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The Supreme Leader of 
Islamic Republic: 
Human community is like 
a traveler or a caravan that 
is passing through difficult 
bends and turns, difficult 
passages, mountains, val 
leys, swamps and scrub 
lands in order to reach a 
specific point ... This point 
is a freeway, an important 
road and a smooth path. 
All the things that we wit 
ness throughout the histo 
ry of humanity are a move 
ment on the same difficult 
paths... Humanity is con 
stantly taking this path in 
order to reach a freeway. 
This freeway is the era of 
Mahdaviat. It is the era of 
the appearance of Imam 
al-Mahdi (Allah's greet 
ings be upon him). 
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Editor al 
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The heart of a real Shia usually has an inclination towards 
his Imam. A Shia prays for his Imam, loves him, respects 
him and asks Allah to hasten his Imam's appearance. 
Many people wish to see him, attend-regularly the 
Mosque of [amkaran and other holy places to have a 
better spiritual closeness with him, to talk to him and to 
.ask him solve their problems 
But the key point here is that how much we try to make 
our actions similar to those of our Imam's. If we wish our 
Imam to come sooner to reform the world and to purify 
it, how much do we try to do the same in our life? If we 
love our Imam since he is the best example of a pious 
man, how much do we attempt to be pious? Just to wish, 

- pray, and want, but practically-do something else is the 
greatest kind of abnormality. A real expectant of Imam, 
should act like a ready soldier who is always careful to 
listen to the order of his commander and should not with 
hold any possible assistance. As much as we try to liken 
our actions to our Imam's it indicates that we are more 
. true to our beliefs 
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The Prophet has expressed: 
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"The Day of Resurrection will not take place until 
the true Qa'im arises. This will happen when Allah 
permits him to do so. Anyone who follows him - -. - - 
will be saved, and anyone who opposes him will 
perish. 0 servants of Allah! Keep Allah in your 
mind and go towards the Qa'im even-if one should 
walk on the ice (that entails difficulties), for indeed 
he !~ the caliph of A!lah, the Exalted ~?d Glorified, 
and my successor." (Bihar al- Anwar, by Allama Majlesi, 
vol. 51, p. 65) 





By Sayyed Abd-al-Mahdi Tavakol 
Surah Yunos, verse 20 

Allah in Surah Yiinos, verse ten says, 
J 
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''And they (infi.dels) say, 'Why is a sign not sent down to him (the Proph 
et) from his Creator and Nurturer?' So (0 the Prophet!) say, 'The unseen 
is only for Allah (to administer), so wait; indeed, I am with you among 
those who wait. /II 
An explanatory narration: , , 
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According to a tradition, Yahya bin al-Qasim states, "I asked Imam 
al-Sadiq (the sixth Imam of the Shia) about the meaning of (the fi.rst 
three verses of Surah al-Baqarah wh~ are), 'A.lit Lam Mim. This is the 
Book about which there is no g.0'9t<....a gt£idance about those conscious 
of Allah who believe in the JJ. 



The Imam replied, 'about those conscious of Allah are those who 
follow Imam Ali; and the word unseen refers to the hidden Imam 
(Imam al-Mahdi) because Allah says ''And they (infidels) say, ... " 
(Then, the Imam recited the abovementioned verse).[Kamal al-Din wa 
Tamam al-Niinah, v. 2, p.340, hadith no. 20.] 
This narration implies that as the disbelievers at the time of the 
Prophet asked him to bring a miracle as a proof for his trueness, 
in the time of Occultation, the unbelievers would claim that if 
Imam al-Mahdi was real why he has not yet come· 



The answer is the same as the Prophet told the dis 
believers. The Prophet told them that miracle is de 
pendent to what Allah decides and is related to the 
world of unseen. Likewise, the time of Imam 
al-Mahdi's appearance is just known by Allah 



Points: 

1. The Time of Appearance is just known by God: 
Allah is essentially the only Knower of the unseen. 
The time of Appearance is one of the instances of the 
unseen and will took place when Allah decides as He 
says "The unseen is only for Allah (to administer)". 
In addition, All of what Allah does stems from His 
total wisdom and knowledge; therefore, those who be 
lieve in Allah should be totally obedient to what He 
decides in regard with the time of the Imam's coming 
and not to be disappointed if it takes long. They 
should be hopeful and sure that Allah will make it 
known someday and if it takes long it does not mean 
at all that it would not take place. 



2.Real believers are not impetuous: 
The custom of Allah is to examine all people through 
giving them time to do whatever they wish; some 
would use this fortune and some would misuse it. 
Time should be given to all to make the reality of 
their inner part revealed. So, the followers of Imam 
al-Mahdi should not be in a hurry and think that it is 
abnormal for his advent to take so long. This time is 
one of the greatest form of divine examination for 
people since whose who are not strong in their belief 
will gradually lose their belief. The time of the 
Imam's appearance depends on the will of Allah not 
on the desire of mankind. Although people should 
ask Allah to hasten to the Imam's appearance, they 
have to be totally submissive to the will of Him in a 
case He decides to postpone it and should know that 
there is a reason behind it. 



General Deputies of Imam al-Mahdi 

Thiqat al-Islam al-Kulayni 



The trustworthy of Islam, Sheikh al-Kulayni, is one of the most famous 
scholars of Islamic law and the foremost Shia compiler of the Imam's 
hadiths in the first half of the fourth century (d. 328 A.H. /940 A.D. or 
329/941). His full name is Abu Ja'far Muhammad bin Ya'qub bin Ishaq 
al-Kulayni al-Razi, popularly, known as al-Kulayni. He was of Iranian 
origin from the village of Kulayn located at thirty seven kilometers of Rey, 
an important city at that time, which today is nestled in the southern 
suburbs of Iran, Tehran. 
Al-Kulayni's exact year of birth has not been recorded but it is mentioned 
that his birth had already taken place by start of the imamate of the 11th 
Imam, which lasted from 254 A.H to 260 A.H. In better words, He belonged 
to the era of the Minor Occultation of Imam al-Mahdi. He was a 
contemporary of four special deputies who were the link between the Shia 
and the Imam in the entire period of the Minor Occultation. So, he had a 
great benefit of interacting through living Imam's special deputies. 
For this reason he has highly exalted status among the scholars of the 
successive generations. It is surprising to see that even Sunni 
Muslims considered him to be a great scholar, and his orders and 
writings were much respected even in the court of the king. 



His Great State 

The family of al-Kulayni was very learned and his father was a 
very well-known scholar. He received his early religious educa 
tion in his native town and went to Rey for further education, 
where he received his formal education and mastered Islamic 
sciences. Within a short time, he acquired fame as an eminent 
scholar and received students from far and near. He is counted 
among a Muheddithin (the narrators of Hadiths) of a special 
class of those who traveled in order to collect Hadiths and 
meet the persons considered to be the authority on Hadith. He 
met a lot of great scholars, jurisprudents and authorities of 
hadith in the second half of the third century Hegira in Rey, 
Qum, Baghdad, Kiifa and the other Islamic lands far and wide, 
which are obscure to us today, and compiled what [knowl 
edge] they had preserved and derived benefit from it and got 
their permission; authorization from such great men which 
was also very valuable to a magnanimous man like him. Final 
ly, he traveled to other cities specially Baghdad and lived there 
for twenty years till he died. There, he was engaged in teaching 
and pursuing academic works. 



All the biographical works have praised him for his 
truthfulness in speech and correct conduct and totally 
encompassing knowledge of Hadiths to the extent that 
they have written that both Shiites and Sunnis used to 
refer to him to obtain religious verdicts. It is for this very 
reason that he is entitled as Thiqat al-Islam (the 
trustworthy of Islam) and one of the Islamic scholars who 
was called as al-Mujaddid (the innovator). 
Also, he was acknowledged as the Mujaddid of the 3rd 
century of the Islamic Hijri calendar. There is a narration 
that the Prophet has said, "Allah will raise for this 
community at the end of every hundred years the one 
who will renovate its religion for it." [Sunan AbI Dawud, 
book: 37, hadith no. 4278] 
The Sunni scholars have made a study to determine as to 
who have been the Mujaddid in the Shia school during 
the past centuries. Ibn Athir in his book Jami' al-'Usiil 
quotes the abovementioned narration and lists the names 
of persons who are regarded as al-Mujaddidim among 
the Shia. According to him, the Mujaddid for the 3rd 
century was al-Kulayni. Also, Sheikh Abbas al-Qummi in 
his book al-Kuna wa al-Alqab lists al-Kulayni as th 
.Mujaddid of the 3rd century A.H 



Usul al-Kafi 

Although al-Kulayni has several works and writings, his greatest contri 
bution is the book Usiil al-Kafi. This book is the first of the four books 
.mentioned constitute the foundation of our study of the Faith 
Al-Kafi is a collection of the traditions taught by the Prophet and the 
Imams and handed down to the Muslim Community by the disciples of 
the Imams. The name al-Kafi means "that which is sufficient" that is, the 
book was intended to be a comprehensive collection of Imami-Shia tradi 
tions. 
It is claimed that it took al-Kulayni twenty years to complete this book. 

The book is a collection of 16,199 Hadiths, comprised of mostly 
strong narrations. One of the principal features of the work is 

that the traditions are presented systematically in chapters 
according to their subject matter. 



His Death 

Al-Kulayni died in Baghdad in 328 or 329 A.H. (939 or 940 AD.) The 12th 
Imam's special deputy (al-Samuri) died in this year as well. This year 
also marked as the beginning of the Major Occultation of Imam al-Mah 
di. His age, when he died is calculated to be about 80 years. He was 
buried in Bab-e- Kufa, located in eastern Baghdad. This is the same dis 
trict where he used to live. His grave exists there even today. 







ce of the Prayer 

·e the prayer, thus say 
520, hadith 49.) 



Praying at the Earliest Time 
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"Anybody who seeks to meet God's the Exalted the Glorified re- 
quirements, May God hejp him meet his needsJJl/fa.mal al-Din, vol. 
2, p. 493, hadith 18.) 
This hadith which is pa~f a longer hadith is quoted by Sheikh 
al-Saduq within a message from Imam al-Mahdi to al-Holaysei. 
The term "God's requirements", respecting that God is free of 
any sort of need, may point to various meanings: 
A) Serving mankind and people, e.g. everybody who meets 
others' need; it is like he meet's God's requirements. Therefore, if 
someone pays attention of others need, God also would eliminate 
his needs. 

nts may refer to God's orders, including His 
"biw,ns which if observed, God's needs 



eeking Forgiveness for Others 
~~~~~:)I~;" ',I 'i ~ 

'If some of you did not seek forgiveness of othe~s, ,;11 people on 
the earth would be,erished." [Dalael al-Imamah, p. 297.] 
Within a long hadith, Imam al-Mahdi addresses Mahziyar's son 
and encourages the Shias to pray and seek forgiveness for each 
other. One of the blessings and effects of this action is that God 

se who live on the earth. 
may be understood from this Hadith: 

out punishment and perdition for people on 
Moreover, two poi 
A) Sin may bring 
the earth. 
B) Seeking forgi/eness may cause relief from divine punishment, 
especially if one seeks forgiveness for others (because t 
of a believer for his faith£~ brother may be accepte 
sooner.) In this respect, God s 
punish them while they s 
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On Thursday, the 2nd of July 2015 (the 15th of Ramadan 1436 A.H.) 
Imam al-Hassan bin Ali bin Abi Talib was the first child of Imam Ali and 
Lady Fatima and the first grandson of the prophet Muhammad. He was 
born in the middle of the month of Ramadan in 3 A.H. (625 A.D.) in Medina. 
When the Holy Prophet received the happy news of the birth of his grand 
son, he came at once to his beloved daughter's house. He took the newly 
born baby in his arms and recited the Azan in his right ear and the Iqamah 
in his left ear. Then, in accordance with the command of Allah, he named 
the child al-Hassan. 
Imam al-Hassan al-Mujtaba shared in the life of the Prophet for somewhat 
over six years, growing up during that time under his loving care. In fact, as 
long as the prophet was alive, he and his brother (Imam al-Husayn) were 
always in the company of the Prophet who even sometimes would carry 
them on his shoulders. 
Imam al-Hassan helped his father throughout his life until Imam Ali mar 
tyred when the holy Imam was 37 years old. At this age, he became divinely 
appointed as the second Imam. 
Imam al-Sadiq said, "Hassan bin Ali was certainly the most true worship 
per, ascetic and merited man among the people of his time ... " (Bihiir al-Anwar, 
vol. 43, p. 331). 
Maybe the most eminent of Imam Hassan's attributes is his generosity. 
Imam al-Sadiq is also reported to have said, "Hassan bin Ali had certainly 
gone to Hajj twenty five times on foot. He shared his property with Allah 
twice ... or three times." (Managib 'Al-e-Abi Talib, vol, 4, p. 14). 
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there -were buried many 
Prophet's relatives and compan 
ions. This sacred cemetery is the 
famous burial place of great per 
sonalities without whom the his 
tory of Islam is incomplete. The 
Prophet's son, Ibrahim, who 
died in infancy was also buried 

i!i • .d.til 

• 1' • ~· . . ~ 
• •. J.., . , .... 

~

41 "\.; • 
, ,# 

. "-'· . ·':"· '~ 
..., .•. ' 

., I • .• 

• ..• , . 
.. 

•;.i 

~ ... 



· rose to power in the 
te~nth century. They be 

eve wrongly that visiting the 
es and the shrines of the 

, ••. R I . ' 

• . . . .. 
. . . . . ~·· . 

. . . ~ .. . . . . 



















Question and Answer 
Do we really love our Imam? 



Every Moslem claims to like his hidden Imam so much, but the question 
is this: How much is one sincere and true in his claim and how much is 
his love real? 
The fact is that no one can claim to love someone but in action does not do 
what the lover demands. Just a mere love that is not accompanied with re 
quired action could not be a real love. 
The proof of this is clear because man definitely loves something due to 
some perfections that he finds in some one. Man will never love some 
thing that does not have anything going for him. For example if we love 
a person it is because of his or her skills, talents, beauty, power, spiritual 
sanctity and other different perfections and impeccabilities. Therefore, 
man's love of his Imam is because the Imam is the principle source of all 
perfection. Then add to it, that such an existent that by the permission of 
Allah is the source of all the goodness and beauty has a very perfect pro 
grams on behalf of Allah. In this state, how is it possible for man who 
loves perfection to reject these programs? If he rejected it, does it not show 
that he is not really in love? 
Based on this, to love the Imam has to accompany the required action. 
Likewise, those who claim to love Allah, the Leaders of Islam, the soldiers 
in the path of Allah, or the righteous but there is no similarity to them in 
their actions they are nothing but liars or Satan misrepresents the case for 
them and makes them just feel they are the real lovers while in reality 
they are not. 



Those who are polluted with sins from head to toe but claim 
their hearts are filled with the love of Allah, the Prophet, and 
the Divine Leaders of Islam or believe that faith and love is 
only in the heart and does not have any relation with actions 
are completely unaware of Islamic logic. 
How funny would be a kind of love that the lover, in 
action, does something that the one that is loved detests. 
This means that love is not just a weak heartfelt inclina 
tion that does not have any effect; rather, its effect has 
to be reflected in man's actions and even his inten 
tion. In reality, a natural effect of love is that man 
moves in the direction of the loved one and tries 
to accomplish what that beloved one desires. 
Of course, it is possible that just a small 
amount of love be found in one's heart 
toward someone which is so weak that 
does not exit the heart and does not have 
any reflection in man's action. But, this 
kind of love is useless and one 
cannot be called a lover with it. A 
real love will definitely have 
practical effects. The lover will 
connect to the loved one and . 
will try to bring the belov- 
ed's desires into reality. 
This is why Allah in the 



31st verse of Surah Al Imran refers to this principle 
and says to those who claim to be fond of Him, 
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"Say 0, Messenger! 'If you truly Love Allah, then 
follow me."' 
It indicates that not to follow the Prophet is a sign in 
dicating that one does not love Allah. It also makes it 
clear that such a man does not love the Prophet and 
the Imam or his love toward them is not real. 
It is mentioned in occasion the of the revelation of 
this verse that a group of people in the presence of 
the Prophet claimed to have love for Allah while 
their actions along the lines of the divine program 
were few. The mentioned verse was revealed and 
they were given an answer. 
Another Quranic proof of a real love is the innumer 
ous instances where Allah couples the issue of faith 
with good actions like .::.,L,.J~\ 1..,..J..;. ~ l~i ~.ill ~! 
Indeed those who have faith and did righteous 
deeds ... " Similarly, to love the Imam and to have 
faith in him cannot be separated with obeying him 
and doing good actions and refraining from sins. 
It has been narrated from Imam al-Sadiq in Majma' 
al-Bayan stating: 

.~~:t1~1\.. 
''A person who sins does not love 
Allah." 



In the same manner those who disobey the Imam, who is the agent of 
Allah, they cannot claim to love him. 
It is also quoted from Imam al-Sadiq to have said, , 

G .: _, ·' ~ , ' , ~ • ':i , , : · , , ].5' 
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"One who claims that he is our followers (and love us), but he practically fol 
lows others' commands he is a liar." (Bihar al-Anwar, vol. 2, p. 98, hadith 49.) 
Imam al-Baqir in another hadith says, 
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"The one who is obedient to Allah, he is our lover and the one who diso 
beys Him, he is our adversary." (al-Kafi, vol. 2, p. 75, hadith, 3.) 
In Islamic narrations we come across with many hadiths about a group 
of people who believed that just faith in Allah was sufficient and that 
they were not required to do good actions. The Imams tried their best to 
rebuke them and advised their followers to keep distance from them. 
The conclusion is this, if we claim to love our Imam, we have to obey him 
and should implement his desires in our life. Just the sole heartfelt incli 
nation is not sufficient. Of course, the one who loves the Imam is not like 
those who hate him or those who do not believe in him. However, this 
mere love is not enough and a real Moslem have to prove with his action 
that his love is real. 

Another Quranic proof of a real love is the innumerous instances 
where Allah couples the issue of faith with good actions like .:,! 

..::..,LJ~I 1.,J..;. J l~T 0-/..ill Indeed those who have faith and 
, , did 'righteous deeds ... " Similarly, to love the 

Imam and to have faith in him cannot be sep 
arated with obeying him and doing 

good actions and refraining 
from sins. 



It has been narrated from Imam al-Sadiq in Majma' al-Bayan stating: 

.~ ~-.11 ~llA 
''A. person who sins does not love Allah." 
In the same manner those who disobey the Imam, who is the agent of 
Allah, they cannot claim to love him. 
It is also quoted from Imam al-Sadiq to have said, 
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"One who claims that he is our followers (and love us), but he practically 
follows others' commands he is a liar." (Bihar al-Anwar, vol. 2, p. 98, hadith 
49.) 
Imam al-Baqir in another hadith says, 
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"The one who is obedient to Allah, he is our lover and the one who diso 
beys Him, he is our adversary." (al-Kafi, vol. 2, p. 75, hadith, 3.) 
In Islamic narrations we come across with many hadiths about a group of 
people who believed that just faith in Allah was sufficient and that they 
were not required to do good actions. The Imams tried their best to rebuke 
them and advised their followers to keep distance from them. 
The conclusion is this, if we claim to love our Imam, we have to obey him 
and should implement his desires in our life. Just the sole heartfelt incli 
nation is not sufficient. Of course, the one who loves the Imam is not 
like those who hate him or those who do not believe in him. Howev 
er, this mere love is not enough and a real Moslem have to prove 
with his action that his love is real. 





The distinguished scholar, Sheikh Baqir Kadhimi, 
who lived near the city of Najaf, narrates that a 
truthful barber, once related the following story: 
I had an old father, whom I served diligently and 
tried not to fell short of serving him and usually 
was not neglectful towards him, that I would even 
place water for him in the toilet and remain in wait 
outside till he emerged. All throughout (the week) I 
would be watchful of him, except on Wednesday 
evenings when I would proceed to Masjid al-Saha 
lah hoping to meet Imam al-Mahdi. 



One Wednesday I was very busy 
and did not find a spare moment 
until it was almost sunset. Never 
theless, I set off towards Masjid 
al-Sahalah alone in the dark. It was 
a moonlit night and I still had one 
third of the journey to cover when 
suddenly I observed an Arab, 
seated on a horse, coming towards 
me. I said to myself, "This Arab is 
surely going to loot me", but when 
he had come closer, he spoke in the 
local dialect, and sought to know 
where I was heading for? 
I told him that I intended to go to 
Masjid al-Sahalah. Whereupon he 
inquired if I had anything with me 
to eat. When I replied that I did not, 
he spoke with some sternness, and 
said: "You have some food in your 
pocket." 



Putting my hand into my pocket, 
I found some raisins, which I had 
purchased for my son but had for 
gotten to give him. 
The Arab then said: "I recom 
mend you to serve your father", 
and, repeating this three times, he 
suddenly disappeared. 
It was only later that I realized 
that it was Imam al-Mahdi him 
self that I had seen and that he 
was not pleased that I stopped 
serving my father, even for the 
purpose of going to Masjid al-Sa 
halah on Wednesday evenings. 
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Source: the Book: children stories about 
imam al-Mahdi 
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