The Role of the Four Deputies of Imam Mahdi (a)
in Shiite Hadith Literature

Morteza Maddahi'

Abstract

After the holy Qur’an, Hadith is the second source of Islam in terms of
authority and the first in terms of extent. Contrary to the Qur’an, hadith is
prone to manipulation and forgery, as the Prophet (s) warned about it and
history testifies to it. Prior to the era of occultation, many hadiths were
presented to the Imams, and they rejected some of them and corrected
or explained the others. Al-Shaykh al-Sadiiq (d. 381/991) gathered many
of these hadiths in his Ma ‘ani al-akhbar. On the other hand, the most
important Shiite hadith books were compiled after the occultation of the
Twelfth Imam. The period of the Minor Occultation was a crucial time
in Shiite history. With a historical and analytical approach, this article
studies the identity and conditions of the Four Deputies and their role in
guiding the Shiite community in relation to Hadith. In this regard, the
article discusses the stance of the Four deputies against the hadiths of false
claimers like Shalmagani (d. 322/933), their relation with the scholars of
Qom, the reason why al-Kdafi was not presented to them so as to obtain the
approval of Imam Mahdi (a), and finally the relation between al-Kulayni
(d. 329/941) and the Four Deputies.
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The Infallible Imams and the Correction of Ahadith

Hadith being the largest source of Islamic teachings, and gaining
authenticity from Qunan, contain vast details in a variety of matters.
They contain fundamental importance in all subjects of practical Islamic
life, and are often the main source of reference for Islamic scholars in
different fields. Even general public of Muslims were advised to engage in
listening, reciting and reiterating these as per the following, narrated from
the Prophet (s) that:
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Gather together and repeat my Ahadith, since these are a polish for the
heart.(Kulayni 1407 AH, 1:41)

Contrary to Qur’an, the Hadiths are not the word of Allah , and were
not compiled during or immediately after the demise of Prophet (s).
Consequently, these were prone to alteration and forgery. Hence, the
Prophet warned anyone who fabricated Hadith on his behalf.
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Whoever attributes to me what I have not said, must be prepared for his
place in Hell. (Saduq 1413 AH, 3:569)

However, due to many reasons - including almost one century of ban
on writing and compiling Ahadith- many were forged or manipulated.
That was the reason why many people tried to refine them and established
tough conditions for their acceptance.

Even in the Shi‘a collections, false Hadith can be found and Shia
‘Ulama (except for Akhbaris) did not consider all in any collection or book
as fully authenticated. However, Shi’a collections have the advantage in
that these Ahadith were presented and verified by the infallible Imams (a)
during their lifetimes, spanning almost 230 years.
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Immediately after the demise of Prophet (s) the Shi‘a community had
the privilege and advantage of having ‘the gate to the city of knowledge’,
Imam Ali (a) in their midst. Sheikh Kulayni (d. 239/941) narrates from
Sulaym b. Qays that he said: Once I told Imam Ali (a) that I heard Ahadith
from people and when I asked you about them, you certified some and
rejected others. Do you hold that people attributed to the Prophet (s) what
he had not said? Imam (a) said: Listen! What people are narrating is mixed
of right and wrong, true and false, permanent and abrogated, general and
specific, definitive and metaphorical. No one has been with the Prophet (s)
like my companionship with him, and no one learned from him as much as
I did (Kulayni 1407 AH, 1:62-64). [ You must refer to me to discriminate
the Ahadith of the Prophet (a).

The Imams (a) also explicitly commanded their pupils to present before
them any Ahadith that they heard from any other sources. As Kulayni
narrated, Imam Kazim (a) asked his cousin to gather these and present
them before him to be verified.
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Go and seek deep knowledge and Ahadith. He said from where? Imam

answered; From the Fugaha of Medina. And then present them before me.
(Kulayn1 1407 AH, 1:353)

There are many examples of offering Ahadith to one of the Imams (a)
and they rectified or denied them; like the Hadith of Imam Sadiq (a):
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‘Abd al-‘a’ld said: I asked Imam Sadiq (a): People narrate Ahadith
from the Prophet (s) that he have said Allah dislikes a house in which there

57



Journal of Al-Mustafa International University Vol. 3 (2020), Issue 1

is meat [much of meat]. Imam (a) said: They lie. Indeed, Prophet (s) said
Allah hates a house in which people commit backbiting and they eat each
other's flesh. Otherwise, my father used to eat meat, even the day that he

passed away he had 30 Dirhams in the hand of his servant to buy meat.
(Kulayni 1407 AH, 6:308).

Or they verified the Hadith by accepting, like the Hadith of ‘Amar b.
‘Omayr who narrated:
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[ told Imam Sadiq (a) , we have heard that you had said if a person dies
and he has not fulfilled his obligatory Hajj then his family or relatives
can perform it on his behalf and that Hajj would suffice for him. Imam (a)
said: Yes. (Tus1 1407 AH, 5:404)

Or another Hadith that Kulayni narrates: Ahmad b. Ishdq said. I asked
Imam Hasan Askari (a) about a Hadith on how to sleep: that prophets
sleep on their back, faithful people on their right (side) and hypocrites on
their left side and evildoers on their face (stomach). He certified what [
have heard and gave an explanation about that (Kulayni 1407 AH, 1:514).

Also the Imams (a) used to correct the narrated Hadith if it was wrongly
narrated or was false such as the Hadith of ‘abd al-Azim Hasani from Ibn
Abi Mahmud:
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He said: I asked Imam Reza (a): what is your idea about the Hadith
that people narrate from Prophet (s) that he said: Every Friday nights
Allah descends to the heaven of this world. Imam (a) said: May Allah
curse those who change the words of the Prophet. By Allah, he did not
say that. The Prophet (s) said.: Every Friday night Allah sends an angel to
the heaven of this world to call if there are any repentant to be forgiven.
(Saduq 1413 AH, 1:421)

And finally sometimes the Imams (a) explained the narrated Hadith
by interpreting its meaning. An example can be the dialogue of one of the
companions of Imam Sadiq (a) with him:
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He said: I asked him: People narrated from the Prophet (s) that he
said: The difference between my nation (and others) is mercy. Imam (a)
said that it is true. Then I asked: If disagreement [lkhtildf] is mercy then
agreement must be affliction? Imam (a) said: This is not (true) as they
and you understand. Ikhtilaf here doesn't mean being in relation, but
going and coming back. This Hadith means Ikhtilaf among the cities. That
means traveling for gaining knowledge and does not mean disagreement

in the religion. Imam (a) (then) mentions the verse of the chapter Tawbah.
(Saduq 1403 AH, 175)

Anyhow, there are plenty of examples where the infallible Imams (a)
explained or corrected by proofreading, or rejected or added the missing
part. Some of the Ahadith that Sheikh Saduq (d. 381/991) gathered in his
Ma’ani al-Akhbar, are of this kind.

This is an indication of the privilege and superiority of the Ahadith of
the Shi‘a. Not only did the Imams (a) narrate Ahadith in vast detail, they
also rectified the existing Ahadith of the Prophet (s) and the preceding
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Imams (a) that were presented before them. This methodology continued
throughout up to the time of Imam Hasan Askari (a) 260/874.

Who Were the Four Deputies?

Remaining 1s the question about what the Nuwwab Arbi‘eh (Four
Deputies) of Imam Mahdi (a) did in this regard after the period of his
presence and during his Minor Occultation? This question is very important
since we know that the first main book of Shi‘a al-Kafi was compiled
during this time. And as we will discuss later, there is also the question
whether this book was presented to the Nuwwab Arbi‘eh or Imam Mahdi
(a) or not.

Since some orientalists have raised doubts about the authenticity and
authority of the Four Deputies (Newman 1386 Sh, 377), we have to know
who they were and how they were appointed as deputies, even before any
discussion about their duties and responsibilities.

Obviously, we know that the twelfth Imam (a) of the Shi‘a, the son of
Imam Hasan Askari (a) was in Occultation. However, in order to prepare
the people in general and the Shi‘a community in particular for the long
absence of the Imam (a), there is a period of almost seventy years when
selected people were appointed as the medium between the Imam (a)
and his followers. This period is called the Minor Occultation and the
Nuwwab Arbi‘eh, which sometimes are called special representatives
(Wakil), deputies (Na‘ib) or doors (Bab) of the Imam (a), and they were:

1. Abu ‘Amr Uthman b. Sa‘id ‘Amri

2. AbuJa‘far Muhammad b. ‘Osman b. Sa‘id ‘Amri

3. Abu al-Qasim Husain b. Ruh Nowbakhti

4. Abu al-Hasan Ali b. Muhammad Samori

Sheikh Tusi said that Abu ‘Amr Usman b. Sa‘id ‘Amri was in the
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house of Imam Hadi (a) since he was just eleven years old when Abu
‘Amr was appointed by Imam Hadi (a), Imam Hasan Askari (a) and Imam
Mahdi (a) as the Niyabat (deputy) of the 12" Imam (a) (TGsT 411 AH,
354). After the demise of Imam Ali al-Naqi (a) (in 245/859) he became
the special representative of Imam Hasan Askari (a). Imam Hasan (a)
used to say: Abu ‘Amr is a reliable and trustworthy person and his words
are in fact, my words (Kulayni 1407 AH, 1:330). He also became the
special representative of Imam Hasan Askari? (a) and he was the head
of the representatives. Sheikh Tusi said that ten people worked under his
instructions (Tas1411 AH, 356).

In a congregation of forty reliable and selected people, during the
last days of Imam Hasan Askari (a), he introduced Imam Mahdi (a) to
them. He confirmed the Imamate of Imam Mahdi (a) and discussed his
Occultation. Then he emphasized the representation of Imam Mahdi (a)
by Uthman b. Sa‘id, and said: Accept whatever he says and obey him, as
he is the representative of your Imam (a) and he has that authority (Tas1
411 AH, 357).

Sheikh Tusi commented that he also managed the funeral proceedings
of Imam Hasan Askari (a) (Ttst 411 AH, 356).

The most important tasks that the first deputy had were to prove that
the Imam (a) had a son and that he was in occultation. He also had to
prove the concept of Occultation and prove that he was the appointed
special representative of the Imam (a). The other three deputies only had
to prove their appointment to this position as the issues of representation
and occultation were already established.

What aggravated the problem for him was that he had to do all of this
in secret because of the belligerent Abbasid government. In ensuring that
the spies of the government could not detect the first deputy’s activities,
he was involved in the (vegetable) oil business and he had the nick-name
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of Zayyat (oil-vender). There seemed to be a more relaxed and open
atmosphere in the Baghdad community and Uthman b. Sa‘id moved there
to continue his duties as the caretaker of the office of Imamate until the
end of his life (Modarresi 1993, 92).

Although, it was reported that the entire community agreed to recognize
him as the deputy of the Imam, there were also signs indicating that some
groups of the Shi‘a community were in serious doubt. However, he did
his job the date of his death is uncertain but it is estimated to be between
260/874 and 267/88]1.

When the First Deputy passed away, a Tawqi‘ (sealed letter) from Imam
Mahdi (a) was issued to his son, Muhamad b. Uthman, praising his father
and offering condolences on his passing (Ttist1 411 AH, 361; Sadiq 1411
AH, 2:510). This Tawqi‘ as well as the will of Imam Hasan Askari (a) (in
which he had introduced Uthman and his son to be his deputies) (Ttist
411 AH, 356) served as the authority and appointment of Muhammad b.
Uthman as the second Wakil or Na‘ib for Imam Mahdi (a).

In another Tawqi‘, in the handwriting of Imam Mahdi (a), that Ishaq b.
Ya‘qud testified that he had read, was the following:
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Muhammad b. Uthman al- ‘Amri, may Allah be pleased with him and

his father, is authorized and reliable and his writing is my writing. (Tus1
411 AH, 291)

The main problem that Muhammad had was that some people, who had
accepted the deputyship of his father, refused to accept his. One of them
was Ahmad b. Hilal ‘Abarta’i but he died shortly afterwards in 267/881.
However, the other opponents accepted his deputyship when they saw
another Tawqi‘ from the Imam (a) disowning Ahmad b. Hilal. Muhammad
b. Uthman also issued the handwriting of Imam Mahdi (a) confirming his
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deputyship and, miraculously, also foretold about Muhammad b. Ali b.
Mahzyar (Tus1411 AH, 362, 291).

His long deputyship continued until 305/917 and in the last days of his
life, he gathered a group of close companions who elected Husain b. Ruh
al-Nowbakhti as his successor and the Na‘ib of Imam (a). The family of
Nowbakhti was famous and they made uncountable contributions to the
Shi‘a community. They also wrote books in debate with the Gholats and
serviced the people in official positions (see Farahmandpur 1388 Sh, 101).

Husain b. Ruh, as Sheikh Tusi narrates, was respected by al-Mugqtadir
(the Abbasid caliph). His mother was a Sayedah and even the Sunni
community respected him and he used to observe Taqiyah (Ttst 411
AH, 384). The following also shows that he was highly regarded by the
government:
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Seikh Saduq narrates that one of the Shi‘a people had a financial

problem but the minister Ali b. ‘Isa did not listen to him. Then Nowbakhti

sent a message to the minister that solved his problem. (Sadiiq 1411 AH,
2:505-6)

Despite all of this, he spent five years in the Abbasid’ prison, for any of
the following hypothesized reasons:

1. Financial: refraining from paying what government had asked for.

2. Political: having relations with Qarmatians (Dhahabi 1423 AH,
24:191).

3. Theological: Ghulat (exaggerators) of his opponents who maligned
him to the government (‘Azimzadeh 1382 Sh, 69).

However, the third reason is rather weak since the government itself
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was against them and Husain b. Mansur Hallaj and Shalmaghani were
hanged due to their exaggerative ideas (‘Azimzadeh 1382 Sh, 72).

Considering that Nowbakhti was extremely cautious and he was
always observing Taqiyah, the second reason is also possess less weight.
Furthermore, there was no reason for his tendency towards the Qarmatians.
Proof of observing Taqiyah and keeping his belief secret lies in the fact
that in one of his meetings with some Sunnis, he praised the first and
the second Caliph then one of his companions quietly laughed. When the
session ended, Ibn Ruh came to that companion and threatened: I swear
by your life if you do it again [ will leave you forever! (Tts1411 AH, 385)

It seems that rather the first mentioned financial reason was the cause of
his imprisonment. During this period, the government of the Abbasids had
financial problems to the extent that, according to some reports, positions
in the ministries were given to anyone who could give sufficient money to
the Caliph. Moreover, according to reports there was even a special office
to deliver a definite amount to the caliph and his family from expropriated
properties (Tusi 411 AH, 367).

In addition, it is most likely that since Nowbakhti was the third Na‘ib
and this position was established at this time, he could have owned many
properties. Some reports of Sheikh Tusi also suggest this (Tts1 411 AH,
367). Hence, it makes sense that greed was the reason for disagreement
with the government and maybe also his wealth were the reasons why
many false Na‘ib claimed to be the deputy of Imam (a) during his time
(Tus1411 AH, 397).

Regardless, some important events occurred during Ibn Ruh’s twenty
one years of deputyship (305-326/917-937). Some years before his capture
he had a hidden life between 306/918 to 311/923. Ibn Ruh was freed in
317/937 and soon regained his position in managing the Shi‘a affairs
(Dhahabit 1423 AH, 24:191). During this time he appointed Shalmaghani
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as his successor and this person created many problems for him.

When Ibn Ruh was about to leave this world, he appointed Ali b.
Muhammad al-Samori (Tist 411 AH, 393), from the tribe of Samori, a
famous Shi‘a family. They used to live in Basrah and had devoted half
of their income to Imam Hasan Askari (a) . Since Samori was from such
a noble family, he had fewer objectors to his deputyship. However, his
deputyship was rather short - almost three years — and a few days before
his death, he released a Tawqi‘ from Imam Mahdi (a) that read:
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In the name of Allah the companionate the merciful, Oh Ali b.
Muhammad al-Samori, may Allah J555< increase the reward of your
brothers over your loss. You are going to die in six days, be prepared and
do not make a will (to appoint) anyone to be your successor. After your
death it is the time of Major Occultation [Ghiybat] and there will not be
reappearance until the time that Allah permits. (Tts1 411 AH, 395)

Accordingly, Samori passed away in 329/941 and was buried in
Baghdad. The period of the Minor Occultation ended with the death of the
last of the four deputies.

To understand the difficulty of the time of Minor Occultation, it is
noteworthy that functioning as the Na‘ib of the Imam (a) was not an easy
task. First of all, this was a very difficult time for the Shi‘a. Some people
called this, the age of astonishment (Majlis1 1403 AH, 51:11, 118, 135;
Sadiiq 1411 AH, 2:426). The present (11™) Imam (a) had passed away,
and apparently left no heir. Even the close community of the Shi‘a was
unaware that he had an heir. People assumed that an Imam (a) should have
a successor and this brought even the Imamat of Imam Hasan Askari (a)
under question.
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However, on the other hand, this divergence in the Shi‘a community
happened after the demise of almost every Imam, yet every time there was
an heir of the present Imam to solve the problem. But this time, there was
neither a present Imam nor his heir!

In addition, many of the previous Shi’a factions that split from the
mainstream used the concept of Ghiybah: The Kaysanites claimed for
Muhamad b. Ali al-Hanafiyah(d.81/700); the Nawusiyah for Imam Sadiq
(a) (d.148/765); the Wagqifiyah for Imam Musa Kazim (a) (d. 183/799).
And now, at this time, the Nuwwab Arbi‘eh had to prove the same for
Imam Mahdi (a). Since all those earlier factions were wrong in their
beliefs, there was doubt in the minds of the people, especially about the
claim of the first Nuwwab.

Another problem for the Nuwwab was the false Mahdis and false
Nuwwab. Sheikh Tusi has a chapter in his book al-Ghiybah mentioning
seven people who claimed to be Na‘ib and they were defeated by the
Nuwwab (Tts1411 AH, 397-415). What exacerbated the problem was that
Imam Hasan Askari’s (a) brother Ja‘far b. Ali also claimed that he was his
brother’s successor (Khasibt 1419 AH, 390).

Another problem was communication between the Shi‘as in different
cities and this problem persisted up to the time of sheikh Saduq, who
said in the beginning of his Kamal al-Din: When I was traveling for the
pilgrimage to the shrine of Imam Reza (a) , I found people are in confusion
because of the Occultation of Imam Mahdi (a) (Sadiiq 1411 AH, 1:3). On
the other hand, there were also groups of Qarmatians and Gholat who
considered themselves Shi‘a and the Nuwwab had to also defeat them.

They also had to deal with the six Caliphs who ruled during the period
of Minor Occultation: Mu‘tamid (d. 279); Mu‘tadhid (d. 289); Muktafi (d.
295); Mogqtadir (d. 320), Qahir (d. 322); and Razi (d. 329). During the ten
year rule of Mu‘tadhid, the Shi‘a faced intolerable pressure and this was
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the main reason why the Nuwwab had to operate entirely in secret.
How Were People Sure That They Were Appointed by the Imams?

As mentioned earlier, the first and the second Na‘ib were appointed by
Imam Hasan Askari (a) and in support of their recognition was also his
letters. One may ask how people were sure that these were not forged.

First of all, the people close to the Imams knew their handwriting.
Reports mention that some people asked for samples of the handwriting of
the Imam (a) in order to recognize the validity of these letters. In one case
Ahmad b. Ishaq Ash‘ri, who is described by Najashi as being the head of
the Shi‘a of Qom (Najasht 1365 AH, 91). Another was someone that Imam
Hasan Askari (a) introduced to Imam Mahdi (a) (Sadiiq 1411 AH, 2:384),
who said: Once I asked Imam Hasan Askari (a) to write something for
me so that I may know his handwriting and he did. In my heart I wished I
could ask him to give me his pen and he gave it without me expressing my
wish (Kulayni 1407 AH, 1:513). We also know that Ahmad b. Ishaq lived
during the time of the first and the second Na‘ib.

The request of Ahmad b. Ishaq for a handwriting sample shows that
it was important for the remote communities to recognize the Imam’s (a)
handwriting. According to some sources, the handwriting of Imam Mahdi
(a) was exactly like that of his father, Imam Hasan Askari (a). In one
report after the demise of Imam Hasan Askari (a) there was a disagreement
among the Shi‘a people of Ray about his son. They then wrote a letter to
Baghdad and received the answer in his handwriting, despite the fact that
he had passed away some time earlier (Tus1 411 AH, 285). In another
report, Abdollah b. Ja‘far Himyari says:
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When the first Na ‘ib passed away, his son Abu Ja ‘far delivered letters
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to us with exactly the same handwriting that we used to receive from abu
‘Amr. (Tus1411 AH, 362)

Additionally, some of the Tawqi‘at were issued in a miraculous way
and this was a sign to the community and the companions to recognize
the authenticity of the claimer. For example, the Tawqi‘ that renounced
Shalmaghani, was issued to the third Na‘ib Ibn Ruh when he was in prison
(Tast 1411 AH, 410; Majlist 1403 AH, 51:376). Another example is that
Abu al-Husain al-Asadi said that he read one Tawqi‘ and this raised a
second question in his mind. When he looked at the (same) letter for the
second time, he found the answer to it (Sadiiq 1411 AH, 2:522). Another
Tawqi‘ foretold the death of the last Na‘ib in six days and it happened (Tts1
1411 AH, 395). Sheikh Tusi also narrated that once Samori, the last Na‘ib,
spontaneously said: May Allah have mercy on Ali b. Husain b. Babweyh,
and the audiences recorded the date of that saying only to discover later
that he had passed away on that exact day (Ttist 1411 AH, 394). Many of
these miraculous signs were reported in the books during the Ghiybah that
shows the authenticity (and the authority) of the Nuwwab.

They were also very pious people and were even praised in the Sunni
books, yet they did not record any of the Imam’s (a) words. Muhammad
b. Ibrahim, one of the companions of Husain b. Ruh, reported that he was
with him when another man came and asked a question. He asked whether
Imam Husain (a) was the guardian of Allah (s.w) and if his enemies were
the enemies of Allah, then why did Allah allow them to be dominant over
Imam Husain (a) and kill him? Ibn Ruh explained with a comprehensive
answer and this is also narrated in Sheikh Saduq’s Kamal al-Din (Sadiiq
1411 AH, 2:508). Then Muhamad b. Ibrahim said that he saw Ibn Ruh and
asked him about the event of the last day and when he received the answer
the next day, he asked whether the answer was from him or from the Imam
(a). He said: O Muhammad b. Ibrahim, falling from the sky and to be eaten
by the birds or to be taken by the winds to the deserts is preferable to me
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than saying anything on behalf of religion that is my own opinion (Sadiiq
1411 AH, 2:508).

Presentation of Ahadith before the Nuwwab and Imam Mahdi (a)

The Nuwwab Arbi‘eh were under tough conditions and were restricted
in this regard, yet, we have some reports that they contributed to the
evaluation of Ahadith in several ways. In the same way that Ahadith were
presented to the earlier Imams (before), they also accepted the same as
well as questions to forward to the Imam (a) .

In one example, Muhammad b. Salih said: I asked about the Hadith
that was narrated that the Imams (a) said that their servants were the worst
creations of Allah. In response, the Tawqi‘ chastised them and asked
whether they recite Qur’an, because according to a single verse, this
Hadith can’t be true (Sadiiq 1411 AH, 2:483).

Contrary to what some of the scholars believe (Nur1 1408 AH, 21:467-
70), presenting Ahadith and books to Imam Mahdi (a) was not common
practice except when there were doubts about their authenticity. This can
be deduced from a Tawqi‘at that was issued in response to a question about
one of the people who had narrated Ahadith but later had gone astray.

Imam (a) said:
s 51 ol ) 55 o e W) S 3 o) st o5l s (R G 5
The Ahadith that you are doubtful about or a Hadith that had no

narrator except this person, refer them to us and we will either rectify or
reject them. (Tust 1411 AH, 374)

In this regard, many ‘questionable’ Ahadith were presented to the
Nuwwab in order to be judged by the Imam (a) . Muhammad b. ‘Abdollah
b. Ja‘far al-Himyari said: I wrote to Imam Mahdi (a) asking about the
Hadith which is narrated from Imam Sadiq (a) about preparation for prayer
(Hurr al-‘Amili 1408 AH, 6:25-26).
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In another Hadith, ‘Abdollah b. Ja‘far said: I wrote to Imam Mahdi (a)
asking about the Hadith that some people narrate that fasting during the
whole month of Rajab is considered as sin. The Imam (a) answered that
the month of Rajab is the best month for Qada (compensation). However,

al-Faqih (Imam Hadi (a) ) used to fast only fifteen days and not the whole
month (Hurr al-‘Amilt 1408 AH , vol. 10:480).

The same person said: I wrote a letter to the Imam (a) and asked about
the Hadith that reported that Imam Sadiq (a) wrote on the shroud that [his
son] Isma‘il testified that there is no God but Allah, and whether it was
permitted for us to write the same on the graves? He answered there is no
problem with that (Hurr al-‘Amilt 1408 AH, 3:53).

Opposition to the Sources of Forged Ahadith

The ‘correcting’ responsibilities of the Nuwwab included opposition to
the Gulat (those who exaggerated about the Imams (a) as well as defeating
the false claimants of being the Na‘ib or Imam Mahdi (a). Sheikh Tusi
mentioned seven people who made such claims. They were: Hasan Shari‘i;
Muhammad b. Nasir al-Nomayri; Ahmad b. Hilal al-Karkhi; Muhammd
b. Ali b. Bilal; Husain b. Mansur al-Hallaj; Abu Ja‘far b. Abu al-‘Azaqir
(Shalmaghani ); and Abi Bakr al-Baghdadi (Tts1 1411 AH, 397-412).

The one who had narrated many fake Ahadith is the false claimant
Shalmaghani and Tusi described that the abundance of his narrations at
the time of Minor Occultation prompted one of the Shi‘a who was worried
about this matter to ask (advice) from Ibn Ruh the third Na‘ib:

~- K3 B3
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What must we do with his narrations (because) our houses are full of
his Ahadith? (Tus1 1411 AH, 389-90)

Shalmaghani was the appointee of Husain b. Ruh before going astray.
When Husain b. Ruh was forced to live a hidden life, he appointed
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Shalmaghani as his deputy, but out of jealousy (as reported by Najashi
and Ibn Dawud) (Ibn Dawud 1342 Sh, 508; Najashi 1365 AH, 378), or
greed for the wealth of Ibn Ruh (as it was said about the Wagefiyah leaders
[Himyar1 1413 AH, 351-2]) or ambition, which was natural for such a
position, he first claimed that he is the Na‘ib.

Increasingly, he had had some exaggerative (deviant) beliefs in that
he claimed that the soul of Prophet (s) was reincarnated in the body of
Muhamad b. Uthman and that Imam Ali’s (a) soul was in the body of Ibn
Ruh (Tust 1411 AH, 404). And worse, he believed in the embodiment of
Allah (Majlis1 1403 AH, 51:374).

However, Ibn Ruh sent a message to the people of Bastam to abandon
him (Tis1 1411 AH, 404), but it seemed that they did not obey the message
of Ibn Ruh (Tus1 1411 AH, 403) and he then released the Tawqi‘ of the
Imam (a) (Tus1 1411 AH, 410). The interesting thing is that this Tawqi*
was issued when Ibn Ruh was in prison and Muhammd b. Hammam said
that we saw this Tawqi‘ while its ink had not yet dried (Tust 1411 AH,
410; Majlist 1403 AH, 51:376).

The Nuwwab responded in a similar manner against both Ahmad b.
Hilal ‘Abartaa’i and Ja‘far b. Ali, the brother of Imam Hasan Askari before
they could release their false Ahadith. These confrontations made scholars
very cautious about Ahadith already narrated by such people and this is the
reason why ‘questionable’ Ahadith were scrutinized by the ‘Ulama.

Ja‘far, the brother of Imam Hasan Askari claimed that the Imam (a) had
no heir:

TSP R FIES {FEL EE R PNURCRER
My brother died and left no child; not male, nor female and I am his
successor. (Khasibi 1419 AH, 390)

According to Ahmad b. Ishaq Ash‘ari, Ja‘far wrote a letter to the
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scholars of Qom introducing himself as a knowledgeable man and the
successor of Imam Hasan. Then Ash‘ari wrote a letter to Baghdad asking
‘Amri about his claim and in response, a Tawqi‘ arrived from Imam Mahdi
(a) that, after a long prologue, said:

-
s
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This claimant and liar attributed lies to Allah. I do not know how he is
going to prove his claim and if it is by knowledge, I swear by Allah, that he

is not able to detect Halal from Haram and he can t differentiate between
right and wrong. (Tust 1411 AH, 288)

This problem was solved when a group of Shi‘a went to render their
religious taxes to Imam Hasan (a) but he had passed away and Ja‘far
claimed it. According to as-Saqud, he asked the Caliph to help him with
gaining those properties but the people of Qom asked for extraordinary
signs that would prove that he is the legitimate Imam. When he could not
present any proof, they decided to leave the city for Qom without giving
the properties to anyone. After their departure, Imam Mahdi (a) met with
them, showed the signs and received the money (Sadiq 1411 AH, 2:477).

There were more efforts in correcting Ahadith by the Nuwwab but, as
we mentioned before, many of the writers during the time of the Minor
Occultation avoided talking about the Nuwwab and narrating from them
due to observing Taqgiyah. Almost one hundred Tawqi‘ were issued
(Ahmadi Miyanaji 1426 AH, vol. 7) but it is estimated that there must
have been many more.

Presenting al-Kafi before Nuwwab

Now we can turn to the question whether al-Kafi was presented to them
to acquire the approval of the Imam (a) or not, and if not, what the reason
was.
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On the issue of presenting al-Kafi to Nuwwab there are three opinions:

1. The first opinion was that Al-Kafi was presented to the Imam (a)
and received admiration from him.

Seyed b. Tawus is one of the people who claimed that since Kulayni
lived at the time of the Four Deputies and was also in the city of Baghdad,
he must have presented his book to them (Ibn Tawiis 1375 Sh, 220). At the
time of the Akhbaris, most of them believed that all Ahadith of the Four
Books are Sahih (authenticated) and some of them even claimed that al-
Kafi was presented to the Imam (a) . Some scholar stated that:

Al-Kafi was presented to the Imam (a) and he had praised it. (Kulayni
1407 AH, 1:25)

Also some scholars believed that Imam (a) had said the following in
virtue of al-Kafi:

Lt S s
Al-Kafi is sufficient for our Shi‘a [followers]. (Kulayni 1369 Sh, 1:8)

In some of the issues of this al-Kafi, the publisher had this sentence
carved on its cover. In addition, while the Muhadith Nuri stated that this
narration is not recognized as a Hadith, he tried to prove that the book
was presented before the Nuwwab and Imam Mahdi (a) (Nur1 1408 AH,
21:467- 474). He said that because some books such as the al-Taklif of
Shalmaghani was presented to them, this book (al-Kafi) which was more
comprehensive, demanded to be presented to them as well.

Muhadith Nuri says that Kulayni stayed for twenty years in Baghdad,
and it is less likely that while people went to them for any dispensable
matter, Kulayni have not presented his book to the Nuwwab. Hence, some
questions remain: Why did Kulayni not refer to them for such a great
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book, which is a pivot for Shi‘a thought (Nur1 1408 AH, 21:467- 470)?
And shouldn’t there have been normal relations between them?

This was not because of conflict between them but rather because of
the difficult circumstances for the Shi’a under the Abbaside persecution
but also because of the absence of any need for that.! Both Aga Bozorg
Tehrani and Ayatollah Sobhani supported this opinion (Subhani 1425 AH,
367). It seems that the third opinion is more sensible and preferred.

Firstly, the first opinion is not acceptable since there is insufficient
proof, as the proposed Hadith had no root, and also because of another
Hadith in Ma‘ani al-Akhbar of Sadugq:

< %
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A person asked from Imam Sadiq (a) about Ka, Ha. Ya, ‘Eyn, Sad. And

he said “Kaf” is sufficient for our Shi‘a and “Ha” is guidance for them.
(Sadtiq 1403 AH, 28)

However, it is quite possible that a part of this Hadith was cut and
mistakenly reported in some book with a slight change, hence their
assumption that it referred to the book al-Kafi.

Secondly, in comparing the book of al-Kafi to al-Taklif of Shalmaghani
to deduce that since the latter has been presented to the Nuwwab, the
first must have been presented also is not accurate. Considering that
Shalmaghani wrote al-Taklif when he was on the right path before he went
astray and reports that the Shi‘a houses were full of his narrations, yet
when Nowbakhti was in prison, he had some delusional ideas. Despite
his background as the first assistant of Nowbakhti, and the fame of his
book, people questioned its authenticity after he went astray. ‘Abollah al-
Kufi, the servant of Ibn Ruh the third Na‘id, asked Tusi about the books

1. Agha Buzurg Tihrani believes in this idea (see Tihrani 1383 Sh).
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of Shalmaghani (that the Shi‘a houses are full of) he answered that his
response is the same as that of Imam Hasan Askari (a) about the books of
Banu Fadal: Do accept what they narrated, but reject (the opinions) that
they stated (Tust 1411 AH, 390).

The probability of manipulation of the writings of Shalmaghani
was extremely high, so-much-so that the people of Qom once received
some letters from Baghdad but they were afraid that Shalmaghani had
manipulated their content. They wrote a letter to Bagdad to ask Nowbakhti
about the contents of these letters and he confirmed the fact that they were
not (Tust 1411 AH, 373).

Accordingly, there was sufficient reason to present his book before the
Nuwwab for authentication. However, in the case of al-Kafi there was no
reason to do so. Aga Bozorg Tehrani said that the presentation of books to
the Nuwwab was quite impossible and this practice was not prevalent and
rather the exception as in the case of Al-Taklif of Shalmaghani (Tihrani
1383 Sh, 73). Even Sheikh Kulayni had no doubt that all Ahadith in al-
Kafi were reliable, hence there was no need to present it (Tihrant 1383 Sh,
73).

Thirdly, we know that Kulayni wrote the prologue of his book after
its completion and would have mentioned such presentation to the Imam
(a.s). However, he did state that he tried his best to gather (only) the
correct Ahadith. Also it is not clear why Muhadith Nuri claimed that there
was a relationship and companionship between Kulayni and the Nuwwab,
despite the fact that Kulayni hardly narrated from them, even regarding
issues related to Imam Mahdi (a), except for a few from the first and the
third Na‘ib (Subhant 1425 AH, 369).

Fourthly, the Nuwwab in verification of the Book of al-Ta‘dib of
Shalmaghani, referred to the scholars of Qom. Sheikh Tusi said that
Husain b. Ruh sent the book of al-Ta‘dib by Shalmaghani to the scholars
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of Qom to see if it contained any defective Ahadith. They replied that
except for two points, there is nothing wrong in it (Tust 1411 AH, 390;
Subhant 1425 AH, 371). Even in this case, he could have rather asked the
Imam (a) to verify the authenticity of this book, but he did not. This can be
because he considered trusting the ‘Ulama and training them for the Major
Occultation in solving such problems (in future). Hence, in the time of the
Ghiybabh, it is the responsibility of the ‘Ulama and this is the procedure
mentioned in a Tawqi‘ from Imam Mahdi (a) who wrote the following to
Muhammad b. Uthman:

Sile 52 BBl 115 ) 6 156 daldl Sl A
In the case of unprecedented events [when you don 't know what to do]

refer to the Hadith narrators, they are my proofs with you. (Sadiq 1411
AH, 2:484)

And in the case of al-Kafi, who was in a better position than the author
to verify that? Hence, there was no need for referral.

Furthermore, how could Imam (a) or the Nuwwab possible confirm the
voluminous book al-Kafi filled with the Islam of the Shi‘a while the Imam
(a) and themselves observed security and Taqiyah?

We also have many reports that the Imam (a) used to give different
answers to a given issue in order to keep their followers safe. In one
example, Zurarah said that he was with Imam Sadiq (a) when someone
came and asked a question and the Imam (a) answered. Then another
person came and asked the same question and the Imam (a) answered
differently. Not long after, a third person asked the same question and the
Imam (a) gave a third answer. When the person left he asked the Imam (a)
why he gave different answers, and he said:
esle 20 2885l oty AT e ainaan 5 050 A5 Wt 158 8) 5 6 J
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This is better for us and for you, it is safe for us and for you, the
followers. If you are concerted on the same issue, people will find out who
we are and that is harmful to our survival and yours. (Kulayni 1407 AH,
1:65)

Therefore, all of Nuwwab observed Taqgiyah and even the quality of
their character (being cautious about observing Taqiya) was thought to be
one of the criteria for the appointment of the Na‘ib. Sheikh Tusi narrated
that once Aba Sahl al-Nowbakhti was asked: You are a knowledgeable
man, why was Husain b. Ruh chosen as Na‘ib rather than you? He said:
they know better whom to choose but Abu al-Qasim has a character that I
do not have. If the Imam is under his cloak and he is cut by clipper he will
not disclose him” (Tust 1411 AH, 391).

Kulayni narrated that on one occasion the government had some
information about the activities of the Nuwwab and they wanted to reach
them through people who paid religious taxes to them. There was a Tawqi°
from Imam Mahdi (a) to Muhammad b. Uthman instructing him not to
receive money from the people and he relayed this message to his men and
this plot failed (Kulayn1 1407 AH, 1:525).

The third Na‘ib was especially famous about keeping all his activities
secret. There are some reports that he acted in a way that some believed
that he was from Ahl al-Sunnah. Nowbakhti heard that one of his servants,
a doorkeeper, had cursed Mu‘awiyah and he dismissed him. The man did

apologize and after some time asked to be re-instated, but was refused
(Tast 1411 AH, 386).

In another report one of the companions of Mumammad b. Uthman
said that he once had a question and was expecting an answer from the
Imam and he was taken to a desolate house and showed a Tawqi‘. He was
told to memorize it and then it was torn up (Sadiiq 1411 AH, 2:498).

Additionally, in observing Taqiyah, the Nuwwab refrained from giving
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any receipt for any payment to them. According to Sheikh Tusi, Muhammad
b. Ali al-Aswad said: I used to pay some money to Muhammad b. Uthman
[the second Na‘ib] until the time that he told me to give it to Husain b. Ruh
and from that time forth and I did. I requested a receipt but he avoided it
and I complained about it to Muhammad b. Uthman but he ordered me
not to request any receipt from him, saying: Whatever reaches Ibn Ruh
reaches me. And after that I gave him the payment without asking for a
receipt (Tast 1411 AH, 391).

As a result, under these circumstances, with the Nuwwab living under
Taqiyah presenting a book like al-Kafi to them was quite impossible. Aga
Bozorg Tehrani said: How could Kulayni present such a huge book to the
Nuwwab to be verified while they were living under the veil of Taqiya and
could not expose their identity as being Shi‘a, let alone being the Na‘ib of
the Imam (a)?” (Tihrani 1383 Sh, 73)

2. The second opinion is that al-Kafi was not presented to the Imam
because Kulayni, being from the school of Qom, was against the school
of Baghdad.

Andrew J. Newman in his The Formative Period of Twelver Shi’ism,
believes that the writing of al-Kafi was a response of the Ahadith oriented
school of Qom to the intellect oriented school of Baghdad (Newman 1386
Sh, 271).

Accordingly, not only did Kulayni not present this book to them
but there was also some friction between them. Kulayni’s refrain from
mentioning the names of the Nuwwab and their position, in addition to
avoiding any narrations of Ahadith from them, can be indications of this
(friction).

This opinion is also not acceptable because Kulayni never mentions the
issue of Niyabat nor does he narrate from the Nuwwab except two or three
Ahadith from the first and the third Na‘ib. However, this 1s unrelated to the
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matter of ‘differences’ between the Nuwwab and Kulayni.

First of all, abstaining from mentioning the name and the position of the
Nuwwab is not something peculiar to al-Kafi. All the books of that time, in
a consonant way, did not mention their names and avoided talking about
them altogether. Therefore, one can’t conclude from the ‘negligence’ of
Kulayni in narrating Hadith from them or mentioning their names in his
book that somehow they were opposed or in conflict.

Moreover, Newman’s theory is based on the popularized idea that
Kulayni stayed for twenty years in Baghdad. While, what we know is that
he moved to Baghdad and was there in 327/939. Unfortunately, we do not
know when he moved or how long he stayed in Baghdad (Rahmati and
Ahmadi 1389 Sh, 1:57). It can however be inferred from the description
of Najashi who mentioned Kulayni as being at the head of the [Lulsal i
ree>9 9 b4, 4] Shi‘a community in Ray and that he lived most of his
master age in Ray (Najashi 1365 AH, 377). There is even another opinion
that he stayed only for two years in Bagdad (Subhani 1425 AH, 369), and
if this 1s true, then two matters can be inferred.

Firstly, it is most likely that the entire book or most of it, had been
duplicated in Qom and Ray by his students, hence presenting it to the
Nuwwab in Baghdad had no benefit as it had been already popularized.

Secondly, Kulayni did not stay long enough in Baghdad to offer his
book to the Nuwwab, considering that he traveled to Ba’labak and also
that the Nuwwab were also traveling occasionally.

Then after refutation of the two above mentioned ideas the third would
make sence that al-Kafi was not presented before them not because of the
difference between the schools of Qom and Baghdad but due to the tough
conditioned that Nuwwab used to live and we explained formerly.

79



Journal of Al-Mustafa International University Vol. 3 (2020), Issue 1

Conclusion

The Four Deputies (Nuwwab Arbi‘eh) were the four most pious people
appointed by Imam Askari (a) and Imam Mahdi (a) to be the medium
between Imam Mahdi (a) and the people. Since, in this period, the
Imam (a) had contact with the people through these representatives, it is
called the Minor Occultation. The era of the Minor Occultation involved
tough conditions for Shi‘a community and the Nuwwab. The Shi‘a were
perplexed; deviant ideas were exposed; and proving the existence of an
alive Imam and that the Nuwwab were his representatives; were not easy
tasks. They had to lead the Shi‘a community while observing Taqiyah,
fight with false Nuwwab and false Mahdis without leaving any trace of
their activities to the spies of the government. Still, the Imam (a) told them
that if they are doubtful about a Hadith to refer that to him and reports
indicate that many Ahadith were presented to him through the Nuwwab,
and he responded with specific instructions.

Significantly, two books of Shalmaghani al-Taklif, and al-Ta‘dib are
stated to have been presented to them and it was only Shalmaghani’s
deviation that was the cause of doubt. However, presenting the book of al-
Kafi to them and the Imam (a) had no purpose and due to the circumstances
was quite impossible.

Despite this, one can’t claim that since al-Kafi was presented to the
Imam (a) that all of its Ahadith are authorized. It is also not correct to
say that since Kulayni did not mention the names and the position of
the Nuwwab in his book, that there was some opposition between them.
Rather, the Nuwwab allowed the ‘Ulama of Qom to rectify Shalmaghani’s
al-Ta‘dib and this shows that they acknowledged each other and proves that
the ‘Ulama were ultimately in charge at the time of the Major Occultation.
This is a clear indication to the people to rather refer to them in their
theoretical questions.

80



The Role of the Four Deputies of
Imam Mahdi (a) in Shiite Hadith Literature

Morteza Maddahi

Bibliography
Ahmadi Miyanaji. 1426 AH. Makatib al-a immah. Qom: Dar al-Hadith.

‘Azimzadeh, Tahereh. 1382 Sh. “‘Ilal dastgiri Husayn b. Rih
Nawbakht1.” Tarikh Islam 13.

Dhahabi, Muhammad b. Ahmad al-. 1423 AH. Tarikh al-Islam wa
wafayat al-mashahir wa al-a ‘lam. Beirut: Dar al-Kutub al-‘Arabi.

Farahmandpur, Fahimeh. 1388 Sh. “Ta‘amul khandan Nawbakhti ba
khilafat wa ta’thir an bar gustarish Tashayyo'.” Mutala ‘at tarikh Islam 2.

Himyari, ‘Abd Allah b. Ja‘far al-. 1413 AH. Qurb al-isnad. Qom:
Mu’assasat Al al-Bayt.

Hurr al-Amilf, Muhammad b. Hasan al-. 1408 AH. Wasa'il al-Shi ‘a.
Qom: Mu’assasat Al al-Bayt.

Ibn Dawid, Hasan b. “Ali. 1342 Sh. A/-Rijal. Theran: Tehran University
Press.

Ibn Tawts, ‘Al b. Misa. 1375 AH. Kashf al-mahajjah li thamarat al-
muhjah. Qom: Bustan Kitab.

Khasib1, Husayn b. Hamdan al-. 1419 AH. Al-Hidayat al-kubra. Beirut:
al-Balagh.

Kulayni, Muhammad b. Ya‘qub al-. 1407 AH. Al-Kafi. Tehran: Dar al-
Kutub al-Islamiyyah.

. 1369 Sh. Usul Kafi. Translated by S. J. Mustafavi. Tehran:
Kitab Furushi Islamiyah.

Majlisi, Muhammad Bagqir. 1403 AH. Bihar al-anwar. Beirut: Dar
Ihya’ al-Turath al-"Arabi.

Modarresi, Hossein. 1993. Crisis and Consolidation in the Formative

Period of Shi’ite Islam. New Jersey: Darwin Press.

81



Journal of Al-Mustafa International University Vol. 3 (2020), Issue 1

Najashi, Ahmad b. “Ali. 1365 Sh. 4/-Rijal. Qom: Mu assasat al-Nashr

al-Islami.

Newman, Andrew. 1386 Sh. Formative Period of Twelver Shisim.
Translated to Farsi by The Shi‘a Studies Institute. Qom.

Niri, Husayn b. Muhammad Taqi. 1408 AH. Mustadrak al-Wasa'il.
Qom: Mu’assasat Al al-Bayt.

Rahmati, Muhammad Kazim, and Mahdi Ahmadi. 1389 Sh. Tarikh
hadith Shi ‘a dar sadahd-yi chaharum ta haftum hijri. Qom: Dar al-Hadith.

Sadiig, Muhammad b. ‘Alt al-. 1403 AH. Ma’ani al-akhbar. Qom:
Intisharat Islami.

. 1411 AH. Kamal al-din wa tamam al-mi ‘mah. Qom: Dar al-

Ma‘arif al-Islamiyyabh.

. 1413 AH. Man la yahduruh al-fagrh. Qom: Intisharat Islam.
Tihrani, Agha Buzurg. 1383 Sh. “Risala i al-Kafi.” Safinah 2.

Tiisi, Muhammad b. Hasan, 1411 AH. Al-Ghaybah. Qom: Dar al-
Ma‘arif al-Islamiyyah.

. 1407 AH. Tahdhib al-ahkam. Tehran: Dar al-Kutub al-
Islamiyyah.

Subhani, Ja'far. 1425 AH. Kulliyyat fi ‘ilm al-rijal. Qom: Mu’ assasat
al-Nashr al-Islamf.

82



