




عَــاءَ بتِعَْجِيــل‏ِ  قــال المهــدی: »... وَ أكَْثِــرُوا الدُّ
الفَْــرَج‏ِ فَــإِنَّ ذَلـِـكَ فرََجُكُــم‏«.

Imam Mahdi says, “… Pray so 
much for my appearance to take 
place sooner because indeed it 

leads to your comfort.”

Bihār al-Anwār, vol. 52, p. 92, hadith no. 7.



The Supreme Leader of  the
  Islamic Republic of Iran:

One should not be disappointed in confronting the hardships, and 
should keep waiting for the Relief. Man should know that relief 
will come. Waiting for relief itself is a kind of relief. There is a 
narration from Imam Musa ibn Ja’far to have said,

»أَ وَ لسَْتَ تعَْلَمُ أنََّ انتْظَِارَ الفَْرَج‏ِ مِن‏َ الفَْرَج‏«؟1

1. Bihār al-Anwār, vol. 52, p. 131, hadith 29.

“Do not you know that looking forward to relief is a part of relief?”

waiting for relief and comfort in itself, is a relief for man to sal-
vage himself from despair and distress preventing him to do awk-
ward and strange acts. The statements of the Prophet and Imams 
mean that the followers of the Prophet Muhammad (peace be upon 
him and his progeny) do not feel depressed and disappointed in 
any incident during their life. They always and in every situation 
wait for relief and comfort. Waiting does not means doing nothing 
and being passive rather it means to prepare ourselves and to act. 
It means man should feel that there is an achievable end which 
he should endeavor to gain. We who await the relief, who await 
the appearance of Imam Mahdi, the reminder of Allah (may our 
souls be sacrificed for his sake), must endeavor for this goal, must 
endeavor to establish a Mahdawi society. We must improve both 
ourselves and others as much as we can and as much as possible. 
Therefore, we must strive to bring our circumstance closer to a 
Mahdawi society as much as possible. Since a Mahdawi society is 
a society of justice and spirituality, it is a society of cognition and 
fraternity. This society is a knowledgeable and honorable society. 
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Editorial
The role of people in realizing the Advent of Imam Mahdi should 
not be underestimated.

After the demise of the Prophet, his real successor was no one but 
Imam Ali only. Unfortunately, people did not accept that but final-
ly, after 25 years, they realized their mistake and insisted on asking 
the Imam to accept the status of the caliphate.

The Imam who was exposed to this profound demand offered a 
lecture and stated, 

ــةِ  َّــذِي فلََــقَ الحَْبَّــةَ وَ بـَـرَأَ النَّسَــمَةَ، لـَـوْ لا حُضُــورُ الحَْاضِــرِ وَ قيِــامُ الحُْجَّ »أمَــا وَ ال
ِــمٍ، وَ لا  ــةِ ظال ــى كِظَّ وا عَلَ ــارُّ ــى العُْلَمــاءِ ألََّ يقُ ُ عَلَ ــذَ اللَّ ــا أخََ ــرِ، وَ م ــودِ النَّاصِ بوُِجُ
لهِــا، وَ  ـِـكَأْسِ أوََّ ــا، وَ لسََــقَيْتُ آخِرَهَــا ب سَــغَبِ مَظْلُــومٍ، لَألقَْيْــتُ حَبْلَهَــا عَلَــى غَارِبهَِ

ــزٍ«.1 ــمْ هَــذِهِ أزَْهَــدَ عِنْــدِي مِــنْ عَفْطَــةِ عَنْ ــمْ دُنيْاَكُ لَألفَْيْتُ

“Behold, by Him who split the grain (to grow) and created liv-
ing beings, if people had not come to me and supporters had not 
exhausted the argument and if there had been no pledge of Allah 
with the learned to the effect that they should not acquiesce in the 
gluttony of the oppressor and the hunger of the oppressed I would 
have cast the rope of Caliphate on its own shoulders (and would 
abandon it), and would have given the last one the same treatment 
as to the first one. (As I waited during these 25 years, I continued 

1. Nahj al-Balāghah, Sermon 3.

to wait.) Then you would have seen that in my view this world of 
yours is no better than the sneezing of a goat.”

Based on what the Imam offered, it is a divine tradition that the 
Imam is not allowed to act and role until people announce their 
readiness. The important point is that Imam Mahdi who is the last 
Imam acts the same as the Commander of the Faithful who was 
the first Imam did. It means that the permission for him to appear 
will not be given until the announcement of real readiness of his 
followers be achieved.

This readiness would not be accomplished up until people realize 
that, 

•	 The advent of the Imam is the only imaginable way for 
making a thorough refinement in the world. 

•	 The Imam is infallible and people should fully trust him in 
any aspect.

•	 People need to have real insight in recognizing the right 
and the wrong in important cases especially when the real 
face of the truth is hidden. 

•	 People must adhere to their covenant with the Imam and be 
steadfast in helping him as much as they can.

By practicing these cases, we can claim that we have taken a step 
forward in hastening the advent of the Imam of the Age.

Editor in Chief: Sayyed ‘Abd-al-Mahdi Tavakol

Smtavakol@gmail.com

mailto:Smtavakol@gmail.com
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Imam Mahdi in the Quran

Surah al-Baqarah, verse 269

Allah in Surah al-Baqarah, verse 269 says,

ــرًا وَ مَــا  ــدْ أوُتِــىَ خَيــراً كَثيِ ﴿يؤُْتــىِ الحِْكْمَــةَ مَــن يشََــاءُ وَ مَــن يُــؤْتَ الحِْكْمَــةَ فقََ
ــاب﴾ ُــواْ الَْلبَْ ــرُ إلَِّ أوُْل كَّ يذََّ

“He (Allah) gives wisdom to whom He wills, and whoever has 
been given wisdom has certainly been given much blessing, and 
none will remember except the mindful.”

An explanatory narration:

ِ تعََالـَـى )وَ مَــنْ يـُـؤْتَ  ِ علیــه الســام( أبَـُـو بصَِيــرٍ عَــنْ قَــوْلِ اللَّ »سَــأَلهَُ )أبَـَـا عَبْــدِ اللَّ
الحِْكْمَــةَ فقََــدْ أوُتـِـيَ خَيْــراً كَثيِــراً( مَــا عَنـَـى بذَِلـِـكَ فقََــالَ: »مَعْرِفـَـةَ الِْمَــامِ وَ اجْتنِاَبَ 
الكَْباَئـِـرِ وَ مَــنْ مَــاتَ‏ وَ ليَْــسَ فـِـي رَقبَتَـِـهِ بيَْعَــةٌ لِِمَــامٍ مَــاتَ مِيتـَـةً جَاهِلِيَّــةً وَ لَ يعُْــذَرُ 
مَ  هُ تقََــدَّ ـَـمْ يضَُــرَّ ــوا إمَِامَهُــمْ فمََــنْ مَــاتَ وَ هُــوَ عَــارِفٌ لِِمَامِــهِ ل النَّــاسُ حَتَّــى يعَْرِفُ
ــالَ ثُــمَّ مَكَــثَ  ــرَ فَــكَانَ كَمَــنْ هُــوَ مَــعَ القَْائـِـمِ فِــي فسُْــطَاطِهِ. قَ هَــذَا الَْمْــرُ أوَْ تأََخَّ
ِ كَمَــنِ اسْتشُْــهِدَ مَــعَ  هُنيَْئـَـةً ثـُـمَّ قـَـالَ: »لَ بـَـلْ كَمَــنْ قاَتـَـلَ مَعَــهُ ثـُـمَّ قـَـالَ لَ بـَـلْ وَ اللَّ

ِ صلــی الله علیــه و آلــه و ســلم«.1 رَسُــولِ اللَّ

1. Bihār al-Anwār‎‎, Vol. 27, P. 126, hadith 116.

knowing Imam Mahdi is rendered as 
having wisdom which means that to know 
him and to follow his guidelines does the 
same as wisdom does and it will be again 

the source of many other blessings.
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Abū ‎‎‎Basīr‎ asked Imam al-Sādiq (the Shia’s sixth Imam) about the 
interpretation of wisdom in the abovementioned verse and the 
Imam replied, “It means to acknowledge the Imam and to refrain 
from committing the great sins. Whoever dies while he has not ac-
cepted the Imamate of his Imam, his death is like the death of one 
who died at the Age of Ignorance. People have to acknowledge 
their Imam otherwise, their excuse will not be accepted. But if one 
dies while he knew his Imam even if he dies before the time of his 
Imam’s appearance, he would not lose anything and he is like the 
one who is with his Imam and (so close to him that is like the one 
who is) in the Imam’s tent.”

Abū ‎‎‎Basīr‎ here adds, “The Imam remained silent for a while and 
then continued, ‘Even more, this person is like the one who fought 
(against the enemies) along with the Imam and even more, by Al-
lah, he is like one who was killed (in an Islamic battle) while he 
was with the Prophet.’” 

Points for consideration:

1.	 One who knows the Imam is given the abundant 
blessing:

Wisdom whose best instance is to know the Imam is 
rendered as a copious blessing given to the believ-
ers by Allah. Although wealth and property are intro-

duced as a blessing in some verses of the Quran1, they 
are not introduced as the abundant bounty. Through 
wisdom, people are able to know their Imam and to 
obey him and they will be regarded as being obedi-
ent to Allah and consequently, their eternal life on the 
Day of Judgment will be guaranteed.

2.	 Wisdom makes one not to be deceived by Satan: 

Allah in a verse before the mentioned verse says

يْطانُ يعَِدُكُمُ الفَْقْرَ وَ يأَْمُرُكُمْ باِلفَْحْشاءِ...﴾ ﴿الشَّ

“Satan threatens you with poverty [to prevent you 
from spending in charity]; and orders you to commit 
sin...” 

Then, Allah in the verse at hand talks about wisdom; 
therefore, to possess wisdom which is to know the 
Imam is a strong factor for not being deceived by Sa-
tan. During the time of Occultation, one has to make 
himself closer to the Imam and act in accordance 
with his guidelines to distance himself from Satan 
and his satanic whispers. 

3.	 Wisdom is the source of many goodnesses:

1. The Quran, 2:180, and 100:8.
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Wisdom is introduced as an abundance of blessing 
because it is the mother of many other goodnesses. 
By wisdom, one can choose what to do and what to 
decide on the things that are for his benefit. When 
knowing the Imam is rendered as wisdom, it means 
that to know the Imam and to follow his guidelines 
does the same as wisdom does and it is again the 
source of many other blessings. 

4.	 Just those who are intellectual realize the impor-
tance of wisdom: 

As Allah says at the end of the verse, not all people 
realize how much wisdom is important and that it is 
a gift given to those who possess intellect. As a re-
sult, those who try to know their Imam are intellec-
tual; and those who do not are not. If one does not 
follow his Imam and consequently, loses his eternal 
life in the next world, he is not wise and instead is a 
short-sighted and a brainless individual. 
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The Prayers of the Month of Ramadan and Their 
Connection with the Government of Imam Mahdi 

An introduction
Prayer is one of the most important topics that is emphasized in the 
Qur’an and the hadiths of the Prophet and infallible Imams. This 
issue is so much highlighted that Allah commands His Prophet to 
announce this important matter to the people by saying, 

﴿ما يعَْبؤَُا بكُِمْ رَبِّي لوَْ لا دُعاؤُكُمْ... ﴾.1

“Unless you pray and call on my Creator and Nurturer, He does 
not pay any attention to you…”

Accordingly, there are many narrations from the Prophet and his 
household. It is narrated from the Noble Prophet to have said, 

ــهُ  ــاِذَا ارََادَ اللهُ بعَِبْــدٍ خَيْــراً انتْحََــی قَلْبَ عَــاءُ نصِْــفٌ؛ فَ ــهُ نصِْــفُ العِْبــادَةِ وَ الدُّ »عَمَــلُ البِْــرِّ كُلُّ
عَــاءِ«.2 للِدُّ

“All good deeds are half of worship and prayer is the other half, 
so if Allah wants to do good for one of His servants, He inclines 
his heart to prayer.”

The Commander of the Faithful, Imam Ali also describes the 

1. The Quran, 25:77.

2. Nahj al-Fasāhah, p. 575, hadith no. 1987.

By carefully pondering in many narrations 
regarding the Age of the Advent when 
Imam Mahdi appears, one can realize that 
all these lofty human desires and ideals 
and the sublime goals of this prayer will be 
fully actualized at that time by the blesses 
presence of the leadership of the Promised 
Savior
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prayer in this way, 

لْمَة«.1 حْمَةِ وَ مِصْباحُ الظُّ عاءُ مِفْتاحُ الرَّ »الدُّ

“Prayer is the key to the mercy (of Allah) and a (bright) light for 
darkness.”

Based on narrations, praying is highly recommended during the 
month of Ramadan, and this virtuous month is introduced as a 
unique and special time for answering the prayers. This is what the 
Prophet states when he listed some of the merits of this month by 
saying, 

»... وَ دُعَاؤُكُمْ فيِهِ مُسْتجََابٌ«.2

“… And your prayer in this month is answered.”

The following is one of the most renowned prayers of the month of 

Ramadan taught to Muslims by the Prophet. As the Prophet stated, 

“Whoever recites this prayer in the month of Ramadan after each 

obligatory daily prayer, it is hoped that the Almighty Allah forgives 

his sins until the Day of Judgment.” As we will explain, this prayer 

is fully related to the advent of Imam Mahdi,

ِــعٍ  ــبعِْ كُلَّ جَائ ــمَّ أشَْ ــنِ كُلَّ فقَِيــرٍ اللَّهُ ــمَّ أغَْ ــرُورَ اللَّهُ ــورِ السُّ ــل‏ِ القُْبُ »اللَّهُــم‏َ أدَْخِــل‏ْ عَلَــى‏ أهَْ
جْ عَــنْ كُلِّ مَكْــرُوبٍ اللَّهُــمَّ  اللَّهُــمَّ اكْــسُ كُلَّ عُرْيـَـانٍ اللَّهُــمَّ اقْــضِ دَيْــنَ كُلِّ مَدیــنٍ اللَّهُــمَّ فـَـرِّ
رُدَّ كُلَّ غَرِيــبٍ اللَّهُــمَّ فُــكَّ كُلَّ أسَِــيرٍ اللَّهُــمَّ أصَْلِــحْ كُلَّ فاَسِــدٍ مِــنْ أمُُــورِ المُْسْــلِمِينَ اللَّهُــمَّ 
اشْــفِ كُلَّ مَرِيــضٍ اللَّهُــمَّ سُــدَّ فقَْرَنـَـا بغِِنـَـاكَ اللَّهُــمَّ غَيِّــرْ سُــوءَ حَالنِـَـا بحُِسْــنِ حَالـِـكَ اللَّهُــمَّ 

1. Bihār al-Anwār, vol. 90, p. 300, hadith no. 37.

2. Bihār al-Anwār, vol. 93, p. 356, hadith no. 25.

َّــكَ عَلــى‏ كُلِّ شَــي‏ْءٍ قَدِيــر«.1 يْــنَ وَ أغَْننَِــا مِــنَ الفَْقْــرِ إنِ اقْــضِ عَنَّــا الدَّ

“O Allah! Insert happiness in all who are inside the tombs. O Al-

lah! Make all the poor needless. O Allah! Feed all the hungry! O 

Allah! Cover all those who need clothes. O Allah! Pay the debt of 

all the debtors. O Allah! Remove the grief from all the sorrowful. 

O Allah! Return all the homeless (safe) to their homeland. O Allah! 

Release all the captives. O Allah! Correct all the corruptions of 

Muslim affairs. O Allah! Heal All the patients. O Allah! Remove 

our need with Your sufficiency. O Allah! Change our misery with 

Your good condition. O Allah! Pay our debts and make us need-

less, that You are all Mighty in doing everything.”

Features of this prayer
One of the features of this prayer is that there are some “best” at-
tributes in it.

First, it is narrated by the best human being, who is the Holy Proph-
et of Islam.

Second, it is recited in the best month that is the month of Ramadan 
and while Muslims are fasting. 

Third, it is recited at the best time for answering a prayer which is 
when one’s obligatory prayer is performed. 

Fourth, this prayer is the best	  in itself because it goes beyond per-

1. Al-Misbāh, written by al-Kaf›amī, p. 617.
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sonal requests and pays attention to others.

Fifth, this prayer is not exclusive to Muslims only and includes all 
the needy people of the world.

This prayer is in harmony with what is narrated from Lady Fatima 
Zahra who was praying for others when her son asked her the rea-
son why she did not pray for herself and she responded, 

ارَ«.1 »... ياَ بنُيََّ الجَْارَ ثمُ‏َ الدَّ

“… O My dear son! The neighbor should be mentioned first then 
comes the turn of the household.”

Regarding these unique features, one can be certain that if this 
prayer was not to be answered, the Prophet would not have sug-
gested it to be recited so many times during the month of Ramadan.

As mentioned briefly, one of the distinguished features of this 
prayer is that, what is asked of Allah throughout this prayer is 
some requests for all needy human beings regardless of their gen-
der, color, language, race, and religion. This prayer contains some 
general and basic demands that people face as human beings; some 
requests that are common experiences of all people. This prayer 
points to poverty, hunger, sorrow, anxiety, disease, debt, confine-
ment, imprisonment, homelessness, etc. that have the same mean-
ing everywhere on the earth, and all people understand it the same, 
even though these problems are different in strength and weakness.

These common pains can create a common need that will be the 
starting point for the rapprochement and mutual understanding 

1. Bihār al-Anwār, vol. 43, p. 82, hadith no. 3.

among all the human beings. The realm of the kindness of this 
prayer is so wide that it not only encompasses all human beings 
all over the earth, but also includes the deceased ones as well and 
seeks happiness and joy for them. Maybe we can call this Islamic 
prayer a statement of human altruism.

The next important point of this prayer is that although the answer 
to its mentioned requests has not yet been comprehensively and 
completely achieved, but by carefully pondering in many narra-
tions regarding the Age of the Advent when Imam Mahdi appears, 
one can realize that all these lofty human desires and ideals and 
the sublime goals of this prayer will be fully actualized at that time 
by the blesses presence of the leadership of the Promised Savior. 
In fact, this prayer seeks the realization of the ideal society that 
mankind has always sought and, despite the passage of time, has 
not yet gained. Such a society has been always the dream of all the 
prophets and the previous messengers and their followers, righ-
teous people and saints and they tried their best to achieve it but, 
for various reasons, it has not been attained. We the Shias believe 
that this prayer will be completely answered only at one time, and 
that is when the Imam of the Age appears and only the society that 
is void of these hardships will be the Mahdavi society when the 
Imam takes on the position of the ruling.
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Matching the phrases of this prayer with some fea-
tures of Imam Mahdi’s government

1- Requesting the removal of hardship for the dead

رُورَ«.‏ »اللَّهُمَّ أدَْخِلْ عَلَى أهَْلِ القُْبوُرِ السُّ

“O Allah! Insert happiness in all who are inside the tombs.”

We, in the first phase of this prayer, ask Allah to bring peace and 
happiness to all those who have passed away. According to the nar-
rations, the rule of Imam Mahdi will have such an effect on the uni-
verse that even the dead benefit from it. The whole universe suffers 
from those who disobey Allah and oppress others; therefore, not 
only human beings but also those who are the inhabitants of the 
skies – like angels - are happy and pleased with his appearance that 
leads to the establishment of justice and unity.

It is narrated from the Prophet to have stated, 
مَاءِ وَ سَاكِنُ الَْرْضِ«.1 رُكُمْ باِلمَْهْدِيِّ يبُْعَثُ فيِ أمَُّتيِ… يرَْضَي عَنْهُ سَاكِنُ السَّ »أبُشَِّ

"I give you the good news of Mahdi who will be raised in my na-
tion… and the inhabitants of the heavens and the earth will be 
pleased with him."

The impact of this blessed event is to such a degree that even the 
dead in the purgatory rejoice in this great event and give good news 
to each other. This is what Imam Ali has stated, 

»… إذَِا هَــزَّ رَايتَـَـهُ أضََــاءَ لهََــا مَــا بيَْــنَ المَْشْــرِقِ وَ المَْغْــرِبَِ … وَ لَ يبَْقَــي مَيِّــتٌ إلَِّ دَخَلَتْ 
عَلَيْــهِ تلِْــكَ الفَْرْحَــةُ فـِـي قَلْبـِـهِ وَ هُــوَ فـِـي قبَْــرِهِ وَ هُــمْ يتَـَـزَاوَرُونَ فـِـي قبُوُرِهِــمْ وَ يتَبَاَشَــرُونَ 

1. Bihār al-Anwār, vol. 51, p. 74, hadith no. 23.

ــامِ القَْائمِِ«.1 بقِِيَ

“... And when his flag flutters, it shines from the East to the West… 
and every believer, even though he is in his grave, rejoices, and 
they (their souls) go to visit and give each other the glad tidings for 
the coming of the Upriser.”

2- Requesting for the needlessness of the poor

»اللَّهُمَّ أغَْنِ كُلَّ فقَِيرٍ«.

“O Allah! Make all the poor needless.”

In the second part of the prayer, we ask Allah to remove the need 
of the destitute.

The eradication of poverty, the establishment of economic prosper-
ity, and the fulfillment of all the needs will not be possible except 
in the shadow of the full implementation of justice. Poverty is the 
rotten fruit of the tree of injustice; and if justice rules over the so-
ciety, poverty will have no place to exist. This is what Imam Sādiq 
relates in one of his noble sayings, 

»... إنَِّ الناَّسَ يسَْتغَْنوُنَ إذَِا عُدِلَ بيَْنهَُم...«.2

“… People become needless if justice prevails among them…”

Accordingly, in the government of Imam Mahdi poverty will be 

1. Kamāl al-Dīn Wa Tamām al-Ni’mah, vol. 2, p. 653, hadith no. 17.

2. Al-Kāfī, vol. 3, p. 568, Hadith no. 6.
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eradicated, needlessness will pervade the whole society, and Al-
lah will send His blessings on people. Imam Ali narrates from the 
Prophet to have said to him, 

اشِــدُونَ المُْهْتـَـدُون‏َ المَْعْصُومُــون‏َ مِــنْ وُلـْـدِكَ أحََــدَ عَشَــرَ إمَِامــاً وَ أنَـْـتَ  ــةُ الرَّ »يـَـا عَلِــيُّ الَْئمَِّ
ــتْ جَــوْراً وَ ظُلْمــاً  ــا مُلِئَ ــدْلً كَمَ ــأَُ الَْرْضَ عَ ــرُجُ فيَمَْ ــمُ اسْــمُهُ اسْــمِي يخَْ ــمْ وَ آخِرُهُ لهُُ أوََّ

جُــلُ وَ المَْــالُ كُــدْسٌ فيَقَُــولُ يـَـا مَهْــدِيُّ أعَْطِنِــي‏ فيَقَُــول‏ُ خُــذْ«.1 يأَْتيِــهِ الرَّ

“O Ali! There are eleven Imams from your generation who guide 
others, are guided, and are infallible. You are the first of them; 
and the last of them is my namesake. He will go forth and fill the 
earth with justice as it is filled with oppression. Maybe someone 
will come to him and while the goods are piled up, he will say, ‘O 
Mahdi! Give me something.’ And he will say, ‘Take it.’”

No doubt, all these bestowals and donations are the result of equal-
ity and justice that Imam Mahdi will build and it ultimately, will 
lead to the elimination of poverty and needlessness in society.

3- Requesting for feeding the hungry. 

»اللَّهُمَّ أشَْبعِْ كُلَّ جَائعِ«.

“O Allah! Feed all the hungry!”

When extra wealth is taken out of the hands of a particular class 

in society and a government (which is the wealth-makers and the 

looters of public property) and is spent in the direction of its public 

1. Al-Ghaybah, by al-Nu›mānī, p. 92, hadith no. 23.

needs, can one see someone who is being left hungry? Pointing to 

this fact, Imam Ali has stated,

حانهَُ فـَـرَضَ فــى أمْــوالِ الْاغْنيــاءِ اقَْــواتَ الفُْقَــراءِ فمَــا جــاعَ فقَيــرٌ الِّا بمِــا مُتِّــعَ  »انَِّ الّلَ  سُــبْ
، وَ الّلُ  تعَالــى ســائلُِهُمْ عَــنْ ذلـِـكَ«.1 بـِـهِ غَنــىٌّ

“Allah Almighty has placed the sustenance of the poor in the prop-

erty of the rich; therefore, no poor will go hungry unless the rich 

refuse to give the right to the poor, and Allah will hold the rich 

accountable.”

In addition, Imam Sādiq have declared, 

ــی  ــهِ عَلَ ِ ــتعَِینَ ب ــهِ فیَسَْ ِ ــهُ ب ــی یأَْتیَِ ــزَهُ حَتَّ ــزٍ کَنْ ــی کُلِّ ذِی کَنْ مَ عَلَ ــرَّ ــا حَ ــامَ قاَئمُِنَ ــإِذَا قَ »... ف
هِ...«.2 عَــدُوِّ

“… When our Upriser rises, the (extra) wealth of the rich is for-
bidden for them unless they bring it to him so that he can spend it 
against his enemies...”

If a society reaches this stage of justice and perfection, there will 
certainly be no hunger, nor will a person who needs alms. When 
Imam Mahdi comes, the hungry will forget the bitter taste of hun-
ger as we read in a narration, 

بدَْ«.3 »المَْهْدِيُّ‌ كَأَنمََّا يلُْعِقُ‌ المَْسَاكِينَ‌ الزُّ

1. Nahj al-Balāghah, short sayings, no. 328.

2. Bihār al-Anwār, vol. 70, p. 143, hadith no. 23.

3. Al-Malāhim Wa al-Fitan by Sayyid bin Tāwūs, p. 144.
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“As if (we can see) Mahdi who gives the taste of butter to the poor.”

4- Requesting Allah to provide clothing for the poor

»اللَّهُمَّ اكْسُ كُلَّ عُرْيانٍ«.

“O Allah! Cover all those who need clothes.”

It is clear that the need for clothing does not only mean the lack 
of proper clothes rather it is a symbol of lacking a proper shel-
ter. Today, even in advanced societies, painful scenes of ragged, 
wandering, and homeless people are seen. But in the benevolent 
government with a divine leader like Imam Mahdi, these sorts of 
problems will disappear. This point is alluded to in the noble words 
of the Prophet to have said,

 ، يكَُــونُ  ــالُ لهَُ الَمَْهْــدِيٌّ ــنِ رَجُــلٌ يقَُ مَــانِ وَ ظُهُــورٍ مِــنَ الَفِْتَ ــدَ انِقِْطَــاعٍ مِــنَ الَزَّ »يكَُــونُ عِنْ
عَطَــاؤُهُ هَنيِئــاً«.1

“When the time of despair occurs and seditions appear, there will 
be a man called Mahdi, whose gifts and offerings are abundant.”

 In addition, it is quoted from Imam Ali who narrates from the
 ,Prophet to have stated

»مَهْدِيُّ أمُتي مِن أهل بيتي، جَوادٌ باِلمالِ، رَحِيمٌ باِلمَْسَاكِينِ«.2

“Mahdi who is from my nation is from my household. He is very 

1. Bihār al-Anwār, vol. 51, p. 82, hadith no. 14.

2. Manāqib al-Imam Amīr al-Mu’minin (the merits of the Commander of the 
Faithful) Ali bin Tālib, vol. 2, p. 160, hadith no. 636.

generous in spending wealth and very kind to the destitute.”

5- Settling the account of debtors

»اللَّهُمَّ اقْضِ دَيْنَ كُلِّ مَدِين«.

“O Allah! Pay the debt of all the debtors.”

In our day and age, many people are forced to take loans and bor-
row what they need from others due to difficult living conditions. 
The inability to repay debts has caused disputes among the people 
and has caused many problems among the creditors and the debt-
ors. One of the corrective actions of Imam Mahdi is that he will 
pay the debts of the debtors and settle the money that is owed. This 
activity becomes operational to the extent that even if someone is 
killed, the Imam will make payment for his blood money. Imam 
Ali has made this point clear by saying,

هَــا...‏ وَ لَ  »... فَــاَ يتَْــرُك‏ُ... غَارِمــاً إلَِّ قَضَــى دَيْنَــهُ وَ لَ مَظْلِمَــةً لَِحَــدٍ مِــنَ النَّــاسِ إلَِّ رَدَّ
ــهُ وَ ألَحَْــقَ عِياَلـَـهُ فِــي العَْطَــاء«.1 ــلُ قتَيِــلٌ إلَِّ قَضَــى عَنْــهُ دَيْنَ يقُْتَ

“… (In Mahid’s government, there will exist)… no debtors, but his 
debt will be paid by him, no right will be left on anyone’s shoulder, 
but it will be returned to his rightful owner by him,… and no one 
will be killed unless he will pay the blood money (to his family), 
and he writes the family name (of the victim) in the charity office.”

1. Bihār al-Anwār, vol. 52, p. 244, hadith no. 87.
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6- Solving the problems of the sufferers

جْ عَنْ كُلِّ مَكْرُوبٍ«. »اللَّهُمَّ فرَِّ

“O Allah! Remove the grief from all the sorrowful.” 

Removing the grief means solving the problems that cause the 
grief. Imam Mahdi, with the help of Allah Almighty, removes sor-
row and grief from the hearts of people and let go of the calamities 
and troubles from society. It is narrated from the Prophet to have 
said,

ُ عَنِ الَُْمَّةِ...«.1 جُ الَلَّ »... وَ بهِِ يفَُرِّ

“… Through him, Allah will remove the trouble of my nation...”

In another narration, it is quoted from the Prophet saying, 

قِّ مِنْ أعَْناَقكُِمْ«.2  مَانَ الَكَْلِبَ بهِِ يخُْرِجُ ذُلَّ الَرِّ ُ الَكَْذِبَ وَ يذُْهِبُ الَزَّ »... بهِِ يمَْحَقُ الَلَّ

“… Through him (Imam Mahdi), Allah will eradicate lies and ly-
ing, remove the temper of cruelty and strife, and take the collar of 
humiliation and slavery away from your neck.”

In addition, Imam Mahdi says in one of his noble sayings, 
ُ عَزَّ وَ جَلَّ البْلََءَ عَنْ أهَْلِي وَ شِيعَتيِ«.3 »أنَاَ خَاتمَُ الَْوْصِياَءِ وَ بيِ يدَْفعَُ اللَّ

“I am the last successor of the Prophet. Through me, Allah will 

1. Bihār al-Anwār, vol. 51, p. 76, hadith no. 31.

2. Bihār al-Anwār, vol. 51, p. 75, hadith no. 29.

3. Kamāl al-Dīn Wa Tamām al-Ni’mah, vol. 2, p. 441, hadith no. 12.

ward off calamities and troubles from my family and my follow-
ers.”

7- Returning the displaced to their homeland

»اللَّهُمَّ رُدَّ كُلَّ غَرِيبٍ«.

“O Allah! Return all the homeless (safe) to their homeland.” 

Imam Mahdi himself has experienced the bitter taste of homeless-
ness, has been living in Occultation for centuries, and is familiar 
with the concept of loneliness. Imam Kāzim says about him, 

رِيدُ الَفَْرِيدُ الَوَْحِيدُ...«.1 رِيدُ الَطَّ »... صَاحِبُ هَذَا الََْمْرِ الَشَّ

“… The owner of this matter2 (Imam Mahdi) is displaced, driven 
away, alone, and unaccompanied…”

Hence, he, who is familiar with the pain of homelessness, has 
enough concern to return people to their homeland.

Today, large groups of people are expelled from their countries due 
to the colonial policies of the world powers. A clear example of 
this is the Palestinian refugees. Moreover, a large group of people 
from third-world countries has displaced themselves in other coun-
tries in the hope of better living conditions. With the coming of 

1. Kamāl al-Dīn Wa Tamām al-Ni›mah, vol. 2, p. 301, hadith no. 14.

2. This is a metaphor to refer to Imam Mahdi and means, the owner of the issue 
of Imamate.
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the world Savior and reforming the regulations of world political, 
economic, social, and cultural codes, all human beings will find 
their right to live in their own land and no one will seek happiness 
in another particular land. Mahdavi justice will be pervasive in the 
whole world and everyone will have it without any discrimination.

8- Releasing the captives 

»اللَّهُمَّ فكَُّ كُلَّ أسَِير«.

“O Allah! Release all the captives.”

Imam Mahdi is the symbol of justice by whom all the captives will 
be released and everyone’s troubles will be removed. Everyone 
who is far from his homeland and family will return to his home-
land and to the warm hearth of his family. People, in the light of 
practical and global justice, will taste the sweetness of life. The 
Holy Prophet of Islam informed about this and said,

يتَّــي عَــدلًا مُبــارَكاً زَكِيـّـاً... يَّــردُّ الّل  »... إذ بعََــثَ الَلّ رَجُــاً مِــن أطائـِـبِ عِترَتــي و أبَــرارِ ذُرِّ
بـِـه سِــبيَ‏ المُســلمين‏َ حَيــثُ كانـُـوا«.1

“… Allah will raise a man from the best (and purest) of my progeny 
and my righteous children who is just, blessed, and pure ... by him, 
Allah will free all the captives of Islam, wherever they are.”

Imam Ali describing the program of Imam Mahdi says,

»... وَ يحَْــذُو فيهــا عَلــى مِثــالِ الصّالحِيــنَ ليِحَُــلَّ فيهــا رِبقْــاً، وَ يعُْتـِـقَ فيهــا رِقـّـاً، وَ يصَْــدَعَ 

1. Al-Malāhim Wa al-Fitan by Sayyid bin Tāwūs, p. 265, hadith no. 384.

شَــعْباً وَ يشَْــعَبَ صَدْعــاً...«.1

“… and he proceeds in that (seditious) time in the way of the righ-
teous in order to untie the knots, free the slaves (nations and cap-
tives), disperse the misguided and the oppressors, and gather the 
disparate seekers of justice…”

The Imam adds in another saying, 
»... فلَا يتَْرُكُ عَبْدا مُسْلِما الِاَّ اشْترَاهُ وَ اعَْتقََهُ...«.2

“… (When Mahdi appears) no Muslim will remain in captivity un-
less he will pay for it to make him released...”

The noteworthy point here is that although at the time of the Ad-
vent of Imam Mahdi, slavery, as it was practiced in the old-time, 
does not exist, but the captivity of oppressed and deprived people 
by the arrogant and colonialists will be still dominant in the world. 
The slavery system at any time appears in a new form and puts 
on a new apparel. This will continue till the Savior of humanity 
appears. 

Imam Mahdi himself, in a segment of a supplication attributed to 
him, says,

احَةِ«.3 »... وَ عَلَى الَُْسَرَاءِ باِلخَْلَاصِ وَ الَرَّ

“… O Allah! Free the captives and bestow comfort on them.”

1. Nahj al-Balāghah, sermon no. 150.

2. Bihār al-Anwār, vol. 52, p. 244, hadith no. 87.

3. Al-Balad al-Amīn, vol. 1, p. 349.
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9- Rectifying the corruption 

»اللَّهُمَّ أصَْلِحْ كُلَّ فاَسِدٍ مِنْ أمُُورِ المُْسْلِمِين«.

“O Allah! Correct all the corruptions of Muslim affairs.”

With the help of Allah, Imam Mahdi will eradicate the root of cor-
ruption and the corrupt people, remove the source of oppression 
and injustice; and through him, Allah will quell the raised sedi-
tions, solve people’s misconceptions, and apply justice and secu-
rity in the whole world. Pointing to this matter, the Holy Prophet 
says to his companion namely Hudhayfah,

ُ عَــزَّ وَ جَــلَّ أنَْ يعُِيــدَ الَِْسْــاَمَ عَزِيــزاً فصََــمَ كُلَّ جَبَّــارٍ عَنيِــدٍ وَ هُــوَ الَقَْــادِرُ  »... فـَـإِذَا أرََادَ الَلَّ
ــاَمُ يـَـا حُذَيْفَــةُ لـَـوْ لـَـمْ يبَْــقَ  عَلَــى مَــا يشََــاءُ أنَْ يصُْلِــحَ أمَُّــةً بعَْــدَ فسََــادِهَا فقََــالَ عَلَيْــهِ السَّ
ــي  ــلِ بيَْتِ ــنْ أهَْ ــكَ رَجُــلٌ مِ ــوْمَ حَتَّــى يمَْلِ ـِـكَ الَيَْ ُ ذَل لَ الَلَّ ــوَّ ــوْمٌ وَاحِــدٌ لطََ ــا إلِاَّ يَ نيَْ ــنَ الَدُّ مِ
تجَْــرِي الَمَْلَاحِــمُ عَلَــى يدََيْــهِ وَ يظُْهِــرُ الَِْسْــاَمَ لَا يخُْلِــفُ وَعْــدَهُ وَ هُــوَ سَــرِيعُ الَحِْسَــابِ«.1

“… when Allah Almighty wills to make Islam dear (and prominent) 
again, He shatters the power of any tyrant; and Allah is Mighty to 
do whatever He wills; and can correct the affairs of a nation that 
are fallen into corruption. Then the Prophet said, ‘O Hudhayfah! If 
there is only one day left from the life of the world, Allah will pro-
long that day until a man from my family comes to power, through 
whom Allah will wage war against the unbelievers and make the 
(real face of) Islam manifest. And Allah does not break His prom-
ise, and He is quick in reckoning.’”

1. Bihār al-Anwār, vol. 51, p. 83, hadith no. 28.

The Commander of the Faithful, Imam Ali says in one of his ser-
mons, 

ــرَاءَ  ــمْ أمَُ ــنَّ عَنْكُ َ ــنَ وَ ليَعَْزِل ــمُ المُْرَاضِي ــنَّ عَنْكُ ــوْءِ وَ ليَقَْبضَِ ــاةَ السَّ ــم‏ْ قضَُ ــن‏َ عَنْكُ »... ليَنَْزِعَ
ــنَّ فيِكُــمْ باِلقِْسْــطَاسِ  ــدْلِ وَ ليَقَُومَ ــنَّ باِلعَْ ــنْ كُلِّ غَــاشٍّ وَ ليَعَْمَلَ ــرَنَّ الَْرْضَ مِ ــوْرِ وَ ليَطَُهِّ الجَْ

ــتقَِيم‏...«.1 المُْسْ

“… He (Mahdi) will take all the corrupt judges away from your 
society, ward off the opportunist from you, dethrone the oppressive 
rulers, cleanses the earth from all kinds of treachery, act justly 
among you, and sets the right standards among you…”

We come across with more explanation in the supplication of Nud-
bah by saying, 

ــلِ  ــدُ أهَْ ــنَ مُبيِ ــاقِ أيَْ ــرْكِ وَ النِّفَ ــةِ الشِّ ــادِمُ أبَنْيَِ ــنَ هَ ــنَ أيَْ ــوْكَةِ المُْعْتدَِي ــمُ شَ ــنَ قاَصِ »... أيَْ
ــارِ  ــسُ آثَ ــنَ طَامِ ــقَاقِ أيَْ ــيِّ وَ الشِّ ــرُوعِ الغَْ ــنَ حَاصِــدُ فُ ــانِ أيَْ غْيَ ــانِ وَ الطُّ الفُْسُــوقِ وَ العِْصْيَ
يْــغِ وَ الَْهْــوَاءِ أيَْــنَ قاَطِــعُ حَباَئـِـلِ الكِْــذْبِ وَ الافْتِــرَاءِ أيَْــنَ مُبيِــدُ العُْتَــاةِ وَ المَْــرَدَةِ أيَْــنَ  الزَّ

ــداء...«.2 ــذِلُّ الَْعْ ــآءِ وَمُ ــزُّ الَْوْليِ ــنَ مُعِ ــادِ ايْ ــلِ وَ الِْلحَْ ــادِ وَ التَّضْليِ ــلِ العِْنَ مُسْــتأَْصِلُ أهَْ

“… Where is the one shattering the arms of the aggressors? Where 
is the one demolishing the edifices of polytheism and hypocrisy? 
Where is the one annihilating the people of wickedness, disobe-
dience, and insurgency? Where is the one uprooting the branches 
of misguidance and division? Where is the one erasing the traces 
of deviation and personal desires? Where is the one severing the 
ropes of fabrication and forgery? Where is the one terminating the 

1. Bihār al-Anwār, vol. 51, p. 120, hadith no. 23.

2. Mafātīh al-Jinān, the supplication of al-Nudbah.
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insolent defiant and persistent rebels? Where is the one tearing up 
the people of obstinacy, misleading, and atheism? Where is the one 
ennobling the lovers (of Allah) and humiliating the enemies? …”

10- Curing the patient

»اللَّهُمَّ اشْفِ كُلَّ مَرِيض«.

“O Allah! Heal All the patients.”

Today, one of the main problems of human beings is the occurrence 
of severe and incurable diseases which are the resultant of various 
factors such as environmental pollution due to the use of chemi-
cal, atomic, and microbial installations of weapons. Moreover, the 
illegitimate relations of people with each other, deforestation, con-
tamination of seawaters and rivers are other causes of various and 
sometimes unknown diseases that even modern healthcare is not 
able to cure. 

In addition, a long list of mental illnesses must be added to physical 
ailments that have made life bitter and unbearable for the people of 
the world. A great part of these troubles is due to the wrong applied 
strategies and rulings that govern the world and human beings.

But in the era of the rule of Mahdi, the amazing flourish of knowl-
edge, especially the knowledge of health and treatment, applying 
it to promote health in the community, extinguishing the flames 
of wars, creating conditions that lead to peace of mind, provid-
ing mental health with reforming people’s lifestyle, expanding the 

agriculture and animal husbandry; and providing sufficient suste-
nance and good nutrition for people, are some factors that bring 
health to its high and ideal level. This will eventually end in a ma-
jor change in people’s physical and mental behavior and they will 
enjoy a desirable and prolonged life.

Correspondingly, it is quoted from Imam Hussain to have said, 

ُ عَنْــهُ بـَـاَءَهُ  »... وَ لَ يبَْقَــى عَلَــى وَجْــهِ الَْرْضِ أعَْمَــى‏ وَ لَ مُقْعَــدٌ وَ لَ مُبْتلًَــى‏ إلَِّ كَشَــفَ اللَّ
ــمَاءِ إلِـَـى الَْرْض‏«.1 بنِـَـا أهَْــلَ البْيَْــتِ وَ ليَنُْزِلـَـنَّ البْرََكَــةَ مِــنَ السَّ

“… and no blind, paralyzed, or afflicted person will remain on the 
earth unless Allah removes his pain through us the Household of 
the Prophet, and blessing will flow from heaven to the earth.”

11- Taking away all possible sorts of poverty and need

»اللّهُمَّ سُدَّ فقَْرَنا بغِِناكَ«.

“O Allah! Remove our need with Your sufficiency.”

Man needs to be needless that to have too much wealth and prop-
erty. Of course, the human soul is insatiable and is never satisfied 
with the accumulation of wealth and money; therefore, a believer 
should, prior to paying attention to collecting wealth, strengthen 
his spirit of needlessness; and before praying for having too much 
wealth, pray for achieving the level of needlessness and content-
ment; and try not to be driven by the reprehensible attribute of 

1. Bihār al-Anwār, vol. 45, p. 84, hadith no. 6.
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greed.

Imam Bāqir, describing this point states, 

ــذُ  ــهِ فيَأَْخُ ــسِ أخَِي ــى كِي َ ــلُ إلِ جُ ــي‏ الرَّ ــةُ وَ يأَْتِ ــاءَتِ المُْزَامَلَ ــمُ جَ ِ ــامَ القَْائ ــى إذِْ قَ »... حَتَّ
ــهُ«.1 ــهُ لَ يمَْنعَُ حَاجَتَ

“… When our Upriser rises, true friendship and intimacy will be 
realized (among people); whoever has a need goes to his believing 
brother’s pocket, takes what he needs, and his brother will not stop 
him.”

He, in another narration, declares, 

ــأَُ الَْرْضَ  ــاسِ وَ زَلَزِلَ يمَْ ــنَ النَّ ــاَفٍ مِ ــى اخْتِ ــي عَلَ ــي أمَُّتِ ــثُ فِ ــدِيِّ يبُْعَ ــرُكُمْ باِلمَْهْ »أبُشَِّ
ــمَاءِ وَ سَــاكِنُ الَْرْضِ  قسِْــطاً وَ عَــدْلً كَمَــا مُلِئَــتْ جَــوْراً وَ ظُلْمــاً يرَْضَــى عَنْــهُ سَــاكِنُ السَّ
ــدٍ غِنـًـى وَ يسََــعُهُمْ عَدْلـُـهُ حَتَّــى يأَْمُــرَ  ُ قلُُــوبَ أمَُّــةِ مُحَمَّ يقَْسِــمُ المَْــالَ صِحَاحــاً... وَ يمَْــأَُ اللَّ
مُناَدِيــاً ينَُــادِي يقَُــولُ مَــنْ لـَـهُ فـِـي المَْــالِ حَاجَــةٌ فمََــا يقَُــومُ مِــنَ النَّــاسِ إلَِّ رَجُــلٌ وَاحِــدٌ 
انَ يعَْنِــي الخَْــازِنَ فقَُــلْ لـَـهُ إنَِّ المَْهْــدِيَّ يأَْمُــرُكَ أنَْ تعُْطِينَِــي  ــدَّ فيَقَُــولُ أنَـَـا فيَقَُــولُ ائْــتِ السَّ
ــتُ أجَْشَــعَ  ــولُ كُنْ َــدِمَ فيَقَُ ــرَزَهُ ن ْ ــي حَجْــرِهِ وَ أبَ ــهُ فِ َــهُ احْــثُ حَتَّــى إذَِا جَعَلَ ــولُ ل ــالً فيَقَُ مَ
ــذُ  َّــا لَ نأَْخُ ــهُ إنِ َ ــالُ ل ــهُ فيَقَُ ــلُ مِنْ هُ وَ لَ يقَْبَ ــرُدُّ ــعَهُمْ فيََ ــا وَسِ ــزَ عَمَّ ــدٍ نفَْســاً أعَْجَ ــةِ مُحَمَّ أمَُّ

شَــيْئا...«.2

“… I give you glad tidings about Mahdi who comes to my nation 
while earthquakes (disturbance) and disputes have overwhelmed 
them. Then He fills the earth with justice, as it has been full of in-
justice and oppression. The inhabitants of the earth and the heav-

1. Bihār al-Anwār, vol. 52, p. 372, hadith no. 164.

2. Bihār al-Anwār, vol. 51, section 10, p. 92.

ens rejoice in him. He distributes the property correctly among 
people… Allah fills the hearts of the nation of Muhammad with 
needlessness and His equanimity encompasses them. (This will 
continue) till the preacher calls, ‘Everyone needs money come (to 
meet his need)’; but no one comes except one person. Then Mahdi 
says to him, ‘Go to the treasurer and say, ‘Mahdi has ordered you 
to give me wealth.’ (the man goes to the treasurer and) The trea-
surer says, ‘Go on!’ He pours money into his pocket. But he has 
not yet left the place where he regrets his behavior and says to him-
self, ‘What made me become the greediest among the nation of the 
Prophet! Is not what is given to others of wealth enough for me?’ 
Then he goes back to return the property, but the treasurer does not 
accept and says, ‘We do not take back (what we have bestowed to 
people.) …’”

12- Improving the human condition

»اللَّهُمَّ غَيرِّْ سُوءَ حَالنِاَ بحُِسْنِ حَالكِ«.

“O Allah! Change our misery with Your good condition.”

There is a hypothetical question that many people seek to find the 
answer to, “On what day will misery turn into happiness?” This 
question can be answered just by referring to the divine nature of 
humanity. Misery will turn into happiness when greed, hatred, and 
resentment disappear from society; when differences and class dis-
tances in society are resolved; the time tyranny and colonialism are 
eradicated, poverty, corruption, and injustice are removed; when 
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justice prevails throughout the world and serenity, intimacy, se-
curity, and peace rule the society; when the voice of monotheism 
pervades the whole world and human rights are fully respected; 
when human beings reach the stage of growth and perfection; and 
scientific and moral wisdom in the light of divine education attain 
their highest level. All these desirable cases, virtues, and perfec-
tions will be manifested objectively in the government of Imam 
Mahdi.

Imam Ali points to this case in one of his brief sayings and states,
حْناَءُ مِنْ قلُُوبِ العِْباَد«.1 »... وَ لوَْ قَدْ قاَمَ قاَئمُِناَ... لذََهَبتَِ الشَّ

“… When our Upriser rises…, indeed, hatred will leave the hearts 
of the servants (of Allah).”

At that time, there will be no excuse for showing resentment since 
it will be the day of implementing justice and equity and no one 
will be deprived of his rights. That day is the time of intellectuality 
and rationality, not the time of the dominance of lust and carnal 
desires. Therefore, there is no ground for enmity and resentment; 
the hearts of people, which were previously scattered and parted 
far from each other, find love and affection, everyone returns to the 
Quranic brotherhood, and becomes sympathetic and kind to each 
other.

1. Bihār al-Anwār, vol. 52, p. 316, hadith no. 11.

13- Eliminating the base of poverty

يْنَ وَأغَْننِا مِنَ الفَْقْرِ«. »اللّهُمَّ اقْضِ عَنَّا الدَّ

“O Allah! Pay our debts and make us needless.”

Poverty and destitution are a long-standing human problem that has 
led to many forms of moral deviations; therefore, in many Islamic 
prayers, the elimination of poverty is asked from Allah Almighty. 
In the rulership of Imam Mahdi, due to the economic growth of 
society, not only will poverty be exterminated, but people will eco-
nomically enjoy an adequate life.

When, based on Islamic narrations, all the useful earth resources 
are revealed to Imam Mahdi, the blessings of the heaven and the 
earth flow profusely to people of his time, and the wealth is distrib-
uted justly among people, there will be no room for poverty.

In the time of the Imam, economic relations between people and 
even the world government will be formed on the basis of broth-
erhood and intimacy; and the root of personal greed will give way 
to a sense of compassion and sympathy; everyone looks at each 
other as members of the same family. It is inferred from Islamic 
traditions that the lack of need of people will be due to the spirit of 
contentment and spiritual needlessness. 

In other words, before people possess an abundant wealth to be-
come needless, the spirit of needlessness will be created within 
them, and they will be satisfied with what Allah has bestowed upon 
them by His grace and they will find it sufficient. 

Concerning this matter, it is quoted from Imam Bāgir to have stat-
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ed, 

ُ تعَالــى‏ مِــن ظَهــرِ الكوفـَـةِ سَــبعينَ ألــفَ صِدّيــقٍ،  »إذا ظَهَــرَ القائـِـمُ ودَخَــلَ الكوفـَـةَ، بعََــثَ اللَّ
ــاسَ  ــهُ، ويعُطــي النّ ــم أهلُ ــه‏ِ، هُ ــى‏ أهلِ ــوادَ إل ــرُدُّ السَّ ِــهِ وأنَصــارِهِ ويَ ــونَ فــي أصحاب فيَكَون
ــاسِ حَتّــى‏ لا  ــهرِ رِزقيَــنِ، ويسَُــوّي بيَــنَ النّ ــنةَِ، ويرَزَقهُُــم فِــي الشَّ تيَــنِ فِــي السَّ عَطايــا مَرَّ
كاةِ بزَِكاتهِِــم إلـَـى المَحاويــجِ مِــن شــيعَتهِِ  كاةِ، ويجَــي‏ءُ أصحــابُ الــزَّ تـَـر‏ى مُحتاجــاً إلـَـى الــزَّ
ــا يقَبلَونهَــا، فيَصُِرّونهَــا ويَــدورونَ فــي دورِهِــم، فيَخَرُجــونَ إليَهِــم، فيَقَولــونَ: لا حاجَــةَ  فَ

لنَــا فــي دَراهِمِكُــم...«.1

“When our Upriser appears and inters (the city of) Kufa (Iraq) Al-
lah Almighty raises from the back of Kufa seventy thousand truth-
ful (true man) who become among the Imam’s companions and 
helpers. The Imam will return the land of Kufa to its people who 
are themselves the land’s owners. the Imam gives the people what 
they need twice a year, and provides them with sustenance twice a 
month, and distributes it equally among the people so that you do 
not see anyone in need of Zakat (an Islamic obligatory alms), and 
the Zakat payers bring their Zakat to the needy of the Imam’s fol-
lowers and they do not accept it, they insist on them and go around 
their houses and presented it to them, but they say, ‘We do not need 
your money’…”

In short, in the time of Imam Mahdi, there will be no need from 
outside and inside. On the one hand, rich wealth will be dispensed 
among them justly and according to their need, and on the other 
hand, contentment and satisfaction will become the moral charac-
ter of all people.

1. Bihār al-Anwār, vol. 52, p. 390, hadith no. 212.

14- Believing in divine power in answering the prayers

»إنِكََّ عَلَى كُلِّ شَيْ ءٍ قَدِيرٌ«.

“You are all Mighty in doing everything.”

Finally, At the end of this noble supplication, the praying person, 
acknowledging the eternal power of Allah, says that He is Omnip-
otent in every matter; and thus, emphasizes his faith and hope in 
the actualization of that beautiful and bright future.

Imam Hassan has described this point in one of his sayings by 
stating, 

ُ‏ عُمُــرَه‏ُ فـِـي‏ غَيْبتَـِـه‏ِ ثـُـمَّ يظُْهِــرُهُ بقُِدْرَتـِـهِ فـِـي صُــورَةِ شَــابٍّ دُونَ أرَْبعَِيــنَ سَــنةًَ  »... يطُِيــل‏ُ اللَّ
َ عَلــى‏ كُلِّ شَــي‏ْءٍ قَدِيــرٌ«.1 ذَلـِـكَ ليِعُْلَــم‏َ أنََّ اللَّ

“… Allah prolongs his life during his absence, then by His might, 
He will reveal him in the face of a young man who is less than forty 
years old, so that they may know that Allah is too Mighty to do 
everything.”

It is evident that the appearance of the Last Divine Reserve entirely 
depends on the permission and will of Allah, but our prayers are 
not ineffective either, as Imam Mahdi himself commanded us to 
pray for hastening his advent by saying,

عَاءَ بتِعَْجِيل‏ِ الفَْرَج‏ِ فإَِنَّ ذَلكَِ فرََجُكُم‏«.2 »... وَ أكَْثرُِوا الدُّ

“… Pray so much for my appearance to take place sooner because 
indeed it leads to your comfort.”

1. Kamāl al-Dīn Wa Tamām al-Ni’mah, vol. 1, p. 316, hadith no. 2.

2. Bihār al-Anwār, vol. 52, p. 92, hadith no. 7.
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Special Deputies of Imam Mahdi 

 
The fourth special deputy, Abu al-Hassan Ali bin Mu-
hammad al-Samurī (d. 329 A.H. / 941 A.D.)
The Samurī tribe were among those Shia families that were highly 
respected for their services to Islam in general and the Shiite cause 
in particular. Mainly, they were among the companions of Imams 
from the time of Imam Ridā (the eighth Imam) till the martyrdom 
of the eleventh Imam. His family nobility caused him not to face 
much opposition for his appointment as the Imam’s deputy. Many 
individuals from this family, like Hasan, the son of Ismail bin Sālih 

and Muhammad, the son of Ali bin Zīyād were owners of large es-
tates. They had gifted the income from their estates to the eleventh 
Imam. Their illustrious position does not come as a surprise given 
that over the years, they were active supporters and helpers of the 
cause of the holy Imams.

Ali bin Muhammad al-Samurī had served under the Imam Hādī 
and Imam Hassan al-’Askarī. These two Imams were, moreover, 
in correspondence with him and had written some signed notes for 
him. He was undoubtedly among the most eminent figures of the 
Shi’a in Baghdad.

 The fourth deputy of Imam Mahdi attained this great position after 
the demise of the third deputy, Husayn bin Rūh al-Nawbakhtī. 
Imam Mahdi himself ordered the third deputy to appoint Ali 
bin Muhammad al-Samurī to this post.1 His appointment as the 

1. Al-Ihtijāj, by Tabarsī, vol. 2, p. 478.

Imam Mahdi ordered him not to appoint 
any person as his successor. With this 
decree, the Imam sealed the only door for 
all to meet him directly. The decree was a 
pointer to the fact that in the future (during 
the Major Occultation), none would be able 
to meet the Imam in normal situations.
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fourth deputy was uncontested. Due to his good previous record, 
reliability, and trustworthiness, he faced no problem in his being 
accepted as a deputy by the Shias and agents of the representation 
network. Representatives and elite Shias recognized him as the 
true deputy of Imam Mahdi, and they gave the religious taxes to 
him to be delivered to the Imam.

His title 
There is a difference of opinion in the title of the fourth deputy 
from the aspects of pronunciation and writing. He is called Samarī, 
Saymurī, or Samurī. However, the latter one is more acceptable in 
many Shia sources though some believe that Saymur which is one 
of the villages in Basra where his relatives lived makes the second 
pronunciation preferable.

The short period of his deputyship
The details of al-Samurī’s date of birth and his life history are few 
and far between in books of history. By the order of the twelfth 
Imam, Husayn bin Rūh appointed al-Samurī in his place so that he 
could manage his affairs. The period of his deputyship lasted for 
approximately three years from 326 A.H. (938 A.D.) to 329 A.H. 
His age coincided with the reign of two Abbasid caliphs.

This short period is remembered as one in which the oppressions 
and tyrannies of the ruling Abbasid government were at their peak. 
Consequently, like his predecessors, socially he was not very active 

and deliberately limited his interaction with his representatives. 
Due to both his short period of deputyship and the special political 
situation, he could not take considerable measures. However, de-
spite these restrictions, he maintained his contact with the Shias. 
He continued to enjoy the same respect and position amongst the 
Shias as the preceding three special deputies. It was for this reason 
that the Shias continued to send their religious financial taxes to 
him through his representatives.1 

The details of his date of birth and life history are few and far 
in books of history. Nonetheless, the relatively short span of his 
appointment as special deputy of Imam Mahdi has been reported 
with regular frequency in books.

To be in contact with the eleventh Imam
Ali bin Muhammad al-Samurī was regarded amongst the compan-
ions of Imam Hasan al-Askari. Imam al-Askarī also corresponded 
with him through letters. For example, he says that on one occasion, 
Imam al-Askarī wrote to him, ‘A dispute will soon arise which will 
trouble you such that you may lose your hands and feet. Remain 
alert of this corruption and safeguard yourself from it.’ After three 
days, Hashimites (Banī HāShim) were involved in an incident 
due to which they were engulfed with hardships and sufferings. I 
wrote to the Imam enquiring whether this was the same incident 
which he had referred to in his letter. He replied, ‘No, there is yet 

1. See: Kamāl al-Dīn, by Shaykh al-Sadūq, vol. 2, p. 517.



48 49

another incident. You protect yourself completely from it.’ After a 
few days, we were informed of the murder of the Abbasid caliph, 
Mu’tazz.”1 This letter shows that he was in contact with Imam 
Hasan al-Askari.

News of the unseen
Like his predecessors, many incidents of nobility are reported 
about the fourth special deputy of Imam Mahdi. These incidents 
served a dual purpose; firstly, they established a strong relation-
ship between him and Imam Mahdi, and secondly, the Shias who 
witnessed these noble actions never harbored any doubt about his 
designation as the special deputy of the Imam.

Shaikh al-Tūsī, based on reports from his teachers, narrates an 
incident from Husayn bin Ali bin Bābwayh Qummi - brother of 
Shaikh al-Sadūq. He reports, ‘Some members of Qum which in-
cluded ‘Imrān Saffār, Alawiyyah Saffār, and Husayn bin Ahmad 
bin Idrīs (may Allah have mercy upon them) reported to me that in 
the year in which my father Ali bin Husain bin Mūsā bin Bābwayh 
(the father of Shaikh al-Sadūq) passed away, they were present in 
Baghdad.

They report that Ali bin Muhammad al-Samurī asked each one of 
us about the health of Ali bin Bābwayh and we replied to him that 
we have received a letter from him that he is fine. Till the time of 
his death, he kept inquiring about Ali bin Bābwayh and we kept 

1. Kashf al-Ghummah, vol. 2, p. 417.

replying that he was well. One day, he asked us the same ques-
tion and we replied that we had not received the reply to our letter 
from him. To this, he said, ‘May Allah grant you patience on his 
demise!’ We noted the day, month, and time of his statement. Af-
ter about seventeen or eighteen days, we received the news of the 
death of bin Bābwayh and it was on the same day and time when 
he had paid condolence to us.1 

The last letter to the last deputy
When his death approached, many Shias came to see him and asked 
him about his successor. In reply to this question, he placed the last 
Tawqī’ (a Signed letter from Imam Mahdi) before the people. 

This letter that was issued by Imam Mahdi six days before the de-
mise of al-Samurī can be found with minor variations in the books 
of traditions. This Tawqī’ was issued during the Minor Occultation 
bore tremendous historical import. Not only did this letter declare 
the conclusion of the era of special deputies and herald the onset of 
Major Occultation, but it also carried a profound and deep-rooted 
message. This important letter is as follows,

ــمُرِيَّ أعَْظَــمَ الَلّ أجَْــرَ إخِْوَانـِـكَ فيِــكَ  ــدٍ السَّ حِيــم. يـَـا عَلـِـيَّ بـْـنَ مُحَمَّ حْمــنِ الرَّ »بسِْــمِ الَلّ الرَّ
ــكَ وَ بيَْــنَ سِــتةَِّ أيََّــامٍ فاَجْمَــعْ أمَْــرَكَ وَ لَ تُــوصِ إلِـَـى أحََــدٍ فيَقَُــومَ  ــتٌ مَــا بيَْنَ فإَِنـَّـكَ مَيِّ
مَقَامَــكَ بعَْــدَ وَفاَتـِـكَ فقََــدْ وَقعََــتِ الغَْيْبَــةُ التاَّمَّــةُ فَــاَ ظُهُــورَ إلَِّ بعَْــدَ إذِْنِ الَلّ تعََالـَـى ذِكْــرُهُ 
وَ ذَلـِـكَ بعَْــدَ طُــولِ الَْمَــدِ وَ قَسْــوَةِ القُْلُــوبِ وَ امْتـِـاَءِ الَْرْضِ جَــوْراً وَ سَــيأَْتيِ إلِـَـى شِــيعَتيِ 
يْحَــةِ فهَُــوَ  ــفْياَنيِِّ وَ الصَّ عَــى المُْشَــاهَدَةَ قبَْــلَ خُــرُوجِ السُّ عِــي المُْشَــاهَدَةَ ألََ فمََــنِ ادَّ مَــنْ يدََّ

1. Al-Ghaybah, by Sheikh al-Tūsi, p. 396.
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ةَ إلَِّ بـِـالَلّ العَْلِــيِّ العَْظِيــم«.1 ابٌ مُفْتـَـرٍ وَ لَ حَــوْلَ وَ لَ قـُـوَّ كَــذَّ

“In the name of Allah, the Beneficent the Merciful. O Ali bin Mu-
hammad al-Samurī! May Allah increase the reward of your broth-
ers concerning you (i.e. your demise)! Death will come to you 
within the next six days. So you complete your works and do not 
nominate any person after yourself. The sequence of special depu-
ties will come to an end and the Major Occultation will commence 
with your demise. Now, the reappearance will occur only with the 
permission of Allah the Exalted, after a prolonged period and after 
the hearts of people are hardened and the world is full of oppres-
sion. And such a period will emerge on my Shias when people will 
claim that they have seen me. Be alert that whoever makes such 
a claim before the advent of Sufyānī and the Call from skies, is a 
liar and an impostor. There is no strength and power save that of 
Allah’s, the High the Great.” 

Sheikh Tabarsī narrates that some of these people noted down the 
contents of the letter and left. They returned on the sixth day and 
found Ali bin Muhammad al-Samurī in a state of illness, grappling 
with death pangs. They enquired once again, 

»... فقَِيلَ لهَُ مَنْ وَصِيكَُّ مِنْ بعَْدِكَ فقََالَ لَِ‏ّ أمَْرٌ هُوَ باَلغُِهُ«.2

 “… Who is your successor?” He replied, ‘This affair only belongs 
to Allah and just He should fulfill it. (Meaning that I have no 
successor.)” These were the last words of his life.

1. Kamāl al-Dīn, vol. 2, p. 516, hadith 44; Al-Ghaybah, by Sheikh al-Tūsi, p. 
395; Bīhār al-Anwār, vol. 51, p. 361, hadith. 7.

2. Al-Ghaybah, by Tūsī, p. 395; Bīhār al-Anwār, vol. 51, p. 361, hadith. 7.

Some points about the last Tawqī’
A meaningful investigation of the above Tawqī’ indicates that 
Imam Mahdi has drawn the attention of Ali bin Muhammad Sa-
murī towards various important aspects. Apart from this, this letter 
is also a conclusive proof of the existence of the Imam for those 
who deny it and ridicule the Shias for it.

Some of these aspects are noted here:

1. The prophecy made by the Imam about the demise of Samurī 
within six days. The accuracy of the prophecy proved that the letter 
was issued from none other than Imam Mahdi.

2. Imam Mahdi ordered him not to appoint any person as his suc-
cessor. With this decree, the Imam sealed the only door for all to 
meet him directly. The decree was a pointer to the fact that in the 
future (during the Major Occultation), none would be able to meet 
the Imam in normal situations. It also implies that there would be 
no designated special deputy during the Major Occultation, thus 
the Imam falsified the allegation of everyone who claims to have 
that position. Moreover, even if someone claims to meet or to be 
able to meet the Imam would be a liar and an impostor.

3. The Tawqī’ marked the commencement of the Major Occulta-
tion.

4. Imam Mahdi will not reappear but with the permission of Allah.
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An Objection
It seems that there is a contradiction in this Tawqī’. On one hand, 
we see that if a person claims to meet Imam Mahdi, he is a liar. 
However, on the other hand, there are numerous incidents and 
events reported in books where not only scholars but also ordinary 
people have met the Imam and have reported such meetings. In this 
regard, Allāmah Majlisī has replied to the above objection in his 
book, Bīhār al-Anwār as follows,

1. Since there have been several incidents of people having met the 
Imam, it is clear that the scholars believe that the Tawqī’ does not 
reject the possibility of meeting and seeing the Imam. It only re-
jects the appointment of a special deputy after Ali bin Muhammad 
al-Samurī as a medium between the Imam and the people. 

2. Anyone who makes such a preposterous claim that can get a 
meeting with the Imam at will in the Major Occultation is a pre-
tender and deserves to be snubbed. So, meeting the Imam is not 
rejected outright in this Tawqī’. It is just that in the Major Occul-
tation, meeting the Imam voluntarily is not possible. Rather the 
Imam will meet whosoever he wants.

His demise
The fourth special deputy passed away on the 15th of Sha’bān, 329 
A.H. (941 A.D.). His demise was accurately prophesied by Imam 
Mahdi in his Tawqī’ wherein he informed him of his death within 
six days.

Sheikh Abbās Qummī says, “The illustrious Shaikh Ali bin Muham-
mad Samurī was the successor to Husayn bin Rūh and shouldered 
the responsibilities of deputyship for 3 years. He passed away in 
the year 329 A.H., marking the onset of the Major Occultation. 
His grave is in Baghdad near the tomb of Sheikh Kulaynī.”1 For 
centuries, lovers of Imam Mahdi have been visiting his grave and 
seek closeness to the Imam by this. 

Conclusion
For 69 years between 260 A.H. till 329 A.H., four selected people 
acted as the medium between Imam Mahdi and his followers. This 
duration is called the Minor Occultation. Some people deem this 
duration to be 74years because they calculate it from the birth of the 
Imam in 255 A.H., certainly, the Imam did not shoulder the respon-
sibility of Imamate in the lifetime of Imam al-Askarī. Therefore, 
there was no need for him to be in contact with the people directly 
since his respected father was executing it. Hence, the question of 
the commencement of Minor Occultation does not arise right from 
the birth of Imam Mahdi.

 The special deputies of Imam Mahdi lived fruitfully in a time 
when the Shi›a suffered extreme hardship. Above all, the absence 
of the Infallible Imam occurred for the first time. On the other hand, 
the followers of the deviant schools of thought took advantage of 
the absence of an Imam; they leveled false and unfair accusations 

1. Safīnat al-Bihār, v. 6, p. 432.
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against the Shias, questioned their beliefs, and considered them 
misled. However, it was the special deputies who under the 
guidance of Imam Mahdi overcame the difficulties, saved the Shias 
from confusion and disunity, and kept them in the clear path of the 
truth. They were among the most pious, clever, and shrewd people 
of their time; and due to earning Allah’s satisfaction, they rose to 
the high rank of deputyship.

Some peculiarities about Special Deputyship
1- The names of the special deputies were not mentioned in the 
Tawqī’s. This was done to prevent the Abbasid caliphs from know-
ing their names. Also, because this relationship was based on sheer 
trust and reliability, there arose no particular need to mention the 
names.

2- All Tawqī’s received during the time of the four special deputies 
had only one handwriting and people were able to recognize it. 
This similarity in writing proved that all these letters were from the 
Imam and people followed them diligently.

3- ‘Alawids were kept away from deputyship and others were pur-
posefully granted this status because the ‘Alawids were marked in 
the society and were under strict surveillance and scrutiny of the 
Government.

4- These deputies were rarely engaged in social work because by 
struggling for social works one’s identity doesn’t remain secret. 
And they did not intend to reveal themselves. If they participat-
ed in social work, they would be marked and become known as 

the special representatives, while their aim was only to pose as 
businessmen. This is the cause for the rare information about their 
lives. Even historians have hardly mentioned anything about them. 
It is also possible that some historians have documented their biog-
raphies but these documents have been destroyed by the enemies 
of the Shia.

5- They performed only those tasks which were ordered unto them 
by Imam Mahdi.

6- They were informed of the hidden knowledge only with the per-
mission of the Imam. 

7- Everybody didn’t need to have had direct contact with the spe-
cial representatives, they made their close friends and intimates as 
the medium between themselves and the masses. 

The special deputies’ activities
The activities of special deputies can be studied in some ways1:

1- Secret activities

The important point to notice at this period is that not only Imam 
Mahdi was hidden from sights, his representatives were also 
unknown and carried out their responsibilities without attracting 
attention. Moreover, keeping away from revolutionary and re-
formist activities helped the Shia to face the least threats and better 
manage the situation.

1. Refer to https://en.wikishia.net/view/Four_Deputies.

https://en.wikishia.net/view/Imam_al-Mahdi_(a)
https://en.wikishia.net/view/Imam_al-Mahdi_(a)
https://en.wikishia.net/index.php?title=Shi%27a&action=edit&redlink=1
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The result of this decision was that the Shia preserved their pres-
ence in the center of the Abbasid caliphate and the extremist Sun-
ni people who were influential in Baghdad as an official minority. 
At this time, the Shia center in Baghdad, through their supervision 
over the Shia of other places, managed to organize their religious 
affairs. 

2- Infiltrating in Caliphate

Special policies taken by the Shia and especially by deputies in that 
period and the support of the infallible Imams made some great 
Shi’a able to enter the Abbasid caliphate and even take responsibil-
ity for ministries.1 Due to the influence of the Nawbakhti  and bin 
Furāt family who were responsible for ministries of Muqtadir 
al-›Abbasī the Shia were greatly supported. Husayn bin Rūh al-
Nawbakhti was influential in ‘Abbasid government and respected 
by them at the beginning of his deputyship. 

3- Fighting with Ghulāt (Exaggerators)

In biographies of most Imams, one of the most important points of 
their cultural and political activities was to fight with inside branch-
ing of the Shia, the most important one of which was the issue 
of Ghulāt. Lately, Ghulāt’s influences grew with the help of some 
of the children of Imams such as Ja’far bin ‘Ali al-Hadi known 
as Kadhdhāb (the liar), and also some other Shi’a political figures.

1. Al-Ghayba, by Tūsī, p.109

4- Removing doubts about Imam Mahdi 

One of the important actions of the special deputies was that they 
removed doubts about the existence of Imam Mahdi. These efforts 
were mostly made by the first and second deputies and then un-
til the end of the Minor Occultation, there were some discussions 
about that. 

5- Managing agents (Wikālat network)

The policy of appointing agents to supervise different regions and 
making the connection between Shia and Imams was usual since 
the time of Imam al-Kazim (the seventh Imam of Shia). After the 
beginning of the Occultation, the direct connection between the 
agents and the Imam was cut, and instead, the connection was 
made through the special deputies the Imam had appointed. There 
is a report which implies that upon the submission of properties 
and taxes people gave to agents, they used to receive receipts, but 
no receipt was demanded from the special deputies.

6- Preserving the concealment of Imam Mahdi 

From historical reports and narrations, it can be understood that 
the Imam stayed mostly in Iraq, Mecca, and Medina and lived in a 
way that the special deputies could meet him; as even sometimes 
some companions also could meet him.

Regarding all this, trying decisively to protect the concealment of 
the Imam was one of the paramount duties of the special deputies. 
When Husayn bin Rūh al-Nawbakhtī was appointed as the third 
deputy of Imam Mahdi, Abu Sahl Ismā’īl bin ‘Ali al-Nawbakhti, 
a very distinguished Shia, lived in Baghdad. Once a person asked 

https://en.wikishia.net/index.php?title=Abbasid_caliphate&action=edit&redlink=1
https://en.wikishia.net/index.php?title=Sunni&action=edit&redlink=1
https://en.wikishia.net/index.php?title=Sunni&action=edit&redlink=1
https://en.wikishia.net/view/Baghdad
https://en.wikishia.net/view/Al-Nawbakhti_family
https://en.wikishia.net/index.php?title=Ibn_Furat_family&action=edit&redlink=1
https://en.wikishia.net/index.php?title=Ibn_Furat_family&action=edit&redlink=1
https://en.wikishia.net/index.php?title=Ghulat&action=edit&redlink=1
https://en.wikishia.net/view/Ja%27far_b._Imam_al-Hadi_(a)
https://en.wikishia.net/view/Imam_al-Mahdi_(a)
https://en.wikishia.net/view/Minor_Occultation
https://en.wikishia.net/index.php?title=Wikala_network&action=edit&redlink=1
https://en.wikishia.net/view/Occultation
https://en.wikishia.net/view/Iraq
https://en.wikishia.net/view/Mecca
https://en.wikishia.net/view/Medina
https://en.wikishia.net/view/Abu_Sahl_Isma%27il_b._%27Ali_al-Nawbakhti
https://en.wikishia.net/view/Baghdad
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Abu Sahl about the reason behind the appointment of Husayn bin 
Rūh and not him. Abu Sahl answered, “The one who has appointed 
Husayn bin Rūh is wiser than us since my duty is to hold debates 
with the enemies of Ahl al-Bait. If I knew Imam’s place as Abu 
l-Qāsim [Husayn] knows, maybe in the middle of an argument I 
would disclose it to the enemy; while, if Abu l-Qāsim has hidden 
the Imam under his cloak, he would never uncover him even if he 
is sliced to pieces.”1

7- Answering jurisprudential and ideological questions

The four deputies mentioned religious questions of the Shia 
to Imam Mahdi and after they received the answers, delivered 
them to people. These activities were not limited to religious is-
sues; and the deputies participated in debates and discussions to 
solve scientific and ideological problems as well. The letter of 
Ishāq bin Ya’qūb2 and also the letter of Muhammad bin Ja›far al-
Asadī3 which contained important religious issues and issues in 
jurisprudence; and also, the participation of Husayn bin Rūh in 
scientific and ideological debates shows the activities of the depu-
ties in these cases. 

1. Al-Ghayba, by Tūsī, p.391.

2. Al-Ghayba, by Tūsī, p.290.

3. Kamāl al-Dīn, by al-Sadūql, vol.2 p.52, hadith 49.

To send peace to the grave of the Four Special Depu-
ties of Imam Mahdi
When someone visits the shrine of any of the four special deputies, 
firstly send peace to the Messenger of Allah, then to Imam Ali, 
the Commander of the Faithful, then to Lady Khadijah, Fatima 
al-Zahra, Imam Hassan and the following Imams, and then recite 
this salutation,

يْــتَ إلِيَْــهِ  يْــتَ عَنْــهُ وَ أدََّ ــاَمُ عَلَيْــكَ يـَـا فـُـاَنُ بـْـنَ فـُـاَنٍ أشَْــهَدُ أنَـَّـكَ بـَـابُ المَْوْلـَـى أدََّ »السَّ
ــكَ عَارِفــاً باِلحَْــقِّ  ــهِ فقَُمْــتَ خَالصِــاً وَ انصَْرَفْــتَ سَــابقِاً جِئْتُ ــتَ عَلَيْ ــهُ وَ لَ خَالفَْ مَــا خَالفَْتَ
ــاَمُ عَلَيْــكَ مِــنْ بـَـابٍ  ــفَارَةِ وَ السَّ الـَّـذِي أنَـْـتَ عَلَيْــهِ وَ أنَـَّـكَ مَــا خُنْــتَ فِــي التأَّْدِيـَـةِ وَ السَّ
ــكَ بنِـُـورِهِ  مَــا أوَْسَــعَهُ وَ مِــنْ سَــفِيرٍ مَــا آمَنـَـكَ وَ مِــنْ ثقَِــةٍ مَــا أمَْكَنـَـكَ أشَْــهَدُ أنََّ الَلّ اخْتصََّ

يْــتَ إلِيَْــهِ«.1 يْــتَ عَنْــهُ وَ أدََّ ــخْصَ فأََدَّ حَتـَّـى عَاينَْــتَ الشَّ
“Peace be upon you, O (here one should recite the name of that 
special deputy and his father whom his grave is visited)! I bear wit-
ness that you are the door to our Master (Imam Mahdi). Certainly, 
you fulfilled the trust presented to you by the Imam and returned 
the trust to him. You did not oppose him and did not act contrary to 
what he willed. You sincerely did what you should do and fulfilled 
your job in the best way. I came to you while I am fully aware of 
the fact that is with you (your deputyship) and I know that you did 
not breach the trust reposed in your deputyship or in conveying the 
news. Peace be upon you from a door that is the most expansive 
door of mercy! What a trustable deputy and how trustworthy you 
were. I bear testimony that Allah chose you for His light; therefore, 
you could see the Imam. You received your tasks from him and re-
turned the trust to him.”

1. Misbāh al- Zāˋir, by Sayyid bin Tāwūs, p. 514.

https://en.wikishia.net/view/Husayn_b._Ruh_al-Nawbakhti
https://en.wikishia.net/view/Husayn_b._Ruh_al-Nawbakhti
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Then again salute the Messenger of Allah and all the Imams one by 
one and then add, 

ــنَ  ــنَ الذَِّي ــمْ وَ مِ ــنْ أعَْدَائهِِ ــرَاءَةِ مِ ــكَ وَ البَْ ــوَالَةِ أوَْليِاَئِ ــدِ الَلّ وَ مُ ــكَ مُخْلِصــاً بتِوَْحِي »جِئْتُ
ــلِي«.1 َــى الَلّ توََسُّ ــمْ إلِ ــي وَ بهِِ هِ ــمْ توََجُّ ِــكَ إلِيَْهِ َــى وَ ب ــةَ المَْوْل ــا حُجَّ ــوكَ يَ خَالفَُ

“I came to you while I sincerity believe in the oneness of Allah and 
that I love those who are your Masters (the Prophet and the Imams) 
and detest those who are their enemies and those who opposed you. 
O the proof from my Master! With you, I seek closeness to my Mas-
ters and I take recourse to them to get closer to Allah.”

Then one should pray and ask his requests from Allah and it is 
hoped that his prayer is listened. 

Note: This Ziyārah can also be recited from a distance. Therefore, 
those who cannot afford to visit the grave can recite this supplica-
tion wherever they are.

1. Tahdīb al-Ahkām, by Sheikh al-Tūsī, vol. 6, chapter 53, p. 118.


