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In the Name of Allah,
the All-beneficent, the All-merciful
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Indeed Allah desires to repel all impurity from you, O
People of the Household, and purify you with a thorough
purification. (Sirat al-Ahzab 33:33).

Prophetic traditions mentioned in both in Sunni and Shi‘ah authoritative
reference books of hadith and tafsir (exegesis of the Qur’an) have confirmed
that this holy verse was revealed to exclusively refer to the People of the Cloak
[ahl al-kisa’], viz. Muhammad, ‘Alf, Fatimah, al-Hasan, and al-Husayn (‘a) as
the Ahl al-Bayt (People of the Household).

For instance, refer to the following references:

Sunni

Ahmad ibn Hanbal (d. 241 AH), al-Musnad, 1:231; 4:107; 6:292, 304;
Sahith Muslim (d. 261 AH), 7:130; Al-Tirmidhi (d. 279 AH), Sunan,
5:361 et al.; Al-Dulabi (d. 310 AH), Al-Dhuriyyah al-Tahirah al-
Nabawiyyah, p. 108; Al-Nasa’t (d. 303 AH), A/-Sunan al-Kubra’,
5:108; 113; Al-Hakim al-Nayshaburi (d. 405 AH), Al-Mustadrak ‘ala’
s-Sahihayn, 2:416, 3:133, 146-147; Al-Zarkashi (d. 794 AH), Al-
Burhan, p. 197; Ibn Hajar al-Asqalant (d. 852 AH), Fath al-Bari Sharh
Sahih al-Bukhari, 7:104.

Shi‘ah

Al-Kulayni (d. 328 AH), Usul al-Kafi, 1:287; Ibn Babawayh (d. 329
AH), Al-Imamah wa’ t-Tabsirah, p. 47, hadith 29; Al-Maghribt (d. 363
AH), Da’a’im al-Islam, pp. 35, 37; Al-Sadiq (d. 381 AH), Al-Khisal,
pp- 403, 550; Al-Tast (d. 460 AH), Al-Amali, hadith 438, 482, 783.

For more details, refer to the exegesis of the holy verse recorded in the
following books of tafsir: Al-Jassas (d. 370 AH), Ahkam al-Qur’an; Al-
Wahidt (d. 468 AH), Asbab al-Nuzil; Tbn al-Jawzi (d. 597 AH), Zad al-
Masir; Al-Qurtubl (d. 671 AH), Al-Jami‘ Li-Ahkam al-Qur’an; Ibn
Kathir (d. 774 AH), Tafsir; Al-Tha‘labt (d. 825 AH), Tafsir; Al-Tabart
(d. 875 AH), Tafsir; Al-Suyutl (d. 911 AH), Al-Durr al-Manthur; Al-
Shawkant (d. 1250 AH), Fath al-Qadir; Al-‘Ayyashi (d. 320 AH),
Tafsir; AlI-Qummt (d. 329 AH), Tafsir; Furt al-Kuft (d. 352 AH), Tafsir
at the margin of the exegesis of Siirat al-Nisa’ verse 59; Al-TabarsT (d.
560 AH), Majma * al-Bayan, as well as many other sources.
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The Messenger of Allah (s) said:

“Verily, I am leaving among you two
precious things [thaqalayn]: The Book of
Allah and my progeny [‘itrati], the
members of my Household [4Al al-Bayt].
If you hold fast to them, you shall never
go astray. These two will never separate
from each other until they meet me at the
Pond [hawd] (of Kawthar).”

Some references:

Q Al-Hakim an-Nayshaburi, AI-Mustadrak ‘ala’s-Sahthayn
(Beirut), vol. 3, pp. 109-110, 148, 533

Q Muslim, 4s-Sahih, (English translation), book 31, hadiths
5920-3

Q At-Tirmidhi, 4s-Sahih, vol. 5, pp. 621-2, hadiths 3786, 3788;
vol. 2, p. 219

Q An-Nasa’i, Khasa'is ‘Ali ibn Abt Talib, hadith 79

Q Ahmad ibn Hanbal, 4-Musnad, vol. 3, pp. 14, 17, 26; vol. 3,
pp- 26, 59; vol. 4, p. 371; vol. 5, pp. 181-182, 189-190

Q Ibn al-*Athir, Jami‘ al-Usil, vol. 1, p. 277

Q Ibn Kathir, Al-Bidayah wa’n-Nihayah, vol. 5, p. 209

Q Ibn Kathir, Tafsir al-Qur’an al-‘Azim, vol. 6, p. 199

Nasir ad-Din al-Albani, Silsilat al-Ahadith as-Sahthah (Kuwait:
Ad-Dar as-Salafiyyah), vol. 4, pp. 355-358
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PRELUDE

Definition of Social Relations

In Islam, the general system of social relations, along with
the duties and rights ensuing from it, is one of the crucial
and basic pillars on which human society relies.

The social relations system can be defined as a set of duties,
traditions, etiquette, rights, and obligations that organize the
common relations between people in general with individuals
of the virtuous community, and the correlation and behavior of
the individuals of this virtuous community with one another.

Of course, this social relations system is different from the
systems that organize the relations ensuing from special
promises, covenants, and contracts such as contracts of
matrimony, sale, lease, allegiance, and others. These naturally
produce certain sorts of rights, duties, and other obligations.
Certain persons undertake other sorts of rights, duties, and
responsibilities because of certain positions and offices, such
as Imamate, religious authority, management, or surety.

In conclusion, the system of social relations is a set of
regulations that define man’s social life and his personal
responsibility towards the virtuous community. This system
represents the foundation on which the other systems,
which ensue from private contracts and obligations, rest so
that these private systems may play their required roles in
life and contribute to the attainment of perfection, because
the social relations system deals with the root of social
associations and human ties.

Family and the Social Relations System

The historical root of the system of social relations is
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marriage and the family unit. These expanded to form
clans, tribes, and peoples, as is maintained by the Holy
Qur'an that reads:

O people! Surely, We have created
you of a male and a female, and
made you tribes and families that
you may know each other. Surely, &
the most honorable of you with Allah

is the one among you most careful of
his duty. Surely, Allah is Knowing,
Aware. (49:13)

O people! Be careful of your
duty to your Lord Who created
you from a single being and
created its mate of the same
kind and spread from these two
many men and women. (4:1)
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In the same fashion, family stands for the primary and
fundamental brick in the Islamic structure and the Ahl al-
Bayt’s vision of a virtuous human community. For that
reason, Islam has taken much interest in family, and
established an exact, firm, and all-inclusive system to
organize all family relations and affairs in their most exact
details and various domains.

The Ahl al-Bayt’s concept about family and matrimonial
relations has particularities that enable it to face all social
problems and coexist with all social developments.

However, here we will deal with the topic of family for the
following two reasons:

First: This topic is of social and human importance. It is
also so comprehensive and broad that it is worth studying
thoroughly and meticulously, just like the economic
system, the system of contracts and transactions, the system
of acts of worship, and the other systems whose details
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require independent discussions.

Second: Because the main topic of this series of books is
the building of the virtuous community, our discussion will
be dedicated to the system of social relations of this
community exclusively. Hence, we will deal with the
general aspects of the virtuous community without
discussions on the private relations that ensue from
contracts and pledges.

We will highlight the foundations and vital rules of this system,
its commitment to covenants, obligations, and reciprocal rights.
We will also touch upon the principle of private behavior in
social relations. This principle involves behavior arising from
typical human situations, such as fatherhood, brotherhood, old
age; comprehension, self-strife or self-purification; or contracts
and obligations, such as matrimony.

Islam has conferred an advanced formula upon family
through the many laws in this respect and released it from
its naive and primitive state. Constructing and firmly
strengthening the family in virtue and uprightness plays a
significant role in strengthening and developing the
structure of general social relations.

Morality in Social Relations

It is true that the system of social relations is a set of laws,
legislations, obligations, rights, activities, regulations,
manners, and rituals; however, at the same time, it
expresses a moral prospect of social behavior and a
doctrine-based understanding of the cosmos, life, man, the
beginning of creation, and the finale.

This is why books on ethics have discussed this aspect of
the social relations system. However, this system is more
comprehensive and involves commitments and obligations
related to other important topics in Islamic legislation.
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Method of Research in Social Relations

We will only discuss the general concept of the Ahl al-Bayt (‘a)
with regard to some aspects of the Islamic concept of social
relations, its rules and general foundations, and some of its
special items, applications, and superstructure.

Through this discussion, we will discover the differences
between the common Islamic frames and the distinctive
features of the Ahl al-Bayt (‘a) in the social construction of
the virtuous community. Differences are to be expected
because the Ahl al-Bayt (‘a) wanted the virtuous community
to act as an excellent example, pattern, and model for the
Muslims. In addition, the Ahl al-Bayt (‘a) depended upon the
genuine and perfect Islam that they had inherited and
recognized from the Glorious Qur'an and from their ancestor,
the Holy Prophet—peace be upon him and them.

From time to time, we will refer to such distinctive
particularities and features.

The discussion of this topic is divided into two chief parts;
the first deals with features and foundations of social
relations in the light of Islam, while the second deals with
the superstructure and details of the forms and components
of these social relations.

The first part is divided into two chapters, the first of which
deals with the identification and definition of social
relations in content, objectives, and scope. The second
deals with the rules and general principles that identify
these relations and control their progress and activities.

The second part includes the superstructure of social
relations, which incorporates legislations dealing with the
details of social relations and identifies various sorts of
behavior that accomplish the objectives, embody the rules,
and portray its numerous features.
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OPENNESS IN SOCIAL RELATIONS

The Islamic concept of social relations—as taught by the
Ahl al-Bayt (‘a)—highlights openness or social
accessibility and expansion in building social relations and
associations as opposed to seclusion, aloofness, and
monasticism. It focuses on the naivety of human nature and
directs it towards perfection in this important aspect.
Human nature pushes man in the direction of associating
with others, establishing strong ties with them, seeking
their help in needs, and getting to know them more closely.

This natural inclination can be inferred from the Holy
Qur'an in its discussion regarding the creation of spouses:

One of His signs is that He

created mates for you from

yourselves that you may find rest S5 ERE 8 ERscss 3
in them, and He put between you 2% % 2
love and compassion. Most E v
surely, there are signs in this for a

people who reflect. (30:21)

More evidently, the Holy Qur'an has stated that the purpose
behind driving people into kinships and tribes was to create
familiarity among people and to establish social relations:

O humankind! We have surely created
you of a male and a female and made
you tribes and families that you may
know each other. Surely, the most
honorable among you with Allah is the
one who is most careful of his duty.
Surely, Allah is Knowing, Aware.

(49:13)

Furthermore, there are many Qur'anic texts confirming the
naive nature of human beings.
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As for the Ahl al-Bayt (‘a), reported instructions of the
inclination towards social relations has been confirmed by
them through their precepts and directives to their
followers. For instance, according to a validly reported
tradition, Murazim has reported Imam al-Sadiq (‘a) as
saying:

Always offer prayers in the

mosques (of the non-Shi‘ah ..
Muslims) and show good
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neighborliness  to  people. ;3\/1 IFEARE ) L Fsddl
Testify for rightful parties and - L %/w ] J -
attend their funeral 7 . ;,_Q“.x;"ﬂiﬁl Sl i
ceremonies. Verily, you can L L

never manage without other (& = ¥ILST0]. WLl
people. No one can manage
without others throughout life,

VUG wsts s LU

since people are in an s, e
indispensable need of each UMJ‘M
other.!

Making brethren-in-faith

The Holy Imams of the Ahl al-Bayt (‘a), underscoring this
trend in social relations, directed their followers towards
making as many friendships and associations as possible.

In this respect, Imam al-Rida (‘a) is reported to have said:

Whoever makes another their UgsGildl sbisG 4
brother-in-faith has in fact won a - T o o
house in Paradise.? “"J‘ vy

Imam al-Sadiq (‘a) is also reported to have said:

1- Al-Hurr al-" Amili, Wasa'il al-Shi'ah 8:399, S.1, H. 5.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:407, H.1.
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Make friends with as many L .
people as possible in this world, &4l 3 BV e 15,87
for they shall benefit in this . = "o . . o
world and in the Hereafter. In "/ 'f{’y‘ﬁ G e {"G"L’
this world, they may set right .+ . . . £ .. .7 2. .
’ Gl f (1]
your worldly needs. In the ? ‘le, OFsm T TS
Hereafter, the inhabitants of (). 5 5 &I %652V s
Hellfire shall say, “So now we 4 JA : F @
have neither intercessors nor a (r.«»:- G Y peila e U
true friend. (26:100-101)"* SR S

Confirming this instruction, Imam al-Sadiq (‘a) is also
reported to have said:

Make brothers-in-faith with as many 5L ofes 1 (e 157K
people as possible, for each faithful -.- - - -, -

believer has answered prayers. Aetd T8 u"}; JQ
Make brothers-in-faith with as many SN | 2
people as possible, for each faithful &= & o2

believer will be granted [the] right to
intercede. b NS

Make brothers-in-faith with as many . - .. ..
faithful people as possible, for they 3l 5 e 1555

will have some privilege with .2 o7 .0 «afa <
Almighty Allah by which He shall F#oo 4% o0
reward them on the Day of R 5 &

Resurrection.? .o

Imam Ali, the Commander of the Faithful (‘a), is reported
to have composed the following poetic lines:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:407, H.5.

2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:408, H.1 & 567, H. 2.
Similar reports of can be found in Sections: 135 and 136 of the
same reference book.
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Try to win pure-hearted V'Z"[’ f&;}‘ Q|}>bw

brothers, for they become

Your trust and support when

and P /./M:G,f;g“”.‘uu&
you seek their aid J}@b}r@ ’ %2

A thousand associates and PRI L PP
. \.a?'\-sd g,djl | ,...S‘ ,.w‘j
friends are not many, i J’ o)

But a single enemy is much too T Tt iz &
,...Q“ A1 Iy Ol
many! S g

Warning against aloofness and hostility

With respect to the trend of building good social relations
with people, the Holy Imams (‘a) warned their followers
against aloofness, incurring the hostility of others, and
disputing and arguing, as such things damage social
relations.

One of the Infallible Imams (‘a) is reported to have said:

Detachment from people B TR TR R
Sl 1SS WUl e olEY!
provokes hostility. e I T 0T PR
Imam al-Sadiq (‘a) is reported to have quoted Imam "Ali (‘a)
as saying:
Beware of engaging yourselves in . . .. - . .
contention and dispute because i iy “J—f‘“ﬁ Vsl—"
these two matters poison your PRt O
. | )
hearts towards your friends and sl by u,’ﬁ L‘*f
act as 2a fertile source of GGl L.Lj oFg=Yl
hypocrisy. - -

1- Ibn Abi’l-Hadid, Sharh Nahj al-Balaghah 10:52. The author
reports this tradition from Imam "Ali the Commander of the
Faithful (‘a).
2- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 8:567, S. 135, H. 1.

=
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Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

Every time (Archangel) Gabriel L JG ﬁyl 6:;1 U“’f’ HE G
visited me, he would say to me, T T,

“O Muhammad, beware of the JL37) & 5 5] A5
hostility and animosity of - T
others.”! )

Indulgence

Another indication of the trend of the Holy Imams towards
building good relations with others is that they instructed
their followers to gratify others by treating them leniently
in matters of humor and disposition. According to an
authentic tradition, Imam al-Sadiq (‘a) is reported to have
quoted the Holy Prophet (s) as saying:

My Lord ordered me to accommodate Gishics 2 il
people with the same fortitude that He " >0 ¢ s'*
ordgrgd me  to 2halve in obligatory R Al
(religious) duties. b

Isolation and Monasticism

On the other hand, there are some traditions that can be
taken to mean that secluding oneself and steering clear of
social activities and associations with people could be the

The tradition following this one in this reference book reads that
the Holy Prophet (s) said: Whoever meets Almighty Allah
enjoying the following three traits will enter Paradise from any
gate he chooses: (1) good manners, (2) fear of God in public and
private, and (3) forsaking contention even when he is right.

1- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 8:408, H. 6, S. 7.

2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:540, H. 1, S. 121.
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most preferred course one might adopt.

In his book of Rawdat al-Kafi, Shaykh al-Kulayni has
reported through a valid chain of authority on the authority
of Hafs ibn Ghiyath that Imam al-Sadiq (‘a) delivered the
following instruction:

If possible, you should never et LS
leave your house, because if you S O
leave your house, then you =7-_ -2 ;-ffe #( 1305
must S}itop backbiting, tell}i,ng a J-Tj’,- < e Q/P b
lies, envying others, showing Y¥; w355 LIS Y, LS Y
off, boasting, and sycophancy... - A R
How excellent a hermitage is a = --#45 ¥ pas ¥ (515
Muslim’s house wherein he s .

casts his sight down and u""—g’““" plendl 35250
controls his tongue, his self, .ﬁ-ﬁyﬁ}ﬁu} 4

and his private parts...!

In the famous book of tafsir (i.e. exegesis of the Holy
Qur'an) that is ascribed to *Ali ibn Ibrahim, Imam "Alj, the
Commander of the Faithful (‘a), is reported to have said:

Blessed is he who confines _ . _._. . ... = .
himself to his house, eats S WS Jﬂﬁ e (‘Jy J“{&Jb
the least food possible, VI O LA R
weeps for his sins, tires . it s "&
him;elf, and othezrs are free prag 6:,1;1}‘@5
of his annoyance. s T

Following the course of the author of Wasa'il al-Shi'ah
who commented on such traditions, we can interpretively
say that these instructions are restricted to exceptional

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:283, H. 1. (The completion
of the tradition is found in the margin of this reference book.)

2- Al-Hurr al-'Amili, Wasa'il al-Shi'ah 11:284, H. 5. (Traditions of
the same meaning can be found in the same chapter of this reference
book.)
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situations when one finds oneself too weak to resist the
surrounding pressures and seductions; one can adopt
seclusion cautiously when it becomes too difficult to avoid
the disadvantages of association with others. As another
interpretation, we may also say that these instructions stand
to educate and warn people about the necessity to behave
correctly when associating with others in society.

Almighty Allah has created man to attain perfection by
undertaking responsibility and preferring right over wrong
and good over evil within his circumstances in the universe
and the progress of society. Thus, fleeing this divine trial
and test—by fleeing from social life and obligations—will
never achieve such perfection.

Considering these two interpretations of the seemingly
contradictory traditions, it is unfeasible to adopt the second
group (of traditions mentioned) because the traditions of
the first type (i.e. emphasizing good social relations with
others and playing active roles in social life) are congruous
with the instructions of the Holy Qur'an and the Holy
Sunnah. In addition, these traditions are considerably more
in number than the traditions of the second type, more
reliable in chains of authority, more familiar with the
scholars of the virtuous community, and more applicable to
the deeds and manners of scholars and righteous people.

Commenting on this point, ‘Allamah al-Tabrisi, in his
famous (book of) tafsir entitled Majma " al-Bayan says:

“Traditions warn against seclusion, detachment from
people and communities, monasticism, and aloofness.”

Confirming this fact, the Holy Qur'an says:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:285,H. 7, S. 51.

The Monasticism, which they

invented for themselves, We did not =~
prescribe for them. We prescribed S S&IKXJIXS
only the seeking of the pleasure of ous
Allah, but that they did not foster, as

they should have done. (57:27)

Monasticism—in the sense of fearing Almighty Allah and
worshipping Him in private—was prescribed only to save
those mentioned in the verse from being killed or from
being forced to abandon the religion of Almighty Allah, but
they did not promote monasticism as it was meant to be.
Instead, they turned it into detachment from society,
abstinence from legitimate matrimonial union, forsaking
obligations and responsibilities, making it a profession in
the end.’

1- Refer to the exegesis of this holy verse in Majma " al-Bayan by
*Allamah al-Tabrisi where he cites the tradition of Ibn Mas'ud
quoting the Holy Prophet (s) as saying, “The monasticism of my
nation is emigration (i.e. kijrah), jihad, prayer, fasting, Hajj, and
‘Umrah.



REINFORCING THE SOCIAL STRUCTURE

The second purpose behind social relations is to reinforce
the foundations of Muslim society and strengthen the social
structure to maintain continuous progress towards social
perfection. Correct social relations also help gain access to
platforms of power, justice, welfare, and reconciliation, and
help Muslim society face and solve various problems
arising from social, political and economic practices. Social
relations also aid in spirituality and self-perfection within
the movement of humankind towards Almighty Allah.

Reinforcing the social structure depended on a number of
essential principles mentioned below.

The Principle of Mutual Support and Aid

Muslims in general and faithful believers in particular are
required to support and aid each other. As has been
previously cited, Imam al-Sadiq (‘a) is authentically
reported to have said:

Muslims are brothers of each § s +(f-§¢ o 2§ 272§
other. They neither wrong, nor ¥ w e 1 e M‘
disappoint, nor betray each _le i;_,_:} A Yy i i
other. The duties that are

incumbent on Muslims towards J—-ﬂ‘}—” u,—’ JLG#Y‘ M«—J‘

each other are to exert effort in 3
communication, agree  on °L“‘J“J‘5 “""1’1""‘“ w“ "‘"""‘“

mutual sympathy, treat the &y l;J\ y
needy as they treat themselves, "hs u'b = ‘P

and empathize with one 4»1 ILA§|

another. If you abide by this, ‘S y}% 6’ UM
you will be exactly as Almighty &»‘}J (..i—a ) cJ’>’3 2
Allah has ordered you to be: g

compassionate towards each r"r" s'g’ "\’ =R u*"“’“

other, merciful towards one
> Loy ,w.m e ;.u
another, regretful about ~ N - = “;'c
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missing any opportunity to help , o 5 {7 4 1.5 e s
a brethren-in-faith, just like the 4_.19 G :m! fdj_w) Jﬁ& <
conduct of the Ansar during the e 4T
lifetime of the Messenger of -
Allah (s).!

Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

Whoever  hears  someone ., .« .zl .
calling for the help of Muslims ‘U”""L“""U L g:"-u, 5 & o

but fails to respond to him, is T T
not actually a Muslim.? V. L“’”’b o V'b

Imam al-Sadiq (‘a) is also reported to have said:

He who does not care 3
about the affairs of .y s felia i J}““L' p—* H o
Muslims is not Muslim.3 o o

N

Enjoining the Right and Forbidding the Wrong

In its capacity as one of the greatest divinely commissioned
obligations and the highest and most honorable duties, the
principle of enjoining the right and forbidding the wrong
has been defined and introduced by traditions as:

...The course of prophets and the . L.N\
manner of the righteous. Lé*fj o ‘}M

It is a great duty through -« . _ <. IR R T
which other duties are carried U‘”"““T L‘;’MW}

out, routes are secured, g I s ‘ A RA Ry
. G J-’v o )
earnings are made legal, o

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:542, H. 2.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:108, S. 59, H. 1.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:559, H. 1, S. 18.
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aggressions are warded off, 7 et o§yae s gp-fid- 2
. sy P 3

lands are nurtured, enemies v ) 7 V“ ) d

are retaliated, and all affairs e revosgista (I

set aright.’ o -

The Principle of Thinking Well Of Others

Another principle of social relations is having good
thoughts about others, assuming the best about the conduct
of ones brethren-in-faith, closing one’s eyes to their flaws,
and concealing the defects of others to bind the social
structure and prevent any cracks from appearing in it. On
the authority of his infallible fathers, Imam al-Baqir (‘a)
has quoted Imam "Ali, the Commander of the Faithful (‘a),
as saying:

Assume the best possible about the ~«x3-1 & el =173 C”’
deed of your brother-in-faith (° .. .7 . o
unless you see in him something b “'u” L ~ J"b =
that tears down your assumption. . .. ..o . & 5%
. s | ° .

Never deem evil any word uttered ~— -, < 7 :"b
by your b'rother—in—faith as long as L o ARNERCH 1. o
you can find an acceptable excuse - v - - i

for it.? Ve

Abu-Basir has reported Imam al-Sadiq (‘a) as saying:

Do not scrutinize people lest you . - <oz & L2i%
. X Gk Dy g Ll e Y
remain friendless.’ b L ST

Al-Dahhak ibn Mukhallad has reported that he heard Imam

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:595, H. 6, S. 1.

2- Shaykh al-Kulayni, a/-Kafi 2:362, H. 3; Shaykh al-Saduq, al-
Amali, pp. 380, H. 483; *Allamah al-Majlisi, Bihar al-Anwar 75:
196, H. 11 as quoted from the previous reference books.

3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:458, H. 2, S. 56.
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al-Sadiq (‘a) saying:

It is unfair to demand of =¥ Jbi Cla Ve 2]
friends to be fair (with - g g - c
you).! Ol

The Principle of Consultation

Social relations in Islam are built up by seeking the counsel
of other Muslims and making use of their experience and
opinions and by sharing your experiences and
affectionately advising them about performing certain acts.

Abu-Hurayrah has reported that he heard the Holy Prophet (s)
saying:

Seek the guidance of the &, %Y, JSWlisie
reasonable and do not disregard g e
their advice, lest you regret.> REEEE

Sulayman ibn Khalid has reported that he heard Imam al-
Sadiq (‘a) saying:

Sfeek the advice of reasonable and @}j N[ESATRE sz SE)
pious men, because they order -7 - "7 “.~. . °
you only towards good. Beware of U5 50 VAL YiSk
defying them, because to defy T
reasonable and pious men brings ¢3! Adbs OLs TN
about corruption in religious and " &, L. s o ¢
worldly affairs.> Rt Sf*vm ¢ B /‘Jg/w

Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

6.

1- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:458, ,S.5
S.9.

H.3
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:409, H. 1,
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:426, H. 5
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Seeking the counsel of wise well-
wishers is a sign of
judiciousness, blessing, and
guidance to success by Almighty
Allah, so if a wise well-wisher
gives you advice, beware of
defiance lest you come upon
destruction.’

G 1) ol o B
Sl HLAT 1 il 1e 53355
Ly Jl_be_el.J\C_wU\

’ uu\_ng R

The qualifications of a true advisor specified by the Holy
Legislator are rationality, piety, confidentiality and

soundness of character.

Al-Halabi has reported Imam al-Sadiq (‘a) as saying:

Surly, seeking of advice must be
within limits; therefore, if one
ignores (or violates) these
limits, the harm will be more
than the benefit. The first of
these limits is that the
consultant must be wise. The
second is that he must be
honorable and devout. The
third is that he must be a
brotherly friend. The fourth is
that when you tell him about
your secret, he must
understand it exactly as you
have explained and then he
must keep it in confidence. If
the advisor is wise, you will
then benefit from his advice. If
he is honorable and devout, he
will make all possible efforts to
give you the best advice. If he is

‘m).\_,u‘yldjgva)r»n ol

v—’\fy‘j Lkb}.l;ul.@,e
y,_r‘wwgw,«u

vum,sv uw
a0 ol L’J\)muwu
’Laipd,_%;tuwlj‘u/
u_l.c‘t_xllaju\ \jsba_.>|
J_‘..lafuul.ou)_iia;!ﬂ

ubu& LJJ:,.,.'V:LM

444)).”_“.: g_,_%.a...")bl_ﬁ Q\S |.3‘

u_ewil@.; L.?..L.e |:,f>bl§\:|)
Laf_..\_.é Ql_f ‘Jl) cJ_S MJ‘

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:426, H. 6.
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your brotherly friend, then he e AR —55}“('3‘*"‘};
will conceal your secret after - T .
you reveal it to him. If he Lii;t;l.’(é i!,wd\;iudw \31}
understands your secret as you h

do, then he will give perfect r“—‘J‘ 4—’4-4’54—’

. 1 - -
counsel and advice. ” T,

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:426-427, H. 8.



SUBSTANCE OF SOCIAL RELATIONS

EQUALITY AND FRATERNITY

The third aspect of social relations is that they must have
sound foundations based on reality and values on the one hand
and be a constituent of the social structure on the other.

Islam views as the best social relations based on equality.
People are originally equal and each one is the counterpart
of the other; therefore, no one can excel another in origin.
Hence, the Holy Qur'an declares:

O Mankind! Surely, We have

created you of a male and a

female, and made you tribes and 22ZE227Z222%C2
families that you may know each

other. (49:13)

The Holy Prophet (s) has also declared:

All of you belong to Adam . e
(equally), and Adam was created of ol e ’(‘:3\’, %3\1 v.ikf
dust.! g - -

However, differences and privileges arise due to
extraordinary factors that ensue from the movement of
man, both individually and socially. Some privileges are
real—such as piety, knowledge, education, and practice of
virtues like patience and charity—while others are false and
unreal (having riches, many children, material wealth and
influence). A third category of privileges arises from
talents divinely bestowed on certain individuals or the
divine selection of certain individuals.

1- "Allamah al-Majlisi, Bihar al-Anwar 73:350, H. 13.
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The nature of social relationship must be Islam-based and
faith-based, which automatically becomes a relationship of
equality among the individuals of a society ruled by the
doctrines of Islam.

As a result, Muslims are brothers of one another. They are
equal and comparable in spiritual values. Their ties and
relations are similar to those who have the same father and
mother. Islam has placed social ties and relations among
people of the same faith on the same level and of similar
worth and significance as blood ties and relations.

According to many validly reported traditions, this concept
is corroborated by marriages performed at the time of the
Holy Prophet (s). For instance, Shaykh al-Kulayni, in his
book, al-Kafi, has validly reported the story of the marriage
of Juwaybir to the daughter of one of the chiefs of the Arab
clans. Juwaybir—an ugly, short, dark skinned, needy man
from al-Yamamah—who embraced Islam devoutly, was
ordered by the Holy Prophet (s) to betroth the daughter of
Ziyad, a chief of the clans of al-Madinah. He said:

O Juwaybir, Almighty Allah, by .
means of Islam, has verily LSl MO GI3
humbled men who were - ", . . .
esteemed in the Era of ‘uif_‘” u’“l"“v_“’l_fu“
Ignorance (jahiliyyah) and, also
by means of Islam, has honored . ]
others who were lowly in that Syl 52Ty dacsly 1251
era. In addition, by means of -, - -~ - - -
Islam, Almighty Allah has O3l 0L
imparted nobility to men who -0~ g
were humble in that era and, by
means of Islam, He has . .. ., - %z . g -4

. i B jlica La =l i Jdalsl
eradicated the baseless zeal of ’; P T
that era when people used to - ;& o~ 6 LolT gl
take pride in their clans and . (.}:J d - ;df"
their lineages. Today, all people; 4373y (A35—Ty °r¢,¢_~‘ 2
the white and the black, the - ~

VLS o AL 5

By e O 6 pSLYL a3
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Qurayshite, the Arab, and the
non-Arab, belong to Adam, and °
Adam was created by Almighty T30y, b 2 &l Wil =
Allah from clay. Verily, the . TS T,
dearest of people to Almighty #%Wlel Jo5 2 4l J| Wl
Allah on the Day of Resurrection =~ ~ TP
shall be the most obedient to el W gt
Him and the most pious.

To Ziyad, the father of the betrothed woman, the Holy
Prophet (s) said:

O Ziyad, Juwaybir is a faithful <3 s Sl
believer, and every faithful male is . - ..:. 2. . i
the match of every faithful female ° ’,,.S '3 o5 L
and every Muslim male is the match =~ ;.o «§s 322 4
of every Muslim female. So, give . - P ?
him your daughter in marriage.’ AU

Respect of Man in General

Although Islam considers faith to be the basis of social
relations among Muslims, it does not dispense with the
human side of these relations; rather, it considers the
human side in the totality of its theory. The meaning
becomes clear in Imam "Ali’s following words to Malik al-
Ashtar:

1- Refer to this story in Shaykh al-Kulayni’s book al-Kafi 5:339-
343. It actually holds wonderful lessons and wisdom. The same
lessons can also be inferred from the story of the marriage of
Habib. In the same chapter of this reference book, there are other
issues confirming this concept; therefore, it is recommended to
have a look at them.
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Develop in your heart the feeling . ..,z .o\, 2. <t
of love for your people and let it be 4_&}15 {‘ : ff‘“b
the source of kindliness and <, e ARIPR!
blessing to them. Do not behave e -
with them like a barbarian, and do o Lol L hgle Y
not appropriate to yourself that ,: - . o =
which belongs to them. Remember ¢! L 10l (gils ‘p—éiﬁ
that the citizens of the state are of T E e et e E
two categories. They are either < ed S el @ &
your brethren in faith or your Sl
brethren in kind.! b

il

This trend can also be distinctly seen in the traditions that
encourage courtesy in general with all people. Such
traditions require preserving good social relations with
people at the human level unless exceptional circumstances
oblige one to disavow or rupture relations with certain
people.

Suma’ah has reported Imam al-Sadiq (‘a) as saying:
To behave courteously with people L E U Oies
is one-third of wisdom.? ‘}bj b :
Abu-Basir has reported Imam al-Baqir (or Imam al-Sadiq)
to have narrated that a Bedouin from the Banu-Tamim tribe
came to the Holy Prophet (s) and asked for an advice.
Giving his advice, the Holy Prophet (s) said:

Try to endear yourself to people and i L0 LS
they will certainly love you.? TS :

Another indication of this trend is the attitude of Islam
towards unbelievers, as confirmed by the Holy Qur'an. It

1- Nahj al-Balaghah, Letter No. 53.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:434, S. 30, H. 1.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:433, H. 1.
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makes a distinction between the unbelievers and foes who
adopted an aggressive political or military attitude against
Muslims and unbelievers who did not adopt aggressive
attitudes. As is mentioned in Sirah al-Mumtahanah (Surah
60), the Holy Qur'an has warned against showing loyalty to
and love for the former but it has permitted treating the
latter with charity and fairness. Hence, it reads:

Allah does not forbid you to show
kindness and deal justly respecting
those who have not made war
against you on account of your
religion and have not driven you
forth from your homes. Surely, 31issaa EEIIEES
Allah loves the doers of justice. ‘SS‘S&’" ERCEE
Allah only forbids you to make z y

friends with those who made war
upon you because of your religion,
drove you forth from your homes
and backed up others in your
expulsion. Whoever makes friends
with them, these are the unjust.
(60:8-9)

A third indication of this trend can be deduced from
traditions confirmed by the Ahl al-Bayt (‘a) on the
significance of calling to the “way” of Almighty Allah by
means of conversations characterized by rationality. They
insisted on maintaining general social relations with the
non-believers and non-Muslims as well as all categories of
people without discriminating between Muslims and non-
Muslims through wise and excellent communication skills.

A fourth indication can also be observed in the texts of the
Holy Qur'an and the Holy Sunnah that warn against reviling
unbelievers and aggravating them with unconstructive
attitudes because they would naturally respond to such
revilement with similar insults.

Islam has presented fraternity among Muslims as the
content of social relations within the Muslim community.
Islam has lined itself up with fraternity, which is a mixture
of mutual loyalty, backing one another up, and social rights
characterized by shared love, affection, humanitarian
feelings and sentiments.



LEVELS OF SOCIAL RELATIONS

The fourth aspect of social relations is that Islam has not
overlooked the tangible realities that exist—despite the fact
that it has adopted the principle of equality for all human
beings and the principle of fraternity for the Muslim
community—in the various extremes of social relations.

Islam has defined two main levels arising from social
realities and has based relations on the mental, spiritual,
and intellectual conditions of the parties involved.

The first of these levels is the general relationship that is
imposed by the nature of man’s existence in society
wherein man connects with the individuals of his society
and becomes part of it within the general frame of social
relations.

Islam views the unity of the Muslim community as the
common factor among all the extremes of this relationship.

Through this level of relationship, blood and property are
saved from being shed or confiscated and covenants and
pledges are fulfilled. In addition, public participation and
contribution to social responsibilities is maintained, such as
enjoining the right and forbidding the wrong, attending the
common prayers and funeral ceremonies, visiting the sick,
and trying not to miss social ceremonies like marriages and
the like.

In an authentic narration, Shaykh al-Kulayni has reported
Mu'awiyah ibn Wahab to have said that he once asked
Imam al-Sadiq (‘a), “What should we do with respect to
relations with our people and with others whom we come in
contact with?”

The Imam (‘a) answered:
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You must safeguard the trusts ¢, )_L:._,?f/} ;;,.éjl FEAY 8 )1’5_?
that they deposit with you, bear e o,

witness for or against them, visit 035527 el r—’éJ aslgad!
the sick among them, and attend A P
their funeral ceremonies.’ 2P D @l S

The Ahl al-Bayt (‘a) rarely put conditions regarding
maintaining this level of social relations, except for some
general constraints, such as avoiding relationships that
bring ill repute and associations with heretical people and
those publicly known for corruption and deviation, as well
as those who work in forbidden occupations. Details of
these categories will be cited in the second part of this
book.

Al-Faji" al-"Aqili has reported that Imam *Ali the Commander
of the Faithful (‘a) instructed his son, al-Hasan (‘a) saying:

Beware of presenting yourself in - 2.4l WJ‘ b SIE)
situations that bring about ill DU o 7
reputation and sessions known [y, Ols e sl any 0 sbldl
for evil, for a wicked friend may -7 T

seduce him who sits with him.? Ak T e gl

*Umar ibn Yazid has reported Imam al-Sadiq (‘a) as saying:

Do not keep company with . e .
heretical people and do not A5 Y5 el 3l sl
participate in their sessions, TIPSR AN
lest you be equated with them ‘¢ J"; v . L ly
in the eyes of people. The Towle il Do a1 A 16
Messenger of Allah (s) has said, jd,‘} w Ao j» ‘ :J}‘U d}”
“Man follows the religion of his .y 5y alls > & <Al :}i;}
friend and companion.” oot oo

2 L

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 12:5, H. 1.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:422,S. 19, H. 4.
3- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:430, S.27, H. 1
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Hammad ibn "Amr and Anas ibn Muhammad have reported
on the authority of Anas’s father that Ja'far ibn Muhammad
(al-Sadiq) (‘a), on the authority of his fathers, quoted that
the Holy Prophet (s) instructed Imam *Ali (‘a) saying:

O "AlL, it is worthless to keep the <, = . .. . s
company of one whom you will ¥ sk s VJU“L.%;E
npt benefit elthc.ar ffom his faith or aded E *’Mr’ % EL:f‘s
his worldly affairs. . ¥

A warning against associating with such categories of
people means to avoid befriending or sitting with them.
However, if we consider this warning general (i.e. to
include all states of association), we can understand the
reason behind it is that such social relationships might
develop into friendships, even if at the minimal level, and it
is better to avoid falling into any situation of suspicion that
might tarnish one’s reputation.

The second level is that of private relationship,
conventionally called friendship (i.e. making friends with
some people).

This level shares the general results, consequences, and
commitments of the first level of relations but differs from
it in certain additional conditions, rights, and duties, such
as some financial and cultural rights. Discussing, teaching,
and learning about religious affairs as well as some
political affairs, like discussing general situations of the
community, especially when the issues are very
controversial, are permitted only among real friends.

Khaythamah has reported that Imam al-Sadiq (‘a) told him:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:431, S. 28, H. 1.
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Convey my compliments to my
loyalists and advise them to
show reverence to Almighty
Allah: the rich among them
must help the poor, the
powerful must help the weak,
the living must attend the
funeral ceremonies of the dead,
and they must assemble at their
homes and discuss issues of
religion, for such meetings keep
our work alive. May Allah have
mercy upon a servant who
keeps our work alive.!
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Shaykh al-Kulayni, through a valid chain of authority, has

reported Maysir as saying:

Imam Abu-Ja far (al-Baqir) (‘a) once asked me, “Do you
(Shi‘ite groups) often seclude yourselves in special
meetings and exchange discourses and freely say what you

have in mind?”

I answered, “Yes, I swear it by Allah. We often withdraw to
exchange discourses and say freely that which is on our minds.”

The Imam (‘a) commented:

By Allah I swear, I do wish I were
with you on some of these
occasions. By Allah I swear, I do
love your fragrance and your
souls. You are verily following the
very religion of Allah and the
religion of His angels. Follow (us)
by means of piety and diligence.?
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1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 12:21, H. 6.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:567, H. 5.
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Fraternity for Allah’s Sake

The Ahl al-Bayt (‘a) endeavored to develop such spiritual
and intellectual relations that people would soar to their
highest levels and exceed blood fraternity in human, social,
and spiritual aspects. On achieving this, love and affection
would be purely for Almighty Allah’s sake and the outcome
would be that one would love for his brother-in-faith
whatever he loves for himself (i.e. equality in desires and
hopes) and even consider one’s brother-in-faith before
himself.

A tradition reported from the Ahl al-Bayt (‘a) describes this
perfective sphere of relations among the individuals of the
virtuous community.

In his book, al-Majalis, al-Hasan ibn Muhammad al-Tusi
has reported that, on the authority of his fathers, Imam al-
Bagqir (‘a) quoted the Holy Prophet (s) as saying:

On the Day of Resurrection, a u.a ;u L;;Lg MLL“ e o |>\
spokesangel will cry out with a

call heard by the last of the ‘—Sr%—" J—"}J—‘“‘
crowds in the same volume 4 i d T
heard by the first. He will call f” Ol ol P V“Jﬁ Cf‘“”
out, “Where are the neighbors - .5 . <: Go - "J}k;i P
of Allah, the Majestic, in His “’Ad&r”w e g
abode?” Then, a group of ‘&Ml ,ﬁ) ,31 e o u"u‘
people will stand up and will be

received by a group of angels. )‘-’ < {._Q..;s uLfL» .u,-‘yzp
“What were your deeds in the ~_ .7~~~ . . . 2y
worldly abode due to which you WO ¢! et B
are now the neighbors of Allah, it i (i e
the Exalted, in His abode?” The = LS S s 'ffb <
angels will ask. “We used to JU5. JLx & 57505 &
love each other for Allah’s sake ) é : H”H >
and help one another for His : JL& &l e (e sL% (o3lis
sake, too,” they will answer. An = =~ =~ £ =~
angel will say on behalf of ré-L—“ | = LS"t—"’ Od—e
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Allah, “True are the words of L/;._H a0 R ,] 3
My servants. Clear the way for “ﬁ il ‘;s

them.” Then they will walk into .g_.;L.p Sy
the neighborhood of Allah in s
Paradise without (their deeds)

being accounted.

Commenting on this, Imam al-Bagqir (‘a) said:

These are verily the neighbors of L s .
Allah in His abode. When people ‘ff" g—fj‘”‘ “"J—:? fyﬁ—ﬁ"
will fear, these will not fear, and . 2 <.<+ ( % -y =-

> ’ Lo Ll s
when people are stopped for Rl ] =
settling their accounts, these will 7, PACERA Lw‘«‘:“i,«&‘éuf}
not be faced with it.!

In his book of al-Kafi, Shaykh al-Kulayni, reported Imam
al-Sadiq (‘a) to have quoted the Holy Prophet (s) as saying:
Whoever has six features in his .. . .s2.. \ .°
08 4 %S G
personality shall be in the < o= 2 o “’AJL& .
presence of Almighty Allah and . _ - ¢, (2" 2 4 LS:'\—;
to His right...A Muslim, who o J:;,-o
loves for his brother-in-faith 4_.>‘Y f"l“‘“j‘ ,J\w oo dil
whatever he loves for the dearest
of his family members, dislikes f»J‘ R b fY
for him whatever he dislikes for e
the dearest of his family ‘m‘ ’c‘y Jg‘ L w‘y V =
members, acts honestly with him 42, -5 (3 ...m\b}l WL—’)
in terms of friendship... If he . -
attains this rank with his 47 &8s dliul
brother-in-faith, when he passes SOy SEPI
his grievances on to him, his 30l <> 035 ¢ 25 0l
brother-in-faith will then e ! i
certainly rejoice at his delight
and feel sad on his grief. If he <y 5 1§28, o253
can do anything to relieve his J A o

a@‘cjé;uéwa\fbb O

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:434, S. 15, H. 15.



Levels of Social Relations 49

50 The Role of the Ahl al-Bayt in Building...

brother-in-faith, he will certainly oo @l L b1 A
do so or, at least, pray for j‘_!/‘j w im s :m‘ df_“)
him...The Messenger of Allah () .7 % [ &0 :;.i_;}
said: “Almighty Allah has some - - ‘ o .
creatures who will be positioned 450 & 9 1 A4
to the right of the Divine Throne =+ .. "= = % .
in the presence of Almighty ¢ ‘9"”" Cl_n o el
Allah. Their faces will be as white -

as snow and as brilliant as . ‘}u‘ Jes M‘
sunlight at forenoon. When it is J.\_H ;‘Yj_a dLEie ?;‘y
asked about them, the answer

will be that these are those who A P g sle
loved each other for the sake of o o
Almighty Allah’s majesty.”

The Ahl al-Bayt (‘a) took into consideration the different
levels of this private relationship. It is therefore possible to
classify such private relations into general and special
friendships. This classification is based on the degree of
commitment to the doctrines and principles of Islam, and
the profundity and firmness of religious values and ideals
in behavior and practice. On the strength of this
classification, faith and loyalty to the (divinely
commissioned) leadership of the Ahl al-Bayt (‘a) plays an
important role in firming up such relations from which
result the kind of rights and duties demonstrated by the
previously cited traditions.

False Friends and True Friends

Referring to another aspect in the variety of the levels of
social relations, the Ahl al-Bayt (‘a) differentiated between
two categories of people: false friends and true friends. In
one’s association with the earlier category, it may suffice to

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:542, S. 122, H. 3.

say one has to meet people in society and associate with
them because one’s existence is dependent on their
existence. Such a relationship is based on kind association,
mutual feelings, and sympathetic treatment, named by the
Ahl al-Bayt (‘a) as ‘courtesy’ with the meaning good
behavior with people.

The second category, true friends, represents individuals
who must be chosen carefully as friends after observing
their honesty, faithfulness, and good manners. Only then is
it correct to lean on such friends, put one’s trust in them,
and depend on them in one’s private affairs because they
are known to stand by their friends in good and bad times
and to be holders of their secrets and trusts.

Yunus ibn "Abd al-Rahman has reported the following on
the authority of Imam Muhammad al-Jawad (‘a):

In al-Basrah, a man stood up and asked Imam ‘Ali, the
Commander of the Faithful (‘a) to define friends.

The Imam (‘a) said:

There are two kinds of friends— s e
friends of confidence and a_;s:J\ d‘}—"" 10L"-’—¢ O‘}—*V‘
friends of grimace. The friends ..

of confidence are the refuge, “‘J‘ “"J’" e °f‘"l§“” “"f"ﬁ
the wings, the family and the . Ll 2aLs
wealth (of their friends). If you J_A °C ’ V_P
confide in a friend, you should g-;lp gl >.\ e [y \;b ,JLAI,
give your wealth and help to .

him. You should also befriend Ju) RARERO || J-blé P
his friend and antagonize his -
enemy. You should keep his r‘—ﬂﬁ @hsle a ’bﬁ GBLo L

secrets and defects (in .. .
- . . W;J‘ 7R ,_4.191 ¥
confidence) and proclaim his il ‘°J—~"

good conduct. You should Te | ‘»«J“-@‘ fy
know, O asker, that the friends u—‘;—° V—P JJ V-Lc
of confidence are as scanty as o= L3l .J_aa-\!l o S
red sulfur. Regarding the g g o
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friends of grimace, you gain 2%+ I 5280
from them only your pleasure; }W 2T
therefore, you should not Gl ¥y fgue @l aka B
deprive them of your pleasure. .~ = - - .
Do not ask them for any further p—éj il om o e CIE?)
thing. Give them a happy mien | " ...  _ © &
and pleasant conversation as f"-"j‘ewd‘f‘uu“‘*u
long as they give you their odr 58
happy mien and pleasant DU
conversation.'

Faith—in the sense of believing in the divinely
commissioned leadership of the Ahl al-Bayt (‘a) and loyalty
to them—is one of the basic conditions in the process of
choosing friends of confidence. The duties of people towards
their friends, confirmed by the Ahl al-Bayt (‘a), are
exclusively for this category of friends.

Referring to this classification and variety in the level of
social relations as well as the general and special
conditions of these relations, there is a set of traditions
reported from the Ahl al-Bayt (‘a) displaying other
conditions and qualifications to be observed in identifying
the level of one’s social relations with others. Some
traditions have mentioned the positive characteristics that
encourage such relations, such as piety, devoutness,
rationality, prudence, nobility, and excellent morals, while
other traditions have listed negative traits that discourage
building relations, such as idiocy, corruption, fabrication,
and stinginess.’

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:404, S. 3, H. 1.

2- Refer to al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:409-432, S. 8-

9,11,15-18 and ‘Allamah al-Majlisi, Bihar al-Anwar 74:173-220

where you can find many traditions confirming that the Holy

Imams of the Ahl al-Bayt (‘a) specified certain points as
=
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More details will be cited in the second part of this book.

conditions of choosing friends of confidence and identifying
friends of grimace. All are originally connected to the principles
to which we have previously referred.



SPECIAL TREATMENT

The fifth aspect of social relations is that there are certain
categories of people who must be treated in a special
manner.

Although Islam, in its social concept, believes that all
human beings are equal and brothers of one another, we
notice that the Ahl al-Bayt (‘a) dedicated special treatment
in the field of social relations to certain groups of people
because of various tangible reasons endorsed by human
nature or factual reason-based criteria founded on public
interest.

These reasons are humane, religious, and political,
depending on the various aspects of the Islamic concept of
social relations in general or social relations in particular,
placing all affairs in their natural position in the general
structure of society and the categories of social relations.

On many occasions, the Holy Qur'an has referred to such
special treatment, including the following:

Serve Allah and do not
associate anything with Him
and be good to parents and to
the near of kin and the orphans
and the needy and the neighbor

) 335 ¢ SR LL8&XL
from among (your) kin and the 2“ eeod N v ‘2_
. . - [-]
neighbor who is a stranger and cecet SRR 3
339399

the companion on a journey
and the wayfarer and those
whom your right hands possess.
Surely, Allah does not love him
who is proud, boastful. (4:36)
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Relatives

Relatives, especially next of kin and, more especially,
parents, enjoy special privileges as regards social treatment.
It is thus obligatory to sustain the root of social relations
with relatives and it is impermissible to cut off family ties. It
is also obligatory to honor and act piously towards one’s
parents by means of acting obediently towards them and
complying with their orders, yet within the limits of the
religious laws.

Abu-Hamzah al-Thumali has reported that Imam “Ali the

Commander of the Faithful (‘a) delivered a speech in which
he said:

I seek Allah’s protection ) .
against the sins that hasten Ll B Ao gl e il 3 g2
death. T o

‘Abdullah ibn al-Kawwa' interrupted him, saying, “O
Commander of the Faithful! Are there sins that hasten one’s
death?” The Imam (‘a) answered:

Yes, there are! Woe unto you! They . Sy hald el s
are breach of family ties with one’s Oé ’S"TJJ‘ = el s
relatives. Even if faithless, family . 2.4 of" | af
members who gather and help each ST

other are provided sustenance by
Almighty Allah. Some family P
members, who are pious, separate - J3 0l .4 02
from one another and cut off their - . ,« . <o . 2
ties; as a result, Almighty Allah LA a3 s U
deprives them (of His sustenance
despite their piety).*

e d by U
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*Anbasah al-"Abid (the worshipper) has reported that a man

39- Shaykh al-Kulayni, al-Kafi 2:347-348, H. 7.
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came to Imam al-Sadiq (‘a) and complained about his
relatives. The Imam (‘a) advised him saying:

Suppress your rage and treat them -1};;‘5/‘ L V‘Lﬂ

nicely.

The man said, “They do such-and-such to me!

The Imam (‘a) said:

'7’

Do you want to be like them? Then, S rg.t._Ag o ix_,)ﬂ

Almighty Allah shall never look at

you.®

ﬂ‘rﬂum;u

In his famous Epistle on Rights, Imam Zayn al-'Abidin (‘a)

says:

The right of your mother is that
you know that she carried you
where no one carries anyone,
she gave to you the fruit of her
heart which no one gives to
anyone, and she protected you
with her hearing, sight, hands,
legs, hair, and skin as well as all
her organs. She was highly
delighted, happy, eager, and
enduring the harm, pain,
heaviness, and grief until the
hand of power saved her from
you and brought you out to this
earth. She did not care if she
went hungry as long as you ate,
was naked as long as you were
clothed, was thirsty as long as
you drank, was in the sun as
long as you were in the shade,
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40- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:593, S. 149, H. 3.
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was miserable as long as you
were happy, and was deprived
of sleeping as long as you were
resting. Her abdomen was your
container, her lap your seat, her
breast your drink, and her soul
was your fort. She protected
you from heat and cold. You
should thank her for all that.
You will not be able to show her
gratitude except through
Allah’s help and grace of
thanksgiving.

The right of your father is that
you know that he is your root
and you are his branch.
Without him, you would not be.
Whenever you see anything in
yourself that pleases you, know
that your father is the origin of
its blessing upon you.
Therefore, praise Allah and
thank Him in that measure. All

power belongs to Allah.?

The right of your child is that
you should know that he is from
you and will be ascribed to you,
through both his good and his
evil, in the immediate affairs of
this world. You are responsible
for what has been entrusted to
you, such as educating him in
good conduct, pointing him in
the direction of his Lord, and
helping him to obey Him. So, act
toward him with the behavior of
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41- Ibn Shu'bah al-Harrani, Tuhaf al- "Ugqiil, pp. 363.
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one who knows that he will be
rewarded for doing good and
punished for doing evil. In his
affairs, behave with the actions
of those who adorn their
children with their good deeds
and those who are justified
before their Lord because they
did well in the discipline and the
custody of their sons. All power
belongs to Allah.

The right of your brother is that
you know that he is your hand
that you extend, your back from
whom you seek refuge, your
power upon which you rely, and
your might with which you
move. Take him not as a
weapon with which to disobey
Allah, nor as equipment with
which to  wrong Allah’s
creatures. Do not neglect to
help him against his own ill
intentions and against his
enemy, prevent him from
joining villains, give him good
counsel, and associate with him
for Allah’s sake. If he obeys
Allah and responds to Him
properly, well and good, but if
not, you should prefer and
honor Allah more than him.
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This special treatment with relatives involves the lineal tie,
which designates the extension of man’s existence and
progress. It is experienced as a natural feeling, and has an
ethical aspect, especially with reference to taking care of
and acting piously towards parents, which is a sort of
gratitude, good turn, lenience, and mercy to the old and the
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weak. Hence, the Holy Qur'an says:

Your Lord has commanded that

you shall not serve any but Him,

and be good to your parents. If

either or both of them reach old

age with you, say not to them so iy
much as “Ugh” nor chide them, :~4s8880AIXIEEK
and speak to them a generous J9s88dd -z o ¢aday
word. And make  yourself §55533
submissively gentle to them with

compassion, and say: O my Lord!

Have compassion on them, as they

brought me up when I was little.

(17:23-24)

Furthermore, special treatment with relatives has a
significant social and organizational aspect related to
Islam’s attitude towards the general structure of society, on
the supposition that family is the primary and paramount
brick on which the social structure stands.

Scholars

Islam has imparted special social behavior towards scholars
and people of virtue and knowledge due to certain ethical,
tangible, and social considerations.

As for the ethical, tangible consideration, Islam looks upon
knowledge as having realistic worth that grants man a rank
of perfection and elevation. The Holy Qur'an thus says:

Allah will exalt those of you who

believe and those who are given [J [ [1 [ [] [] [] [J
knowledge in high degrees. Allah is 0
Aware of what you do. (58:11)

Say: Are those who know and s o000 000
those who do not know alike?

) BELYY
Only the men of understanding
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are mindful. (39:9)

As for the social consideration practically adopted by the
Ahl al-Bayt (‘a), scholars occupy a distinguished social
position represented in the leadership of the Islamic
revolution in Iran and its authority over the Muslim nation.

As confirmed in their traditions, the Ahl al-Bayt (‘a) have
been the worthiest to occupy this position and the only ones
granted this authority by Almighty Allah because they
possessed knowledge of an unmatched, unattainable degree.

Consequently, the leaders of Muslims must have full
knowledge of Islam and be proficient enough to deduce

religious laws from their sources.

Treating scholars in special ways has been advised in
authentic traditions. Shaykh al-Saduq, in his book of al-
Khisal, has reported Imam ‘Ali the Commander of the

Faithful (‘a) as saying:

Among your duties towards
scholars are that you must not
load them with too many
questions. You must not precede
them in answering. You must not
insist when they avoid (answering
a question). You must not impose
upon them when they are tired.
You must not point at them by
extending a finger. You must not
wink at them. You must not talk
confidentially to them during their
sessions. You must not inspect
their flaws. You must not address
them by  stating opinions
contradictory to theirs. You must
not reveal their secrets. You must
not backbite in their presence. You
must support them in their
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presence and defend them when
they are absent. You must salute a
group of people generally but greet
them singly, sit in their presence,
precede all others to meet their
needs, and you must not become
weary of long companionship with
them. Verily, scholars are just like
date-palm trees; therefore, you
must be patient while waiting for
their benefit to descend upon you.
A scholar occupies the same
standing of one who permanently
fasts, performs acts of worship,
and strives for the sake of
Almighty Allah. When a scholar
passes away, an irreparable crack
occurs in Islam that continues up
to the Day of Resurrection. Verily,
when a seeker of knowledge passes
away seventy thousand angels
escort him and place him among
the most favored inhabitants of
heaven.*
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In the famous Treatise on Rights, Imam Zayn al-'Abidin (‘a)

says:

The rights of your leaders are
three: the most incumbent upon
you is the right of a person who
trains you through authority, then
of him who trains you through
knowledge, and then of him who
trains you through property. Each
trainer is a leader.. You must

f UaJ...JL;L“Lﬂ’ wlle
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42- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:551, S. 123, H. 2.
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honor the right of the one who
trains you through knowledge, by

magnifying him, respecting his ‘dbﬁ'*"“’l"‘@f ’y‘b ‘w
sessions,! listening to him, and

attending to him with devotion. b—?«ﬁ\m—g‘b\sf—guyj
You must avoid raising your voice R VS S,
in his presence, avoid answering ES"U‘HOJ_QQ_:"W
others by letting him answer, and B 255 Yy s
avoid talking to anybody during -- - ~-
his sessions. You must avoid ddisuie GUE Y, ‘\.\>

JL:;Y\) o) el

\

43 Al-Hurr al-'Amili, Wasa'il al-Shi'ah 11:134, S. 3, H. 1.
Translator’s Note: According to Tuhaf al-"Ugill, this paragraph
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backbiting in his presence, defend
him when something bad is
attributed to him, cover up his
defects, demonstrate his good
points, avoid sitting with his
enemies, and avoid incurring the
hostility of one who is loyal to him.
If you do these, then the angels of
Almighty Allah will bear witness
that you have tended to him
adequately and have learnt his
knowledge for the sake of Almighty
Allah, and not for the sake of
people.
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has been mentioned in the following form:

The right of the one who trains you
through knowledge is to magnify
him, respect his sessions, listen well
to him, attend to him with devotion,
and help him convey to you the
knowledge that you indispensably
need. You can do so by emptying
your mind to (receive) his
information, pay attention to him,
purify your heart for him, open your
eyes wide before him by means of
abandoning the appetites and the
passions. You should also know that
you are considered to be his
messenger when you convey the
information that he provides you to
the ignorant ones that you meet.
Therefore, it is binding upon you to
convey it on his behalf properly, and
avoid betraying him when you are
conveying his message and
representing him. All power belongs
to Allah.
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Neighbors

Neighbors are also worthy of exceptional treatment to bolster
social relations with others throughout the geographical area
and establish a sound and powerful local social structure.
Emphasizing the significance of this special treatment towards
neighbors in his last will to his sons, Imam ‘Ali the
Commander of the Faithful (‘a), referred to the Holy
Prophet’s instructions about neighbors.

1- Translator’s Note: In his will for Imam Hasan (‘a) and Imam
Husayn (‘a), Imam "Ali the Commander of the Faithful (‘a) said:
(Fear) Allah (and) keep Allah in view P .
in the matter of neighbors, because *3 &P ‘(’g"f’ R
they were the subject of the Prophet’s S P
advice when he went on advising in TR J‘)L“f&fj
their favor until we thought he would ‘..gj),.w P
allow them a share in inheritance.

(Nahj al-Balaghah, Sermon No. 64)
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Shaykh al-Saduq has reported another tradition carrying the
same import in his books Man-la-Yahduruhul-Fagih and
‘Iqab al-A'mal on the authority of Imam al-Sadiq (‘a) on
the authority of his fathers (‘a) on the authority of the Holy
Prophet (s) who said:

Whoever, harms his neighbor @)u“m <=)> Dl g3
shall be deprived of the scent of

Paradise by Almighty Allah and w—’ﬁ V"‘_G’ L ‘4—~>J‘
Hell shall be his final abode. Lo ) |
What an evil destiny Hell is. °? '“""C’"’U"’ f”‘"‘J
(Archangel) Gabriel advised me “*| o “\.( -~ ( £ - o (2
in favgr of neighbors so J_AJ} J E_ﬁj l-ﬁ .
insistently that I believed that a 1 -5 u,_.> Sl P 5
share of inheritance would be S
decided for neighbors.* A g

Imam al-Sadiq (‘a) is also reported to have quoted his
father (‘a) saying:

In the Book of (Imam) Ali (‘a), I w&;u\_ﬂgo_gu‘
read that the Messenger of Allah (s)
wrote a paragraph in the covenant 4 Gl.a A Jan 0l (.)L“Jl
that he wrote between the

Muhgjiran (Muslim emigrants of Qﬁ‘f-srl-:‘/ﬁ“-”ﬁ“-:b
Makkah), the Ansar (Muslims of ., . - <, .~~~ _.:
Yathrib), and the inhabitants of <’ )L"a_'w’ s el
Yathrib, who joined them. It ran

thus: Treat your neighbor as ol uﬂ ‘leﬁﬁ
yourself; neither harm him nor ¥, L,z,fpw.l\f,wl
attribute any sin to him. The s

sanctity of one’s neighbor is the o—‘@J‘-’J‘ L) ‘ﬁ‘

same as the sanctity of one’s L4
mother.* 4l i P'Sg\eJ‘

B,

45- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:488, S. 86, H. 5.
46- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:487, S. 86, H. 2.

Imam al-Sadiq (‘a) is also reported as saying:
Know that whoever does not act , ¢, . ¢ . .c.% .o,
nobly concerning the rights of his S’JU"L'fU”'*JM ‘f*“}

nelghblor does not belong to our B3 e B3l ]
group. <

Imam al-Bagqir (‘a) reported the Holy Prophet (s) as saying:

Whoever spends his nlght satiated Qs oL s o ol L
while his neighbor 1s hungry has B
never believed in me.? C[" X
Mu'awiyah ibn ‘Ammar has reported that he asked Imam
al-Sadiq (‘a) about the area of one’s neighborhood.

The Imam (‘a) answered:

Forty houses on each side are ub—ﬁ Ty
included in neighbors.? EEE oo

The Weak

According to Islam, weak people must also be treated in
special ways, including those whose weakness is due to the
nature of their physical structure—such as children,
women, old people, handicapped and retarded people. The
human aspect in this special treatment is too clear to
require confirmation.

Imam "Ali (‘a) is reported to have said:

Have mercy on the weak amongst
you and pray that Almighty Allah 's<b0 ‘(5 Gas | 4500
has mercy on you because of your

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:489, S. 87, H. 5.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:490, S. 88, H. 1.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:492, S. 90, H. 3

>
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showing mercy towards them.> V‘@" LI Al Ty RN

This distinctive treatment also includes the financially
weak, such as the poor, the destitute, the wayfarers, and
other categories of needy people.

Imam "Ali the Commander of the Faithful (‘a) has quoted
the Holy Prophet (s) as saying in one of his sermons:

Give alms to the poor and the

needy amongst you. Have a & S a, 5 .r5 Je | 59005
high regard for the old amongst V_T.S ’ V: Jﬂfb > . ’
you. Have mercy on the young 4}5}&4 | o550 VS)Lf PRtYY)
amongst you. Build good : Ca e s
relationships with your '("{“l’)‘ ‘Jl‘fﬁ
relatives.’!

This special treatment also includes those deemed weak
because of their social conditions, such as orphans, slaves,
and low-wage employees whose social circumstances force
them to be under the supervision and custody of others.

Imam al-Sadiq (‘a) has reported on the authority of his
fathers (‘a) that the Holy Prophet (s), in his instructions to
Imam "Ali (‘a) said:

O ‘Ali, whoever carries out the _Gas%82%5idley
following four acts, Almighty Allah w“: R c, GLC
shall build for him a house in 5! =il 5Ly d A
Paradise: (1) providing a shelter for ... ~ . ~~ .
an orphan, (2) having mercy on the <+ s ““f“ﬂ 22 ‘("5}”

50- Abu’l-Fath al-Irbali, Kashf al-Ghummah 3: 142; " Allamah al-
Majlisi, Bihar al-Anwar 78:83, H. 85 as quoted from the
previous reference book.

51- Shaykh al-Saduq, ‘Uyian Akhbar al-Rida 2:265, H. 53;
‘Allamah al-Majlisi, Bihar al-Anwar 96:356, H. 25 as quoted
from the previous reference book.

weak, (3) having compassion for
parents, and (4) treating servants
leniently. O “Ali, Paradise shall be

L 5l G5 el e

wu_g\_wdasw“;;

unquestionably decided for the L. T o e

person who meets all the expenses of dozs (K (> dl
an orphan from his own wealth such . =, =, " = ;5 o
that he makes him financially T <~ ‘Lff“' L g sl
independent. O “Ali, whoever {7 ¢-: . % JLc S

strokes the head of an orphan out of o
sympathy for him, on the Day of 351, aj,_.ﬂ IR
Resurrection, Almighty Allah shall f - J§: .
grant him (a piece of) light for each Al
single hair.!

The Holy Prophet’s Pro7geny

Exceptional treatment has been confirmed for the Holy
Prophet’s progeny from the descendants of Imam "Ali and
Lady Fatimah—peace be upon them—due to their
relationship to the Holy Prophet (s) in order to honor him,
acknowledge his right, and sanctify his standing.

Imam al-Sadiq (‘a) is reported to have said:

No one’s head or hand must be j‘m J55 ‘)I% R '*’ oD Je
kissed except the Messenger of D T S AU SR =

Allah’s  or one who is ?"',.Lif‘ o3k jj,b 4..1; At
considered to represent him.? A Py

Al-Husayn ibn Khalid reported Imam al-Rida (‘a) as
saying:

Looking at our progeny is (a kind of) e 24 R
worship. SR “’J’u

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:560, S. 19, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:565, S. 133, H. 3.
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The reporter asked, “Does this mean the Imams from your
progeny or all of the Holy Prophet’s descendants?”

The Imam (‘a) answered:

2

It includes all the descendants ezl s JBY 6
of the Prophet (s) who neither s Q-J R éf ) J)

violated his course nor are V—‘ LBl }vj—ifj Ty e
polluted by acts of b w2
disobedience to Allah.! as*‘\*-‘db 575k s “?‘ﬁ—f ‘}{)L’i

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:620, S. 165, H. 1.
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PRELUDE

The second area of discussion appertains to rules that
identify the progress and direction of social relations and
the foundations on which they are established.

These rules and foundations steer the progress of social
relations towards self-perfection in the behavior of
individuals and towards social perfection in the activities of
the virtuous community.

At the same time, they outline the ethical background and
social behavior of the individual by highlighting the role
that ethics plays in achieving social perfection in an
individual.

Without these ethical restraints, social relations turn into a
mere formal mechanism, similar to customs and traditions,
disintegrating as soon as the social structure suffers the least
change. This has actually taken place under certain conditions
like emigration from one society to another, cultural and
social intrusions imposed on a society, or overthrow of
political regimes. In Western societies, ethics has turned into
barren laws and traditions lacking any significant connection
to ethics, moral fiber, spirit, or sentiment.

The Ahl al-Bayt (‘a) summed up these rules in the
following points:

1. Commitment to religious duties and conventional
responsibilities

2. Controlling and directing one’s emotions

3. Deeming justice and fairness as the only level of
comparison between others and oneself

4. Nobility of character and dealing with people in terms of
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forbearance and compassion
5. Charity and leading in charitable behavior

6. Distinguished behavior, acting as good example in
general social conditions

These regulations are congruous with the Islamic aspects of
social relations in trend, goals, form, and content. However,
it is necessary to deal with each of these regulations in
detail to shed light on the claimed congruity and
connection.



RELIGIOUS AND CONVENTIONAL LAWS

Commitment to the religious laws, reason-based pledges
and covenants, as well as common conventional manners
approved by the Holy Legislator, is in reality an ethical
commitment towards Almighty Allah, the One and Only
Lord and Creator Who has bestowed uncountable graces
upon humankind. Almighty Allah had taken a pledge and a
covenant from humankind that they would profess His
Oneness in godhead and lordship, and obey and comply
with His commandments and prohibitions in this world.
Referring to this covenant, the Holy Qur'an says:

When your Lord brought forth the

children of Adam and, from their

backs, their descendants, and

made them bear witness against

their own souls, “Am I not your

Lord?” They answered, “Yes! We ex % mis b Bia s b
bear witness.” Lest you should say $¢EIAdsdasico
on the Day of Resurrection, 3-\3399%%@@%%@@*@@
“Surely, we were heedless of this.” & B seg 355538
Or, lest you should say, “Only our

fathers associated others with

Allah before, and we were an

offspring after them: Will You

then destroy us for what the vain

doers did?” (7:172-173)

This commitment, therefore, is in reality the fulfillment of
the pledge and covenant mentioned in the Holy Qur'an and
the acknowledgement of the religion and system of Islam,
which Almighty Allah revealed to Muhammad, His servant
and messenger, peace be upon him and his Household. This
religion came to guide humankind, organize their affairs,
and build a virtuous human community so that the believers
of this divine message who fulfill this covenant form the
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best nation.

These religious laws and regulations, including all
commands and prohibitions, are based on actual advantage
and disadvantage in both the individual and social
movements of humanity. Obeying these religious laws is in
truth achieving advantages and evading disadvantages. The
second aspect of the Islamic concept of social relations,
reinforcing the social structure, cannot be put into practice
except by means of gaining advantages and warding off
disadvantages.

Further, common conventional manners are just another
expression of legitimate social commitments that people of
a society agree to use as customs; therefore, conformity
with these manners means conformity with people
themselves and with society. This is in accord with the first
aspect of social relations—openness and sociability.

Obligatory and Forbidden Commitments

Positive and negative implementation of such regulation is
found in the details about the superstructure of social
relations.

As for the positive aspect, this regulation can be found in
fulfillment of promises and covenants, restoration of
securities to their owners, participation in funeral
ceremonies, presence in congregational prayers and social
gatherings, visiting the sick, and like matters that will be
discussed in further detail in the second part of this book.

Regarding the negative aspect, application of regulation can
be found in threatening others, causing them damage,
violating their sanctities, scrutinizing their weaknesses, or
spreading corruptive influences among them, which will
also be discussed in the second part of this book.



CONTROLLING AND STEERING THE EMOTIONS

The second constraint is to control one’s emotions,
feelings, and passions during involvement in certain events
and in responding to the results and consequences of those
events. When observed, this regulation embodies self-
perfection in man’s progress towards Almighty Allah.

Many traditions, reported from the Ahl al-Bayt (‘a), emphasize
such regulation as a means of attaining self-perfection.

In two books entitled Man-la-Yahduruhul-Faqih and
Thawab al-A mal, Shaykh al-Saduq has reported through a
valid chain of authority on the authority of Shu'ayb al-
*Aqarqufi that Imam al-Sadiq (‘a) said:

Whoever controls himself when [y 1,\} v_;) ‘_,\ el “
he desires, fears, craves, or -

becomes angry, Almighty Allah (5} bl, Cab \.s\j ué*“' \;l,
shall ban  Hellfire from - e
consuming his body. ./,LJ\ S s F! ¢~

According to another tradition that is reported by Shaykh al-
Kulayni in al-Kafi through a valid chain of authority on the
authority of Safwan al-Jammal, Imam al-Sadiq (‘a) said:

A true faithful believer is he . P .
whose rage does not induce him = <25 13| L,S-*—f‘ el W)
to abandon what is right, whose ir o e e
approval (of something) does not 2 ‘G Ot e A

induce him to indulge in the |, 540,400
wrong, and whose power does ‘_}-bu-eo 2 VJGJ)
not induce him to take more than Ale STaxt PRTHHE
his due.? g -

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 11:132, S. 1, H. 8.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 11:286, S. 53, H. 1.
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Self-Building and Control of Emotions

Without a doubt, self-building is one of the most imposing
acts that man adopts in his progress towards self-perfection.
According to an authentic tradition, the Holy Prophet (s) is
reported to have described self-building as ‘the major
jihad’.!

One aspect of self-building is controlling emotions and
steering them towards what is right and approved by
religious laws and divine goals.

In its subjective aspect, the significance of this regulation
stems from educating and strengthening the human will to
be in a permanent state of harmony with reason and
religious laws in its choice and activity. The Holy
Legislator has conferred a special significance upon reason
and granted it a vital role in the progress of humanity and
in guiding human will towards uprightness and helping
human souls accomplish the final goal of their existence by
controlling emotions during interaction.

In an authentic tradition, the Holy Prophet (s) is reported to
have said:

1- Al-Hurr al-*Amili, Wasa'il al-Shi’ah 11:122, S. 1, H. 1.

Al-Sakuni related the following on the authority of Abu-

*Abdullah al-Sadiq (‘a):
On seeing the armies returning from the battlefront, the
Holy Prophet (s) said, “Blessed are those who have
performed the minor jihad, and have yet to perform the
major one.” When asked what the major jihad was, the
Holy Prophet replied, “It is the jihad of the self (struggle
against self).”
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When Almighty Allah created the =, == =
intellect (i.e. reason), He ordered it &l G JW5 al & O

to come. So, the intellect did. He - . ;- e o s - o,
then ordered it to leave, and the 4 ™ JBb J"‘ Ad ~
intellect responded. Then, Almighty 2 . - 2 .5 .o1

Allah declared, “By My Might and S B ek ‘j',b‘
Majesty I take this oath, I have v,_uim,.i_,_d,m J%}
never created any creature dearer -~ =~ T
to me than you. I shall never p Y wklsTVs ]|
deposit you in your perfect form e s
except with those whom I love. Sl el 2 ol Gl oo
Verily, it is you whom I will order, i e .

warn, punish, and reward. w‘ i“i%} ‘*‘fw i“i%} ‘!
According to another validly reported tradition, *Abdullah
ibn Sinan asked Imam al-Sadiq (‘a) whether the angels or

mankind were more favored.

The Imam (‘a) answered:

‘Ali ibn  Abi-Talib, the
Commander of the Faithful, (‘a) ;.Jlb 5 Lo a1 U6
said: Almighty Allah installed 7 Jdbw B
in angels reason without u,—e &-—§) & ol .¢>’L«_3| e
appetite, and in beasts appetite

without reason; while in human uﬁ J)} ‘°3@-~ ‘)N iz &mn
beings, He installed both

’ a :
reason and appetite. Thus, a @9 J” ‘J_u, yd g r“fj

human being whose reason 4[5 (3° <5, 515(*-"
overcomes his appetite )

becomes more favorable than (= ‘&B&Alu_ajp}@.e ‘u}@,&
angels, but he whose appetite e
overcomes his reason becomes f@‘wﬂﬁ"w }P*-Ml“
lowlier than beasts.?

1- Shaykh al-Kulayni, a/-Kafi 1:10, H. 1; al-Hurr al-'Amili,

Wasa'il al-Shiah 11:160, H. 1.

2- Shaykh al-Saduq, ‘llal al-Shara'i® 1:4-5, H. 1; al-Hurr al-
=
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Nobility of Character and Control of Emotions

Controlling ones emotions contributes to self-perfection of
individuals, which automatically has a great bearing on the
self-perfection of the whole society.

Additionally, an individual characterized by uprightness
and distinctive moral features leaves an undeniable impact
on the other individuals of society. An upright individual’s
social behavior will necessarily reflect his or her sound
psychological reality.

For that reason, the Holy Qur'an, highlighting this ethical
aspect in behavior, has praised the Holy Prophet
Muhammad (s) for the excellence of his morality:

Most surely, you conform to

sublime morality. (68:4) she

v

(CXE]

*Amili, Wasa'il al-Shi‘ah 11:164, H. 2.



JUSTICE AND FAIRNESS UNDER ALL CIRCUMSTANCES

The third rule in social relations is the commitment to
justice and fairness with all people without discrimination.
Hence, one is required to be fair even if such fairness
forces him to confess his mistake in any incident or issue.
This rule expresses the ethical background of the Islamic
concept of social relations.

In its capacity as one of the most significant aspects of the
social system, this rule has been adopted by Islam as the
basis on which its whole system is established. Hence, the
Ahl al-Bayt (‘a) regarded justice as an essential foundation
of man’s relationship with Almighty Allah.

Second to divine mercy, justice is a pillar in man’s
relationship with the Creator; in the production and
distribution of wealth; in government; in judgment between
parties of a dispute; and in man’s relationship with himself.

Maintenance of Justice among People

The Ahl al-Bayt (‘a) emphasized justice and fair play as the
basis of the social system in general and in social relations
in particular. Imam al-Sadiq (‘a) said:

Fear Allah and act justly yourselves, r.(; ‘\}s.\_pt, I \)_ml
for you are censuring people who do
not establish justice.’ 094" Y Cﬁ’ S dr"

He (‘a) is also reported to have said:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:233,S.37, H. 1.
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Justice is sweeter than honey, 7”20y cagidi 7 10
softer than butter, and more - S e s
fragrant than musk.! -/M - ‘ g l’%/) e ‘5‘4)5‘

Protest against injustice

The Holy Imams of the Ahl al-Bayt (‘a) prohibited unjust
treatment of the people. Usually, injustice is the result of
misappropriation and disequilibrium in the accurate criteria
of social relations.

Imam Muhammad al-Baqir (‘a) is reported to have said:

No one commits a wrongdoing but werJeJ “’L"u-“"
that Almighty Allah shall punish him
for it in his personal affairs or w;e\@_,m\ o.x>|‘>ll
property. As for wrongdoings that one
commits in his relationship with %I .m ¢-U=J‘ HE «dw
Almighty Allah, they are forgivable

when the wrongdoer repents.2 A "w *’L |;’p f”‘ L

Imam al-Sadiq (‘a) is reported to have said:

No act of injustice is graver . oy e
than wronging one who has i Y “‘“‘U“ Ny Wl “‘&" o 2

no helping power to repel it ’ mwl Fe ke Lo ls
save Almighty Allah.? > ‘%—J‘ %}

Abu-Basir has reported that two disputing men visited
Imam al-Sadiq (‘a) and each one put forward his claim.
After he had heard both of them, the Imam (‘a) said:

1- Al-Hurr al-' Amili, Wasa'il al-Shi‘ah 11:233, S. 37, H.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 11: 338, S. 77, H.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:338, S. 77, H.

3.
3.
1.
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Truly, I say, he that gains something & s 5 b L i) Gl
by unjust means has in fact gained , sxs & .. .
no benefit. Verily, the wronged <~ polesd "’% G ("U‘Jl’
party seizes from the faith of the = .t .- & ‘H@‘o—w
wronging party more than the e U
wronging party seizes unjustly from . % ,p_ﬁg;j\ d\-ib-»}JLB\
the property of the wronged party. , -~ = -, -~ |
He that causes evil to people must 5l 5556 LWL 52 Jag
not complain against the evil that is C ST
caused to him. Verily, the son of
Adam (i.e. man) will reap only that . ... .¢ .. .. .-

. — Laas]
which he has sown. No one can %“’”Qﬂ@ﬂ ¢
harvest sweetness from the bitter D T PSS NS
and no one can harvest bitterness - R
from the sweet. T gl

4 e ] Gl ey Jas 3]

P

Upon hearing these words, the two disputing parties made
up with each other and left.?

Giving others their rights even if it be against oneself

The Ahl al-Bayt (‘a) urged their followers to be fair with
all people by giving them their rights even if it went against
their own interests. Hence, The Holy Imams (‘a) confirmed
that the quality of faith (i.e. iman) cannot be ascribed to
anyone who does not treat all people equally and give each
one his due even if he does not receive his own due.

Seemingly, any unjust act in social relations initially arises
from one’s preferring oneself to others and giving one’s
own right precedence over the rights of others. This trend
then develops to include preferring certain individuals to
others and giving the rights of a certain group precedence
over the rights of the public. Justice will be established
among all people when each person gives all others their

1- Shaykh al-Kulayni, a/-Kafi 2:334, H. 22.
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due even if it is against oneself.

Imam Ja'far al-Sadiq (‘a) is reported to have quoted the
Holy Prophet (s) as saying:

Three acts are the masters of all | I S
deeds: (1) to treat people fairly <* ’u“u‘ JL@-@ /dLo.G‘y‘ X
even if it is against oneself, (2) to & A 2 L Y
be cordial with your brothers in ;f)fm ‘;Cy F=
faith, and (3) to praise Almighty Je J”_{ e 4l
Allah in all circumstances.’ - -

Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

He who financially comforts the . - 7 I
poor from his wealth and gives . < ,"suj o
people t}_lelr dugs, even .1f it be 3 e Lra‘ il
against his own interests, is a true -- - o
and faithful believer.? L gl ellds

Abu-'Ubaydah al-Hadhdha' has reported Imam al-Baqir (‘a)
as saying:

May I tell you about the most s ZjLasl w219
difficult duty that Almighty Allah has e T s
imposed on His creatures? It is to Wl Ol Sadl> e 4
give others their rights against =~ . . ~ 7 e,
oneself, to equate brethren-in-faith ?‘ﬁ"' ?‘ e ("f'j“‘"“ o
with oneself, to praise Almighty ¢ . .e. ¢ .°_ . .
’ - & A e A
Allah under all conditions, to > fm > f) s :m “53
perform any act of obedience to .= (5 _I ‘ 57
Almighty Allah whenever it is -~ - Jj &;J}
encountered, and to avoid any act of g Jsicbid o Se
disobedience to Him whenever  ~ ; .. .
encountered.’ e d ols

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:225, S. 34, H. 2.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 11:225, S. 34, H. 5.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:226, S. 34, H. 10.

>
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The Ahl al-Bayt (‘a) instructed their followers strongly to
love for their brethren-in-faith whatever they loved for
themselves.

This instruction can be evidently seen in Imam ‘Ali’s
instructive letter to his son, Imam Hasan (‘a), in which he
said:

Love for the others whatever you __>s L»_SJ_;J wb
love for yourself and hate for them
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whatever you hate for yourself.

Imam al-Sadiq (‘a) also said:

Almighty Allah, through
revelation, addressed to Adam the
following: I will summarize the
whole wording for you in the
following four statements...one
statement is about Me, the other
about you, the third about what is
between you and Me, and the
fourth is about what is between
you and the people...The word that
is for Me is that you must worship
me without setting any partner
with Me. The word that is for you
is that I reward you for your deeds
when you are in the most urgent
need for that reward. The word
that pertains to what is between
you and Me is that you pray to Me
and I respond to you. The word
that pertains to what is between
you and the people is that you
accept for them whatever you

1- Nahj al-Balaghah, Letter No. 31.
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accept for yourself and hate for
them whatever you hate for
yourself.!

JS;LAV_@}/ ..,,
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1- Shaykh al-Kulayni, al-Kafi 2:146, H. 13.



NOBILITY OF CHARACTER AND INDULGENCE

The fourth rule according to the instructions of the Holy
Imams of the Ahl al-Bayt (‘a) is showing nobility of
character, kindness and leniency while interacting with
people. This is the ethical basis of openness in social
relations.

It is necessary to understand that the ethical tenor of social
relations consists of love and affection. It is not an empty,
formal relation or a mechanism that is based on mutual
benefits and interests; rather, it is an emotional and
sentimental tie because social relations cannot attain
perfection through common or personal interests but
through mutual love and affection.

Undoubtedly, good manners, showing affection to others,
courtesy, and forbearance in dealing with people are
expressions of this love and indicate the first important step
on this path, remove all barriers and negative impacts that
stand against love, and symbolize love at the time that its
constituents and elements attain perfection.

Traditions corroborating this tenor and its outcomes have
been reported from the Holy Prophet (s):

Shaykh al-Kulayni, through an authentic chain of authority,
has quoted Imam al-Baqir (‘a) as relating the following:

A Bedouin from the Banu-Tamim tribe came to the Holy
Prophet (s) and asked for an advice. The Holy Prophet (s)
answered:
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Try to endear yourself to people and s B e e
chy will certaiynly love YOIII).I b Jﬁu f’du‘ “;‘ EE
The author of Wasa'il al-Shi’ah has dedicated two sections,
in the chapter on laws of association with people, to good
manners and forbearance. In these sections, he has recorded
numerous traditions confirming this fact and relating the
perfection of faith to love and endearing oneself to others?
because it has also been reported that true faith and religion
are in reality love. Let us now cite a number of validly
reported traditions that confirm these facts.

Imam Muhammad al-Baqir (‘a) is reported to have said:

Certainly, the most faithful of °W_>"f’ 21Ul (gl R3T5)
the believers have the best - s
manners.> Ll

Imam Ja'far al-Sadiq (‘a) is reported to have said:

Verily, good conduct dissolves Ltk o nadipldis)
sins in the same way that A
sunlight dissolves snow.* “’J P el e ks

He (‘a) is also reported as saying:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:433, H. 1.

2- Refer to al-Hurr al-"Amili, Wasa'il al-Shi'ah 8:503-539,
Chapter: Etiquettes of Association with People (4hkam al-
‘Ishrah), S. 104, 121. In addition, sections 29 and 30 are also full
of other traditions demonstrating the importance of endearing
oneself to others and associating with them with forbearance.

3- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 8:503, S. 104, H. 1.

4- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:504, S. 104, H. 6.
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Good manners promote to the rank
of those who persistently observe
fasting and spend their nights in
acts of worship.!

rwt ﬁﬁajl”:«.;’)s
He (‘a) is also reported as saying:

The wisest of all people are those 7.t ..o .52 (&%t
) Ll fgls e WUl KSTS
with the best manners.> ; o

He (‘a) is also reported as saying:

Verily, = Almighty  Allah . . o . -
grants his servants a reward o= "= 25 JSH DL A0
for good conduct equal to IR I
the reward of one who is ¢ *LJ, |,‘J “flpf’)b-ﬂ
frequently engaged in jihad 1 /7 ale ok i Lo saakal
TIRI & 0w s >

in the way of Allah.> S - J‘Muj -

He (‘a) is also reported to have quoted the Holy Prophet (s)
as saying:

Just as my Lord ordered me to
persevere in obligatory (religious)
duties, so also He ordered me to
observe forbearance.*

LS o1 shiy 5 oAl

A S
He (‘a) is also reported to have quoted the Holy Prophet (s)
as saying:

Treating people with moderation
is half of one’s faith, and to be
lenient towards them is half of o fi s e L ey
. ,M..aJ. s s 30 A
one’s sustenance.’ > e /

OV a5 WL B

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:504, S. 104, H. 4.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:504, S. 104, H. 9.
3- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 8:505, S. 104, H. 15.
4- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:540, H. 1, S. 121.
5- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:540, S. 121, H. 5.
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Sufyan ibn ‘Uyaynah reported that he once asked al-Zuhri
whether he had met "Ali ibn al-Husayn (Zayn al-"Abidin) (‘a).
Al-Zuhri answered, “Yes, I have met him. I have never met
a person more virtuous than he is. By Allah, I have never
known that he had a friend in secret or an enemy in public.”

Sufyan asked, “How was that?”

Al-Zuhri answered, “Because all those who loved him
envied him out of their abundant knowledge of his
outstanding merits, and all those who hated him used to
treat him with tolerance because he treated them with even
more tolerance.”?

Fudayl ibn Yasar reported that he asked Imam al-Sadiq (‘a)
whether to love and hate for Allah’s sake is part of faith.
The Imam (‘a) answered:

Is true faith anything other ¢ 2 2 0NIA LY
than such love and hate? foasdlh SR DY ,ULM

Then the Imam (‘a) said the following Qur'anic verse to
confirm his words:

...Allah has endeared the faith to
you and has made it seemly in

your hearts, and He has made 3585355330aa
hateful to you unbelief and - &;C{%
transgression and disobedience; 2

these it is that are the followers of
a right way. (49:7)”?

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:542, S. 121, H. 10.

2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:435, H. 16; al-Barqi,
al-Mahasin 1:409, H. 930, published by the Ahl al-Bayt World
Assembly.
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Safwan al-Jammal reported on the authority of Abu-
‘Ubaydah Ziyad al-Hadhdha' that Imam al-Baqir (‘a) said to
him:

O Ziyad, is religiousness anything

other than love? Consider

Almighty Allah’s saying (in the |,

Holy Qur'an), “Say: If you love VI Jos fedsdy 345 U
Allah, then follow me, Allah will "s: = ~. . . ... ) .
love you and forgive you your giday ::‘”‘ I 3
faults, and Allah is Forgiving, -.. _-<, .-

Merciful. (3:31)” Cognsidegr VIR EERRE
Almighty Allah’s saying to T e e ey s
Muhammad (s), “Allah has » ‘fd,‘j w ey w‘w ‘
endeared the faith to you and has 4000 0% 06 (3%3 3322
made it seemly in your hearts. L
(49:7)” He has also said, “They .21 Ly Ladia
love those who have fled to them.

(59:9)” Thus, the religion is love

and love is religion.!

Although love, mentioned in these traditions, stands for
love for Almighty Allah, surely to love Muslims and
faithful believers for His sake has to be a class of faith
because such love stems from love for Almighty Allah and
for His sake, as maintained by other traditions.

Sallam ibn al-Mustanir has reported Imam al-Baqir (‘a) as
saying:

When a believer loves (others) A Tete i . esild
for the sake of Almighty Allah, wf"b‘ s fm‘ 69“"5*“ 4
this becomes one of the greatest

d sl m Yoy
parts of faith. Verily, he who - ST o T

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:435, H. 17; al-Barqi,
al-Mahasin 1:409, H. 931, published by the Ahl al-Bayt World
Assembly.
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loves,  hates, gives, and 4 . L:fg0 5 s oF
withholds for the sake of . <. I A

Almighty Allah is one of His elite .4l sliwol 70 %5 & 3 =
servants.' S B

Imam al-Sadiq (‘a) is reported to have said:

One of the firmest handles of 9_:3;_,53‘ ‘-’L“y‘ $F 3;3‘ u“

faith is to love, hate, give, and ;.. .2 o .- ..t
b b b ‘

withhold exclusively for the ‘fm‘ e g{mj ‘fm Sl
S

sake of Almighty Allah.?

I- Al-Hurr al-' Amili, Wasa'il al-Shi'ah, 11:431, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 11:431, H. 2.



CHARITY AND TAKING THE
LEAD IN CHARITABLE BEHAVIOR

The fifth rule in the Islamic conception of social relations
is to be charitable towards others. This act can be classified
into two types:

Charitable Behavior towards all People

The first type of charity is to behave charitably towards all
people without taking into consideration whether a tie
between the source and the target exists or not. Examples
of this type of charity are public deeds of charitable people
such as paving roads, digging wells, building guesthouses,
endowing property for public purposes, feeding the hungry,
helping the poor and the needy, building vocational
institutes, and establishing educational, health, and cultural
centers. Similar activities of charity, which demonstrate
interest in the general affairs of Muslims can be described
as deeds that are fisabilillah (i.e. in the way of Allah).

Such deeds, urged by Islam, are the most favorable and
genuine form of charity, since they bring about a great
reward and compensation and contribute to the perfection
of individuals and communities. They are charitable acts
that have no direct connection with social relations,
although they have a broad-ranging effect on social
relations.

Charitable Behavior in Social Relations

The second type of charity is direct charitable behavior
towards certain individuals or Muslims in general. This
type of charity represents the basic pillar that helps perfect
social relations. It also presents love and affection as being
the actual purpose behind building good social relations.
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It is the most powerful and effective means of gaining
affection and love, evading social problems, and
diminishing negative reactions in social relations. Finally,
it is an image of the high moral standard of man. All these
features are visible in traditions that stress the significance
of doing good towards others.

For instance, Imam al-Sadiq (‘a) is reported to have said:

Do favor to those who deserve al A T u-” O gl C"‘
it and those who do not, . fe;:  (ofe . ofe . 1.

. ’ L cadnf ® o |
because if they do not deserve VJ DR ot o o 6‘25
it, you are worthy of doing it. RTES R | ugg TEV R uf(,

He (‘a) is also reported to have said:

Do favors to everybody. Even if s J_? wﬂ L');j,.i.;f\ \,1';;1
they do not deserve them, you - -, .. . _ -
are worthy of doing them.? Al b y%ﬁ bl o b

Doing Good to Oneself

In order to maintain equilibrium in this respect, Islam has
rendered doing good to others as doing good to oneself.
Hence, Almighty Allah says:

If you do good, you will do good
for your own souls, and if you do
evil, it shall be for your own
souls also. (16:7)

In view of this, the Ahl al-Bayt (‘a) did not only instruct
their followers to do good and behave charitably. They
asked their followers to precede all others in charity in

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:528, S. 3, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shiah 11:528, S. 3, H. 2.
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such a way that the principle of conceding one’s right and
treating others kindly would become one of the social
duties incumbent on true Muslims, as it raises one towards
self-perfection and, at the same time, contributes to social
perfection.

In this respect, Imam al-Baqir (‘a) is reported to have said:

2. -

If you can take the lead =i 3 ,SG o \_A]G.-w‘db\_«bﬂ}-d

among those with whom C e e
you associate, then do it.! Jasts r@’ el

Imam al-Sadiq (‘a) is also reported as saying:

Regarding the holy verse, “Surely,

we see you to be of the doers of (). 5% ¢ 4105 _s
good. (12:36)” He (i.e. Prophet /J—/?};J/ j_eo_g
Joseph (‘a)) was described thus 0K :J6 (sl o 215
because he used to make room in e T
his assemblies for those who had 2 A% il i s
just joined them, borrow money to s, . T e
give to the needy, and help the M\ oI CL""”
weak.?

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:401, S. 1, H. 1.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:405,S. 4, H. 1

GOOD EXAMPLE AND UNIQUE BEHAVIOR

The sixth rule of social relations is to be perfect examples
of social behavior. This basic pillar builds excellent social
relations and leads people to perfection. It is, moreover, the
best means of teaching others ethical behavior.*

The Holy Imams (‘a) ordered their followers to commit to
this principle and play a vital role in persuading Muslims to
emulate them.

Shaykh al-Kulayni has reported, through an authentic chain of
authority, that Safwan ibn Yahya reported Abu-Usamah Zayd
al-Shahham as saying that Imam al-Sadiq (‘a) said to him:

Deliver my greetings to every one  , ,,& _-,. - s
whom you consider to be obeying v‘*‘}‘“ SCENgE Y
me and following my orders. (Say to =y 2 554, o2
them): I advise you to fear Almighty j(‘ é}"u et
Allah, to act piously with regard to J_; W i 2ty
the affairs of your religion, to work ~ , - AT
painstakingly for the sake of c}-iia,-’ ?—é’@}-ﬂ} =)
Almighty Allah, to be honest in _ =~~~
speech, to fulfill the trusts entrusted - MEAS -
with you, to make prolonged . :.% 5 - 2
L . GY el oo 5
prostration before Almighty Allah, v LBl e
and to observe good neighborliness. - 21,45 317 ”/j
Verily, these are the traits with - —

5y el al__gYI

I- In an independent thesis, I have discussed the topic of
excellent example and its psychological and spiritual impacts, as
well as its constructive role in societies. I hope I would be able
to publish it in an independent book. Besides, in this series of
books, I have discussed the topic of excellent example on a
number of occasions, especially in the chapters on goals and
particularities, and spiritual and moral contents of building a
virtuous community. It is therefore pointless to repeat.
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which Prophet Muhammad (s)
came. You should give back things
with which you were entrusted to
their owners, be the owners
righteous or  dissolute.  The
Messenger of Allah (s) used to order
his followers to fulfill their trusts
even if they were only a thread and
needle. Build good relationships
with your clans, present yourselves
at their funeral processions, visit
the sick among them, and carry out
your duties towards them. Verily, if
one of you shows piety in his
religious affairs, speaks nothing but
the truth, and behaves politely
towards the people, they will refer
to him as belonging to Ja'far and
they will say that this is the way
Ja'far educates his followers. This
thing will please me and fill me with
delight. If one does the opposite, it
is I who will be defamed and
offended, since the people will then
say that Ja'far has trained his
followers in this manner. I swear by
Allah that my father (‘a) told me
that a (true) Shi'ite in a clan would
be the best of its individuals, the
most  trustworthy, the most
observant of their rights, and the
most honest. The other individuals
of that clan would always keep their

wills and trusts with him.! When they
would be asked about him, they

ﬂ w’};.l_‘>-‘~\_€,‘9 )\J_‘>J‘
.%LL}AJ‘)A.J&AM‘W

Ja._>J| ;\;L‘Jl_g’ iy
rij.._c 1,\_,a h_sm.‘b
153555 ‘V-“’j/l-".' |5l
s i 15515 AL
25 Bl ;.KLJ;ZM\;
<50 g_,a..\_>;“ Busly 4>
wLJl’élS.l:— =) 4.,\:2/‘);|
(RSO

>1 (s J_.sf, Q,‘,i“_/il
e < E;aJoJ Ay . 2
0,6 08 o 1 5
Af.l.é LQ.& b e M\ u"

Ht;nq”u}_(grmh

c/d‘,_bsu/ r.::L.éJU cfk_?\.s)U’

«-;51 L

[ ‘._2,‘«;,’ ;..AL:L«éj
Jﬁfu_ﬁg_j}_wws}:f«xj‘

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:398 H. 2.
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would answer that he was 3 {8 ypTad eools
unmatched among them, since he - . C
was the most trustworthy and the RCIRES LW
most honest. S

Kathir ibn "Algamah has reported that he once asked Imam
al-Sadiq (‘a) for advice. The Imam thus (‘a) said:

I command you to fear Allah,
relinquish prohibited acts, stick . i, o . df e Sl o
to devotional acts, prostrate i j,@jf}, SR S
yourself as long as you can, fulfill = 5: 7 a5GY LTy 5 Sl J jL’}
trusts, tell only truths, and treat -, - - - = - -
your neighbor kindly. This is Uel igs Lledl 250 Cousdl
exactly what has been brought to R T
us by Muhammad—peace be sk ATyl il o il
upon him and his Household. | .. p & o a2 o8 0
Build up good relations with the ~ Ml VEL;’A 2355 Vsj
members of your tribes. Visit the | )g NAREREL ;
X .l CATSAS AV TN

sick among them. Attend their ) r(j
funeral ceremonies. Represent us Y u,-L.J\ Ls_Sl U gos- Lok
excellently (before others) and .
do not create a bad opinion of us. ”)-" JS L.Jl |57 r’é*” L}M
Draw people to fondness towards

. . L.c! f
us and avert from us every evil...! ’“ Ji 50y

"Abdullah ibn Abi-Ya'fur has reported Imam al-Sadiq (‘a)
as saying:

Act as heralds to goodness among j_wf,gsb u,,uj GES \;;{
the masses by other means than - -- -~ - """
your tongues (i.e. speech) so that BL@—:%-:YV}-{»‘-A I3 c}-{‘i‘—i‘
they can become aware of your .
diligence, honesty, and piety.? o5 “"XC‘J"

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:400, H. 8.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:513, H. 1.
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According to another narration of the same purport, the
Imam (‘a) said:

Act as heralds to goodness among the . s .
masses by other means than your sodb ~LUsES 158
tongues (i.e. speech) so that they can 2. . [+ & .
become aware of your abstention f"{"‘ ‘”3{‘ - ‘f’”
(from . .violating' Almighty Allah’s %SA;_H’} SRV «@/}j‘
prohibitions), diligence, prayers, and .
goodness. Verily, these things are el EMZBQQ{.’JOI}
heralds.! - o

By means of these rules and foundations, the Islamic
concept of social relations reaches perfection. It is
significant that the five aspects of social concept are based
on a number of well-built foundations whose elements and
details will be cited in the coming section of this book: the
superstructure of the social relations system of Islam.

1- Shaykh al-Kulayni, a/-Kafi 2:105, H. 10 & 2:78, H. 14.
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CHAPTER ONE:
SUPERSTRUCTURE OF VARIOUS
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1. Openness and Social Responsibility
2. Reinforcement of Social Structure
3. Contents of Social Relations

4. Levels of Social Relations

5. Special Treatment



PRELUDE

The superstructure of social relations denotes the details of
the system of association as tackled by books of traditions
(i.e. hadith). This system is composed of a set of obligatory
laws on social etiquette and manners, deals with the various
forms of association with others, and presents the ideal and
most accurate outline for building social relations.

Islam has identified the aspects of this concept, outlined its
foundations and rules and established (s)

In the coming chapters, we will briefly discuss the details
of this concept and the relationship between these details
and the two aspects of the Islamic concept of social
relations. The correlation between the rules of the concept
and its features on the one hand and the superstructure or
details, on the other, will be made unmistakably clear.

However, details and demonstration of the outlines and
elements of this concept is left for my independent book
that is dedicated to the Islamic concept of social relations.’

This section is composed of two chapters. The first chapter
deals with the superstructure, which confirms and clarifies
different aspects of social relations.

The second chapter deals with the superstructure of the

1- Basically, I have depended upon traditions quoted from al-
Hurr al-'Amili’s comprehensive and voluminous book of Wasa'il
al-Shi‘ah (in full, Tafsil Wasa'il al-Shi'ah ila Tahsil Masa'il al-
Shari‘ah); Volume Eight: Kitab al-Hajj, Sections: Ahkam al-
‘Ishrah (Laws of Association), as well as some other parts from
Volume Eleven: Kitab al-Jihad, Sections: Jihad al-Nafs, al-Amr
bi’l-Ma riif wa’l-Nahy “an al-Munkar.
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rules and foundations of the concept.

Discussion of details will follow the sequence adopted in
the first section of this book.



ASPECT OF OPENNESS

Additional Indications of Openness

With regard to openness in social relations, the traditions of the
Ahl al-Bayt (‘a) demonstrate this aspect.

(1) Traditions emphasize exchanging greetings, because
salutation is often the key to building good social relations
with others.

Through a valid chain of authority, Shaykh al-Kulayni has
reported Imam al-Baqir (‘a) as saying:

Verily, Allah the Almighty and ;\.M_e|L_>..fJ_>jj_ow\g\
Majestic likes offering - L
salutation. Sl

Imam al-Sadiq (‘a) is reported to have said:

To greet everyone you meet is ol deo i *.‘,f‘/,
a sort of modesty.> e U o e O AN
Instructing Imam “Ali (‘a), the Holy Prophet (s) is reported

to have said:

Three characteristics make ‘(,’3&_3\1@_;1 ;L\}Lfg N
amends for sins: (1) offering - _ . - . .

salutation, (2) feeding the <ULl cru)aj\%\_;bb
needy, (3) offering prayers at - g S
night when others are asleep.’ (‘L“ D)
(2) The Holy Imams (‘a) emphasized amity as a feature of
true believers. In other words, a true believer must build

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah, 8:438, S. 34, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah, 8:438, S. 34, H. 4.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:439, S. 34, H. 5.

>
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good relations with all people and endear himself to them
so that he is a well-liked person. Naturally, such amity is
achievable only through wide-ranging relations and
associations with others.

Imam al-Sadiq (‘a) quoted the Holy Prophet (s) as saying:
The best of you are those with the {27 &% o7& i
best manners, whose °‘sides are ‘ L L.
generously prepared’,) who have T ddlLLST L L7l
close relationships with people and , -~ ., =~ .,
people have close relationships with 7% 05575 0l

them, and whose carpets are always - s
trodden.? e ’

(3) Traditions have emphasized the forbidding of alienation
and rupture of relations between Muslims. Islam believes it
is necessary to keep the door wide open in social relations
even if one party is unhappy. Things forbidden in Islam
have grave consequences.

Imam al-Sadiq (‘a) is reported to have said:

There is no good in breaking away solall s Y
(from others).? fw &
Imam al-Baqir (‘a) is reported as saying:

I will definitely disavow any pair -3¢ 58 raaal -5 . i
of believers who forsake each - y = wjf d;
other for more than three days. A B G o Y|

1- This is an Arab proverb indicating lenience, generosity, and
hospitality.

2- Carpets of those who have good relations with others are
usually trodden; i.e. they are frequently visited by people. See
Shaykh al-Kulayni, al-Kafi 2:102. The tradition is also recorded
in al-Hurr al-' Amili’s Wasa'il al-Shi‘ah 8:510, S. 105, H. 1.

3- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:584, S. 144, H. 2.
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He was asked, “The wronging party deserves this, but why
does this include the wronged party, too?”

The Imam (‘a) answered:

Why did the wronged party not VJLB‘ J‘MV pf’]é,;j‘ijm;
go to the wronging party and .

claim that he was the wronging ). Vll—lalllal« ) s
party so that they would make e
peace?? e

Al-Qasim ibn al-Rabi’ has reported that he heard Imam al-
Sadiq (‘a), in his instruction to al-Mufaddal, saying:

Whenever two men leave one ¢ . . . - .. ,. -
another and become estranged, ‘)H ‘)‘f’“ﬂé“‘dy’v df‘"‘ Y
one of them must be worth I AP P
. 4..&13\ X | Lams-
disavowal and curse, and 551
sometimes both parties are LANS EM:“ 2 |LJ‘J/)
worthy of it. -

}\.w‘

Mu'attab said, “May Allah make me your sacrifice. One
may curse the wronging party, but why is the wronged
party then cursed, too?”

The Imam (*a) answered:

The wronged party may also ol -
be cursed because he does not Y’ ‘,, ) “7” °L>‘ y 4_,‘>I

call the other party to L;,1 : uyg s 4~ bu
reconcile...I heard my father
saying, “If two (of our Shi ah) Jb-a QL:‘ @u \:| d}m ()L.Jl e
disagree with each other and
one of them prevails over the u-” (‘J—Uﬁ*j‘ t"rb J"V‘ R

other, the wronged party
should come to the other and ‘5‘« 4.’\.&3 JH W’ 4"“"

confess that he was wrong, so
hat I ;S o\;@ I 6T
that their disagreement will d@ U’# ‘J “’}

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:586, S. 144, H. 10.
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come to an end. Allah, the LS Y u\_e o oy

Blessed and Exalted, is surely

a fair Judge and will certainly o r,uhu =biwe ‘;._<> )
judge for the benefit of the .

wronged party.”! -Hw‘

Imam al-Sadiq (‘a) has also reported on the authority of his
father that the Holy Prophet (s) said:

Verily, any two Muslims that _ = . .
become estranged and refrain UW LK (alg N LSl
from reconciliation within three
days will have  certainly U‘ d" S Y‘ d\"&"‘ Y

abandoned the religion of Islam,
and their brotherhood-in-faith Y’WUS’ VJJ ‘PLN‘

will be canceled. Hence, the {5 o ] C% u_n G L
party who precedes the other in -
making peace will also precede .g_gl;ad\%}: L;J\k_gl L:,,L“Jl
the other in entering Paradise.? o7

(5) Traditions have also highlighted the necessity of
accepting the apologies of others. Hence, a true believer
must accept the apology of those who had caused him pain.
This trait reflects the significance of maintaining good
social relations, blocking the door in the face of all sorts of
rupture of relations, and eradicating the traces of the causes
and effects of such dispute.

Exceptions

Islam has determined a set of exceptions in this field so that
this concept is complete and the significance of openness
emphasized.

In our discussion of the fourth aspect of the Islamic concept

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:584, S. 144, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:585, S. 144, H. 5.
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of social relations, we referred to some of these exceptions
under general social relations. Hereinafter, we will refer to
these exceptions generally by summing them in the
following four points:

(1) Avoidance of situations that cause one to lose one’s
reputation

Relations with people with bad reputations and suspicion
must be avoided, because they injure the reputations of the
person who wants to build relations with them. Examples of
such relations are the following:

A. Relationships that bring accusations of sinful behavior
or committing of illegal deeds, such as associations with
certain women—and even certain men and children, are the
first example. The same is applicable to associations with
certain rich and luxury-loving people. Accusations can
arise from the origin, form, or nature of these relations.
Some traditions forbid such associations.

For instance, Imam al-Sadiq (‘a) has reported on the
authority of his fathers that the Holy Prophet (s) said:

Association with the following ... . . o . .
three categories of people e = rﬁ““—“"‘ N
desensitizes hearts: (1) sitting - _* 5 0820 Ja)
with dishonest or unscrupulous & 77 ‘fj Y - o
people, (2) talking to women, .;l:;;(\ﬂ”i,ﬂ)féj\}utﬁﬁ\
and (3) sitting with the rich. C _
Imam al-Sadiq (‘a) has also reported Imam “Ali the
Commander of the Faithful (‘a) as saying:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:421, S. 18, H. 1.
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Whoever engages himself in , .. . & ..
situations of accusation should o*s% “"*ﬂm SO
not blame those who haveabad . .:c-. .. s &\ " %o
. . =S > | PR WM G
idea about him. Whoever 7 S Seelo
conceals his secrets will have Y U_e);f,m (g
public decisions in his hand. e T e

Imam al-Rida (‘a) is reported to have quoted Imam al-Sadiq (‘a)
as saying:
Avoid situations that bring about , a2
ill reputation. Avoid stopping <*= Y5 ‘f:“-J“ ""‘f‘f’ ‘«“”%
even with your mothers in public .%: . f, . o4 .z <
e} | | A5
places, because not everyone e ‘“’)’u o C:
knows that this woman is your \@ﬁ b‘ﬁuﬂJ
mother.? -

B. Another example is relations that arouse accusations of
doctrinal, ideological, or political deviation, such as
accompanying, sitting with, studying under, and receiving
from people who are heretical or aberrant. Some traditions
warn against this.

Imam al-Sadiq (‘a) said:

Do not accompany heretics . .. ., __
and do not participate in their 25 Y5 gl Bl g Y
sessions, lest people equate ,,. . 5 o sao
you with  them. The ¥ 'b"; ,U”u"l‘fb"’gs
Messenger of Allah (s) has 7. . oz L a2, U,
said, “Man follows the . 2 - Jﬂ) ) ’
religion of his friend and .4y 554l s Je 240 :}.i:»}
companion.”? SO

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:422,S. 19, H. 1.
2- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:423,S. 19, H. 5.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:430, S.27, H. 1.
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(2) Keeping away from wicked associates

It is advisable to keep away from wicked individuals
known for corruptive behavior. By accompanying such
individuals, nothing is gained except harm and grievance.
Besides, one is influenced by the company one keeps.

Imam "Ali the Commander of the Faithful (‘a) is reported
to have quoted the Holy Prophet (s) as saying:

Inspect those with whom you (. J i\fl; ) };f.al;rf a1yl
exchange discourses. At the hour of

death, Almighty Allah will display JM Y‘ u}«»ﬁ‘ “ ‘Jr‘ A>‘
everyone’s companions before him. —

If rlizf,hteous waI; their companion, "L" 5 \S uu “‘“‘ k; 14

they will be shown righteousness,
but if evil was their companion,
they will be shown evil. At the hour 4§ C_hu ‘)I\ O pad W1 T
of everyone’s death, I will be shown

to him, too.! s Xs

“J‘fm_%b‘)_w‘}:lsuljcbw

Imam al-Rida (‘a) is reported to have said:

Jesus (‘a) said: Truly, an evil % ;?.’y,w Je s U6
companion infects and a wicked - : 3 -
associate leads to perdition. So, ¢35 = sudl 1 55 (g Ax Al
inspect those whom you keep - T A Laes
company with.> 'dfw o il
On the other hand, associations with such corrupt
individuals may be acceptable when the purpose is to guide
them to the truth or to achieve a private legal interest that is
intended for a worldly or religious benefit.

Wicked associates mentioned in traditions by descriptions
or qualities are the following:

1- Al-Hurr al-'Amili, Wasa'il al-Shiah 8:411, S. 11, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:411, S. 11, H. 2.
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A. Those morally deviated from the path of religion, such
as corrupt (sinful) people, liars, those who break off family
ties, stingy people, cowards, and foolish people.

Imam al-Sadiq (‘a) has reported the following:

Whenever he ascended the minbar
(to deliver a speech), Imam "Ali (‘a)
would say, “A Muslim should avoid
befriending three categories of
people: the sinful, the foolish, and
the liars. The sinful shows you his
evil acts as good deeds, wants you
to be like him, and does not assist
you in the affairs of your religion
and your life to come. It is offensive
and arduous to befriend such an
individual whose visit to you brings
you dishonor. The foolish can
neither advise you nor save you
from any problem even if he does
his best. Moreover, he may harm
you although he intends to benefit
you. His death is better than his
life, his silence is better than his
words, and his remoteness is better
than his closeness. The liar
deprives you of any pleasurable
association. He tells others of your
conduct and relates the conduct of
others to you. Whenever he finishes
telling one lie, he invents another
so much so that even his true
statements seem untrue. He sows
enmity between people to plant
malice in their hearts. Fear Allah
and consider your own good.’

6 Z s 13 7l 2l 06
.J.KT@ “3;;%113 . fw\ fw\
s ol 7 }wft,?u:f{
drc Gl V5 e 085 ol L
iL;;— i;i@i} (il/.sl:/&} s /J.f:‘\
e e »fuj ai;my/‘%;:éy
‘,xd,lpﬂ ‘94,\9 22N G
,3’ el »5-d dﬂj T
c_s,amsu s ik ags
e B B e et
LIS e .4,33’ e R @L;‘
s i ~‘~;1,+wb
SeE el Wl i
4;\ 6.> gl@l.n Lgf\: l@.b.n 443.\>|

&dp,‘dmwdwb :

& r_.la.Jl O a,\.\,& wu\
rfwy‘y\,,wwt\ﬁb ,,wt

1- Al-Hurr al-' Amili, Wasa'il al-Shi‘ah 8:416, S. 15, H. 1.
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B. The socially ignoble and lowly, mentally and culturally
retarded, such as the insane, the idiot, the mean, the

timorous, the vile, the uncivilized,

‘Ammar ibn Musa has reported
advised him saying:

O "Ammar, if you want graces to
be poured on you constantly,
manliness to be perfected for you,
and livelihood to be stable for
you, you must not share your
affairs with servants and the
lowly. If you entrust them with
anything, they will betray you; if
they speak to you, they will lie to
you; if you are exposed to a
misfortune, they will let you
down; and if they promise you
anything, they will fail to fulfill it.

and the illegitimate.

that Imam al-Sadiq (‘a)

aTLAL;J?:n SHlie L
O, a_;uu_sw
mwmcj@jw,m
ot o Al ol 9,0
o s ﬁw\utr@u
’";_;55313 c_syu_J,.\_,

AP R PRI o ) i

"Ammar ibn Musa has also reported Imam al-Sadiq (‘a) as

saying:

The love of the righteous for the
righteous is a reward for the
righteous. The love of the sinful
for the righteous is a merit for
the righteous. The hatred of the
sinful for the righteous is
adornment for the righteous.
The hatred of the righteous for
the sinful is disgrace for the
sinful.!

‘ J;.:%M L )\;;SAJ ,1;:%1‘1;
:J..u)lﬂ% )Li:;.ﬂ}

w,\;w)wtum,‘,lﬁu
jw)tﬂwtﬁ}‘)\ﬁ%

S e

The Holy Prophet (s) is reported to have said:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:418, S. 16, H. 1.
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The following five categories of el
people must be avoided under all JL’ Jf u‘l‘ Oy

circumstances: (1) the leprous, (2)
: L adn T NG A sl
the mycobacterial,' (3) the insane, o ? Up 2

(4) the _ill.e_gitin;ately born, and (5) -@‘;‘—V‘) @JJ‘ s
the uncivilized. = A

(3) Keeping Away from Those of Forbidden Occupations

Traditions have also warned against associating with people
who work in forbidden occupations and corrupt jobs and
mock at religious laws and the manners of Islam, such as
those mentioned in the following traditions:

Imam al-Sadiq (‘a) has reported his fathers (‘a) as saying:

The following six categories of ¢ e ol ‘Slﬁf
people must not be saluted: (1) 6>H—J rﬁ—l“ 2

the Jews, (2) the Nazerites, (3) ‘A_JGJL;&;L;J_;“J}\ |j¢,j|j
men while discharging - --

excrement, (4) men sitting at ,ol-'le ey ,l-éJl M\}S e
tables where wine is served, (5) L. &
poets who traduce honorable ey ‘VL‘*L”-’J‘ d LS“U‘
women, and (6) those who mock ul:é.:‘ﬂt’ .. <5,
the mothers of other people.? P RO

Seemingly, salutation in the previous tradition means the
traditional salutation of Islam (i.e. salam). However, to
salute these categories of people with other forms of
greetings (such as good morning and the like) is
permissible.

1- Mycobacterium: Gram-positive, aerobic, filament-forming bacteria of
the genus Mycobacterium, or the family Mycobacteriaceae, which
include the agents of tuberculosis and leprosy. (Oxford Talking
Dictionary)

2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:431, S. 28, H. 4.

3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:432, S. 28, H. 5.
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Similarly, al-Asbagh ibn Nubatah has reported Imam "Ali
the Commander of the Faithful (‘a) as saying:
The following six categories of 4 «i. o -{sof . 5y%
people must not be saluted: (1) 3*’{" & 0 S w
the Jews and the Nazerites, (2) 5, 31 b0y (hladi
those playing backgammon and -~ | s
chess, (3) those addicted to _—sdlTboly (ki i
intoxicants, (4) those playing =~ . . . S
lutes and mandolins, (4) those QJ—G—?““J‘) ‘fﬁﬁ‘wﬁ :]‘U—A‘ﬁ
who mock the mothers of A Loy -
g SA PR A R
others, and (5) poets.* ’MJ}‘,U% "

Apparently, poets mentioned in the previous traditions are
intended to mean exclusively those who traduce honorable
women or violate the religious laws and regulations, such
as poets who praise tyrannical rulers and corrupt people.
This exclusiveness is deduced from the Holy Qur'an that
reads:

As for poets, the erring people
follow them. Have you not seen
how they stray in every valley?
And, how they say that which

they do not do, save those who ¢ ¢ 3399535953335
believe and do good works, and [ [J [J 00 [0 00 00 0J [ ¢
remember Allah much, and 000 00000000

vindicate themselves after they ds s [
have been wronged. Those who
do wrong will come to know by
what a great reverse they will
be overturned. (26:224-227)

1- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:432, S. 28, H. 6.
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(4) Keeping Away from Those Afflicted by Infectious
Diseases

Other traditions have warned against associating with those
afflicted by infectious diseases, as has been noticed in a
previously mentioned narration as well as the following
one.

Imam al-Sadiq (‘a), in the famous tradition of prohibitions
(hadith al-manahi), is reported to has said:

It is recommended for men to €7 % .. * ssq. tesat. -
. . . | Lo gdaen 2% 204 .
speak to a leprous individual {yf s J2) v‘&i‘-’ °g§ﬁ
from a distance of one arm Fa 28 4 4 K

NAPE )J& 4.:.:} 4_,.:4 9 3
between them. C .

ol

He (‘a) is also reported to have said:

Flee from the leprous as

you flee from a lion. ':LN‘ "ﬂ ol £2 ™ “’ﬁ #

1- Al-Hurr al-' Amili, Wasa'il al-Shi‘ah 8:431, S. 28, H. 2.



REINFORCING THE SOCIAL STRUCTURE

At the level of reinforcing the social structure, we will notice
a number of principles and methods, in addition to the
previously cited ones, confirmed by Islam in general and the
Ahl al-Bayt (“a) in particular. These principles are as follows:

Holding Meetings

Seeing it as one of the most favorable methods of
strengthening the construction of the virtuous community,
the Ahl al-Bayt (‘a) established organized meetings
purposed to discuss religious and worldly affairs, because
such meetings produce numerous beneficial consequences
in the fields of religion, spirituality, and morality. These
meetings were regarded as motivation for drawing near to
Almighty Allah and as a form of invigorating the affairs of
the Ahl al-Bayt (‘a) in addition to being opportunities to
relax and beg for forgiveness for sins. The Ahl al-Bayt (‘a)
expressed love for all such meetings and their wish to have
personally participated in them.

Imam al-Sadiq (‘a) is reported to have said:

(I advise you to) exchange visits, for &, .. .o, 7, .
such visits activate your hearts and "0 l_i,’ - Q,\‘J 15231-
make you mention our discourses. | _¢& 5/ ° g ﬁ;" N ‘
. . 9 ¢ s
Verily, our discourses lead you to ‘&J
sympathize with one another. If you u_bi: L«.’Jl}-‘ g cl_.q .sl;-\!
apply them to yourselves, you will
be guided to the truth and you will OL—’ ‘uM e VSM
be saved. However, if you abandon st
them, you will then be misled and ‘("’5"'”’ - 0 LG‘;V"

steered towards perdition. So, apply -4 . L sl le
. ’ f“u_’ 3 5S35 0l
our discourses and I guarantee your 7o
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deliverance.’ Uty L Lyl o Ky
FOPSPXCIER?
In addition to the account of Shaykh al-Kulayni, reporting

Maysir as mentioned on page 46 there are other traditions,
such as the following:

Imam al-Sadiq (‘a) is reported to have said:

Whenever three or more faithful U_A A_OL Cl ) "L:
believers meet, angels of their same a> Y| ldelas il
number are surely present with them. e T 7
When they (i.e. the believers) pray, b!—é‘}-@-‘ &W‘
the angels support their prayers;

when they seek Almighty Allah’s f"l’ “H ‘ ‘}_p >
rotection against an evil, the angels

gray to Him%to ward off that evil f;gom 4 Eagl J_M u_ﬂ \wa‘
them; and when they beseech Him for UJL,.. Ql; ‘ oﬁj
a request, the angels intercede on .
their behalf and pray to Him to & _—J|lsmi3i 36

respond.? ol ’5;&}

Mu'attab, Imam al-Sadiq’s manumitted slave, has reported
that he heard his master saying to Dawud ibn Sarhan:

O Dawud, convey my greetings to

my adherents and tell them that I ‘(’M‘ 2 Q‘f d*‘ "ﬁ" L
say: May Allah have mercy upon a 3 ‘M " S
servant (of Him) who meets with C‘“? = S ERC TN
another servant and talks about 5%,

us. Verily, the third of them will be M‘JL’ O A ST f-‘ -
an angel imploring Almighty Allah t.w-| l_» g ,a.«,...._, U
to forgive them. Whenever two

1- Al-Hurr al-'Amili, Wasa'il al-Shiah 11:567, S. 23, H. 3.
2- Al-Hurr al-"Amili, Wasa'il al-Shiah 11:568, S. 23, H. 7.
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persons meet to mention us, Ty ALY U Sy L ol
Almighty Allah will certainly “SA E ’S -
praise them before the angels. (LG SVl og Sl
Hence, whenever you meet, you -~ _ -~ 2",
must engage in mentioning us. OB ¢S Ml il o]
Verily, your meetings and your > . o Z- T .+ .
mention of our affairs revives our ““L:"% VS‘; t V'Q' L"‘f"
Leadership. The best of all people | : ot -5 = ey 01+
53%5 LU WU
after us are those who exchange 7 ‘,; oF B g I
views about our affairs and call G ; 3 uj! &35
others to mention us. s

Khaythamah has reported Imam al-Sadiq (‘a) as saying to
him:

Convey my compliments to my .., .. ., - ¢ s
loyalists and advise them to 5% 42305 P L‘i{‘f d"‘
show reverence to Almighty e ad i aef R
e f (...L;J\ ]
Allah: the rich among them must s 2 O el
help the poor, the powerful must ¢ i s o530 055 cn 28
help the weak, the living must '--~- er‘ﬁ’ VJ& ~
attend the funeral ceremonies of cr.g,_a syl r-)éf-’- Ui 0
the dead, and they must 7, . . .
assemble at their homes, for u"“’u ‘rf‘/ﬁ-ﬁg-f‘f’w‘» ol
such meetings keep our issue Caky% e T ece s e |G
alive. May Allah have mercy L”N L= e i ;ij
upon a servant who keeps our Gl e o
Leadership alive.? i -

Shu'ayb al-'Aqarqufi has reported that he heard Imam al-
Sadiq (‘a) saying to his companions:

Be in awe of Almighty Allah and be - __- - (| ;; S
devout brethren-in-faith who love each °27* 7 : '#» 5 < b&.
other for the sake of Almighty Allah, - | 2 i - 2.2
meet each other constantly, and have ~-- F T o

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:568, S. 23, H. 10.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 12:21, H. 6.
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mercy on one another. Always
exchange visits, meet each other,
mention our Leadership, and keep it B9l LAl 1581057
alive.

PSSy 155005 (a5

Sincerity in Dealing with Muslims

The Holy Imams (‘a) taught their followers to act sincerely
towards Muslims, to perform their duties towards them
honestly, to advise them, to accept their advice, and to
thank them when they inform them of their defects.

This principle is undoubtedly one of the most effective
courses in reinforcing relations among individuals and
firming up an unshakable foundation based on a sense of
responsibility, mutual trust, and exchanging opinions to
reach the truth.

Moreover, these principles must be applied according to the
principle of wisdom and fair exhortation.?

Imam al-Sadiq (‘a) is reported to have said:
Sincerity in treatment is a duty i 3300 e o5l Loy
imposed upon a faithful believer o S
towards other faithful believers.? ol

He (‘a) is also reported to have said:

1-Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 12:21, H. 9.

2- Introducing the bases of promulgation, the Holy Qur'an reads,
“Call unto the way of your Lord with wisdom and fair
exhortation, and reason with them in the better way. Lo! Your
Lord is Best Aware of him who strays from His way, and He is
Best Aware of those who go aright. (16:125)

3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:594, S. 35, H. 1.
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It is obligatory upon every

faithful believer to deal with the .31 fe o3l
other faithful believers with - - LT,
sincerity, be they present or -l agiadl B4 .l
absent.’ - ’ ’

The Holy Prophet (s) is reported to have said:

True religiousness is to act ...%..- fbf B
sincerely...towards Almighty Allah, - Ve
His Messenger, the leaders of the  pdJ1a ¥y, 27))

religion, and the community of ST
Muslims.? M‘ f“’L“?J}

Abu’l-"Udays has reported that Imam al-Baqir (‘a) advised
him saying:

O $alih, follow him who causes - 4, | &% °. 4% i &l b
you to weep and acts towards you }Jjj T u—‘t‘ ‘C{ o
with sincerity, but do not follow WSss % Il M) ol G\
him who makes you laugh butis -~ , —™

cheating you. When you all will 4 805525 sle Wl 3
be gathered by Allah, you will be -~ T
made to know the truth.’ 0 -

Imam al-Sadiq (‘a) is reported as saying:

The dearest of my friends o L .
to me is he who reveals my . 25 (J| Ul 0 ] Sl T
defects to me.* - T

Imam al-Sadiq (‘a) is also reported as saying:

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:549, S. 35, H. 2.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:549, S. 35, H. 7.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:413, S. 12, H. 1.
4- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:413, S. 12, H. 2.
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A faithful believer is not «j ilas S “Widl W Y
complete when in need of three -~ - -~ - °-,
characteristics: (1) Divine aid, &2¥ e &N J| &6l

(2) self-exhortation, and (3) =~ .. Lol S o be Al
acceptance of one who advises = &* 252 ‘WJs E Ao

: 1 P -

Mutual compassion, sympathy, and visiting

The Holy Imams (‘a) ordered their followers to exchange
feelings of compassion, kindness, and closeness and to
exchange visits, because the emotional and spiritual aspects
in building good social relations are the most important
elements in strengthening and establishing a firm
foundation for these relations.

The virtuous community that included the companions of
the Holy Prophet (s) are described in the Holy Qur'an as:

...harsh against the unbelievers,

compassionate among themselves. Qe
(48:29)
... humble towards the believers... (5:54) 242

As for the believing men and the L
believing  women, they are LI &S
guardians of each other. (9:71)

An independent chapter has been dedicated to this principle
in the book of Wasa'il al-Shi'ah. Let us now refer to some
traditions that demonstrate this principle, reference to
which has been made on various occasions in the previous
books of this series.

Imam al-Sadiq (‘a) is reported to have said:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:413, S. 12, H. 3.
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Muslims are brothers to each
other. They neither wrong, nor
disappoint, nor betray each
other. The duties that are
incumbent on Muslims towards
each other are to exert effort in
communication, agree on mutual
sympathy, treat the needy as they
treat themselves, and empathize
with one another. If you abide by
this, you will be exactly as
Almighty Allah has ordered you
to be; compassionate and
merciful towards one another
and feeling regretful when
missing any opportunity to help
your brethren-in-faith, just like
the conduct of the Ansar during
the lifetime of the Messenger of
Allah (s).!
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Imam al-Bagqir (‘a) is reported to have said:

May Allah have mercy upon a person -2 ;{ i T}_Z\ Sl —
who reconciles two of our adherents. -

O group of believers, adopt manners cum«ydlfw G 3
of affinity with each other and have -

sympathy for each other.?

1 ibl&y 14T

Restoring Estranged Parties to Friendly Relations

Traditions reported from the Holy Imams (‘a) urge
reconciliation and describe it as even better than the
performance of prayers and observance of fasting in

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:542, H. 2.
2- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:542, S. 124, H. 5.
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general. Other traditions have underscored the significance
and merits of conciliation, showing its great contribution to
solidifying and consolidating general social relations
among people and removing all barriers and differences
that hinder concord and harmony in societies.

In their books of practical laws, master jurisprudents have
dedicated an independent chapter to reconciliation (Kitab
al-Sulh) in which they mention in detail the traditions and
laws on this topic.

According to a validly reported tradition, Imam ‘Ali the
Commander of the Faithful (‘a) and Imam al-Sadiq (‘a) are
reported to have said:

To make peace between two ; R IRE TXPNRA IR
estranged persons is more favorable <= o= o d"‘ o
to me than to1 give two (golden) b BT Bl 5 )
Dinars as alms. b By ¥

Imam ‘Ali the Commander of the Faithful (‘a) is also
reported to have said:

The alms that Almighty Allah wu|w_,“cw‘:»w;jﬂ_eu
prefers is reconciling estranged - -1
parties and drawing close those 13} v-g——JbBLbj Jed e 13
who have been alienated from -
one another.?

!
Jeels
In his final instructive will to his two sons (Imam Hasan

and Imam Husayn (‘a)), Imam "Ali the Commander of the
Faithful (‘a) said:

I advise you (both) and all my ot e s P
children and members of my &7{*‘3 L_S:U? ] h&:—:@\

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 13:162, S. 1, H. 1 &
13:163, H. 6.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 13:162, S. 1, H. 2.



Reinforcing the Social Structure 123

family and everyone whom my Al \_5 P
writing reaches to fear Allah, to V_Ej 63# e o

keep your affairs in order, and Ls.,l_e ‘f"{"" ol C)Laj ‘.5,:\
to maintain good relations
among yourselves, for I have a&\‘ui..amld

heard your grandfather (the .. -, ERPSS
Holy Prophet (s)) saying, Q*Jl <l Cw‘df"' “‘H’““b

“Improvement of  mutual M‘ Sl Mb i
differences is better than =00 ‘f"}w

general prayers and fasting.”!

:X;w

Abu-Hanifah, the cameleer of pilgrims, has reported the
following:

One day, my son-in-law and I were engaged in a dispute
about inheritance when al-Mufaddal (ibn "Umar) passed by
us. He paused for a considerable time and then invited us to
his house. When we went there, he reconciled us by giving
us four hundred Dirhams from his own money. When both
of us gave him our word that we would not continue our
dispute, al-Mufaddal said, “In fact, these Dirhams are not
from my personal fortune; rather, Abu-'Abdullah (Imam al-
Sadiq) (‘a) ordered me to reconcile any two of our faith
whom I would see disputing about a matter.”?

In addition, although telling lies is one of the gravest
forbidden acts, the Holy Legislator has permitted it in
peacemaking and disallowed telling the truth if it would
cause alienation between disputing believers.

Hence, telling lies may be permitted when it is intended to
restore two believing parties to friendly relations with one
another or to dissolve their differences and disputations.
However, telling lies in such situations is contingent upon

1- Nahj al-Balaghah, Sermon No. 47.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 13:162, S. 1, H. 4.
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certain stipulations and circumstances.

Imam al-Sadiq (‘a) has reported on the authority of his
fathers that the Holy Prophet (s) said:

Telling a lie is acceptable only in
three situations: as a stratagem
of battle, when making promises
to one’s wife, and for restoring
friendly relations among people.
Telling the truth is reproached in
three situations: when the truth
is malicious, when informing a
husband about what he would
not like to hear about his wife,
and when denouncing a person’s
news to be a lie.!

8 iz

s_;J_Q\JH ;Ao
_Lu 5o J_>J1 ‘*:x.&d\
‘ww ;,:*wa 3 ke
B s i 15565
u_cul_,)\_s,\_.q ‘a_:m;Jt

A e J’%ﬂ

Imam al-Sadiq (‘a) is reported to have said:

Speech is of three categories:

telling the truth, telling lies, ch_? ERtEy L)’bp&_{ﬂ

and reconcﬂlatlon between

people...which means that if J"'«'S‘U‘C"‘“’ d“u‘d"Cy"’U

you hear some words from a
party that may enrage the

another party, you should S5 e els UG oNe :.f,,‘* s

inform the other party of the
opposite of these evil words.?

A A L O (3187, 8

Respect of Neighbors and Consolidation of the Social

Structure

The traditions of the Ahl al-Bayt (‘a) continually emphasize

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:578, S. 141, H. 2.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:578, S. 141, H. 6.
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respecting one’s neighbors and treating them as special,
since this principle plays a vital role in reinforcing the
structure of society. There are two natural types of
relationships: one of them is with neighbors and the other,
which is more important, is with family. As a general and
practical rule, the more neighbors cooperate with each
other the more comfortable, stable, and secure the entire
society becomes.

Preventive Procedures

The Ahl al-Bayt (‘a) advised taking a number of practical,
preventive measures to reinforce social relations, including
the following:

A. Avoid incurring the rancor, animosity, malevolence,
disputation, and detestation of people

Imam al-Sadiq (‘a) has quoted the Holy Prophet (s) as
saying:

Every time (Archangel) Gabriel &’ 5" ~+ 5L
came to me, he would exhort me. Y%Ja_g J_Hf’ g’/\_" =
The last thing he said to me was the IU|: J &% =6 L2
following: Beware of incurring the SRS
hostility of people, because this will a5 L ¢ oW 5L
unveil the hidden and remove I ST
dignity.! ‘f“’;“’"“'b’ 5
The Holy Prophet (s) is also reported to have said:

Most certainly, provoking the I .
disrespect of people is the &Y.l aell S0V
genuine shaver. It does not ~ - o

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:408, H. 6, S. 136.
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shave the hair, but the faith.! u“‘-“ Ge bgj//’j ‘{;fi_\\ Le

B. Responding to greetings and salutations, replying to
messages and letters and exchanging letters as a
substitute of visits and meetings

Imam al-Sadiq (‘a) is reported to have said:

Replying to messages is as

obligatory as responding to L= g_.,\_§_<j°| A 4,
greetings and salutations. He who S .
takes the initiative of offering >0y c(dim N osls
salutation is more favorable in the =~  °~ = % _
view of Almighty Allah and His 'f‘{f"ﬂ} f”l‘;a;ﬁ‘fwl‘;
Messenger.2

He (‘a) is also reported as saying:

In homelands, exchanging visits R
is a means of association. In {M‘&ﬁff"ﬁ"?‘gﬁy‘fj‘
travel, correspopder;ce is the J&J\M\ &5 4331};5‘
means of association. I

C. Fulfilling promises, even if it takes a whole year

Imam al-Sadiq (‘a) has reported the Holy Prophet (s) as
saying:

He who believes in Almighty _ . )
Allah and in the Day of =Y e5dldl a3 06 0
Resurrection must fulfill his =~ ~ o

1- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 8:579, H. 7, S. 141.
2- Al-Hurr al-' Amili, Wasa'il al-Shi‘ah 8:437,H. 1, S. 33.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:494, H. 2, S. 93.
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promise.’ 28, ‘31 u_.b
D. Specific restrictions while choosing trustworthy
friends

Imam al-Sadiq (‘a) is reported to have said:

Friendship is restricted to certain o o T @3 505 Bl

qualifications. Whoever does not have
these qualifications completely cannot
be a perfect friend, and whoever lacks
all of these qualifications cannot be a
friend. The first of these qualifications
is that the friend’s inward and
outward appearances must be the
same. The second is that he must
consider that which benefits his friend
is also to his own benefit and that
which harms his friend is harmful for
him, also. The third is that neither
wealth nor position must cause him to
change his relationship with his
friend. The fourth is that he must not
prevent his friend from enjoying
anything that is under his control. The
fifth is that he must not let his friend
down in misfortunes.?
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E. Maintenance of equilibrium in relations

In the coming discussion of control over passions, we will
mention some traditions recommending maintenance of

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:515, H. 2, S.109.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:502, H.32, S.102.
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equilibrium in social relations so that mutual decorum and
respect remains intact and relations do not disintegrate. For
example, confiding excessively in one another can lead to
disappointment on both sides. Additional instructions and
recommendations come under the title of ‘Laws of Social
Association.



CONSULTATION: RESTRICTIONS AND OUTCOMES

It is necessary to mention the subject of consultation and
display some of its laws, limits, and outcomes because
consultation is a significant foundation of social structure
and an important goal of social relations.

Significance of Consultation

Islam and the Ahl al-Bayt (‘a) have imparted a special
significance to the question of consultation in their concept
of government’ and social relations.

In his book of al-Mahasin, al-Barqi has reported that Imam
al-Sadiq (‘a) quoted the Holy Prophet (s) as saying:

Seeking the counsel of the reasonable %, C"’u‘ Jsw Fles
well-wisher is a sign of judiciousness, = > -

being blessed, and guidance to LT IS (e (58 1A
success by Almighty Allah; so, if a o e e
reasonable, well-wishing man gives =Ll SRl =l Al
you any advice, beware of defiance _ ¢ ¢ ‘. ... ow
lest you come upon destruction.? e ‘J{’&f;d}e “’MTJ"

According to another narration also cited in the previous
book, Imam al-Bagqir is reported to have said:

In the Torah are the following four ;... t.t2 .7 . .5 .
lines (of wisdom): He who does not ¥ fb' 45! f‘”’J ‘ [y
seek the advice of others will surely - -fi« 23, oo e sl
regret. Poverty is the greatest death. If = o

1- Further discussions of this question have been cited in my
book of al-hukm al-islami bayna al-nazariyyah wa’l-tatbigq
(Islamic Government, Theory and Application); Chapter:
Constitutional System, a Genuine System, pp. 113-137.

2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:426, H. 6.
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you subjugate, you will sur_el.y be & f . NEIRt ‘3_:;59‘
subjugated. He who holds a position of -
leadership will surely act arbitrarily.'* AR Ty

Imam "Ali the Commander of the Faithful (‘a) is reported
to have said:

Consultation is the very core of O P R
AT e g lasi I
true guidance.'® 'LGJ O B
To acquaint ourselves with the significance of consultation,
we shall cite the following points that have been pointed
out by the Ahl al-Bayt (‘a):

Power and Backing

Consultation is the best support for man in his activities
and advancement. It is therefore an actual reliable power in
social relations.

In this regard, Imam al-Sadiq (‘a) has reported that the
Holy Prophet (s) instructed Imam ‘Ali the Commander of
the Faithful (‘a) by saying:

No poverty is harsher than - 170§, (oL 2ai 5¢
: . lgadl e Ul a0 Y
ignorance, no fortune better o2 J st
than' the iptellect, “no g_,,,_;’j\ e u:,;.}i s, Y J,,_.J|
loneliness drearier than pride, - - R
no victory like counseling, no ¥ s)5Lidl e A1 Salas Yy
intellect like moderation, no  .:  _ ~ o _ ..
lineage like good manners, f,J>J|§,~>SwY, 3:‘:":5&‘}“‘
and no worship like Lt <y
. . S8 wske Y
pondering (over things).** b P

144- Al-Barqi, al-Mahasin 2:436.

145- Nahj al-Balaghah, Maxim No. 211.

146- Ibn Shu'bah al-Harrani, Tuhaf al-'Uqil (Masterpieces of
Intellects), pp. 10, translated into English by Badr Shahin;
Ansariyan Publications — Qum, 2001.
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Confirming this fact, Imam “Ali the Commander of the
Faithful (“a) is reported to have said:

No wealth is comparable to @ ... .
intelligence, no poverty Y5 ‘5}—“"5& - Y
comparable to ignorance, no Y S Y ¢ e
heritage comparable to good = EEGISACAS
manners, and no  support ESY|EPA| A
comparable to consultation.*¥ - -

Determination and Perseverance

Consultation reflects resolve and determination because
one who counsels with others naturally feels tranquil,
steadfast, and eager to do the act for which he has sought
consultation.

Imam al-Sadiq (‘a) has reported on the authority of his
fathers (‘a) that the Holy Prophet (s) was once asked to
define perseverance. He answered:

Perseverance is to consult with the .. .
judicious people and then follow -48l1s Il ssd a5lea
their advice. o .

The Best Way to Understand Reality

Consultation is the best way to get to know reality and
truth. Through consultation, man gains insight into reality.
The objective, unbiased, selfless opinions of experienced
people make him adopt a certain view, position, or action.

Traditions of the Ahl al-Bayt (‘a) stress this fact. For
instance, Imam "Ali (‘a) is reported to have said:

147- Nahj al-Baldaghah, Maxim No. 54.
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He who acts solely according to
his own opinion will be ruined,
and he‘who gonsults other. pecl)ple i s G5 UB)
shares in their understanding. P

Sl s cells T B o

Consultation is the very IO AP SR
. A1 e Ll
core of true guidance.? J'sj A

Imam Ja'far al-Sadiq (“a) is reported to have said:

Seek the advice of the reasonable /@}j JEAN e 1 2]
and pious men, because they “~~ - TP
order you to good. Beware of =1y, 5 Y| AL Yisk
defying them, because to defy A
reasonable and pious men brings = §os-! Adls OLs SN
about corruption in religious and " &, L. s e o
worldly affairs.> adty §f"'0| < Srleuts ’Js’\.d\

Teaching Muhammad ibn al-Hanafiyyah to seek consultation
and take advantage of the opinions of reasonable people in
order to attain the truth and arrive at the most apposite
solution, Imam ‘Ali (‘a) is reported to have said the
following in his instructive words to his son:

Compare different opinions of P A P TTIE SR |
menpwith each otherpand then ‘o7 ‘;\MJ\,’“ Dl sl
choose the one closest to .re.ality sl “.,r};ﬂ e L,é_,jg\ f,| V”
and remotest from suspicion... B

He who depends solely upon s dwsy jbls U5 OLSHYITys
his opinion takes risks, and he ~ 7. [ T LT
who receives different opinions 052y Jatl 9-:‘3 ““‘J’ (sxl
will certainly learn to recognize

Ladimsre o 2 Y
erroneous ways.4 P d}‘ d,jc P 2

1- Nahj al-Baldaghah, Maxim No. 161.
2- Nahj al-Baldaghah, Maxim No. 211.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:426, H. 5.
4- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:429, H. 2.
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Characteristics of Advisers

According to the Ahl al-Bayt (‘a), persons whose advice is
sought and opinions considered must be:

e Religious, pious, devout, and God-fearing
e Sincere in advising

e Wise and experienced

e Able to keep a confidence

e Moderate in personal moral standards (i.e., not
characterized by stinginess, cowardice, or avarice)

e Upright in social circumstances
e Moderate in emotion®

Let us now cite a set of traditions mentioning the
characteristics of advisers:

Imam al-Sadiq (‘a) is reported to have said:

1- Some narrations have warned against seeking the advice of
women. This may be because women are generally known for
inclination to their emotions, and was a general feature of the
women of that age. The same thing can be applied to the warning
against seeking the advice of slaves because the social
surroundings and the education of servants, at that time, made
them unqualified to give good advice. However, al-Barqi, has
mentioned in his famous book, al-Mahdsin (2:437), that Imam
Musa al-Kazim (‘a) sought the advice of some of his slaves at
times. When he was asked about that, the Imam (‘a) would
answer, “...It sometimes happens that Almighty Allah presents
the most accurate opinion on the tongue of this slave.”
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In your affairs, seek the

advice of those who fear r-’éf; Dyt :bijj‘ }f}Tgl,‘W*ﬁl

their Lord.}

Imam "Ali (‘a) is reported to have said:

In your affairs, seek the
advice of those who fear
Allah.?

Dl i el as 5ol

Imam al-Sadiq (‘a) is reported to have said:

What prevents you, when you
encounter an  unbearable
problem, from counseling with
a wise, religious and pious
man? If you do so, Almighty
Allah will never disappoint you,
but will raise you and lead you
to the best solution and the one
closest to Him.?

Yun\_:l;s;/jmrs Mk
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Imam al-Sadiq (‘a) is also reported to have said:

Actually, seeking advice must
be within limits, so if one
ignores (or violates) these
limits, the harm will be more
than the benefit. The first of
these limits 1is that the
consultant must be wise. The
second is that he must be
honorable and religious. The
third is that he must be a
brotherly friend. The fourth is
that when you tell him about
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1- Khalid al-Barqi, al-Mahdsin 2:436.
2- Khalid al-Barqi, al-Mahdsin 2:436.
3- Khalid al-Barqi, a/-Mahasin 2:438, H. 26.
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your secret, he must know it (o j5 o i % KRy :
exactly as you know it and . . i
then he must keep it in Bli\sg; 4SS LJJSW‘(.:‘M
confidence. If the consultant g g
is wise, you will then benefit 8 ‘>U ‘4’)}”“‘” i) WL“ o

from his advice. If he is . i n,
honorable and religious, he &l “"‘“"‘“@M“‘P‘L‘ e

will make all possible efforts |_J L;-\" me & Gl
to give you the best advice. If Bl V'f ° Bt

he is a brotherly friend, then _j e 4..«119\ |;\3 ‘4.1; @il
he will conceal your secret .

after you reveal it to him. If he v;«»ﬂ AP M 4 4»19 &
knows your situation well,

then he will give perfect “"““‘“ “‘L‘fﬁ

counsel and advice.!

Imam al-Rida (‘a) has reported on the authority of his
fathers that Imam ‘Ali (‘a) quoted the Holy Prophet (s) as
saying to him:

Never counsel with a coward M:‘_,\g Ul &p5is Y
because they narrow the - Lo
possibilities in your eyes. Never D})L:‘J Y ¢CJ—>=«3‘~‘J-19
counsel with the niggardly because s @
they hamper you from attaining u-“d‘ “‘by‘—’”
your goal. Never counsel with the ALV

greedy because they beautify evil mf- U”LH y’ ‘J_HLQ

in your eyes. Be it known that #j V’L‘" APCRO | g 44\9
cowardice, niggardliness, and

greed are inclinations that when OI’J‘; ff..ﬂj Jer ’uf;_!l
gathered give a false idea about

things.? ‘&H‘ s s grade

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:426-427, H. 8.

2- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:429, S. 26, H. 2. A
similar words have been included with the famous epistle of Imam
*Ali (‘a) to Malik al-Ashtar, as mentioned in Nahj al-Balaghah.
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Imam al-Sadiq (‘a) has reported from his fathers that the
Holy Prophet (s) instructed Imam "Ali (‘a), saying:

O "Ali, women are not required to

attend the Friday Congregational 4 . L“_J\ 5
Prayers...They must not hold the “’b o ‘ép
offjce of chief justice and their (s JLM., ‘Y; “L.a_dlu_\
guidance must not be sought. O

*Alj, ill manners are inauspicious el ‘(’9““ d.L»J\ P ‘&"
and obedience to women brings e
remorse. ) YAl i o U‘ ‘u—L’ SRy °‘J“J‘
inauspiciousness is found in .

something, it will be found on the e du 6@ ‘L’” @ C’J‘

tongues of women.'

According to another narration of a valid chain of
authority, Imam al-Sadiq (‘a) quoted the Holy Prophet (s)
as saying:

Do not listen to women in .. . .- . ., o ., .
right things lest they enjoin r'i’f‘l’- ol J3 f’ﬁf“ﬂ g O 3
you to do wrong things. Ask =« . .. ;l_a‘ e ; % °ll_,
Allah’s protection against <27 O At el

evil women and 2be cautious ,.x> &; “al o ‘y;}
of the good ones. I

Duties of Advisers

The previous narration shows that it is imperative for an
adviser to be honest and sincere in giving advice and exert
all possible effort to guide towards the truth and actuality.

1- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:429, S. 25, H. 1.

2- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 14:128, S. 94, H. 1. It is
not improbable that such traditions about women and other social
classes were said in consideration of the nature of general
circumstances and morals of the women of that age, or in
consideration of the sentimental side that can overcome women.
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A tradition holds that an adviser is a trustee.’
Imam al-Sadiq (‘a) is also reported to have said:

If one whose advice is sought by
his brother-in-faith does not give a3\ bil=ijlzl s
the best advice, Almighty Allah N g
will deprive him of good reason.? 4

e
f

});.&)lﬁ.itu Eg'\aj)l/,a}u”’ ”

In addition to honesty and sincerity, an adviser is required
to conceal the secrets of the advice-seeker, as is understood
from the Holy Imam’s statement, “An adviser is a trustee.”

The previous discussion sufficiently proves that the Ahl al-
Bayt (‘a) highlighted seeking advice in the field of social
relations as being most important.

1- Al-Barqi, al-Mahasin 2:436.
2- Al-Barqi, al-Mahasin 2:438.

EQUALITY AND FRATERNITY

These features can be clearly found in the various details of
the system of social relations. All these details indicate the
fact that equality and fraternity are genuine components for
the establishment of social relations with others.

Other details, including the following have been mentioned
so far:

e reinforcing the social structure by holding meetings,
exchanging visits, and dealing with others
sympathetically

e rules of commitment to social duties, forbearance,
and courtesy in particular

e fulfillment of trusts, testifying for or against others,
presence in funeral ceremonies, and visiting sick
people

e forbidding killing of Muslims, seizure of their
property, violation of their chastity and family,
entering homes or looking in them before obtaining
permission, safeguarding the chastity and dignity of
all Muslims

e prohibition of defamation of character, insulting,
backbiting, divulging secrets, imputing dishonor,
wronging, disappointing, ambushing, accusing,
frightening, making charges, offending, cursing, and
scrutinizing the flaws of Muslims

e exchanging greetings and trying to be the first to
greet, using kind words, respecting, honoring,
meeting others with a smile and good mien, shaking
hands, hugging, and kissing others as a sign of
friendliness
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Besides the above, Islam has also deemed it forbidden to
greet the poor in a way different from greeting the rich. In
this regard, Imam al-Rida (‘a) is reported to have said:

Whoever meets a poor Muslim 5z - {- 5o 27 25~ s 4
and greets him in a way -~ ' = - J-w“rdﬁ
different from greeting a rich 4 &7l e 4l O
one, will find Almighty Allah P AR
angry with him when he will & 535aaLdess |25 2
meet Him on the Day of ~ - e
Resurrection.! Ol-as

The prohibition against belittling faithful believers because
they are poor or humble is another indication of the
significance of social fraternity and equality. In this
connection, Imam al-Sadiq (‘a) reported the Holy Prophet (s)
to have said:

He who belittles a poor Muslim .G 1.4 a5 7 wsz %l - %
has in fact belittled Almighty - ->- ,-"-- UJ
Allah; therefore, Almighty Allah Case Ay cdil 5o Tasel
will belittle him on the Day of g s -

Resurrection unless he repents.?

Imam al-Sadiq (‘a) is also reported to have said:

Whoever humiliates and demeans p

o [nt 2o @70

a believer because of his o2y L”ﬁi J'E”‘ff;

meagerness and poverty, Almighty . % . - s o<
Allah shall expose him on the Day (* et ‘,,’w/j Vb =
of  Resurrection  before  all o (I S PR A LA |
creatures.’ 'fdiya“ q”)ksl&jul?é‘

Imam al-Rida (‘a) reported on the authority of his fathers
that the Holy Prophet (s) said:

1- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:442, S. 36, H. 1.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:588, S. 146, H. 4.
3- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:591, S. 147, H. 4.
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I will never abandon the .., ..§ 2 ¢ 2.0« o2
. - R A el [}
following five as long as I am = T o S o
alive: eating with the servants . _ s sssd 2 8N
on the ground, riding beasts of - - t‘ I wb JS
burden unsaddled, milking 775 KL ST
goats with my own hands, "~ . . = " .,
wearing woolen clothes, and ‘f’}*&” o3 “é:*—f;}—‘*n

offering salutations to PRI SR
. | S""L“j f
children.’ dw o =
As has been already mentioned, Islam has deemed all
Muslims equal to each other, especially in the question of
marriage. This is another indication of the importance of
equality and fraternity in Muslim society.

1- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:441, S. 35, H. 1.



LEVELS OF SOCIAL RELATIONS

Although the Islamic concept of social relations believes in
equality in the content of social relations, there are certain
substantive social reasons imposing different levels in
social relations. These levels are as follows:

Relations of General Courtesy
Relations of General Association

Relations of Special Association

Relations of General Courtesy

Openness in relations, friendliness, forbearance, good
association with others, control over personal sentiments
and emotions, charitable behavior and taking the lead in
goodness demonstrate a courteous relationship with all
individuals of society.

Relations of General Association

Relations of necessity, or general association, mean the state
of association and companionship in various fields of life,
such as earning ones livelihood, traveling, dwelling, being
neighbors, studying, following a profession, etc. In such
relations, man understands the natural limits of relations so
that he can benefit from the vital and material advantages of
life. Referring to this fact, the Holy Imam (‘a) says:

Regarding the friends of necessity, 35 ‘_si,_urg_,, oo el
you gain from them only your . -T2
need; therefore, you should not UG kY ‘V‘é“‘ L‘JJS vk
deprive them of their need. Do not

ask them for any other thing. r-“r‘**‘ u-‘ J-b 9‘)3

In relations, it is required to exchange benefits and
pleasures:
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Offer them a  pleasant . ¢. _ ¢ & (oa® o
countenance and good words as uw o i V“J ‘Jf\""
long as they offer you a pleasant DL 55855 21
countenance and good words. - -

The details concerning this level of relations (relations of
necessity) can be found in laws regarding companionship
on journeys and manners with companions,’® relations
between employees and employers, the etiquettes of
teaching and learning, the etiquettes of attending meetings,
delivering speeches, and talking with others. In this area,
Islam instructs its followers to give seating to the
newcomers, and to stand up, show respect, and address
others with their favorite names and titles.

In this respect, Imam al-Sadiq (‘a) reported the Holy
Prophet (s) to have said:

Three things will prove your 1e 24| wy 1% S
friendship to your Muslim S }A )“' Lo

brother: = Welcoming  him % }C‘" s gl 15 j.“_,lb. Gk
warmly, making room for him IR
in meetings when he arrives, °}‘~‘~J @) et B3] sl
and calling him by his dearest R T

168 & y Al LN s
names. .

Reported by Imam al-Sadiq (‘a) too, the Holy Prophet (s)
said:

If one of you loves his Muslim Mt s V,S‘.',\_;-\ w\ l;\
brother, he must ask him his -
name, his father’s name, and ' o T sl o2 “-‘L“L’

166- Al-Hurr al-'Amili, Wasa’il al-Shi'ah 8:404, S. 3, H. 1.

167- Generally, these laws can be found in sections 30-34 of the
etiquettes of travel in al-Hurr al-'Amili’s book of Wasa’il al-
Shi‘ah.

168- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:409, S. 30, H. 2.



Levels of Social Relations 143

his tribe’s name, because thisis 3 u—n“bL-e B eld
one of the duties towards one’s - - Lol LT .
brother-in-faith and one of the 4l Hl =¥ GiLsy i)
features of true fraternity. If IO
you do not do this, your e B e gl Y cedls e
acquaintance will be foolish. ’ 7

Islam has also set forth laws about private chatter in public
sessions. In this respect, Imam al-Sadiq (‘a) is reported to
have said:

If there are three persons ,,. = . .- .. LE T
sitting together, two of them = g% &% EE 3]

must not talk to one another ., »+ .a,: . C a2
. cJ L g (]
and leave out the third because St Lo 0220

this act saddens and injures

v o 8 J:q o & (-
. AP W B b
him.? .- -

Relations of Special Association

The highest level of relations is the level of reliance, which
represents the relations of true friendship and gives rise to
certain duties and rights.

This level of relations specifies the characteristics of true
friends, which include: good sense, piety, trustworthiness,
keeping a confidence, supportiveness, generosity, honesty,
observance of duties in general and prayers in particular,
and sincerity in fraternal terms aimed at winning Almighty
Allah’s pleasure. The following traditions further amplify
this level of association:

Imam al-Sadiq (‘a) has quoted Imam *Ali (‘a) as saying:

1- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:501, S. 1, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi'ah 8:472, S. 72, H. 1.
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It is not wrong on your part to _ ... e - s . <
accompany wise people even if “’%ﬁ g}”‘“ 15 Cowas Dl elle ¥
you are deprived of their . .5 o 2 e oo |
generosity; in fact, you may C. < 3 A V_‘
benefit from ?he.ir wisdom, but ‘dyié;:rﬁbﬂjg;g calin
beware of their ill manners. Do ~-- - -z oo

not forsake association with the }Jbl’; va,_iilm;dovb M)
generous even if deprived of e e e .o
their good sense. You can use EY st &-/Qﬁ cadn, ‘nic
your good sense to benefit from . = g zo.s e
their generosity. Break away U'”"d J=S 50 T
from idiots and despicable AR v*“‘
1 -
people. > P

Imam al-Sadiq (‘a) is reported to have said:

Stand by old friends whom you have
put to the test, and do not associate
with inexperienced persons who
observe neither their promises, nor
trusts, nor covenants, nor pledges.? Bl Yy sy

E LU AL elle

Lhl Yy uge ¥ s

PN

1- Al-Hurr al-"Amili, Wasa'’il al-Shi'ah 8:409, S. 8, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi'ah 8:412, S. 11, H. 3.



SPECIAL TREATMENT

We will restrict the following discussion to introducing a few
examples of special relations mentioned in the sections on the
laws of association, and other examples mentioned in the
sections on the rules and principles of social relations. These
are comparatively limited, yet explain the hypothetical
concept of this topic.

Invoking Blessings on the Holy Prophet (s) and his
Household (‘a)

The topic of invoking Almighty Allah’s blessings on the Holy
Prophet and his Household (salawat) under all conditions and
circumstances is one obvious expression of this special
treatment. In this connection, we find that to begin any
supplicatory prayer by invoking blessings upon the Holy
Prophet (s) and his Household (‘a) results in that supplication
receiving a response, because Almighty Allah never rejects a
prayer that is preceded by this invocation. Similarly, Almighty
Allah, out of His magnanimity, responds to any prayer ending
with an invocation of His blessings on the Holy Prophet (s)
and his Household (‘a). This fact has been reported from
Imam "Ali (‘a) who says:

If you would like your request to be % . . si o5 10 f(-f{°- € [

gr;,nted by Almigh};y Allal?, you must 4_?-\’ e b | ”ﬂ b bg
begin your prayer with invoking His I, 4,5, Je sdlall aftis, g
blessings on His Messenger (s) and .~ -~ ~— - - -,

then voice your request, because OB kEb o AT 1o 4
Almighty Allah is too generous to e e e e e

respond to a request and reject the w‘“ w"‘-" JES T d‘(’ﬁ
other when two requests are placed

o ¢ -
. (AR LAl
before Him together. e :

1- Nahj al-Balaghah, S. 2, No. 361. This saying has been also
=
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Likewise, it is advisable to attach the convention of praising
Almighty Allah immediately after sneezing' with invoking
Almighty Allah’s blessings on the Holy Prophet (s) and his
Household (‘a). Moreover, it is advisable to repeat this
invocation of blessings under all conditions, including
private matters, as an expression of taking interest in
special treatment.

Ibn Abi-"Umayr has reported on the authority of one of his
companions that a man sneezed in the presence of Imam al-
Bagqir (‘a) and followed it with expressing thanks to Almighty
Allah. Nevertheless, the Imam (‘a) did not address him with
the conventional statement; rather, he said, “This man has
violated our right!” Explaining this issue, the Imam (‘a) said:

When you sneeze, you must say: &4 - . Leii
alhamdu lillahi rabbi al-‘alamina wa Vf L
salla allahu ‘ala muhammadin wa Tdi aJi: |l
ahlibaytihi (All praise be to Allah, the e 4l .
Lord of the worlds. May Allah send & 4 el (Wl
blessings on Muhammad and his o et o
Household). = J‘“"f“’“

The sneezing man therefore repeated this statement and
only then, the Imam (‘a) addressed him with the
conventional answer.?

reported, through a valid chain of authority, from Imam al-Sadiq (‘a).
Refer to Jami® Ahadiih al-Shi’ah 15:239, H. 13.

1- One of the social conventions of Islam, it is highly recommended
to say alhamdu lillahi (All praise be to Allah) immediately after
sneezing. Upon hearing this phrase, it is highly recommended to
address the sneezer with the statement: yarhamuka allahu (May
Allah have mercy upon you), which is similar to the expression of
God bless you. This practice is called tasmit, in Arabic and Muslim
jurisprudential terminology. [ Translator]

2- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:464, S. 63, H. 1.
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In his epistle to al-Ma'mun, Imam al-Rida (‘a) says:

Invocation of blessings on the wb\wﬂ\&;iw\
Holy Prophet (s) is obligatory - |
in all situations including <=eb cub}JJSL;ew\) 45\,
sneezing, slaughterlng animals, g

and other situations.! ‘J{-“ {:“J /C/‘i*‘-“ﬁ /wu‘*“

Kindness to the Holy Prophet’s Progeny

Many traditions have been reported from the Holy Prophet (s),
on the authority of the Ahl al-Bayt (‘a), confirming
imparting a special treatment to the Holy Prophet’s
progeny, including the descendants of Imam ‘Ali (‘a), by
doing favors and being kind to them.

In this respect, Imam al-Sadiq (‘a) is reported to have
quoted the Holy Prophet (s) as saying:

Whoever does a favor to any io PRy
member of my household, I will 6‘“’ JA . U“/C‘éuﬁ
reward hl'm fzor it on the Day of .a;\;aj’\ %}:M‘ﬂ;g T_b:
Resurrection. - .-

Imam al-Sadiq (‘a) is also reported to have said:

On the Day of Resurrection, a .o .\ s (-sf(50-~ & [
- O ala ol &l O 13
caller will cry out, “Listen! . ¢ = :
Muhammad (s) is talking. to you.”  HLE 1 za Sl (s Lg
As all creatures become silent, the - - , -

Holy Prophet (s) says, “O Jlyadedl L oliiss
creatures, whoever of you has ~ = " .. . o ..
done any favor, act of kindness, or ‘d—’?&"“ “M r—g“g’
undertaking for me, may now . o (¢ 44 s

’ X I ade J
stand up so that I can reward him ~_°° e ‘5“3 £%

1- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 8:465, S. 64, H. 2.
2- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 11:556, S. 17, H. 1.
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for that.” The creatures will say,
“May Allah accept our fathers and
mothers as ransom for you! What
sort of favor, act of kindness, or
undertaking could we have done
for you? All favors, kindness, and
undertakings are Allah’s and yours
over all creatures.” The Holy
Prophet (s) will then say, “Yes,
there are such! Anyone who has
accommodated any of my
descendants, done an act of
kindness to any of them, behaved
charitably towards any of them,
provided clothing to any of them
who was destitute, or provided
food to any of them who was
hungry, may now stand up so that
I can reward him.” Upon hearing
this, some who have done such
things in the worldly life will stand
up. Then, a call from Almighty
Allah will come to declare, “O
Muhammad, My dearest! I hand
over rewarding these people to you,
so you are allowed to make them
occupy any place in Paradise that
you wish.” The Holy Prophet (s)
will then, allow these people to
dwell in an elevated position in
Paradise called al-Wasilah where
they will not prevented from
meeting the Holy Prophet and his
Household (‘a).!

R R
ju_.,:j\.x_,k;.x_&uv_,lf
ulflw»rn._laub_’u
dt,cuq:.\, uLL.U,J
N dﬁ/’-‘ 6‘}“6‘ 5
md,ﬂsbwr i\_m&
G e S 42
RSP AR r@d 4

%! c;.jai_v 3\ c@ J_Al U

T

= 51 % (St i pBLS S
RS LU : i
:31:5 & ,\.Zo o ;IUSJ\ @t@

23 2

%Mcwumu
u_ﬂ(.@&,uum;,@-b&ﬁ

ger@@.w;pa..;;n

b_at}j:;&u‘ygm’-cd.u}ﬂ

Pl

P el T st

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:556, S. 17, H. 3.
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Imam al-Rida (‘a), on the authority of his fathers, has
reported the Holy Prophet (s) as saying:

I will be the intercessor of four utﬁ! R
categories of people on the Day of e C"“‘ f""‘ »
Resurrection: (1) those who ‘Lﬁ'*—"%d—‘gsﬁ)'*—‘(’ &
respect my descendants after my . ST

passing away, (2) those who satisfy “Fg;,;l}_; V_@ —ol
the needs of my descendants, (3) e T
those who make every effort to W a5l 3o oWl
handle  their affairs when ., ,i; .. = . s .
necessary, and (4) those who love V_‘J “7‘_?“'“5 ‘4“” |5l
them sincerely in word and deed.’ Wl S5

Imam al-Baqir (‘a), on the authority of his fathers, has
reported the Holy Prophet (s) as saying:

Whoever wishes to make me his «f.¢ {7( ¢-5(+rfe -
ol | I EIRG
agency (before Almighty Allah) and ,} “rs J_N}J ) UJ_A
to have an attribute for which I will J Ef""‘ Wk W0,
intercede for him on the Day of . =, . "--
Resurrection, may closely commune -/ J«‘-Jﬁ 3-7"5’3‘ t e
with my progeny and provide them v e a2

with tranquility.? (""‘l’ JJJ“J‘ J" W u‘“

Imam al-Bagqir (‘a) is also reported to have said:

1- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 11:556, S. 17, H. 6.
2- Shaykh al-Tusi, al-Amali, pp. 424, H. 947.
In Wasa’il al-Shi‘ah 11:557, S. 17, H. 6, this tradition is reported
in this way:
Whoever wishes to make me his agency (before Almighty
Allah) and to have an attribute for which I will intercede
for him on the Day of Resurrection, may invoke blessings
on my progeny, and provide them with tranquility.
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On the Day of Resurrection, a
caller will cry out, “Anyone
who has done a favor for the
Messenger of Allah (s) may
stand up.” Some people will
stand up. The caller will ask
them, “What favor have you
done for the Messenger of
Allah (s)?” They will reply,
“After him, we communed
with  his progeny.” The
progeny will then be told to
go in the midst of the people
and take those who have done
favors to them by the hand
and lead them to Paradise.

Old Men

u..!ﬁ!l A — a_;uzfl SRy |’st
PU RO ;u L;:L.s Uf‘w,
Ld|jwmlwm|dﬁ')l&
bd;-w‘wu‘wu&c" s
mlwmld‘”uvgmu\f
MJ_MJ@Lf 0 i MU
‘}J}Jﬂ‘ ;\.rgjde.a.»uQ.a
\,.\_;é.»{,f,\..pdw&u&uww
L;Jle}b:lso.u

Showing respect to old men is another form of special
treatment in the category of weak people. In this regard,
"Abdullah ibn Sinan reported that Imam al-Sadiq (‘a) said to
him:

To respect old men is a kind of J)L,-\ J_;-’, & 4»\ J)A;-l o u‘
respect for Allah, the All-

majestlc. ;-—g‘ /c.w”
Imam al-Sadiq (‘a) is also reported to have said:

He who does not respect our old s

men and does not show mercy S V“U"L“J‘J
;[)(;vlvl;;réi our youngsters 1s not one b (";i””’

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:558,S. 17, H. 7.
2- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:466, S. 67, H. 1
3- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:467, S. 67, H. 3.
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People of the Qur'an

Another form of special treatment is to show respect toward
those versed in the religion and its laws, conveyers of the
message of the Holy Qur'an, and reciters of Almighty
Allah’s revealed verses.

In this connection, Imam al-Sadiq (‘a) is reported to have
quoted the Holy Prophet (s) as saying:

The people of the Holy Qur'an | . e .

shall be in the highest rank that 4303 A&l 6—'9 O‘}FJI JaI0l
human beings can attain except s s .
for the Prophets and Messengers w—:*“b Lo Cpee ﬁ“ o
(of Almighty Allah). Hence, donot - g7 4 2. %25 - -0 °\’
belittle the (special) ranks of the 2 b ““’”:JM’“J 2
reciters of the Qur'an, because - _.20%5 o585 25 oT° 4
they do enjoy a distinctive rank in - 7 ﬂj 2 A
the view of Allah, the Almighty L& )L‘;Jl,ﬁ!l

and Omnipotent.’

Faithful Believers

Another form of special treatment, such as providing
comfort, is that which must be shown to faithful believers
(mu'min)®. This has been emphasized in many validly
reported traditions, like the following one reported by
Shaykh al-Kulayni on the authority of Abu-Hamzah al-

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 4:830, S. 4, H. 1.

2- It is advisable to refer to the huge number of traditions,
mentioned in various sections of reference books of hadith, such
as Wasa’il al-Shi’ah, concerning the special treatment that must
be shown towards the faithful believers. For instance, refer to
vol. 11, pp. 569-601 where features of this special treatment with
faithful believers manifest themselves, emphasizing the high
level of social relations necessary with this distinguished group.
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Thumali, who related that he heard Imam al-Baqir (‘a)
quoting the following from the Holy Prophet (s):

Whoever gives pleasure to a faithful

believer has in fact given pleasure to ¢ %% Uas L’ 5 T
me, and whoever gives pleasure to me -

has given pleasure to Almighty Allah.’ T G &f{f" R

et ;)w/

Imam al-Sadiq (‘a) is reported to have said:

Among the most beloved acts

in the view of Almighty Allah is J*3 # j‘m uﬂ fjt‘w‘ o= u"

to give pleasure to a faithful
believer by satisfying his
hunger, relieving his anguish,
or helping him settle his debts.

P ol Lo U
U IPHIAPUEK S - LA PIEES

Another form of special treatment toward faithful believers
is to settle their needs. In this respect, Imam al-Sadiq (‘a) is

reported to have said:

Whoever fulfills the need of his
brother-in-faith, Almighty Allah
shall settle one hundred thousand
of his needs on the Day of
Resurrection. One of these needs
is that he is allowed to enter
Paradise and to take his relatives,
associates, and friends to Paradise
also provided that they are not
opponents (of the Ahl al-Bayt).>

b ] f—f}f s s
;ﬂlubul{ﬂl(ﬁdm\ﬁ
iy A el e e
A s gl s
IR R A PET

z 7 2

Imam al-Bagqir (‘a) is reported to have said:

1- Shaykh Al-Kulayni, al-Kafi 2:188.

2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:570, S. 24, H. 6.
3- Al-Hurr al-"Amili, Wasa’il al-Shiah 11:576, S. 25, H. 1.
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Sometimes a faithful believer }

feels upset because he cannot \"'““—J’-’J—J u-‘:—*-“d‘
solve the problem of one of his o
brethren-in-faith. As a result of LFV*@J “M 0,536
this feeling, Almighty Allah allows ;_,J‘ 4»‘ = 25
him to enter Paradise.’ - -

4.>‘>I

Another form of special treatment toward faithful believers
is to relieve their agony or ease their difficulties. In this
connection, Zayd al-Shahham has reported that he heard
Imam al-Sadiq (‘a) saying:

Almighty Allah will record et
seventy-two items of His MO\—“@”‘ ;—J‘ ARG

mercy for whoever relieves the "

agony of his aggrieved ,Cb'u “’k/“b‘{ M};waw
brother-in-faith, drives away db_,\_, A J_,. ;m;_,;( ‘4;;.1;.
his sorrows, and helps him | 3

achieve his goal. By virtue of J—>=~ MD\ o L350 Wﬁ Jm
one of these, He will improve e . /‘,
his financial affairs while the Hﬁ" CJ“‘ 3""
other seventy-one items will - . ,\_>\4_!
be stored for him when he 23S J’
faces the horrors and terrors 4_;‘ (% Mw‘ N
of the Day of Resurrection.? i U‘ Cﬁ

Other forms of special treatment towards faithful believers
include being cooperative with them, supporting them, and
advising them.

Neighbors

Let us now refer to further details in the form of traditions
that are reported from the Ahl al-Bayt (‘a):

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:576, S. 25, H. 3.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:578, S. 29, H. 1.
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Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Good neighborliness makes s w—‘ SO AR l}z)t‘dw;
communities thrive and - -
increases longevity.! -/)‘-«"V‘

Abu-Mas'td has reported that Imam al-Sadiq (‘a) said to him:

Good . neighborliness incree.ls.es Lré"és\_g)' )lg,_,ﬁl’b:g
longevity and makes communities ~ - - -
thrive.? LU B e]y ,EY

Abu-Rabi" al-Shami has reported that Imam al-Sadiq (‘a) said
the following while his house was packed with people:

Be it known to you all that whoever does ‘.J o u 3 314l
not observe good neighborliness with .

his neighbors, does not belong to us.> 3B TR Bl i

Imam al-Baqir (‘a) is reported to have said:

The border of 1Sl 15 e 1413 1oyl ylesell 25
. . e o L3 0l el W

neighborhood includes - - Jj - -

forty houses from all sides; {487 aed 1870 atds 10y 40 (5 000

the front, the back, the c o o -7 -

right, and the left.* Akl

‘Umar ibn ‘Ikrimah has reported the following narration
from Imam al-Sadiq (‘a):

One day, a man from the Ansar came to the Holy Prophet (s)
and complained that he had bought a house next to a man
from whom neither goodness nor security from harm could

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:489, S. 87, H. 5.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:489, S. 87, H. 3.
3- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:489, S. 87, H. 5

90, H. 1

4- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:491, S.

>

>
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be expected. Immediately, the Holy Prophet (s) ordered
Imam ‘Ali (‘a), Salman, Abu-Dharr, and probably al-
Miqdad to go to the mosque and announce:

“Faithless is he  whose
neighbors are not safe from his %‘}5’33\:- "4l V" JJ uL«u\ Yy
harm.”

After they had declared this statement three times each, the
Holy Prophet (s) pointed to forty houses from all directions
to be the limits of neighborhood.!

Al-Hasan ibn "Abdullah has reported the Righteous Servant
(i.e. Imam al-Kazim) to have said:

Good neighborliness does not 46/5%“154—/{)‘}—%5‘ - u*“—’
mean to stop harm from . R )
neighbors; rather, it means to & 2Vyiw il b2 5 ST
patiently endure the harm of - >
neighbors.? 3V

Imam al-Sadiq (‘a) is reported to have said:

A faithful believer cannot , ., , . .e- o
escape one of the following 0‘“°"\"'UO"¢"‘"‘J| bl
three things although he may u%’_“ py l—»f}b NS
encounter all of them: he may -

be harmed by one of the Ls_gi_,uf_)j_{, u—" '°’L2| u;
members of his family who 7 - |

lives with him in the same 553 ‘4-:5"33‘1-’134—19 dlej‘vu‘
house, or one of his neighbors,

or one who impedes him from uJ' i b Lﬁ ol ‘“‘f

managing his affairs. Even if a L..a 4\ o
faithful believer secludes ‘5_19 - ‘M}J wf.

himself on a mountain summit, 4__1_9 T ead L 5
Almighty Allah will send a devil b &=

1- Al-Hurr al-" Amili, Wasa’il al-Shi'ah 8:487, S. 86, H. 1
2- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:484, S. 85, H. 2

from which the believer may | ‘ 5§ .1, LL.L
seek refuge. Almighty Allah will -- o J””’ e ’f
designate for him friendship 4,\ 6;\»/ Lo le :Y i

derived from his own faith due
to which he will never feel
lonely.!

Imam al-Baqir (‘a) is reported to have said:

A wicked neighbor is like a stabin . = .
the back. If this neighbor sees a 42 rA‘”" u—J‘ ‘f"j‘ o

kind act (from another neighbor), -- ;-
he conceals it; however, if he sh %f} =

notices a misdeed, he divulges it.> [t 50 Gl

1- Al-Hurr al-" Amili, Wasa’il al-Shi'ah 8:484, S. 85, H. 3.
2- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:491, S. 89, H. 1.



CHAPTER TWO:
SUPERSTRUCTURE OF R ULES
AND FOUNDATIONS

1. Religious and Traditional Laws

2. Passivity and Control over Emotions

3. Justice and Fair play

4. Good manners and Being Loved by People
5. Kind Acts and Precedence in Charity

6. Idealism and Distinctive Behavior(unique, different)



The superstructure of the rules and foundations of social
relations plays a major role in man’s self-perfection.
Although these points have been discussed under the title
of self-strife (struggle with the self), they will be
mentioned hereinafter because they also play a chief role in
social relations.

RELIGIOUS AND TRADITIONAL LAWS

Compliance with Religious Duties

Both religion and tradition have decided a number of rights
and duties, some of which are as follows:

1. 1t is obligatory upon Muslims to keep the secrets of their
brethren-in-faith unrevealed, especially when they hear
them saying something in a gathering or when they are
asked to keep certain matters secret. A tradition holds that
meetings be based on confidentiality.! However, there are
certain exceptions in this connection.

Imam al-Baqir (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Meetings must be confidential.? EHANE L.Jb...d\

Imam al-Sadiq (‘a) is reported to have said:

Meetings must be confidential. It is . . .
therefore not allowed that anybody &Y .5 GGYL Tl
speak of an issue concealed by the ~° .. L,
person involved without obtaining %35 <udbn X O
his permission, unless the addressee -

1- This means that everything said in a meeting must be kept secret.
2- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:471,S. 71, H. 1.
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is trustworthy or the issue entails - & ~7 % 3L Y 2
good reputation of the person which ” T
it is about. RO IR SSAF Y

The Holy Prophet (s) is reported to have said:

All meetings must be held in Y Quiy‘ew‘—’d'.'c‘
confidence except three: an , ", ° "
assembly in which honorable {"’udl"-"‘w-l"‘ﬂ‘—’”
blood is shed, a gathering in P R aa (o oot ap o
which chastity of an honorable :LJ‘J Fo ; S el—=
individual is ‘Vlolatefi, Or an g s isa sl an s s
assembly in which one’s property o )

is wrongfully violated.? i el JU e

2. The Holy Legislator has urged that promises, pledges,
and covenants must be fulfilled. Accordingly, promises
have been raised to the level of covenants with regard to
the obligation of fulfilling them.

In this respect, Imam al-Sadiq (‘a) has quoted the Holy
Prophet (s) as saying:

Whoever truly believes in Allah =V (3_51’, Al S O
and the Last Day must keep -~ - SRS
faith with his promise.> eey ‘% u-J*’

Hisham ibn Salim has reported that he heard Imam al-Sadiq (‘a)
saying:

A faithful believer’s promise to
his brother-in-faith is a non-

expiable vow. Hence, whoever . & Wi 52725 4
breaks his promise has in fact . . o

HUS Y E eplisae

1- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:471,S. 71, H. 3.
2- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:471,S. 71, H. 4.
3- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:515, S. 109, H. 2.
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broken his promise  with
Almighty Allah, exposing himself
to His wrath. This is the meaning

z

‘5' /JJ.U cupju 4...&:..‘3

A 4 °4'°"-'UUUUS‘S
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Mu'alla ibn Khunays has reported that he once asked Imam
al-Sadiq (‘a) about the duties of Muslims toward one
another.

of Almighty Allah’s saying, “O 424
you who believe! Why do you say

that which you do not do? It is

most hateful to Allah that you

should say that which you do not

do. (61:2-3)"!

3. Islam has deemed it obligatory to be honest in speech
and in one’s dealings with others. In this regard, Imam al-
Sadiq (‘a) is reported to have said:

Act as heralds to goodness in the . _. ¢ . ..
milieus of people by other means J"’”J‘"“’ /u"wfl“’ 555
besides your tongues (i.e. speech) ..o ««&° - &l 0
=N | r_{...i* |
so that they can become aware of ;Ls‘,’"“y VS“ )"J,‘ .
your diligence, honesty, and piety.> j@}fl’, Gually

Zayd ibn "Ali has reported on the authority of his fathers
that the Holy Prophet (s) said:

Verily, the closest of you all to me - &2+, 1, & i u‘
and the worthiest of winning my 2 w Vsﬁ

intercession tomorrow is the most u.x_».u v.(.a-L..é\ et 6&;
honest in speech, the most o -

observant of trusts, the most well- I—41> PR HA ST
mannered, and the closest to Gl &r 5
people.? DA V&’B ?

4. Islam has determined a number of reciprocal duties of
faithful believers towards each other. Let us now refer to
some more traditions dealing with this topic.

1- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 8:515, S. 109, H. 3.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:513, H. 1.
3- Al-Hurr al-'Amili, Wasa'il al-Shiah, 8:514, S. 108, H. 8.

The Imam (‘a) explained:

Muslims enjoy seven rights over
one another. Each right is so
obligatory that if one violates any
of them, he will be cast out from
loyalty and  obedience to
Almighty Allah, losing any share
of his relation to Almighty Allah.

l‘%—?‘ﬁ“—;}‘}—i/ﬁyl
ma_:&,b_ﬁ’c;;’ui:i;g,z
wwﬂé r.bcw\.b)

“May Allah accept me as ransom for you,” Mu'alla asked,

“What are these rights?”
The Imam (‘a) replied:

O Mu'alla, I fear lest you
violate and defy these rights
or that you learn them but fail
to act upon them.

=Tas el @t“;;:u
J;,:y,ru, e t“‘

“There is no power except with Allah,” answered Mu'alla.

The Imam (‘a) then began to reckon these rights saying:

The easiest of these rights is that
you must like for your brother-in-
faith whatever you like for
yourself and dislike for him
whatever you dislike for yourself.
The second right is that you keep
yourself away from whatever
enrages him, follow whatever
pleases him, and obey his
instructions. The third right is
that you help him with your self,
your finances, your tongue, your
hand, and your foot. The fourth
right is that you act as his eye,

/{dwd‘l«:ﬁw, ;/a‘
e u:d‘;gr )

=R L ;;J\)
i s Bl Cd,.ua,w
M 4.....«4 Ny EJGM 22y
Jl>)3 _L\,, Juu} c\|vg)
e Q}Q lJJ| i
el Gty w8 Ay
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guide, and mirror. The fifth right
is that you must not eat your fill
while he is hungry, quench your
thirst while he is thirsty, and
dress yourself while he is
unclothed. The sixth right is that
you must not have a servant while
he does not have one—it is
therefore obligatory upon you to
send your servant to wash his
clothes, cook food for him, and
prepare his bed. The seventh right
is that you must help him fulfill
his oaths, accept when he invites
you, visit his sick, present
yourself in funeral ceremonies
that relate to him, and take the
initiative to resolve his needs. In
this regard, you must not wait
until he asks you to help him
resolve his need; rather, you must
be the first to take action. If you
do all these things, then you will
have bonded your friendship to
his and his friendship to yours.!

Abstaining from Forbidden Acts

s Vs b cw Y ol
el soa b Y Bl
*g.;u ay ¢)£ Ol sl
u\ Lol ol a;v /u/‘j’,

o j/wWJab\:-
1954‘5 A T Gkb

S RS A
gvig) uﬁ ST Wi
33-\}-“0‘\_;.0.1.0‘3‘344))\.&-
Sk ¥ s 16y

GJC.AY} &-—Lﬁ) JJJ [ \:b
&Y}MY)} M‘Y};

Many laws have been enacted by the Holy Legislator to
command abstention from prohibited acts, such as:
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1. It is impermissible to enter the houses of others before
obtaining their permission. Furthermore, it is obligatory to
inform the occupants of a house before entering it because
the souls of Muslims, and their properties, chastity, and

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 8:544, S. 122, H. 7.

private affairs are inviolable.

'Abd al-Rahman ibn Abi-'Abdullah has reported that he
asked Imam al-Sadiq (‘a) for an explanation of Almighty
Allah’s saying in the Holy Qur'an:

O you who believe! Do not

enter houses other than your

own houses until you have - U L L L0 LILLEL
asked permission and saluted 0o
their inmates. (24:27)

Imam al-Sadiq (‘a) answered:

Asking permission (in this verse) J_Z...H H’, L,L.._.u‘Yl
signifies making a sound with one’s -
shoes and giving the greeting.! -v—:{*—“ﬁ

When entering a house, it is required to sit where the owner
of the house instructs the guest to sit.

Imam al-Sadiq (‘a) is reported to have quoted his father as
saying:

When you enter the house of ;. i [zeds i (20
one of your brethren-in-faith, W 519‘5 = :
you should sit where the owner Tax>Los ¢AU &5 Waalls A3
of the house tells you to sit - . -
because he knows the private <! J’v—“ WL” db ‘J")‘
places in his house more than a

guest does.? 4.19 J""U‘ s U}”

2. Islam has forbidden cunning, envy, cheating, and
betrayal. In this connection, Imam al-Rida (‘a) has reported
on the authority of his fathers that the Holy Prophet (s)
said:

1- Al-Hurr al-' Amili, Wasa'il al-Shi'ah, 8:454, S. 50, H. 1
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:476, S. 78, H. 1
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Whoever.is a true Muslim, must ¥, ° & ; Yo s uls “
not deceive or cheat others, for | | T
I have heard Archangel Gabriel Js& J3,& Saes Sb FUs
say, “Deception and cheating a e ek
lead to the Fire.” -fU\ & nw_:bd\; Sl Qg

He does not belong to us who cheats oo’ u.,_c S L~a w-J
a Muslim, and he does not belong to o
us who betrays a Muslim. ‘-°Jw’ Ol ‘M Js

The Trustworthy Spirit, o . )

Gabriel, descended to me from é_l; J el 'ij—“ s 0l
the Lord of the Worlds and i wae ey e
said to me, “O Muhammad, ‘>t s J*jw‘ bt ladts
adhere to ood manners

because bad gmanners take f"lzn = db “’lh“ w’” el
away the wealth of this world 5 Vi y\ L.U\J.@u a3
and the next.” Verily, the most -

similar of you to me is the Lgl:-{,_(,.a-l@ -

most mannerly.!

Imam "Ali (‘a) is reported to have said:

Were it not for the fact that cunning oLl ’Ji,d\ 4\ ;y p
and deception lead to Hellfire, I ©
would have lz)een the most cunning ‘ww;g;‘ . '§3)l:J|
of all people. ; p

3. Islam has forbidden telling lies in all of its forms and
degrees and in all fields, especially in relations with others
(except in a few situations, like peacemaking).

Imam al-Baqir (‘a) is reported to have said:

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 8:570, S. 137, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 8:571, S. 137, H. 4.
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Verily, Almighty Allah has ..., -« _« - |
made locks for evils and made Y| J‘:"U Jr J=h e ‘-"

drinking intoxicants the master N PRSP
key of all evils. Nonetheless, ‘u‘fm Jwy‘& L“J»)

telling lies is more horrible .u\,d\yfiu.&il}
than drinking intoxicants.’ - -7 T

Imam "Ali (‘a) is reported to have said:

A Muslim individual is required “""” of VJL_U\ J-‘&-,U@w

to avoid association with liars, RIRES 4:6 ‘u‘m‘ e
because liars are not believed o >
even if they tell the truth.? . )Aé é.ujb 6».;

Imam al-Bagqir (‘a) is reported to have said:

"All ibn al-Husayn (‘a) used to 3 e madingt e o
say to his sons, “Guard ‘“"M’J 619
yourselves against telling lies, be .@\ ‘u.&ﬂ 15251 20l o) U o
they trivial or significant, s o
serious or playful. If one lies ‘JJ-“)J-"JS@‘,»-Q‘}“
about an insignificant matter, he e
will have the courage to lie in J:""L” L:J Sty "‘ J"Jj d}’

great things. Know that the -

Messenger of Allah (s) has said: ol V'“L; Ul ""'Q‘ ot T
‘Some servants (of Allah) keep . 45‘3 e & w &Y
on telling only the truth until s

they are recorded before Allah ‘A_.&;u_»” .x_.;Jt Jy G
as being veracious forever. . L
Other servants keep on telling -8 Sl O G et K
untruths until they are recorded A
with Allah as liar forever.” LS s >

\

Imam “Ali (‘a) is reported to have said:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:573, S. 138, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi“ah, 8:573, S. 138, H. 6.
3- Al-Hurr al-"Amili, Wasa'il al-Shi’ah, 8:576, S. 140, H. 1.
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It is improper to tell untruths
whether seriously or jokingly and
it is improper to promise your
child something and then fail to
keep your promise. Verily, telling
lies leads to sinfulness and
sinfulness leads to Hellfire. One
may keep on telling lies
continuously until he is known as
a liar and perpetually sinful. One
may keep on telling lies
continuously until his heart
becomes void of any space for
honesty, be it as tiny as a needle’s
place, and then he is recorded
with Almighty Allah as liar
forever.!

Y).\;-UAS.HU_AcL.Lr

wrf’.\;l’ W Of Y5 (U
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his brother-in-faith gets something - o 15_1”‘ Q| L.,l;
good, he will envy him, but if he is

afflicted with a problem, he will Al GUQU
disappoint him.*

5. Islam has deemed forbidden cutting off one’s relations
with faithful believers, provoking their animosity, or
intending evil to them.

Through various chains of authority, Imam al-Sadiq (‘a) is
reported to have said:

If one says to one’s brother-in- ‘J»)-»J‘ 4->‘>1 J-’;:ﬂ Je |>‘
faith, “Ugh!” then their friendship P
is ruptured. If one says, “You are U "‘5 4__,\1} . Cf" ‘“}‘
my enemy!” then one of them has Sanad 5
abandoned faith. Almighty Allah Y5 LELSTLE “ e

4. Islam has warned against double-dealing and double-talk
in social relations.

Imam al-Sadiq (‘a) is reported to have said:

Whoever deals with Muslims J%_,.)_, 1° *3\/ ;]b_;
with two faces and two tongues,

will come on the Day of U’ A ’L:EJ\ e s J,L..J,
Resurrection having two tongues
of fire.?

Imam al-Bagqir (‘a) is reported to have said:

Extremely wretched is the servant (of (3% ,_ia ’&_J«it_.ailm.a

Allah) who has two faces and two . .

tongues. He flatters his brother-in- ¢ sl L %>%
faith in his presence but devours (i.e. .. - . ~.
backbites) him when he is absent. If 5| S 2

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 8:577, S. 140, H. 3.
2- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 8:581, S. 143, H. 1.

will never accept any deed of a
believer who intends evil to his
brother-in-faith.2

559k o e

Tests il ol Je %l

.JL u./a Qbu

6. Islam has warned against having bad opinions about
faithful believers or accusing them of anything improper.

Imam al-Sadiq (‘a) is reported to have said:

If a Dbeliever accuses his u\_,,,,| Ha| uﬁj_;ﬂ ||>\
brother-in-faith of something,

his faith will dissolve from his C‘L"‘“ uLw_ LS of5 = ol.ufj\
heart in the same way salt g oL
dissolves in water.? 'fL“'“ <
Imam al-Sadiq (‘a) is also reported to have quoted Imam
*Ali (‘a) as saying:

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 8:582, S. 143, H. 2.
2- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 8:611, S. 159, H. 2.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:613, S. 161, H. 1.
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Give the best probability to the an3i & elsi"si =
deed of your brother-in-faith until o . .7 . ¢
you receive from him something >2 “s’u’” L e :LL T
that tears down the likelihood of .| .. ~°...- .. & %
good. Never deem evil any word J:," o= M&""b
that has been said by your brother- f,J\ o AT T;"j,,
in-faith as long as you can find an -~~~ - -

acceptable excuse for it.! s

1- Shaykh al-Kulayni, al-Kafi 2:362, H. 3; Shaykh al-Saduq, al-
Amali, pp. 380, H. 483; *Allamah al-Majlisi, Bihar al-Anwar 75:
196, H. 11 as quoted from the previous reference books.

PASSIVITY AND CONTROL OVER EMOTIONS

Control over emotions and praiseworthy qualities

It is noticeable that whenever Islam discusses the topic of
the praiseworthy qualities that man must enjoy or the
characteristics due to which one can be a true faithful
believer, it lays much stress on qualities appertaining to the
psychological aspect—emotions and passivity.

In this regard, Imam al-Sadiq (‘a) is reported to have said:

A faithful believer is required to e e .
enjoy eight characteristics: he (& 430,55 Ol el A
should be venerable in various =~ ~: .. ". 7
situations, steadfast in AN L5 dL“
misfortunes, thankful in luxury, e T, 80 S wle T, 0

satisfied with whatever sustenance
Almighty Allah has determined for
him; he should not oppress his
enemies or overtax his associates,
and he should tax his body and
make people feel at ease because
of him. Knowledge is the comrade
of the faithful believer, clemency
his supporter, patience the
commander of his army, lenience
his brother, and charity his
father.!

s Y 85 Gy W
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The Holy Prophet (s) is reported to have said:

The features of faithfulness are
complete for those who enjoy three

characteristics: if they are pleased, {3j .4V Ul ~ K5
their pleasure does not lead them to o . ;

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 11:143, S. 4, H. 9.
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-]
their displeasure does not cause e

them to r(?linquish that which is bﬁgwl:\j Jbt
right; and if they have power over L, e T,
others, their power does not lead 593 Ol G5! oe Tuldll
. . . 1 - -
them to seize what is not theirs. A6 b6 V"

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

May I introduce those who are ¢ __ & (557 2190
the most closely related of all of r i fj_;j .
you to me?....They are the most &S }S'_:J\} dal= VSM_A
mannerly of all of you, the most -, ., .. . ., .
tractable, the most pious to their = Vﬁ*—:‘b ““"‘f‘“ A
relatives, the most affectionate to &t s 5 by
their brethren-in-faith, the most T ‘S’M SR R

steadfast in accepting the truth,  }° :fje & ESt, 2o <
the most suppressive of their -~  -° }J .

rage, the most forgiving, and the [ ;.51\..':1} Py ;,S'.’.Z-l’j
fairest whether he is satisfied or T P
furious.? 2dlly LN 5 bla] anss

do wrong; if they are displeased, 55, A= v—’u*’)

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:148, S. 4, H. 20.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:148, S. 4, H. 28.

MODELS OF PRAISEWORTHY QUALITIES

Sedulity in Obedience to Almighty Allah and
Steadfastness against Disobedience

Sedulity in obedience to Almighty Allah and steadfastness
against disobedience to Him manifest themselves on the top
of the list of praiseworthy qualities and righteous deeds.

According to an authentic tradition, Imam al-Sadiq (‘a) is
reported to have said:

On the Day of Resurrection, a

group of people will stand up and = %2+« % 1 whas o6 i3
come towards the gate of Paradise. H U—m - Yﬁ J
When asked about their identity, @sJICUOFLE WL 1
they will answer, “We are the - .., .~ , °
people of steadfastness.” “In what v 0558 $asl e idlis
fields have  you  practiced .. . . . e F (4 et
steadfastness?” they will be asked. ¢ V“" Jles fd‘ !
“We have been sedulous in +° 7\ %&.. {iied -
obedience to Almighty Allah and 7% 0 e
steadfast against disobedience to % _&* s %, (4 il e
Him,” they will answer. Then, , . ,- -
Almighty Allah will say, “They are :J&5 j# & Jsas a4 ools
truthful. Allow them to enter ALe P
Paradise.” This is the explanation >3-+ r'“flf"" e
of Almighty Allah’s saying, “Only - 7 2 %2 4783
the patient will be paid back their s b S
reward in full without measure. 0oo

(39:10)™*

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:186, S. 19, H. 1.

In this very section of the reference book, there are many
traditions implying the same idea. It is therefore advisable to
refer to them.
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Chastity

Qualities like chastity of appetite (i.e. abstinence from
going after illegally acquired provisions), private parts (i.e.
abstinence from unlawful sexual intercourse), and sight
(i.e. abstinence from unlawful glances) have been classified
as the best acts of worship.

Imam al-Bagqir (‘a) is reported to have said:

There is no act of worship more . w\u 71
favorable in the view of Almighty < J"”

Allah than chastity of the appetite e
and private parts. Cﬁj ULJ

Imam al-Bagqir (‘a) is also reported to have said:

All eyes will be weeping on the 5 iy &

Day of Resurrection except for L“” 3 “5 L w’ Jf
three eyes: an eye that spent a

night sleeplessly for Allah’s sake, <-J v‘euﬂ"" U""UM’
an eye that shed tears in fear of %2 = - S50
Allah, and an eye that was cast T f’:;} B
down in order not to gaze upon A ()\;ufw”u,_c)
that which Allah has prohibited.? g

Forbearance

The quality of forbearance, which can be defined as
pardoning and closing one’s eyes to flaws of others in
situations of rage although there is power to punish, is
considered one of the conditions on which the acceptance
of one’s devotional acts are contingent. In other words, one
cannot be regarded as true worshipper unless one is
characterized by forbearance, which is also the best support

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:197, S. 22, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:200, S. 23, H. 1.
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in one’s social movement and relations with others.

Muhammad ibn ‘Abdullah has reported that he heard Imam
al-Rida (‘a) saying:

Man cannot be a true worshipper = L& U—%—“)‘b;ﬁ:\?
unless he becomes forbearing. . . . - = .
Among the Children of Israel, a man = “"5 ‘\—“*1" U
who devoted his entire life to Fel
worshipping Almighty Allah would Jdﬂ
not be considered a true worshipper ot s" u_,\; g_;j rj
unless he had stopped talking for

ten years.' u*"‘ e JJ’.s s

6’9”..\43 \:I Q\f

Imam al-Baqir (‘a) is reported to have quoted Imam Zayn
al-"Abidin (‘a) as saying:

I admire men who control 4> % |J>)t6..>wf
themselves in situations of -

rage.’ w "*‘
Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Almighty Allah has never bestowed <, ¢ : .. * ¢ :
honor to anyone due to impatience and Yy oks J“ 2l G
has never humiliated anyone because A S”lﬁim
of forbearance.?

Clemency

Clemency, which signifies gentleness or mildness in the
exercise of authority or power as the opposite of violence
and coarseness, has been encouraged by Islam, because it

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:210, S. 26, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:210, S. 26, H. 2.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:211, S.26, H. 7

>
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plays a significant role in the various fields of man’s life.

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Clemency is a blessing while ,« ot ol
y . . & 1 & de‘) o (P JJ‘
harshness is an evil omen.

Imam al-Baqir (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Clemency is an embellishment 9| ‘u,—“ e c..a}; (.J )
for everything, and its lack, -~ -
ruins everything.? RHE V% f’g‘:' u“ (& Y5 Gl

Hisham ibn Ahmar has reported that when he engaged
himself in a dispute with someone belonging to the other
sect, Imam al-Rida (‘a) advised him saying:

Treat them with clemency, because “ | qb . f
the word of disbelief is in most cases el &’ dﬁ)
said when one is enraged. Worthless % o5 <= ‘)13 it
is he who utters the word of T e
disbelief when enraged.’ Sty 0

Modesty

Defined as decorum in manners and conduct, modesty
elevates man and raises him to the highest rank. For this
reason, Islam has added modesty to the list of righteous
qualities.

Mu'awiyah ibn ‘Ammar has reported that he heard Imam
al-Sadiq (‘a) saying:

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah, 11:213,S. 27, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:214, S. 27, H. 9.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:214, S. 27, H. 12.
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In the heavens, there are two angels

commissioned _by Almighty Allah to NG g~ wﬁ‘ ;ijl 69 Q‘
watch over His servants’ conduct; -

therefore, they will raise him who L) mcpl}; J«.ﬁmub
behaves modestly for the sake of e : o
Almighty Allah, but they will put By S
down him who acts arrogantly.!

In the sense of traditions, modesty is defined as follows:

Modesty is to give people s &Lﬁ‘;s_]@’ftﬂ (‘c;'»\’;ﬂ)
whatever you wish to receive e gat
from them.? okl O >
Modesty is of different ranks one : e
of which is that one should know © L"" e }‘S‘)
the actual value of oneself and :
PO EATEANEA 1

then place it where it should be LGJ’J 0 ’-J u"’u
with sound heart. Therefore, one iy ‘y v_u_, s

; ’ ek s r‘
should never like for others that
which one does not like for 53 L~ J_.s Y‘ A_>\ ‘_Ql 6,\5
oneself. If he receives an evil act, . i,
he must repel it with a kind act. ““"‘“’ Wiy & 1A

He must also suppress his anger
and forgive others, for Allah ‘J'u‘ U'° “}Lc ‘Ja"‘“ ("H{

6‘) ol 4..”

loves those who do good to .M| o 4»!,
others.? ) T
Modesty is to content yourself - 1, i @aj o (Cp‘ru)

to sit in a place less than your
actual position, to greet ‘U_E.L: "y 6(; ‘,.Lu Ol ‘uwla.d\
whomever you meet, to avoid .

disputation even if you are ‘\—W o8 O‘) AN [ g
right, and to dislike for yourself

x}.\

4 <

to be praised for your piety.* 6’“‘1 | s g G Yy
1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:215, S. 28, H. 1.

2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:215, S. 28, H. 5.

3- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 11:215, S. 28, H. 6.

4- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 12:108, S. 107, H. 4.
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Imam al-Sadiq (‘a) is reported to have narrated the
following:

Al-Najashi, the Abyssinian king, summoned Ja'far ibn Abi-
Talib and his companions and they responded to his
summon. When they visited him, they found him sitting on
the bare ground wearing ragged clothes. Seeing this scene,
Ja'far and his companions felt great pity for the king that
the colors of their faces changed. When the king noticed
their surprise, he said to them, “All praise is due to Allah
Who has given victory to Muhammad and delighted him.
May I convey to you this glad news?” “Yes, king!”
answered Ja'far, “You may.” The king then said, “A few
minutes ago, one of my spies in your country came to me
and informed me that Almighty Allah had given victory to
His Prophet, Muhammad, and annihilated his enemies.
Moreover, some personalities had been taken as prisoners.
The two armies met in a shrubby vale called Badr. I know
this place very well, because I used to shepherd my
master’s sheep there, who was a man from the tribe of
Damarah.”

Ja'far then asked the king, “Why are you sitting on the bare
ground and wearing such ragged clothes?”

The king answered, “Within the revelations of Almighty
Allah to Prophet Jesus, we read that one of His servants’
duties towards Him is that whenever Almighty Allah
bestows a blessing to one of His servants, that servant must
in return show his Lord a sort of modesty. Carrying out this
duty, I am showing a sort of modesty because Almighty
Allah has favored me with the blessing of giving victory to
Muhammad.”

When the Holy Prophet (s) was informed about this
incident, he said:

“Verily, almsgiving increases the wealth .. - . - <.+¢ o
of its giver abundantly; therefore, give l"‘,’u 'b*j" sl d%
alms so that Almighty Allah will have %o 285 %
mercy upon you. Likewise, modesty ) L.

raises the modest persons’ eminence; i>lo W ’C;E\’}ﬂl i)
therefore, show modesty so that .- el s
Almighty Allah will raise your eminence. ¢ p—i”x Is~olss )
Forgiveness increases the forgivers’ PP ‘:
dignity; therefore, forgive people so that 7 %>~ =22 &l Ol
Almighty Allah will confer dignit SO Py
yoﬁl}’% y Allah will confer dignity upon u f"(ffi |26

Mu'awiyah ibn Wahab has reported that he heard Imam al-
Sadiq (‘a) saying:

Seek knowl'edge and  adorn i l,Z5 r_l,J\ IR
yourselves with forbearance and . _ . ..
solemnity while you do so. Behave 's—255 Ll o=l
humbly towards those whom you | ,-. - _c¢.c.es, ¢
teach and behave humbly towards | 2155 ‘PJiJ ‘ “f"‘,l"“ U"’J
those from whom you receive &, - {f+ % 2" -
knowledge. Do not be domineering j‘r_@/ LU ‘j_;‘
scholars; otherwise, your right (L 5% L1, 55
things will be eliminated by your g

wrong behavior.? f’g”’” r.ilbb, Cadl

Muhammad ibn Sinan has reported the following from one
of the Holy Imams (‘a):

Jesus, the son of Mary, peace be upon both of them, said to
his disciples, “O assembly of Apostles! I have a request.
Fulfill it for me.” They said, “Your request is fulfilled, O
Spirit of Allah!” Then he stood up and washed their feet.
They said, “It would have been more proper for us to have
done this, O Spirit of Allah!” Then he said:

1- Shaykh al-Kulayni, a/-Kafi 2:121, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:219, S. 30, H. 1.
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Verily, it is more fitting for one
endued with knowledge to serve
the people. Indeed, I humbled
myself so that you may humble
yourselves before the people after
me, even as I have humbled
myself among you.. Wisdom

P sy wu| K
Y 8 i ¥ Ll
w\_fs] o § | H\y

Good Intention and Sound Heart

Islam has enjoined to treat others with good intention and
sound heart. These two traits can be achieved by founding
one’s social relations on the fact that Almighty Allah
witnesses the outward and inward thoughts and feelings. In
this connection, Imam "Ali (‘a) is reported to have said:

increases with humility, not by @ Jj,x_() ‘JQL ‘y &;S,Jl
pride, and likewise plants grow in
only soft soil, not in stone.’ J:;'-“ u" Y @;“ e ,J-e—wj‘

Imam al-Sadiq (‘a) is reported to have narrated the
following:

One Thursday evening, the Holy Prophet (s) broke his
fasting at Qaba Mosque and asked for something to drink.
Aws ibn Khawla, one of the Ansar, brought him a mixture
of milk and honey. As soon as the Holy Prophet (s) neared

it to his mouth, he put it aside and said:

This is a mixture of two drinks one of
which complements the other. I neither
drink it nor avoid drinking it; rather, I
humble myself before Almighty Allah,
because whoever humbles himself
before Almighty Allah He will raise him.
Whoever acts arrogantly, Almighty
Allah will put him down. Likewise,
whoever makes savings in his livelihood,
Almighty Allah will provide him with
abundant sustenance, but whoever
squanders, Almighty Allah will deprive
him of sustenance. Whoever mentions
death too much, Almighty Allah will
love him.?

Gads| %0 ,_L&"i“ogr’*
N ’l\f;ﬂ Y 4.:-\«4;
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1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah, 11:219, S. 30, H
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:219, S. 31, H

Whoever keeps in order his affairs . 7° m‘ LA G '° fos

with Allah (i.e. follows His orders
sincerely), Allah will also put his
affairs with men in order.
Whoever arranges for  his
salvation, Allah will arrange his
worldly affairs. Whoever preaches
to himself, Allah will also protect
him.!

1- Nahj al-Balaghah, Sayings No. 89.
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CONTROL OVER EMOTIONS
AND BLAMEWORTHY QUALITIES

The Holy Legislator has forbidden a set of psychological
and emotional tendencies, and passivity in the field of
social relations. Negative emotions arouse a pessimistic
attitude towards man’s social and spiritual progress Islam
has seriously warned against them.

These blameworthy qualities are:

Love of Domination

Because the desire to dominate people is a psychological
tendency that expresses itself through man’s emotions and
feelings, the Ahl al-Bayt (‘a) discouraged it, observing it in
the corrupt chiefs of the Muslim community in that era.
Holding a position of presidency has become a forbidden
thing, in the view of some jurisprudents, if establishment of
justice is not guaranteed, and there is the probability that it
would lead to wronging the people or acting arrogantly—
the two major serious effects of such positions.

Mu’ammar ibn Khalid has reported that Imam al-Rida (‘a)
condemned someone because he was fond of domination.
The Imam (‘a) commented,

The destruction caused by two <3 V“’ B O o3 L
ravenous wolves that attack a BT e
shepherdless herd does not injure (=5 $%eb B3k, s
the faith of a Muslim individual more -~ -~~~ T
than fondness for domination.! 'f“u:'” o rl““‘j‘

P

1- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 11:279, S. 50, H. 1.

182 The Role of the Ahl al-Bayt in Building...

"Abdullah ibn Maskan has reported that he heard Imam al-
Sadiq (‘a) saying:

Beware of those chiefs who are = .- . . . |
fond of domination. By Allah: Cf.j‘—“ L3 fyﬁ-‘“ﬁ r-{‘d‘
any man after whom shoes are - GOl et boarsg oo
stamped heavily' will certainly J . ,fw PO
perish and send others to j&(}j}@j@@l J;Jnul,
perdition.? ‘-

Imam al-Sadiq (‘a) is also reported, on the authority of his
fathers, to have quoted the Holy Prophet (s) as saying
within the famous tradition of prohibitions (hadith al-
manahi)

Verily, whoever assumes the A eiire Fioan N
leadership of a people shall come on &' (¥ *° &5
the Day of Resurrection with both - J {210 astall o
hands tied behind his neck. If he ° A }4_» rjj'
has managed their affairs according U e B Db s |
to what Almighty Allah has : - - S ISP
commanded, he will be released by LJb 0 Ol il 2albi 4
Him, but if he has been unjust to his . ¢ ~ 0 .
people, Almighty Allah will throw o= 708285
him into Hellfire; an evil A
destination indeed!? "

Anger

The Holy Legislator and the Ahl al-Bayt (‘a) have warned
against anger and its negative impact on social relations

1- This expression is a metonymy of flattering the leading
personalities who are usually followed by a class of people who
compete with each other in occupying the first line after them.
[Translator]

2- Al-Hurr al-'Amili, Wasa'il al-Shi'ah, 11:279, S. 50, H. 4.

3- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 11:282, S. 50, H. 14.
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and self-perfection. They have then presented some
methods of treatment that will cure this psychological state
that affects man’s relations with others.

Pointing out the bad effects of anger, the Holy Imams (‘a)
are reported to have said:

Anger spoils faith in the :_};J\Muf LY‘M&.«AA\
same way as vinegar does

honey.! -Joll
Anger is the key to all evil.? NN EL“ [
A true believer is exclusively one , . . : L e T
whose anger does not make him VJ = "% %;/.x_!\ Uf)'“j\ L‘”‘
transgress the truth when
enraged.’

Whoever restrains his rage from WS y‘w u‘ ek US
people, Allah the Blessed and . .. .2 § .2 .y 4
Exalted, will restrain the torture of (™ e “; 2T
the Day of Resurrection from him.* u_n
Any man who is angry with 4% ¢ s 6_1; Cat J_é- La.vb
another must immediately sit ? e
down if he is standing up. If he b RO UEPS u—" wl"*b 5
does so, the unhealthy frenzy of o

Satan will depart from him. One
who is angry with one of his W

relatives must come close and ° o & s J’)

touch him, because a blood 2. \.al V"f” QL% ;w e

relation calms down when .
touched.® “‘g*"

Vas o, 24 .7 20 % 2
d‘"g}“w"e'f”.
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1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:286,
2- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 11:286,
3- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 11:286,
4- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 11:286,
5- Al-Hurr al-'Amili, Wasa'il al-Shi'ah, 11:286,
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Shaykh al-Kulayni has reported Mu'alla ibn Khunays to
have quoted Imam al-Sadiq (‘a) as relating the following
anecdote:

One day, a man asked the Holy Prophet (s) to give him an
all-inclusive advise. “Never be angry,” the Holy Prophet (s)
taught. Contenting himself with this advice, the man left for
home. He found them standing in lines and arming
themselves to fight against another people. After he had
also armed himself to participate in that fighting, the man
recalled the Holy Prophet’s advice not to be angry. He
therefore threw his weapon away and walked towards the
other party, saying: “Whatever wound or murder that was
committed against you by my people, I will be responsible
for it and I will pay its blood-money from my own
fortune.” Noticing the chivalry of this man, the other party
declared, “We renounce any right that is ours against your
people, because we are worthier of being lenient than you
are.” Thus, the two parties made up, their anger forgotten.
251

Envy

Defined as the feeling of resentfulness or discontented
longing for the removal of another person's better fortune,
situation, or the like blessings that Almighty Allah has
endued him with, envy is forbidden by the Holy Legislator.

Imam al-Sadiq (‘a) said:

Ver11y, envy consumes one’s faith LS ¢ L;_,Yl J_ﬂ: ’.L:._;J\t;l
in the same way as fire consumes . a

firewood.?>? ‘-J"J 3‘3 I JsG

251- Shaykh al-Kulayni, al-Kafi 2:304, H. 11.
252- Shaykh al-Kulayni, al-Kafi 2:306, H. 2.
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Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

Almighty Allah said to (Prophet) Moses, the son of “Imran:

Never envy people for whatever . ) ) B
favor I have bestowed upon . V.Q,.JT L e Uibuss Y
them. Never strain your eyes T
after that favor and never yearn &3 JI &lee DU ¥y ¢ Jas

for it. Verily, an envier is . _sL . : . . . o<,
resentful of my boons and J_j“\"'“ ‘-’}—"‘J“—‘“‘*—*—.fyﬁ

critical of My division (of - s Ll
favors) that I have decided for %;TU‘ = N;l_.; “"'MJ Ja/}u
My servants. Whoever is @IS &l oap gl 73 ald
characterized by envy, does not - LT .
belong to Me, nor do I belong (e ey A s
to him.?3 - .

It is worth mentioning that envy is different from the
feeling of delight that man feels when he notices that
Almighty Allah has endued some people with His favors. In
this respect, Imam al-Sadiq (‘a) is reported to have said:

A true faithful believer feels glad

but never envies, while a hypocrite 2y Y5 Lo iy 2 adi O
envies and never feels glad (at . T
seeing others being granted graces oy Y Uaa LAl
by God).?* . i i

Disdain and Fanaticism

The Holy Legislator has also warned against the agitation
of familial fanaticism and being overcome by the feelings
and emotions that it arouses. However, partisanship that is
not absolutely condemned in Islam has been delimited by

253- Shaykh al-Kulayni, al-Kafi 2:307, H. 6.
254- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:293, S. 55, H. 7.

Imam Zayn al-'Abidin as follows:

Familial fanaticism is,
considering wicked members of
one’s own family to be better
than righteous individuals of
another family. To Ilove the
people of one’s family is not
considered fanaticism; however,
to help them practice
wrongdoing is.*®

T3 4 o B s v
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From this definition as well as the general concept of
tribalism, we can conclude that tribalism stands for taking
sides with a certain party and acting loyally towards some
people although they are recognized as wrong.?*®

255- Shaykh al-Kulayni, a/-Kafi 2:308, H. 7.
256- Confirming this meaning, Shaykh al-Kulayni has reported
that Imam "Ali ibn al-Husayn (‘a) said,
Every act of tribalism will not be allowed Paradise except
the tribalism of Hamzah ibn “Abd al-Muttalib who
embraced Islam in rage for the Holy Prophet (s), his
nephew, after the famous incident of the camel’s placenta
being thrown on the Holy Prophet (s).
See Shaykh al-Kulayni, al-Kafi 2:308, H. 5.
The incident involved is as follows:
Imam al-Sadiq (‘a) has reported that when the Holy Prophet (s)
was once in the Holy Mosque putting on new clothes, the
polytheists threw on him a camel’s placenta covering all his
clothes with it. He became so furious that he went to his uncle,
Abu-Talib, and said, “O uncle! How do you regard me among
you?” “Why are you asking this, my brother’s son?” asked Abu-
Talib. The Holy Prophet (s) narrated the whole story.
Immediately, Abu-Talib took his sword, called upon Hamzah, his
brother, and ordered him, “Take this placenta and let us go to
these people.” The people of Quraysh were around the Ka'bah
=
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Tribalism has something to do with justice and fair play, to
emotions and feelings that Islam has ordered to control and
restrain. Many traditions forbidding tribalism, have been
reported from the Holy Imams (‘a).

Imam al-Sadiq (‘a) is authentically reported to have quoted
the Holy Prophet (s) as saying:

Whoever takes sides with someone i .
fanatically or is patronized on u& U a3 Lok i
account of tribalism, has in fact . B
taken off the loop of faith from his  -4&% 3 0L NI G Al
neck.”’ o7

Arrogance, self-conceit, and boasting

Islam has forbidden arrogance and conceit, and forbidden
their demonstration while dealing with people.

Imam al-Bagqir (‘a), or Imam al-Sadiq (‘a), is authentically
reported to have said:

He never enters Paradise that has o L5

any amount of arrogance in his 4.J9 @ S sl J""\‘ Y
heE}rt, be it as }n51gn1f1cant azgathe -;:ﬁ‘ e SR e i G,
weight of a grain of mustard. M p

It has been also reported that the first act of disobedience to
Almighty Allah was based on arrogance; that is the

when Abu-Talib, accompanying Hamzah and the Holy Prophet (s),
came to them. As they saw him, they knew for sure that he was
extremely angry. Then, Abu-Talib ordered Hamzah to throw that
placenta on their upper lips, without missing any one of them.
When Hamzah finished, Abu-Talib turned his face to his nephew
and said, “Thus do we regard you among us, son of my brother!”
See Shaykh al-Kulayni, al-Kafi 1:449, H. 30.

257- Shaykh al-Kulayni, al-Kafi 2:308, H. 2.

258- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:306, S. 60, H. 1.

disobedience shown by Satan when he demurred through
pride, and so became a disbeliever.?*®

Arrogance is defined as despising people and ridiculing the
truth. According to some validly reported narrations, this
kind of arrogance is the gravest.

‘Abd al-A'la ibn A'yun reported Imam al-Sadiq (‘a) to
have quoted the Holy Prophet (s) as saying

The gravest kind of arrogance is to ;Mj_ﬁlv_la_s\ u‘
despise creatures and to ridicule the

truth. el f}\x“

The reporter asked, “What is meant by despising creatures
and ridiculing the truth?”

The Imam (‘a) explained,

It is to disregard the truth and look 6_1_; b_;LJ:'} u—>'-“ JPU
down on those who follow it. — ~ ~— 7
Whoever does so has in fact tried to e &5 f5s 755 .alal
divest Almighty Allah of His R
garment.260 .ub,, J=5 5 @L

Muhammad ibn ‘Umar ibn Yazid has reported that his
father said to Imam al-Sadiq (‘a), “I usually eat the best
quality of food, use the best perfumes, ride on the most
comfortable animals, and make my servant follow me. Do
such deeds include any sign of arrogance? If so, I will no
longer do any of them.”

Imam al-Sadiq (‘a) nodded his head down and then said:

The accursed people for their . .. s o8 -¢
5 O Rl LS L)
arrogance are only those who © o :

259- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 11:308, S. 61, H. 2.
260- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:306, S. 60, H. 3.
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despise people and ridicule the i i O ank
truth.

The man said, “As for me, I do not ignore the truth. As for
despising people, indeed, I do not know what this means!”

The Imam (‘a) explained,

He who disparages people and lis V.@,Js sy wUl,b- R
behaves tyrannically towards o e
them is the true arrogant.’® Sl

As inferred from their traditions, the Ahl al-Bayt (‘a) have
explained the reason behind arrogant behavior to be
feelings of imperfection and a senses of inferiority that the
arrogant find in themselves.

Imam al-Sadiq (‘a) said:

Any arrogant behavior is Gy JUY Ay 5T a G

because of inferiority that the T s s o
arrogant find in themselves.?®? Sl

o~

Similarly, the Imam (‘a) is reported to have said:

Any man who behaves arrogantly 291’,.@”. 5SS S e s
or tyrannically must feel a sense - o © L s
of inferiority within himself.? Sendts Wt 41

.z .-

As is confirmed in many traditions, stubbornness and
refusal to respect others are examples of arrogance.

In a validly reported tradition, Husayn ibn Abi’l-'Ala' has
reported that he heard Imam al-Sadiq (‘a) saying:

261- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:307, S. 60, H. 5.
262- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:303, S. 59, H. 2.
263- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 11:303, S. 59, H. 3

>
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Arrogance can be found in evil wﬁ‘)‘}-‘iu-éb;:({ﬁ‘f i
people of various classes. -~ , -7-%¥. 7 " “.
Arrogance is the robe of ., Sy i ST
Almighty  Allah; therefore, . -~ . - - -
whoever tries to divest Him of ! °’)—:H°“°3 WESU s
His robe, will increase in nothing =~ ~ T

. Nl
but lowliness. -
Proving his statement, the Imam (‘a) reported the following
story:

One day, the Holy Prophet (s) was in one of the public ways
of Madinah where a black woman was picking up dung. It was
informed to make way for the Holy Prophet (s), but she
refused and said, “The way is too wide.” Some of the Holy
Prophet’s companions tried to punish her, but the Holy
Prophet (s) said, “Leave her! She is a tyrant.”

Greed, Lethargy, and Foolishness

The Holy Legislator has discommended another set of
emotions and passions because their effects and results are
negative and harmful to man’s social and personal progress.
When such emotions are borne in mind, man becomes a
captive of others, violates the rights of others, or isolates
and detaches himself from society.

Greed is one of these emotions that bring about an ill
behavioral consequence.

Imam al-Bagqir (‘a) said:

Terribly evil is the slave (of God) ., 4 ..¢ .tx & we o ©
who is steered by his greed. ~*°%% e O e el o
Terrl‘b‘ly evil is ‘the s}avg who is A5 e u‘“’ g
humiliated by his desire. - -

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:303, S.

59,
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:321, S. 67

H. 4.
H. 2.

>



Control over Emotions and Blameworthy... 191

Imam "Ali ibn al-Husayn (‘a) has said:

I have perceived that the entire dae & C”“" RERTCA N
good lies in cutting off one’s ~— "-7 -
greed for what others possess.' ol il (B L ikl

In its social aspect, lethargy is another discommended
condition that results in violation of the others’ rights.

In his instruction to Imam ‘Ali (‘a), the Holy Prophet (s) is
reported to have said:

If you slacken, you will not be .
able to carry out any of your Las é"";.JC,.LSDl}
duties.? -7

The Holy Prophet (s) is also reported to have said within a
lengthy discourse,

.. if he is lethargic then he will B DL TR TSP |
0 a3l Was LSS RY
have violated rights.> © & sl

In one of his addresses to his son, Imam al-Kazim (‘a) is
reported to have said:

Beware of  weariness and L‘J@b {'&_’ﬁ\} 'j;,_;;jr} BIHY
lethargy, because these two - ; -
deprive you of your share from Wi Jl{ el La Ctlolss
this worldly life and the Next - -

Life.4 B}Y‘}

Foolishness and ignorance, defined as psychological and
spiritual conditions due to which man goes against the
social limits and rules of conduct in speech and discourse

1- Al-Hurr al-"'Amili, Wasa’il al-Shi‘ah 11:321, S. 6
2- Al-Hurr al-"Amili, Wasa'’il al-Shi’ah 11:320, S. 6
3- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:320, S. 6

S.6

H. 3.
H. 2.
H. 3.
4- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:320, H. 4.
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with people in general, are among the discommended
feelings. Also considered the best examples of misbehavior,
foolishness and ignorance push individuals to say and act
without deliberation or reasoning.

Imam al-Sadiq (‘a) is reported to have said:

Verily, foolishness is a mean ) .

trait. The foolish have the cheek [ flts Sl a2l D)
to challenge those of a lower o S
class and submit to those of an 4% ¥ (el mais 455 5A 1
upper class.’ .

He (‘a) is also reported to have said:

Do not be foolish, because T s aefe &8 A E ( ate LK
’ .;L@.M\,MJ "\gbl,@.n....:y
your Imams are not such.? L L oP e

According to another validly reported tradition, Imam al-
Sadiq (‘a) is reported to have said:

Verily, the most offensive creature .
of Almighty Allah is a sharp- &% & gl= &0
tongued servant (of Him) whom . e
people try to avoid due to his AL
impudence.®

Whoever repays the foolish with & G20 w80 B 4
foolishness has in fact been satisfied , - - ™~

with what he receives from the &> J1G 55
foolish, because he has imitated PO
them.* “SL“ 4]

1- Shaykh al-Kulayni, al-Kafi 2:322,
2- Shaykh al-Kulayni, al-Kafi 2:322,
3- Shaykh al-Kulayni, al-Kafi 2:322,

H. 1.
H. 2.
H. 4.
4- Shaykh al-Kulayni, al-Kafi 2:322, H. 3.



CONTROL OVER EMOTIONS
AND ASSOCIATION WITH PEOPLE

The Holy Legislator and the Ahl al-Bayt (‘a) present some
details to express the principle of controlling the emotions,
which is a significant article in the Islamic concept of social
relations.

Good Company

The leading entry is the observance of good company and
establishment of good relations with one’s companions, friends,
and other categories of people with whom one has to deal in
social life.

Abu’l-Rabi’ al-Shami has reported that he once visited
Imam al-Sadiq (‘a) and found his house suffocated with
people of various nationalities, among whom were people
from Khurasan, Syria, and other countries. He could not
find any place to sit when Imam al-Sadiq (‘a), who was
leaning on a pillow said:

O Followers of Muhammad’s
Household! Let everyone know! 3
Whoever does not control himself in
rage, not act kindly towards his Lol JL“ H o L*’ 3
companions, not behave courteously .

with those with whom he deals, not e U“""’ VJ o ‘w
keep good company with those who s3jL - 53 - 4" -.-
accompany him, not act kindly e s e o
towards his neighbors, and not behave 2 5,557 4asl, *5 2&04)
warmly towards his partners in a meal,

does not belong to us (i.e. the Ahl al- Al e adias s

Bayt).!

i

,qugsgzdlmu

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:402, H. 3.
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Imam al-Bagqir (‘a) is reported to have said:

He who follows the path (of
Shi‘ism) will never be supported JM“ Lul st
unless he acquires the following
three qualities: (1) piety that ‘JLD g‘5""“"’@{‘ r“"
precludes him from committing acts . 4»‘ TR e
of disobedience to Almighty Allah, Y o* J-,ou ©s

(2) forbearance with which he -2+ .%o s,
controls himself whenever he is - rlj-
enraged, and (2) good company ww.lw\

with those who accompany him.*

The Ahl al-Bayt (‘a) have given some instructions, which
actualize good company, if obeyed. Imam al-Sadiq (‘a) is
reported to have said:

It is unmanly to divulge what |57 &ass o s adi 2. o
you have faced in your journeys, .. 5 .,
whether good or bad.? r“ 3! f’ u‘ J‘*J‘ o-’ ik L‘”

The Holy Imams (‘a) have also instructed their followers to
ask about the conditions of their companions after they
leave each other.

Al-Mufaddal ibn "Umar has reported that he visited Imam
al-Sadiq (‘a) after coming back from a journey. “Who
accompanied you in your journey?” the Imam asked.

“One of my brethren-in-faith did,” answered al-Mufaddal.
“How is he now?” asked the Imam.

“l do not know anything about him since we returned
home,” answered al-Mufaddal.

The Imam (‘a) then said:

1- Al-Hurr al-" Amili, Wasa’il al-Shi'ah 8:402, H. 4.
2- Khalid al-Barqi, al-Mahdasin 2:103; Al-Hurr al-'Amili, Wasa’il
al-Shi'ah 8:402, H. 6.
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You should have known that NP a1 1; i
whoever accompanies a faithful
believer for forty steps will be asked A ’1\3L- frans u»u)l L.«°"
about him by Almighty Allah on the

Day of Resurrection.’

It is highly recommended to ask the person with whom you sit
about his name, surname, lineage, and conditions, yet without
being curious or causing him embarrassment. Traditions have
discommended not asking about these things.

The following tradition that is reported by Imam ‘Ali ibn
al-Husayn (‘a) from the Holy Prophet (s) shows some
examples of good company: One day, the Holy Prophet (s)

asked his companions,

Do know what incompetence is?
Incompetence appears in three
situations. (1) When one of you
does not go to a companion’s
home who has invited you and
prepared a meal for you. (2)
When one of you accompanies or
sits with someone but leaves him
before  knowing who your
companion is and where he is
from. (3) When one of you
approaches his wife and takes
the pleasure he wants from her
without making sure she also
took pleasure from him. You
must make proper advances
towards your wife and prolong
the process of intercourse until
you both take pleasure.?

;{’s,\;l y‘.\.: ) v);;j\ & 0,3:\5

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:403, H. 8.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:500, H. 1.
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According to another tradition, these three acts are also a

sign of alienation.

Imam al-Baqir (‘a) has quoted his grandfather, the Holy

Prophet (s), as saying:

Three acts fall under alienation:
(1) to accompany someone
without asking him about his
name and surname, (2) to
reject an invitation to a
banquet or to respond but
refuse to eat, and (3) to
copulate with the wife before
courting her.’

According to a third tradition,
quoted the Holy Prophet (s) as
companion about his name and
duty and a sign of true fraternity:

If one of you loves his Muslim
brother, he must ask him about
his name, his father’s name,
and his tribe’s name, because
this is one of the duties towards
one’s brother-in-faith and one
of the features of true
brotherhood. If you do it not, it
will be an association of idiocy.?

Laughter and Joking

1};—‘)‘;_»&@ Q\ :-LbJ‘ d‘ d.v)A-v
LJ)M\J&KSL.J}EJ:-JSI

m(.wv_n J_;‘,S\ 2us ol
J_fl;)ﬂ_eg_«_.wﬂ ‘\__..>u

“”Mldjﬂ.al J,,u \

Imam al-Sadiq (‘a) has
saying that to ask one’s
identity is an obligatory

;,u_:’.j’t s v_(.x_>-\ ey \’st

rw‘)j\_..i\ rw‘} ‘\M‘f’:\jm

wu_nqumﬁ_pjdx_ij

ﬂL«u Q‘ ;L>-Yl dv\_.pj s.o-‘}}\
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In his social life, man may come upon laughter-stimulating

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:501, H. 4.
2- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:501, S. 1, H. 3.
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situations due to joking or exciting scenes. Such being the
case, man is required to restrain the emotions aroused by
such situations and avoid loud bursts of laughter. In this
connection, Imam al-Sadiq (‘a) is reported through a valid
chain of authority to have said:

The source of guffaw is Satan.’ uUaMS\ o agagdll

The laughter of the faithful 53 e fia s
. . yJ‘ [ Ehoerss

believers is the smile.’ s .

Imam al-Baqir (‘a) is reported to have said:

o 2. . P
w? o %o w

When you guffaw, you may say Y% Al E"JJU’- Joo Cgag 13
thereafter, “O Allah, (please) do - o, ”
not detest me.”> e

Expressions of laughter must also be restrained with respect

to reason for laughter. Hence, Imam al-Sadiq (‘a) is

reported to have said:

It is inane to laugh for no A P
RSy o Woed)l 1331 e Ol

incentive (to laugh).* . sE e

The Holy Imams (‘a) have called for repressing laughter

and joking, because these two lead to negative social
effects not to mention their negative personal effects.

According to a validly reported tradition, Imam al-Sadiq (‘a)
has said:

Beware of joking, because G oA T
. > Ut SN IS P W P H LR SN | Gl
it removes self-respect. . 2 oL C’fjj"s‘i

1- Al-Hurr al-'Amili, Wasa’il al-Shi'ah 8:479, H. 1.

2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:479, H. 3.

3- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:403, H. 3.
S.

4- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 8:479, S. 82, H. 1.

Over-laughter deadens the heart. vbﬂ\ Lm: o] 2,5

Over-laughter melts faith in &g L8 7,001 Coad Wl 357
the same way as water melts - S s,
salt.”® A

Imam "Ali the Commander of the Faithful (‘a) is reported
to have said:

Beware of poking fun at each I
other, because it begets Ll 254k WU)
rancor and reflects on spite. It et e e
is also the minor revilement. &Y Tl 53 daadll &) 05
286 - -

Imam al-Sadiq (‘a) is reported to have said:

Do not jest with others; lest, they e e s
’ ’ RO W WY
encroach upon you.287 &) e T

Decorum and Unconstraint in Confidence

Islam teaches abidance of decorum in friendship and
association and constraint in conduct while expressing
emotions of affection and love. Trusting someone, loving
or hating must depend upon logic and observation of the
special qualities necessary in a true associate or friend.
These instructions do not violate the other instructions of
learning about people in general and openness in social
relations.

According to a validly reported tradition, Imam al-Kazim (‘a)
has said:

285- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:480-481, H. 1, 2.
286- Al-Hurr al-'Amili, Wasa’il al-Shi'ah 8:482, H. 9.
287- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:482, H. 11.
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Do not thrust out decorum between | =i ol Cails Y
your friend and you; rather, keep o -

some of it, because absence of Ol g Gl «ehsl 3
decorum leads to absence of ~ S
diffidence.®® 'ftﬁ’J‘ Sl Lo

About the exegesis of this holy verse: “And you commit evil
deeds in your assemblies. 29:29”, Ibn *Abbas and Imam al-
Rida (“a) are reported to have said that these people, who
were the people of Sodom and whose Prophet was Lot,
used to compete in farting in their assemblies without any
decorum or diffidence.?®

About trusting others blindly, Imam al-Sadiq (‘a) is
reported to have said:

Do not put absolute trust in your . : . <4 & | .t .. %
friend, because the blow of dé" ‘/4_4./3\ i > b""’ Y

o oot S inowrable. i i
glglgsou e confidence is incurable G J/JLA{M}I\ A

Imam "Ali (‘a) is reported to have said:

Love your friend up to a limit, for 0! s s Ush elis T3
it is possible that he turns into - . . <. - . .z
your enemy someday, and hate ¢ ;" e L O
your enemy up to a limit, for itis . &=f - Sulawlox
possible that he turns into your B /}A
friend someday.*! by el

Previously in this book, we have come upon the conditions

288- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 8:501, H. 2.

289- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:503, H. 8 as quoted
from Majma" al-Bayan, a reference book of exegesis of the Holy
Qur'an by al-Tabrisi.

290- Al-Hurr al-"Amili, Wasa’il al-Shi“ah 8:501, H. 1.

291- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:502, H. 7.

and qualities required for choosing friends and associates.
These conditions and qualities are actually regarded as
criteria of confidence and reliance.

Disapproval of Contention and Disputation

Another feature of the required control over emotion is to
avoid being drifted by feelings of avenging oneself on
others in discourses and discussions, because this will
eventually turn into contention and disputations against
which the Holy Legislator has warned.

According to a validly reported tradition, Imam al-Sadiq (‘a)

has quoted Imam "Ali (‘a) as saying:

Beware of engaging yourselves in =~ s.. s . - o .

contention and  disputation, Wb G gy ;\jfjlj V'ﬂ"

because these two matters sicken . _ - IR NN
. (= f

your hearts towards your friends et e ° Lpf'““

and act as fertile sources of B Lele [ergt

hypocrisy.?*? -

Holding the Tongue and Saying Nothing but the Truth

Another feature of control over emotions that is highly
recommended by the Ahl al-Bayt (‘a) is to control the
desire to speak by imposing precise supervision over it.
Strict warning has been issued on the unrestricted use of
the tongue by the Holy Legislator Who knows about the
damages caused by a slip of the tongue, especially in the
field of social relations.

Imam al-Sadiq (‘a) has reported that Lugman the wise said
to his son,

292- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:567, S. 135, H. 1.
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O son, if you claim that speech 238051 e =5 0 ¢ 5y
is silver then silence must be P
gold.293 ./;..Jﬁ.b U'f jSmﬂ Q/p ;4.,43/ U'f

This pithy saying has become a proverb expressing the
importance of keeping silent.

According to a validly reported tradition, Imam al-Rida (‘a)
has said:

o

Knowledge, forbearance, and = j_jr. = L]
keeping silent are signs of HTJU r.l:/dl
sagacity. Indeed, silence is one L5
of the doors to wisdom. Indeed, T e, i
silence yields affection. Indeed, T Sl O] &SI Ol

silence is the guide to every P AP
item of decency.”®* o J§ S b u]

Imam al-Sadiq (‘a) is reported to have narrated the
following account:

Sl LN s

an

2315 (ana

The Holy Prophet (s) said to someone who had visited him,
“May I guide you to a matter that will make you enter
Paradise if you do it?”

“Yes, you may,” said the man.

“Give others from that with which you are endued by
Almighty Allah,” instructed the Holy Prophet (s).

“What if I am needier than the one to whom I should give?”
asked the man.

“You may then support the oppressed,” instructed the Holy
Prophet (s).

“What if I am too weak to support them?” asked the man.

293- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 8:528, H. 5.
294- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:527, H. 1.
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“You may then give proper advice to the clumsy,”
instructed the Holy Prophet (s).

“What if I am clumsier than they are?” asked the man.

“Then,” the Holy Prophet (s) instructed, “You must control
your tongue except from saying good things. Does it not
please you to have one of these qualities, one of which
draws you towards Paradise?”?*

On the other hand, the Holy Imams (‘a) have highlighted
the significance of speech when it becomes necessary to
say something or when good results are expected.

Imam al-Sadiq (‘a) is reported to have said:

To speak the truth is better than & & o’ 535 3 S
keeping silent in the face of the - g - T

wrong.>% Jbt d\“

Imam "Ali ibn al-Husayn (‘a) is reported to have said;:

Pleasing talk increases wealth, 33 Jd ;s,—u - 2 U}d‘
promotes sustenance, -~ - "

postpones the death term, 5Vl by G
endears to family members, e e Lt
and leads to Paradise.?’ it J?,\,J ‘iym J‘

Demonstrating the accurate balance between speech and
silence, the Holy Prophet (s) is reported to have said to
Abu-Dharr,

O Abu-Dharr, he who mentions . . <t ..cf (o5 4, -
Almighty Allah among the U‘qu“f;‘u‘ ¢ e
unmindful is just like a warrior SR SR A O
for the sake of Almighty Allah ~— e o “f‘}l

295- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:527, H. 4.
296- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:529, H. 10.
297- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:530, H. 16.
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among absconders. O Abii-Dharr,
to sit with a righteous person is
better than sitting alone, but to
sit alone is better than sitting
with a wicked person. Likewise,
to speak wisely is better than
keeping silent, but to keep silent
is better than saying evil things.
O Abu-Dharr, forsake verbosity
and use the fewest words to
express your view. O Abiui-Dharr,
the least thing due to which one
is described as liar is to narrate
whatever he hears. O Abu-Dharr,
nothing needs to be detained for
as long as possible, than the
tongue. O Abu-Dharr, Almighty
Allah is present at the tongue of
every one who articulates;
therefore, one must fear
Almighty Allah and know what
he says.!
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Imam al-Sadiq (‘a) is reported to have said to a man who

had spoken too much,

O man, you are humiliating and
belittling speech. When He sent
His messengers, Almighty Allah
did not send them to distribute
gold and silver; rather, He sent
them with speech. He has also
introduced Himself to His
creatures through words,
indications of Him, and signs.?

B oy %SLQM\ =S CO NPy
ey oy L A L o )
@Qt_,wﬂ;\wmg},ewp
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1- Al-Hurr al-'Amili, Wasa’il al-Shi'ah 8:531, H. 1.
2- Al-Hurr al-"Amili, Wasa’il al-Shi“ah 8:533, H. 5. Refer also to

=
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Suppression of Rage and Steadfastness against Envy

In the same field of control over emotions, the Ahl al-Bayt (‘a)
have taught their followers to suppress their feelings when
they are enraged, or have the desire to defend and avenge
themselves upon those who maltreat them, especially when
they are right or wronged. In such situations, it becomes
necessary to employ one’s reason, good sense, and willpower
to overcome such surging feelings and sweeping passion.

Imam al-Sadiq (‘a) is reported through a valid chain of
authority to have said:

The best of gulps is anger that is o u*-‘ RAFR f'_;‘
swallowed despite being

unbearable, for the size of reward is u_d J}Yl r..la.t« ols ‘Lg,il;
always proportionate to the size of

misfortune. Almighty Allah has & SR Ty .;)A.,_Sl L
never loved a people but that He \ s y
tries them with afflictions.’ '("“y’”" ‘ L

Through a valid chain of authority, Imam al-Sadiq (‘a) is
also reported to have said that Imam "Ali ibn al-Husayn (‘a)
used to say,

I do not prefer having the best kind w—‘“ J4 u—‘ of i.*-"‘ L
of camels as recompense for - ., - " . .,
exposing myself to humiliation. I ~—- 5 ‘V"“”
have never swallowed apythlng uf_ u‘ d“ w‘
dearer to me than a gulp which I do

not requite.’ el e @\f

Counting the qualities that should be enjoyed by His

to Sections 117-120 of vol. 8 where you can find tens of
narrations indicating the same topic.

1- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:523, H. 1.

2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:523, H. 2.
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righteous servants, Almighty Allah says (in the Holy
Qur'an),

...Those who restrain their
anger and pardon men. Allah
loves the doers of good to
others. 3:134

A . P hbhh b %%
S Gassa Qiid

In his instructive direction to Imam ‘Ali (‘a), the Holy
Prophet (s) is reported to have said:

O "Ali, I will convey to you a sy "J.,.a;\ Sle u
commandment that you should -~ - , -~ __ "o
retain. You will keep yourself in b &= JIF S gkt
goodness as long as you follow my . ", . . _ - 5.
commandment. O ‘Ali, for those d“%%‘ L eI =

who suppress their anger while they [ « % -4 [l <
are able to punish, Almighty Allah “;& g K Ay e i
will endow them with security and G|, Wl el «las)
satisfying faith on the Day of - S
Resurrection.! b Loy

Falling under the same topic, the Holy Imams (‘a) have
advised their followers to act patiently towards the envious,
who irritate people and stimulate various emotions and
feelings through their weird behavior. This sort of
tribulation has been one of the harshest social ordeals the
faithful believers have to bear patiently.

Through a valid chain of authority, Imam al-Sadiq (‘a) is
reported to have said:

Act  steadfastly against those _ - 4 _.: ¢

envious of blessings. You cannot “L,P °Y"’f“ f‘”‘“&ff”%
award those who have disobeyed < ;4 275K e
Almighty Allah in your capacity with " o J

1- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 8:524, H. 11.
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any reward better than obeying Him b e e it
in the way you treat them.>® Cb < S .

Imam al-Sadiq (‘a) is also reported through a valid chain of
authority to have quoted the Holy Prophet (s) as saying:

Almighty Allah has already taken a J‘i‘“j‘d\‘“‘ e ol
promise from the faithful believers o 257, =1 e
that they should patiently bear four .- oo S
trlbula’Flons; thg flI‘St. and harshgst of Gy Ja Juw e
which is the tribulation of a believer - - - - .
who follows his same faith but envies %! @, =1 o2& L% %
him, a hypocrite who traces his . .7
footsteps, a devil that seduces him, or &2 ff‘f K] e Ol

an infidel who believes that he must . .¢* < . .. -
fight him. After all this, how can we &’f"J el ‘“L",?
find many faithful believers?>®* ¢ U

303- Al-Hurr al-"Amili, Wasa il al-Shi‘ah 8:526, H. 1.

304- Al-Hurr al-"Amili, Wasa il al-Shi'ah 8:526, H. 2.

The last statement of the tradition means, “Because of all these
tribulations, the true faithful believers are hardly any.” [Translator]



JUSTICE AND FAIR PLAY

As has been previously clarified, justice and fair play is founded
on the conception that justice is obligatory and injustice is
forbidden. The most evident application of justice in social
relations is fair play, which means that one must treat all people
with justice and fairness even if it be against one’s own interest.

Injustice Forbidden

Injustice is forbidden not only in personal practice; rather,
man is required to refuse all elements of injustice. This
situation can be embodied in the following issues:

Restoration of Violations

One who has wronged another, by seizing his property or
violating one of his rights, and he then feels sorry and stops
doing wrong is required to restore the rights that he has
violated. This act is called restoration of violations.

In this respect, Imam al-Baqir (‘a) is reported to have said:

Wronging is of three categories; a i 1.3 «if 45
category Allah will not forgive, ”’fx’ . ol ':b V'M
another Allah will forgive, and a third Y L ’33&;6 Y [y
Allah will not overlook. The category oy
that Allah will not forgive is to Y 6*‘3‘ rU‘J‘ HAWIED
worship other deities beside Almighty i« iy @i 2 235
Allah. The category that Allah will ¢ V"L) . ’"J s
forgive is the wronging that one uﬁw J;-JM 55
commits against himself secretly. The s
third category that Allah will not Ls"d‘ HU‘ Gl 4”‘ 'gfﬁ e
overlook is His servants wronging ;L..Jl’ i wb“,,y
each other.!

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:342, H. 1.
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Wahab ibn "Abd-Rabbih and ‘Ubaydullah al-Tawil have
reported that an old man from the tribe of Nakha' said to
Imam al-Baqir (‘a), “I have been a governor since the time of
al-Hajjaj up to now. Will my repentance be accepted now?”

The Imam (‘a) did not answer. The man repeated the same
question, but this time the Imam (‘a) answered,

No. It will not be accepted until you 3 ‘_}S @“ 5:,; u" A
restore all the rights that you have -~ i
violated.! A= (5

Abu-Basir has reported that he heard Imam al-Sadiq (‘a)
saying:

WhOCVQI: devgurs any amount of his 1 4_,| JLA o J{ g
brother-in-faith’s property

unlawfully, intending not to restore -L>- Jf m.J\ ZS}?“ i
it, will consume a firebrand on the o .
Day of Resurrection.? 5 \:f"“ f /)l:Jl o

One who has committed a moral wrongdoing against
anyone—such as backbiting, disgracing, defaming, or any
kind of moral violation and aggression—is religiously
required to seek forgiveness from these people after
repenting before Almighty Allah, imploring His
forgiveness, doing charitable acts on their behalf,
rehabilitating them, and doing acts that can be considered a
restoration of their rights.

Guiding towards the True Path after Misleading

Almost certainly, the worst example of moral wrongdoing
is to lead someone astray and to lead him from the path of

1- Al-Hurr al-" Amili, Wasa’il al-Shi’ah 11:342, H. 3.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:342, H. 4.
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truth towards the wrong path. One who has committed such
a grave wrongdoing and then repents must exert all efforts
to restore the one whom he has misled to the path of the
truth and guide him in the right direction.

Imam al-Sadiq (‘a) is reported to have related the following
narration:

Once, a man sought worldly prosperity through legal
means, but he could not gain anything. He then tried to
seek it through illegal means, but he still failed. Satan then
inspired him, thus, “May I lead you to a matter that will
bring you worldly prosperity in abundance and make huge
numbers of people follow you?” “Yes,” answered the man,
“You may.” Satan said: “You may contrive a tenet and call
people to follow it.” The man did and many people
responded to and obeyed him. After he had gained
abundant worldly prosperity, he began to feel sorry for
what he had done. He therefore said to himself, “What a
terrible thing I have done! I have invented a false tenet and
called people to follow it. I do not believe that my
repentance will be accepted unless I make every single
person who has followed my fake tenet renegade it.” He
therefore began to come to his followers who had
responded to his call and tell them that his tenet was
baseless and that he himself had invented it. However,
every one of them belied him and insisted on following that
fake tenet, saying, “You have only started suspecting your
own belief and abandoned it.” As a result, he tied himself to
a chain to the neck and vowed not to release it until Allah
would accept his repentance. Then, Almighty Allah revealed
to one of His prophets, saying, “Tell this man that I swear
by My Honor that I shall never respond to him even if all
his organs will be torn apart unless he restores those who
died following his fake tenet to life and makes them
abandon their belief.”?

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:343, H. 1.
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Helping the Oppressors

Just as it is forbidden to practice any wrongdoing, so also it
is forbidden to help any wrongdoer oppress others. Such
people are helpers of oppressors. "Abdullah ibn Sinan has
reported that he heard Imam al-Sadiq (‘a) saying:

Whoever helps a wrongdoer J.;s .k Je WG ol a
oppress another, Almighty - i HC}UM& - ) JG
Allah will be wrathful towards U3 > b=l oo 4l
him until he retreats his help . T L
from that oppressor.! Stas

Imam "Ali (‘a) is reported to have said:

The oppressor among people
has three signs: he oppresses
his superior by disobeying him, .: .. .. .. o f sto7e . i
L7 . Ay (Alarally .

oppresses his junior by posing e ‘ et V'Lb
authority over him, and .w|'°jjj‘3a”'*} cadadu

2 £ 2D R
supports other oppressors. - -

P RS [ESA /o vJUau

Imam “Ali ibn al-Husayn (‘a) is reported to have said
within a long discourse,

Beware of making friends with the (.Ul Fl B rfut
disobedient and helping the g e
oppressors.’ -Jrj{w‘ X )

Imam al-Sadiq (‘a) has reported on the authority of his
fathers that the Holy Prophet (s) said:

On the Day of Resurrection, a L L;s\iulgﬁ\’%;{a@ i3

caller shall call out, “Where are TIPRT A
the helpers of oppressors, &Y *5 ¢f—~uﬂ-“ ole! Tl

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:345, H. 5.
2- Nahj al-Balaghah, Saying No. 350.
3- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 12:128, H. 1.
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including those who filled an V"J'\" o 521943 41 Gl
inkpot, tied a bag, or sharpened a
pen for them? Bring them together Yy ;..’Aj’ﬁ.‘;le \’r.ls &
with the oppressors.”

Approval of and Remaining Silent over Wrongdoing

In addition to the forbiddance of practicing wrongdoing, it
is forbidden to swallow, accept, or remain quiet over a
wrongdoing.

Imam al-Sadiq (‘a) is reported to have said:

He who practices wrongdoing , . . . ¢
personally, he who helps him, and he ] u‘"""‘“ rML’ J—"\’J‘
who is pleased with his deed—these M)/b’ WAy E,

three are partners in that deed.? (s f" P gL

As for anyone who excuses a wrongdoer {-, M_Um L.JLE e o
for his wrong deed, Almighty Allah shall -
set up over him one who wrongs him. Ql_e 4_A.lb 4_.1.9 A
Then, if he prays, his prayers will not be

responded and he will not be H) P REESS, VJ &3
compensated for the wrong that has

befallen him.? b L & °3f‘€
He who wishes survival for an ‘_,,.JLH\ ;l_aJL;s-l

oppressor has in fact wished for e .
Almighty Allah to be disobeyed.” A g DI

1- Al-Hurr al-*Amili, Wasa'il al-Shi’ah 12:130, H. 11.

In the same chapter, you can find many traditions appertained to
the same topic. However, some of these traditions have been
previously mentioned in this book.

2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:345, H. 1.

3- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:345, H. 2 (Ed. Dar
Ihya' al-Turath).

4- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:345, H. 5.
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Applications of Fair play

In the field of fair play, the Ahl al-Bayt (‘a) guided their
followers to a set of applications, besides loving for one’s
brothers-in-faith whatever one loves for oneself.

Requital of Favors

One of the practical applications of fair play is to
recompense a service received from someone with the same
service or even better. To this trait, the Holy Qur'an has
referred, saying:

Is the reward of goodness aught

but goodness? (55:60) CNNEER)

Similar to this is to respond to one’s greeting with a similar
greeting or even better. The Holy Qur'an thus says,

When you are greeted with a
greeting, greet with a better greeting Jooooos
than it or return it. (4:86)

Repaying for an act of kindness has been confirmed in
many traditions. Imam al-Sadiq (‘a) is thus reported to have
said:

The Commander of the Faithful . s o . . osfis T2
(i.e. Imam ‘Ali) used to say, “He fw‘f’b W}J‘ﬂ‘ o5
who repays a person with the same - o G s s o ;‘:J %
kindness that was done to him has J‘M &

in fact rewarded that person. He W\ s LS L.uls )
who repays with a double kindness . s
is considered grateful. He who DS 8 s LS ok
thanks for a kindness that has .- .. . _ : ¢
been done to him is considered C’“’L“U‘V‘{“’U"” ‘L"‘*;
noble. If he realizes that the < -7, % §-7
kindness he has done to someone ~.  ~ ~ » “;i &
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is in fact for himself in the first
place, he will neither find people’
slow in thanking him nor will he
expect them to show him more
love. Hence, you must not expect
others to thank you for that which
you have done for yourself and
that by which you have saved your
personality. Be it known to you
that one who has asked you for
something he needed did not save
his face against yours; therefore,
you should save your face against
rejecting him.?

e K i
s 7
Wste o B e |
4_>-1>J\J.Jl @RNAT S vbb
e e i 1,50

-f’-") el (’;‘9

*Ali ibn Salim has reported that he heard Imam al-Sadiq (‘a)

saying:

There is an unconditional
verse in the Book of Allah.

“Which verse is it?” asked "Ali.
The Imam (‘a) answered,

It is this verse: “Is the reward of
goodness aught but goodness?
(55:60)” This verse is applicable
to the believers, the unbelievers,
the pious, and the sinful.
Whoever is done a favor must
recompense for it. To
recompense does not mean to do
the same favor that was done to
him; rather, he must realize that
the one who has done him a

ARs o B&T

AN SRR
@ " ef(ﬁr, g ‘f&fg
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AL s Few e
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1- i.e. those to whom he had done that kindness.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:536, H. 1.
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favor has also had the priority of
initiation.'
Imam al-Sadiq (‘a) is also reported to have said:

May Allah curse those who - |
obstruct the path of favors... This -~ @.19\_9 <
happens when the one receiving ul’C@‘J_;)l BRCYA
a favor does not show gratitude. - -~ _ =, - .
As a result, the one who has done 4>Le a5 &aSG Uo gl
the favor will stop doing any ~ vt s s o
further favors to anyone else.’ o J‘ sleuchaits
Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

Whoever receives a favor must u_,\_(j@ @}3;; ) dTu‘
repay it. If he is too weak to --—- ~ - -7 7
repay, he must then thank for it. V" Obs cade ills e bl
If he does not do so then he has T e i igre e
been ungrateful.? e

Observance of Duties towards Brethren-in-Faith

Another practical example of fair play is to acknowledge
the duties towards brothers-in-faith in the same way as they
have done, because duties of the faithful believers towards
one another must be reciprocal. This fact has been
confirmed in the traditions that have pointed out these
duties, such as the following one that is reported from
Imam al-Sadiq (‘a),

Is it not shameful that your «i.&® *isy o717
. . . | r.(..n [ o=s Gl
neighbors acknowledge their duties © . & S

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:537, H. 3.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:539, H. 1.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:539, H. 2.
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towards you but you do

not

CA Y e O

acknowledge your duties towards :

them?3%!

So,l >

Correcting one’s Personal Flaws Rather than Criticizing

Others

In this connection, Imam al-Baqir (‘a) is reported to have
quoted the Holy Prophet (s) as saying:

Whoever possesses all, or at least
one of the following traits, shall
be under the shade of Almighty
Allah’s Throne on the day when
there shall be no other shade but
His. (1) He gives people what he
wants from them, (2) he does not
move a step forward or backward
unless he has been sure that this
step will please Allah, and (3) he
does not blame his Muslim
brother for any flaw until he
removes the same flaw from
himself. Thus, whenever he tries
to release himself of a flaw, he
will find in himself another flaw
that requires correction. Indeed,
to be engaged in amending one’s
personal flaws saves one from
seeking out the flaws of others.*??

ol 51 48 %8 o Jlas N6
Vs 48
o P el s el Yy
T e 6
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Imam al-Bagqir (‘a) is also reported to have said:

It is disgraceful enough to uﬁwdﬁb”—-&bﬂb&f

point out those flaws in .

321- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:399, H. 4.
322- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:228, H. 1.
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people which are present in
you, to discredit people for ) .
things that you yourself Yas,al i Ll Joelw
cannot get rid of, or to annoy - - . ., | o
the one who sits with you with 3l e, Sl et S5l bty

things that do not concern < .\ os
you %23 v Y e (63%

3w ale ale a6 L0

Speaking Well of People

Another practical example of fair play is to speak of people
the very words that you would like them to say about you,
to think well of them, to take their words and deeds with
the most favorable probability, and to praise and commend
them.

Interpreting this holy verse: “Speak fairly to the people,
(2:83)” Imam al-Bagqir (‘a) is reported to have said:

This means that you must say .. _ ,: ¢  +:

about people the best words L o g”u{‘:—‘f ‘%[ z‘z‘%

that you would like to hear from XN R R
. 010 o

them about yourselves.?** V'<‘3 - >

The abovementioned points have been a few examples of
fair play.

Applications of Wrongdoing and Oppression

The Holy Legislator has defined many practical examples
of wrongdoing and oppression against people, based on
man’s all-inclusive concept of justice and injustice. These
examples have been mentioned in the traditions reported
from the Ahl al-Bayt (‘a). In this regard, the Holy

323- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:229, H. 3.
324- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:563, S. 21, H. 3.
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Legislator has endued Muslims with sanctity and
inviolability, the observance of which requires a special
treatment in the totality of social relations. A practical
application of this sanctity and inviolability requires
forsaking and rejecting misbehavior and many misdeeds.
The most important will be cited hereinafter:

Killing and Hurting Muslims

The chief forbidden acts in the field of wrongdoing and
oppression are to murder, hurt, and terrorize Muslims even
by a single word or an intentional look that reveals plotting
evil against them. The same is applicable to any act that
helps in committing such wrongdoings. Let us now present
a set of traditions indicating this tenor.

Hisham ibn Salim has reported that he heard Imam al-Sadiq (‘a)
saying:

Allah, the Almighty and Majestic, TN e
says, “He that hurts My faithful > <= U’L:{-J.’ﬁ o ade
servant must be apprised of war . l_J e AR e AT
from Me, and he that honors My <" =~ “"f}-d L;u o
faithful servant m’1312$5t be secured -&Bﬁ‘ e 1 ey
against My wrath. - - i

0

Hammad ibn "Uthman has reported Imam al-Sadiq (‘a),
directly or indirectly, to have said:

On the Day of Resurrection, while ] “J_;) A P 16_”
people are stopped for the - SO -

settlement of accounts, a man will sy % LU —= =5
approach another and stain him -, ; - . ~° .

with his blood. The latter will ask, L :Jses coladl 50U
“O servant of Allah, what is there - . o " .
between you and me?” The earlier a0 Sy & = o as

325- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:587, H. 1.
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will say, “On such-and-such day, ([ & (¢ 5° e %
you helped others against me and I 7 St

was killed because of that.”3%®

2 o 2.

According to a validly reported tradition, Imam al-Baqir (‘a)

has said:

On the Day of Resurrection, a
man who has never shed any
blood when resurrected, will be
given a glass full of blood, and
told, “This is your share from
the blood of so-and-so!” The
man will object, “O Lord, You
know for sure that You grasped
my soul before I ever shed any
blood.” He will be told, “No,
you have. You heard some
words from so-and-so and
related them until they reached
so-and-so who, because of it,
killed that man. Therefore, this
is your share in his blood that
was shed.”*?’

o3 &y aald) P e WAl
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Imam al-Sadiq (‘a) is reported to have quoted the Holy

Prophet (s) as saying:

Whoever stares at a faithful :5.9s &5 S ke
believer in order to frighten him, _ - IR

Almighty Allah will frighten him JL Y% o5 2 dl el
on the day when there will be no : e
shade save His.*?® Al

326- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:615, H. 1.
327- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:615, H. 3.
328- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:614, H. 1.
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Insulting a Muslim

To insult or disappoint a faithful believer is another sort of
wrongdoing.

Imam al-Bagqir (‘a) is reported to have said:

When the Holy Prophet (s) was wiﬂ‘wfjb ;;J.L‘\L’J
ascending the heavens, he asked ; "~ - -
Almighty Allah, “O Lord, what is J\5 ) Ldls o1
the prestige of the faithful .. . - .- ..
believers in Your view?” The Lord * L:Je ?J“\"f f—ff’”'“
replied, “O Muhammad, whoever ;o\ o 1y, Ju4fca
insults any of My friends has S ‘,)“?J, o
indeed fought against Me. I am | .°x "C’JLT Gl eyl
the swiftest in supporting My C L
friends.”? 'L“';L—jﬂ 8yl

Imam al-Sadiq (‘a) is reported to have said:

Any believer who puts down his A
brother-in-faith while he has the 22 ° i 50 b
ability to support him shall most . y2
certainly be disappointed by S ST
Almighty Allah in this world and the 5590 Wl R
Next World.? .- ik

Degradation of Faithful Believers

To humiliate, despise, or belittle a faithful believer is
another form of wrongdoing.

In this respect, al-Mu'alla ibn Khunays has reported that he
heard Imam al-Sadiq (‘a) saying:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:588, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:589, H. 9.
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Allah, the Almighty and Majestic,
says, “He that hurts My faithful
servant must be apprised of war
from Me, and he that honors My
faithful servant must be secured
against My wrath.”?

Imam al-Sadiq (‘a) is also reported
Prophet (s) as saying:

Indeed, my Lord made me ascend
to the heavens and then revealed
to me from behind the Screens
what he meant to reveal. He spoke
to me saying, “O Muhammad,
whoever humiliates any of My
friends has actually waged war
against me, and whoever makes
war on Me, I will make war on
him.” I asked, “O Lord, who is
Your friend? I now know for sure
that You will wage war against him
who wages war against You” The
Lord said, “My friend is he from
whom I had taken covenant to be
loyal to you, your successor, and
your descendants.”?
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Abu-Harun has reported that he was present when Imam al-
Sadiq (‘a) said to a group of people who were visiting him,

Why are you belittling us?

ﬂ‘uuwrﬁu

A man from Khurasan stood up and said, “God forbid it!
How can we belittle you or belittle any of your affairs?”

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:587, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:590, H. 2.
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The Imam (‘a) addressed him saying:

Yes, it was. You were one of P
) ) Lide] oo U Jul
those who belittled me! 3 o “SL

The man said, “God forbid it! How can I ever belittle you?”
The Imam (‘a) reminded:

“Woe to you! Did you not hear so-and-so ask you, while we
were near al-Juhfah, to carry him behind you on your
riding animal for just a short distance, because he was too
tired to continue walking? Nevertheless, you did not even
turn your head towards him. Thus, you belittled him.”

Whoever belittles a faithful , .- |u ‘
believer has actually belittled s o }“" g U’° 5
us and violated the sanctity of
Almighty Allah.’

z

.‘}?}jcdn“\.ﬁfc'ﬁéj

Imputing Dishonor to a Faithful Believer

Another example of wrongdoing is to blame and impute
dishonor to a faithful believer because of his having
committed a sin or an evil act. However, to forbid someone
from or to advise him not to do evil with the intention of
deterring him from committing a sin is quite different from
blaming or imputing dishonor to him.

According to a validly reported tradition, Imam al-Sadiq (‘a)
has said:

Whoever imputes dishonor to a .ul_.ﬁ i e
faithful believer because of VJ = » o
committing a sin wi}l r;ot die before he iSj 6’ i
commits the same sin.

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:592, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:596, H. 1.
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Whoever addresses his brother-in- , =, J,;J . .
faith  with reprehensive words, ‘ L"" s L?"S o
Almlghty Allah will reprehend 1hlm in -°f-‘>“3 Gl E S
this world and the Next World. e .

Finding Fault with Faithful Believers

To run after the faults of the faithful believers in order to
injure them and take advantage of these faults to expose their
sanctities and ruin their personalities—is another example of
wrongdoing and oppression, both of which are forbidden in
Islam. Imam al-Sadiq (‘a) is reported to have said:

The situation in which a servant _. iy & L as
is remotest from Almighty Allah of “'“‘ o 10N LA
is when one befriends another in . iy s

. S |
order to count his faults so that J”J J’ " ngl
he can someday impute dishonor A LA), ‘-6-’)'}5‘:3 byj i ;
to him because of them.?

Ishaq ibn "Ammar has reported that he heard Imam al-Sadiq (‘a)
quoting the Holy Prophet (s) as saying:

O assembly of those who have declared }53 L, ¢1»~‘ e e
Islam with their tongues, but have not ¢, "= - .. s,
yet felt the sincerity of faith in their 3 ‘w S ‘ o o
hearts! Do not censure the Muslims | _zZ%,- o 2§ 2505
; 5 ¥ el ]
and do not run after their defects. j-w d
Verily, whoever runs after their defects, = — 456 (elhs-2
Almighty Allah will run after his defect. , ., - - e e
And when Almighty Allah runs after <25 ¢ & =
the defects of someone, He shall e ’
’ Msu ' 4.\)\

certainly expose him even if he ¥ cd o

confines himself to his house.’ o S

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:596, H. 4
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:594, H. 1.
3- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:594, H. 3
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Revile and Speak Il of Faithful Believers

To revile, curse, and speak ill of a faithful believer are
examples of wrongdoings.

According to a validly reported tradition, Imam al-Kazim (‘a)
said about two persons, who reviled one another,

The one who began this abusive act is 444, & Jb] Ul
more responsible than the other; he is N” r.lb W <

therefore answerable for his abuse and VJ (0 A.J.G alo’ )Jjj
the abuse of the other person unless
he apologizes to the wronged party.! )u‘*j‘ LS” J'*"“

Imam al-Bagqir (‘a) is reported to have said:

A man from the tribe of Tamim came to the Holy Prophet (s)
and asked for an advice. The Holy Prophet (s) said:

“Do not revile people; lest you sl ‘j‘“‘{‘} U"u” =2

incur their animosity.”? r@

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Verily, Almighty Allah has created - o #§--[ %2~ %2 Ty ®
the yfaithfulg b};lievers from the }-J‘ B Q%
greatness of His Majesty and U8, 5 ula.;u_ﬂ
Omnipotence. Therefore, he who - - o .
speaks ill of a believer or answers 4-4-"—33 51 4-1-°u-'-bu-°3
him abusively will have answered

Almighty Allah abusively.? 'fm Sy

Imam al-Sadiq (‘a) is also reported to have said:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:610, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:610, H. 2.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:612, H. 5.
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When a curse comes out from the Lg,:-l.} o g \3\ o)
mouth, it hesitates between its e
addressor and the addressee. If it ‘u-"l’ 64—“ BT S
does not find a justifiable reason o » :
to go towards the addressee, it Y" el ey 0B
returns to its addressor, who then

: ’, g oS Lo I
becomes worthier of it. Thus, }Led} f LG"- “9
beware of cursing a faithful J-d T, of 15406
believer lest you will be afflicted - ,
with that curse.’ =

R

N

Backbiting a Faithful Believer

To speak ill of a faithful believer behind his back thus
exposing his hidden defects is another form of wrongdoing.
Expressed as backbiting, this deed has been openly
forbidden in the Holy Qur'an that describes it as eating the
flesh of the dead:

...nor let some of you backbite
others. Does one of you like to

eat the flesh of his dead Al &iiasiig
brother? But you abhor it.
(49:12)

Imam al-Sadiq (‘a) is reported to have said:

Whoever informs about a faithful
brother what his eyes have seen .. .ot . @ .. .- :..
and ears heard, is included with sl 15 L‘;’f" %‘fdu o
those about whom Almighty Allah JJ_;‘ T e ARt
says, “Surely, as for those who love - S
that scandal should circulate [ [ [l : sy 2 a1 JG
respecting those who believe, they

shall have a grievous Qe DD 00O
chastisement. (24:19)”

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:613, S. 160, H. 1.
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Within the paragraphs of his famous instructions to Abu-
Dharr, the Holy Prophet (s) is reported to have said:

O Abii-Dharr, beware of backbiting, 5L iy =] o3 Ui &
because it is indeed graver than - T e
committing adultery. LG st sl

“Why is that, Allah’s Messenger?” Abu-Dharr asked.
The Holy Prophet (s) answered,

That is so because when man Ca Ao aayak
commits adultery and then repents v‘” S G FAOY
before  Almighty  Allah, his § il ol W )*9 ol
repentance may be accepted. As for P T

backbiting, it is not forgiven unless U .\, a5 3 T
the one backbitten forgives. O Abu- %T J‘w < jm
Dharr, to revile a Muslim is s Gdl UL O3
wickedness, to fight against him is | ST
infidelity, to eat his flesh is one of < “-“"J ST 5 “beﬁ
the acts of disobedience to Almighty

Allah, and the inviolability of his
properties is as sacred as the .
inviolability of shedding his blood. -

“What is backbiting, Allah’s Messenger?” Abu-Dharr asked.

P [P S So T P

3

The Holy Prophet (s) answered,

To backbite your brother-in-faith means Ui, =Lxi 13335
informing others of things about him that g o
he dislikes to be known. K3

“What if I mention real things about him?”” Abu-Dharr asked.
The Holy Prophet (s) answered,
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Be it known to you that if you = . _. . e
mention things that he really has ** L"’“"J{" "’% ‘ V‘l“‘
then you have backbitten him, but if . c: @ -2, <0 .
. . WSS 15 el A 4
you mention things that he does not .
E."glve1 then you have calumniated gy i w Il
im. .- -

Imam al-Sadiq (‘a) is reported to have said:

As for him who treats people - soip-- {o- | 47 Li2e 2
with fairness, tells them the ¥ b A e e
truth only, and fulfills his °zuzy, i 640,
promises to them, it is then ra ﬁ r-bﬁ B
forbidden to backbite him, his =35> (s DLS (i alnd (s

manliness is perfect, his . o . .~ .
decency is apparent, and it is adue bl & LIS (s
obligatory to regard him as a st

Y
true brother.? F Ry

It is worth mentioning that scholars of Muslim
jurisprudence have made some exceptions in the
forbiddance of backbiting. They have therefore excluded
from this law backbiting the sinful who openly commit
evil, depending upon some traditions such as the following:

Imam al-Sadiq (‘a) is reported to have said:

If a sinful commits sins openly, he is ., . .. G- als 1)
then deprived of any inviolability and = *—% &= A=
to l?ackbrge him is not considered FAFAERSH
forbidden. .

Imam al-Rida (‘a) is reported to have said:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:598, H. 9.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:597, H. 2.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:604, H. 4.
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If one speaks ill of another behind . .

his back, this is not considered &l ads o0 M3, 8505
backbiting when this thing is ;

familiarly known by people, but if
he mentions about him something .. Gy il 20 5785 25
that is not known by people, he . 2RI e 2ot
has then backbitten him. If he - ‘gﬁ!&@ FHETANE
mentions something that is not o - -
true about him, he has then AU s L eSS
calumniated him. - g

i ;.Ji,\_fjt 45 Ge 4

Calumny

Calumny means falsely accusing people. To calumniate a
believer is more serious than backbiting him.

According to a validly reported tradition, Imam al-Sadiq (‘a)
has said:

Whoever falsely accuses a believing | 57 oxsf{ o0 - 2o
man or woman with something that :4_.//»)»}; A
he or she does not actually do or “—*I’gf“”‘i‘—”u j'}
have, Almighty Allah will send him - - *- = - -~

in the stinking sap unless he ...JblLez'> =& J=
declares that person as free from e e T

that charge... A stinking sap is the 22 o—CT—= -*ij\—f

pus cast out from the prostitutes’ |
pudenda.? DI
Talebearing

Defined as the spreading of malicious gossip, talebearing is an
example of wrongdoing, because it poisons social relations
among believers and leads to separation from each other.

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:604, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:603, H. 1.
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According to an authentic report, Imam al-Sadiq (‘a) has
quoted the Holy Prophet (s) as saying:

May I inform you about the most « . . = csa .
wicked of you all?.. They are O34 Q("{)‘f“" r_(..,\ Yl
thosg who spread ‘ malicious ‘a_fo-(\!! wi};-z,@ﬂ‘ Y ?SL,
gossip, cause dissension among . . - BRSNS
lovers, and append false flaws to uu‘ g\};ﬁ u;;w
the flawless.! -

Within the paragraphs of his famous instructions to Abu-
Dharr, the Holy Prophet (s) is reported to have said:

O Abu-Dharr, talebearers shall . %<2 &% e - «% (4
not be allowed to enter Paradise. St %JI Sy b HE
O Abii-Dharr, talebearers shall Yi i . )i~ 300U
never get a break from the - - - = - .

torture of Almighty Allah in the &Y & & e e 20
Hereafter. O Aba-Dharr, those ~° 7~ = 7~ .
who are two-tongued and two- J=#7J > dgd‘“f"‘ Ly
faced in this world shall have two  .... 4. .c .2 " Sy
faces of fire. O Abii-Dharr, <% 722738 =5 ¢ orms
meetings must be based on trust. irjl—"-“j‘ SUi s .)Lﬁ‘ =
To divulge the secrets of your U A
friend is Dbetrayal. Therefore, &l =1° . 2lislsy a LWL
refrain from that and refrain oo S e
from presenting yourself in == e A
meetings where flaws are i ST
pursued.? a"‘““’"‘bﬂ

Distrust and Misgiving

To distrust and have a negative idea about a faithful
believer is another form of wrongdoing.

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:616, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:617, H. 4.
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Imam al-Sadiq (‘a) is reported to have said:

If a faithful Dbeliever has 7,300~ j_;;j AR
misgivings about another faithful , = dﬂ e
believer, faith will melt in his LS LS ol 0L Y
heart in the same way as salt TS
melts in water.’ 'fl""“ G’CL"J‘

Imam al-Sadiq (‘a) is also reported to have quoted Imam
*Ali (‘a) as saying:

Give the best probability to the «ii J& el =i J“‘C"
deed of your brother-in-faith until . .7 . &
you receive from him something Y5 ‘él'“l"“ L e dl““ e
that tears down your good ., .t. °...- .. & &%
probability. Never deem evil any J’T‘ S Mgwb
word that has been said by your J_‘,J‘u_g Led 2w T T‘)i"
brother-in-faith as long as youcan -~~~ - - ;

find an acceptable excuse for it. Mess

1- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:613, S. 161, H. 1.

2- Shaykh al-Kulayni, a/-Kafi 2:362, H. 3; Shaykh al-Saduq, al-
Amali, pp. 380, H. 483; *Allamah al-Majlisi, Bihar al-Anwar 75:
196, H. 11 as quoted from the previous reference books.

EXCELLENT EXAMPLES
OF JUSTICE IN SOCIAL RELATIONS

The Holy Legislator has emphasized practicing justice in
social relations and associations. The purpose behind such
emphasis is to reveal the necessity of this rule in firming up
its superstructure. In this connection, we can mention a few
examples that carry special denotations.

Avoiding Confidential Talks in Public Sessions

The Holy Legislator has warned against holding a
confidential talk between two persons when there is a third
person sitting with them. The Holy Qur'an has censured
some Muslims who returned to holding secret counsels
after they had been forbidden to do so:

Have you not seen those who are

forbidden secret counsels, then

they return to what they are ¢ ¢ ¢ :%55¢
33

forbidden, and they hold secret M

counsels for sin and revolt and

disobedience to the Messenger.

(58:8)

According to an authentic tradition, Imam al-Sadiq (‘a) has
said:

If there are three persons sitting . . .- ., . &
together, two of them must not =5 LN p5al0E 13
talk confidentially to one another « : . S a aBya sl

: . L g (] s
and leave their third mate, °5 ¥ e 02 o=
l.oe'cause .thlls act saddens and AP N R Ll &
injures him. .- - - T

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:472, S. 72, H. 1.
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Distributing Glances

If a person speaks to a number of people or sits with them, it
will be appropriate to distribute his glances among them fairly;
that is to look at each of them equally. In this respect, Imam al-
Sadiq (‘a) is reported through a valid tradition, to have said:

The Messenger of Allah (s) »» < P
used to %istribute his W AJU 4_.1; E ‘;L’A 4 d}w o
glances among his :') B u_slj_lé,?ml,,_d 5w s\bad
companions equally,. He -~ -~~~ -
used to look at each one of gw Al ds) il 5 ”;:JL 15 J‘
them in an equal manner.

He has never stretched his "‘3 ‘J” “‘"‘“" o 4“1"3 f‘{‘ﬁ e a
legs while he was sitting IR

among his companions. 4»\ J 5 J"'j e

When he shook hands with w’ o u_ﬂ W db 4_1_9 i Gl_é
them, he would never leave

their hands until they O JJ.\_S l}_.hﬁ s ‘_S,L.H K

would do. When they G

realized this manner, they u-‘ l-é—“ﬂ ol d REH I "‘ J-")‘
would quickly pull their .
hands away.! ST

Interrupting Speech

It is required not to break one’s discourse or interrupt him
while talking. Shaykh al-Kulayni has reported through a
familiar chain of authority that Imam al-Sadiq (‘a) quoted
the Holy Prophet (s) as saying:

Whoever interrupts the .-,

discourse of his brother-in-faith, V'fg""'“ VJ’“'““ ""Y SF
it' will b2e as if he has scratched AR L“&“M_b_de
his face. iy

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:499, H. 1.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:472, S. 73.

GOOD-MANNERS ENDEAR PEOPLE

In the previous demonstration of principles and rules of social
relations, we learnt that good manners, i.e. courtesy endears
people and corresponds to openness (in social relations) as well
as its moral content, that is love. Moreover, if this love is
intended purely for the sake of Almighty Allah, it will turn, as
required, into faith, belief, and doctrine. Animosity, disputation
and argument are forbidden, because incurring the hostility and
hatred of people are prohibited.

“A Faithful believer must be gentle and lenient”

We may add to the aforementioned discussion that the Holy
Legislator has strongly encouraged the believers to be
gentle and lenient in the totality of their social relations
with others. According to a validly reported tradition, Imam
al-Sadiq (‘a) has quoted the Holy Prophet (s) as saying:

May I inform you of those who L

shall be forbidden to Hellfir.e? ,u\ e Jrfu wvf,a-\ M

They are the gentle, easily ., . .

contacted, lenient, and simple -J«J‘ ;;:U‘ ‘%ﬁf‘“ a@‘ NEES
1 b

ones.

Other traditions have confirmed this fact. For instance, it is
reported that one of the Holy Imams (‘a) has said:

True Dbelievers are gentle and J_VJK ) }j 4 M o P }*3‘
lenient. They are like tame camels—

they obey when they are driven, and C‘“ ol 5 W uJ‘Yl
kneel down even on a rock when .o
made to kneel down.? CL“"‘ § o 61;

1- Al-Hurr al-"Amili, Wasa'’il al-Shi’ah 8:510, S. 106, H. 1.
2- Shaykh al-Kulayni, al-Kafi 2:234, H. 14.
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This pertains to social relations. As for political relations
and commitment to duties, pledges, and covenants as well
as questions related to faith and belief, faithful believers
are required to be strong, sturdy, and durable. It is therefore
important for faithful believers to combine lenience in
social relations and sturdiness in principles and faith.

Confirming this, it is related that faithful believers must be
characterized by happy mien and bright appearance. In this
regard, one of the Holy Imams (‘a) is reported to have said:
Acts of kindness and bright it sy Gy sl Z'il‘_”’
appearance yield affection ~ ° . 2
and give allowance to izl od=uly i ol
Paradise, while stinginess and . 3 A
frowning drive away from & e Ofad &3l T 58 Il
Almighty Allah and lead to =~~~ ~ °
Hellfire."

SHRS Lo
Imam al-Bagqir (‘a) is reported to have narrated that a man
came to the Holy Prophet (s) and asked for an advice. One
advice given to him was,

Receive your brother with A P
cheerful mien.? T “’Sf
Hasan ibn al-Husayn has reported that he heard Imam al-
Sadiq (‘a) quoting the Holy Prophet (s) as saying:

O sons of ‘Al?d al-Mutta}ib, you qu—?“‘ bafl e U
will not contain people with your LT L T
fortunes; therefore, meet them A%l c}ﬁ\};b, el s
with a bright face and happy TP

mien.’ ,“.Jl St f?ﬁj‘ u)&b

1- Shaykh al-Kulayni, a/-Kafi 2:103, H. 5.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:512, H. 2.
3- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:512, H. 4.

RANKS OF ENDEARMENT TO PEOPLE AND INDULGENCE

Paying Visits and Exchanging Meetings

We have shed light on the significance of exchanging visits
to achieve the emotional objective of building good social
relations with people; namely, love. The encouragement of
paying visits makes possible meetings of the faithful
believers and gives a better chance to practice courtesy and
indulgence.

Confirming the significance of paying visits, the Holy
Prophet (s) has said within his instruction to Imam “Ali (‘a),
Walk four miles and visit a P IR SRR TON SR

A8 Gl |
brother-in-faith. e ”9“ e
Shu'ayb al-'Aqarqufi has reported that he heard Imam al-
Sadiq (‘a) saying to his companions,

Always exchange visits and meet P, 1l
each other.? PTEI
Imam al-Sadiq (‘a) is also reported to have said:

the means of association among - NPT
brothers-in-faith.> A

In homelands, exchanging visits is u_éol’}_;:ylb_,jj):};g:jjl

Imam al-Sadiq (‘a) is also reported to have mentioned that
to pay visit to a brother-in-faith is one of the duties towards
him.*

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:248, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 12:21, H. 9.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:494, S. 93, H. 2.
4- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:545, H. 8.
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He (‘a) is also reported to have said:

Never be weary of visiting your « : _ . ... % .:%
brothers-in-faith. When a believer Q,P sd’,‘?% f)b“,) < o
meets one of his brothers-in-faith 4§y 55427~ 5 |’5‘ e
and says “hello,” (the reward of) a J “’5&‘ UA}A
permanent salutation will be (y él i J s
recorded for him up to the Day of

Resurrection. If he shakes hands u" & JFlasls ‘-"-‘“ L’:d\
with him, Almighty Allah will send et L Lt 25 L
one hundred items of mercy l” L“G’“L@J L”
between their thumbs, ninety-nine N

of which will be for the more L«M_‘N Lw O}M_’ yRs
loving of the two to the other. L°.€,..Lc 4»\ J;S\ - u.o-\..a) L’é—
Then, Almighty Allah will advance g

to both of them with His Face, but €5 ‘-3-“1‘-&‘ PERE *P'y
He will advance more to the more » B

loving of the two to the other. If s "L’ NL"[ Wi “"'L‘J
they embrace each other, they will EON RS TS :
be surrounded with mercy.’

The Ahl al-Bayt (‘a) established a general objective for
such visits, meetings, and indulgent behavior. The objective
was to create a high-level rank of mutual love, affection,
and spiritual and moral association among faithful
believers. Expressing this objective, Imam "Ali (‘a) says,

Associate with people in such a . o .
manner that if you die they Lere e D) alallos Lol sl
weep over you and if you are - g

alive they crave for your p—<-5‘ ‘#WUDW‘%

company.’

This indulgent behavior is not an ordinary ostentation that
can be understood as an attempt to gain personal interests

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:564, H. 3.
2- Nahj al-Balaghah, Saying No. 10.
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or a state of hypocrisy; rather, it is an act involving a real
goal and content; namely, love and affection.

The Holy Legislator has taken much interest in setting up
excellent principles, rules, and regulations in favor of
achieving the best results of these visits and associations.
These principles and regulations will be cited after the
following steps:

First Step: Meeting People with a Good Mien and
Salutation

Meeting people is regarded as the first step of building
good social relations with people. The form and method of
meeting have therefore been the first step in endearing
oneself to people. In the course of achieving this goal,
Islam has advised of a number of matters at the top of
which are the following three:

Being the First to Greet

Islam has urged being the first to offer salutation and taking
the initiative in greeting the person one meets. According
to a validly reported tradition, Imam al-Sadiq (‘a) has said:

The first to offer salutation is nearer ‘N\_’ 3! f - L‘ L;;l_;J\
to Allah and His Messenger (s).! 45}:;)3

According to another validly reported tradition, Imam "Ali
ibn al-Husayn (‘a) has said:

One of the traits of a true believer
A - L,\_.,\ ,_J\ )Lo-\ ,_a |
is that he should be the first to B d d

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:435, H. 1.
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greet the other believers.! V'"k CS&L}L‘ wﬂ}ﬁ‘

Through a valid chain of authority, the Holy Prophet (s) is
reported to have said:
Precede greeting to talking. : .. .. ¢ ¢~ = < T
Hence, d%) notganswer hiﬁl ‘“\*M‘S’M\J"sfwl’;b"\%
\l;vho begln's 2wﬁh talking 2 };:.m (‘M‘J‘ (’s&h"
efore greeting. b 3 I
Islam has given greeting a special importance making it the
slogan of Muslims and setting up many detailed rules of
etiquette so that it would take a distinctive position in
mutual association among Muslims. The author of Wasa'’il
a-Shi'ah, for instance, has dedicated more than twenty
sections of his book to explaining the details of these
etiquettes and rules. It is therefore advisable to refer to
these sections.> Some of these details have already been
mentioned within the previous sections of this book while
others will be hopefully cited in the coming books on the
systems of rituals and acts of worship.

Meeting People with a Cheerful Mien

The second matter in the first step towards endearment to
people is to meet Muslims with a bright face and cheerful mien:

In this respect, Imam al-Sadiq (‘a) reported the Holy
Prophet (s) to have said:

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:436, H. 2.

2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:436, H. 4.

3- Refer to Al-Hurr al-"Amili, Wasa'il al-Shi'ah 8:435-454 &
456-458.
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Three things will prove your . jofi oY o2fi9, - 5% 3¢
friendship to your Muslim ‘,.L..‘J\ w‘yﬂj‘ J?Mum
brother. Warmly welcoming 5 ¥ 20 a3 Sy sk
him, making room for him in - S
meetings when he arrives, and °s%5 ] [udx I3]0 el
Icla;llllllrégl him by his dearest ‘ w ;ng“w

Smiling at brothers-in-faith comes under the same title.
Imam al-Baqir (‘a) is reported to have said:

To smile in the face of a brother-in- , {2~ 5 . cf+23
faith is a rewardable deed and to - - Ju;ju‘}“j VM
ward off motes from him is a i idlw, o) dls
rewardable deed, too. Almighty oo .

Allah has never been worshipped by = J—=: 4l 4% L3} .ac>
any better act than giving pleasure =~ .. o .. -,
to a faithful believer.? 3l o ol I

Speaking Good Words

The third leading matter in the first step towards endearment
of oneself to people is to speak good words when meeting a
brother-in-faith. Many traditions have borne confirmations
on exchanging greetings and speaking affectionately.

Imam al-Bagqir (‘a) is reported to have said:

Verily, Almighty Allah likes

, ; A F R MEERT S TES
exchanging greetlngs.3 £ ST o

!

Imam al-Sadiq (‘a) is reported to have said within a long
discourse,

1- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 8:409, S. 30, H. 2.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:483, H. 2.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:438, H. 1.
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Imam “All (‘a) used to say, “Do _ , ., = 3
not be angry and do not enrage ¥ :Jsu oI le (e O
others. Exchange greetings, be  _  ~ «o oo 7 o o
courteous, and pray at night ‘(‘M‘ el 'ﬁ“"” e
when people are asleep; you will | I - & | 2uh
easily be allowed into Paradise. J.U e ‘Cm ﬁ’%)
Almighty Allah says, ‘He is .S, 30,50 25 2 .00
Allah... the Giver of peace, the o }l’- Cuﬂ

Granter of security, the Guardian KSRy )
over all... (59:23)"%" - -

Second Step: Shaking hands, Embracing, Kissing, and
Expressing Love

Choosing the most appropriate manner in dealing with
others is the second step through which courtesy,
indulgence, and endearment of oneself to others can be
practiced. In this step, the Holy Legislator has highlighted,
urged, and advised of a number of manners.

Handshaking
To shake hands with others when meeting them gives
expression to affection, love, and friendliness.

Through a valid chain of authority, Imam al-Baqir (‘a) is
reported to have said:

When two believers meet and |

shake hands, Almighty Allah 47 37 silas G| 03] 2eiii o)
will advance to them with R e
His Face and their sins will Lage Sl 5% g7 Logle
fall from them in the same A"
way as leaves fall from trees. J"“‘” o GOl bsbi L™ ol
373

372- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:438, S. 34, H. 3.
373- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:554, H. 2.
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Imam al-Sadiq (‘a) is reported to have said:

Shake hands with each other,

because this act removes rancor.
374

AN LK G | Bl

Other traditions have confirmed the significance and vital role
that shaking hands plays in building good social relations, in

the capacity of its being another motto raised by Islam.

Embracing and Kissing

375

To embrace and kiss each other is another manifestation of
love and affection as well as an expression of courtesy.

A tradition holds that Imam al-Baqir and Imam al-Sadiq (‘a)

have said:

Any believer who leaves his house
intending to visit a brother-in-
faith as an acknowledgement of
his duty towards him, Almighty
Allah shall record for him a reward
for each step he walks, erase an
evildoing he has committed, and
raise him a rank. If he knocks the
door of his brother-in-faith, the
doors of the heavens shall be
opened before him. If they meet,
shake hands, and embrace each
other, Almighty Allah shall
advance to them with His Face and
then take pride in them before the
angels, saying, “Look at these two
servants of Mine. They have

sl A= o W
S s byl vy
We Lomdy ds 3l S

T A L a0 ea ATyl
130 Ty ad cmdlyy
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PSS PO K 2
Blas L;ﬁl/l/sg_'; LZl
i gl 0 T
1 5 B L B

G 1305 Lsze 155

374- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:554, H. 5.
375- Refer to S. 27 of the same previous reference book.
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visited and loved each other for o ezt T e s ¢ s
My sake. It is thus incumbent - L‘““"" Eat
upon Me not to torture them with o o B (V5 oo

. . . . el IS Uk
Hellfire after this situation of P /’J P
them.”!

According to another authentic tradition, Imam al-Sadiq (‘a)
has said:

When two faithful believers . .

embrace each other, mercy will ¢ ] "‘ }—J‘ d‘
spread over them. If they touch

each other for no other purpose J“'L’ ﬁ""bf Y L‘f"“ bb . f“

than seeking nearness to -, { du_, e 4.\)‘4> Y
Almighty Allah, without having UJ # Sl s
|

any worldly point, it will be )}_‘w L@J_.S‘u.x_!\ up\j_;
then said to them, “You are .
forgiven. So, go on in this &-"M‘ ‘ﬁu-‘-‘“"—“bw

manner.” If they hold a <o - 4
confidential talk, the angels will ""’_“‘S’M‘ “"_Hgfd ‘

then say to each other, “Step § . 4% 05 T .o
. ’ — La.@) le LQ.@& | : ,axJ
aside! These two have a secret

that Almighty Allah has covered L%,.Lp @ Z’f; U
for them.”?

It has been narrated that when Ja'far ibn Abi-Talib returned
from Abyssinia (after years of refuge), his return concurred
with the conquest of Khaybar at the hands of Imam "Ali (‘a).
Once his eyes fell on Ja'far, the Holy Prophet (s) walked
twelve steps forward to receive Ja'far. He then embraced,
kissed him between the eyes, wept, and said, “Indeed, I do
not know for which matter I am happier. Is it for your return,
Ja'far, or is it for the conquest of Khaybar that Almighty
Allah has given at the hands of your brother?” Thus, the

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:563, H. 1.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:563, H. 2.

Holy Prophet (s) wept for joy when he saw Ja'far.>”®

Through an authentic chain of authority, Imam al-Sadiq (‘a)
is reported to have said:

Shaking hands is the consummate ;,‘, °|s i ‘, KR B‘
greeting of a resident, while f o

embracing is the consummate 0—19 V“‘L“‘J‘ (»Lu“’ Rsaw\
greeting of one going on a ab e st
journey.”® EHES fw‘

Telling About Love

The third matter in the second step towards endearing
oneself to people is to tell the brothers-in-faith that you
love them. To reveal this emotion can be once expressed
practically through shaking hands, embracing, and kissing,
or by directly saying it.

Concerning the second way, it is reported through a valid
way of narration that Imam al-Sadiq (‘a) has said:

If you love somebody, you should o .

inform him, because this way “M'L’ °f>b 9 "%
firms up affection between you L«g..; & )J i_«a\ 56
and him more strongly. A
According to another tradition,

... because it maintains affection uN\ 69 f}} }‘.U Z Ti‘:l;

and increases familiarity.

According to a third tradition, the Imam (‘a) is reported to
have said:

If you love one of your brothers- J_,\’ ‘ TR IR SR
in-faith, you should inform him o >

378- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:559, H. 1.
379- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:449, S. 44, H. 1.
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about that. Prophet Abraham (‘a) ¢ N Y05 qelds 4kl
said, “My Lord! Show me how -~ '~ 77/ -

You give life to the dead?”” He X 5,1l :JU ({)&_Sl
said, ‘What! And do you not P, Y
believe?” He said, ‘Yes, but that 035 ool :db. 5%l 3

%

my heart may be at ease. oz

(2:260) S £ J"“ :/t'{“,:ﬁ (S iJ6

Third Step: Etiquettes of Conversation and Sitting in
Sessions

The third step towards courtesy and indulgence is
commitment to good manners during sessions and
conversations. Islamic legislation has taken special interest
in this topic, revealed through the following points:

Etiquettes of Participation in Sessions

Islam has specified certain etiquettes for sitting in public sessions
as well as certain manners of behavior in public assemblies and
meetings. Some of these etiquettes are as follows:

Making room for new comers

One of these etiquettes is to make room and place in
sessions and to leave these sessions once they are
terminated. In this respect, the Holy Qur'an says,

O you who believe! When it is
said to you, “Make room in
(your) assemblies,” then make 00
ample room, Allah will give you
ample; and when it is said, “Rise
up,” then rise up; Allah will exalt

L
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380- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:434, S. 31, H. 1, 2,
3.

those of you who believe, and

those who are given knowledge

in high degrees. (58:11)

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

Persons sitting in one place in O el Ll Ay

summer are required to leave a ,_ s .2 r. . . 2
space that is as long as the arm )"u‘f U"“JSU"‘UQ
bone between each couple of them 2" ... {5 oy T
so that none of them will make e 2m O VJ”
narrow the place of the others.* um e
About the exegesis of the holy verse,

Surely, we see you to be of the doers

of good. (12:36) boobd
Imam al-Sadiq (‘a) is reported to have said:

Prophet Joseph (‘a) used to + . o _ . . ... ...
make room in sessions, ask for FSTS o Taz Xl
loans for the needy, and help the Lo “~“M} ‘G\:° 0y

weak.’

In addition to the above, there are other etiquettes decided
by the Holy Legislator in this regard.’

Receiving and Bidding Farewell

Another behavior to be practiced in general sessions is to
receive and bid farewell those who join and leave these
sessions.

Through a familiar way of narration, Imam al-Sadiq (‘a) is

1- Al-Hurr al-'Amili, Wasa'il al-Shi ah 8:405,
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:405,
3- Refer to Wasa'il al-Shi ah.

JH. 2.
H.1

>

S. 4
S. 4
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reported to have quoted the Holy Prophet (s) as saying:

One of the duties that are . 2] J;T e J1 7 o
incumbent upon a host towards - -~ T - .
the visitor is to walk with him for 13/ J—=515] ithaae 164
a short distance when he comes - - .

in or leaves the house.! T

Following the Instructions of the Host

It is mannerly to sit where the owner of the house orders
you to sit, because he knows better the most suitable places
in his house to sit in, be it for the sake of honoring the
guest or for the sake of the internal affairs of his house. In
this regard, the Holy Prophet (s) is reported to have said:

When you enter the house of ..; .+ - .2, - - =
one of your brothers-in-faith, Ll (o st g b%

you should be obedieznt to his C}”s" w;ﬁ.}é}w@
orders until you leave. . . e

Imam al-Sadiq (‘a) is reported to have quoted his father (‘a)
as saying:

When you enter the house of P B T R M BN
one of your brethren-in-faith, “ﬁ “;LGJS “}-’- b
you should sit where the owner Cax>Lo¢a0 &5 Uaalls A3
of the house orders you to sit, -~ . Lo

because he knows the gaps in 31 S5 Talo Bl 271
his house more than the guest s L

does.3 ale J>'l..U\ Upe A% 8 s

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:471, S. 70.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:471, S. 70.
3- Al-Hurr al-'Amili, Wasa'il al-Shiah, 8:476, S. 78, H. 1.
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Manner of Sitting

Sayyid "Abd al-"Azim al-Hasani has reported that the Holy
Prophet (s) used to sit in one of three positions. (1) He used
to squat; i.e. to sit with the hams resting on the backs of the
heels, (2) he used to rest on the knees, or (3) he used to
twist one leg and stretch the other on it. He never sat cross-
legged.’

However, some traditions reported from the Ahl al-Bayt (s)
hold that it is acceptable to sit cross-legged for purpose of
timely rest. Imam ‘Ali ibn al-Husayn (‘a) is reported to
have said:

I have sat in this way AR e s ot U
because of fatigue.? P Tl
Apparently, the abovementioned three ways of sitting
represented the utmost of courtesy on the one hand and the
saving of place on the other, which suited the social and
life situations of that time.

Modest Posture

To behave modestly in sitting is to choose the nearest space
to sit in. In this regard, Imam al-Sadiq (‘a) is reported
through a valid chain of authority to have said:

He who accepts to sit in a less - . 5% o0 o) s
suitable place for his prestige, L. T .
Almighty Allah and His angels =S5 & J5— — o=
will keep on blessing him until . e 2 Te
he leaves.’ P 5wl Dl

1- Al-Hurr al-'Amili, Wasa'il al-Shi'ah, 8:472, S. 74, H. 1.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:473, H. 2.
3- Al-Hurr al-'Amili, Wasa'il al-Shi'ah, 8:474, H. 1.
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This modesty is also reported to have been one of the Holy
Prophet’s manners. Imam al-Sadiq (‘a) is reported to have
said:

The Messenger of Allah (s) - L
used to sit in the 3 h l“"‘ﬁ“"l"‘”‘s\*"‘”‘ U508

2

narrowest space he found 2 ol AT
in houses he visited. "’L> o7 R < “’3 f‘

In this connection, it is worth mentioning that it is
recommended to sit facing the kiblah direction and to avoid
sitting opposite to sunlight so as to avoid the moral and
material consequences stemming from it.

Blessing the Sneezing

One of the prophetic traditions is to bless the person who
sneezes. This means to address the sneezing person with
the statement of ‘yarhamukallahu (Allah may have mercy
upon you)’. The sneezer may then answer with the
statement of ‘yahdikumullahu wa yuslihu balakum (May
Allah guide you and improve your condition)’ or similar
statements like ‘yaghfirullahu lakum wa yarhamukum (May
Allah forgive you and have mercy upon you) or
‘vaghfirullahu lana walakum (May Allah forgive you and
us)’. Following the example of the Holy Prophet (s), the
Holy Imams (‘a) laid stress on this social manner.

In this regard, Imam al-Sadiq (‘a) is reported to have said:

Some duties of a Muslim towards his

brother-in-faith are: to greet him (" ‘f"{"“'bi P

when they meet, to visit him when he 5 oz - [z 5220~
M ', . [ e L DI Gl
is ailed, to act sincerely towards him - v

1- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 8:474, H. 2.
2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:475, S. 77-78.

248 The Role of the Ahl al-Bayt in Building...

while he is absent, to bless him when
he sneezes. After one sneezes, he says
immediately, ‘alhamdu lillahi rabbil- L= \:! s C.L.J g
‘alamina la sharika lahu (All praise is

due to Allah the Lord of the Worlds; m—k“ "‘ oy
there is no partner -in Lordship- with
Him)’. His brother-in-faith may Y OV‘JL"“ “") S5
address him with the statement of PR
‘yvarhamukallahu (Allah may have s d AJ JJJ“
mercy upon you)’, and the sneezer i Jj_;u 5 &l
then replies with the statement of

‘yahdikumullahu wa yuslihu balakum rsﬂf o V‘i’
(May Allah guide you and improve
your condition)’. Also, to accept his
invitations, and to participate in his AR
funeral ceremony.’ ) :

e J_; t’5| Yy ‘u’

Ax.:m_i) coL&) \Jl 4.::;;3‘)

Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

If one sneezes, then you must 08 4,508 550 Le 5]
bless him even if he is on the -
other side of an island.? S f‘)ﬁ o

In this connection, a set of manners and instructions have
been shown up. For instance, one is required to say
‘alhamdu lillahi (All praise is due to Allah) immediately
after sneezing. It is also instructed to repeat the invocation
of blessings upon the Holy Prophet and his Household three
times immediately after sneezing and to repeat the same
invocation three times when sneezing is repeated. It is also
acceptable to bless the Dhimmi (a non-Muslim enjoying

1- Al-Hurr al-"Amili, Wasa'il al-Shi'ah, 8:459, H. 1.

2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 8:459, H. 2. More
narrations of the same purport have been mentioned in the same
section of this reference book.
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protection of the Islamic state) when sneezing. Other
manners have also been mentioned in this connection.®

Manners of Conversation

The Ahl al-Bayt (‘a) practiced a set of manners during
conversations. The following manners are some more
examples:

1. It is obligatory to conceal whatever is said in private
sessions because “meetings must be based on trust. It is
therefore, disallowed to reveal an issue concealed by the
person involved in it before obtaining his permission,
unless the addressee is trustworthy or the issue entails the
good reputation of that person.”?

2. If there are three persons sitting together, two of them
must not talk confidentially to one another and leave their
third mate to wonder what they need to hide from him.

3. It is discommended to interrupt the discourse of somebody,
because, it is reported from the Holy Prophet (s), “Whoever
interrupts the discourse of one’s brother-in-faith, is as if he
has scratched his face.”

Limits of Laughter and Joking

As mentioned earlier, laughter must always be controlled. It
has also been mentioned that the source of guffawing is
Satan. In view of this, the Holy Imams (‘a) have called for
being moderate in joking, because overdoing it begets
rancor, reflects on spite, and brings up malice.

1- Refer to Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, Vol. 8
Etiquettes of Association, Sections 57-66.
2- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:471,S. 71, H. 3.
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On the other hand, joking that is neither excessive nor
borders on indecency is something approved of by the Holy
Legislator, because it expresses a sort of amicability and
endearment of oneself to others, as well as consistency with
the spiritual and psychological situations of dialogue and
conversation within the frame of the public social manners.

Through a valid chain of authority, Mu'ammar ibn Khallad
is reported to have asked Imam al-Rida (‘a) whether it is
acceptable or not to joke together and laugh in sessions.

The Imam (‘a) answered,

There is no objection to thisunless |, - = , o .. _
there is indecency. A Bedouin used U/! R Py
to come to the Holy Prophet () , 7 . 2l [ 41712
and offer him a present. When the . . i J=0
Holy Prophet (s) would accept it, 4_,3‘ L;_x_e,_g iﬁ_ﬂ}afy‘ 4_,4[, HE
the Bedouin would say jokingly, - -7- =~ *- - -
“Well, give me the price of my (o Wadl WG Jsa - B
present!” The Holy Prophet (s) .. ~ . . . . ..
would laugh for that. Then, when - f”‘ Jsny Wl L‘M
the Holy Prophet (s) would be :-:: « ., « = o %
distressed, he would say, “Where V_cl b% VST ’f‘—‘," w 4
is that Bedouin? I wish he were !ggjm?isg‘};iy‘;};;u " o5
present now!”* T ”

Imam al-Sadiq (‘a) is reported to have said:

Verily, Almighty Allah does love the s P f:&\ ol
one who jokes in assemblies, yet =~ - - PRI
without indecency.? s )Lwl.v;!l

Yunus al-Shaybani is reported to have said that Imam al-
Sadiq (‘a) asked him, “Do you exchange pleasantries with

1- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:477, S. 80, H. 1.
2- Al-Hurr al-"Amili, Wasa’il al-Shi‘ah 8:478, S. 80, H. 5.
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each other?”
“Very little,” al-Shaybani answered.
The Imam (‘a) remarked,

Do not abandon them, because o s o . afa @ ({2048
pleasantry is part of good ¢ <7 el d,pj\}lw *
nature. Through pleasantry, -2 L@,U,_J_jdi_,‘) P
you give delight to your . T
brother-in-faith. The & Js2, 00 udly el Je
Messenger of Allah (s) usedto - =~ = _ _ < o
exchange pleasantries with men J=H %‘f"-*-: f{‘ﬁ “J" 4l e
in the intention of pleasing e safa s
them.! o Ol

Al-Fadl ibn Abi-Qurrah reported Imam al-Sadiq (‘a) as saying:
There is no (true) faithful S s VI it
believer except that he enjoys =~ 1<% %0020

good—néitured remarks; that is . PN
joking. -

Acceptance of Favors and Kind Acts

It is recommended to accept favors and kind acts when they are
offered, because acceptance of such acts are considered
amicability, endearment to people, and good manners. Many
traditions encourage accepting such acts, maintaining that none
except a “donkey” may refuse. Such kind acts can take many
forms, such as making room in a session and offering a cushion
to sit on, a perfume, or any other thing, which carries an
indication of honoring one in public sessions and assemblies.

Through a valid way of narration, 'Abdullah ibn Ja'far
reports in the book of Qurb al-Isndd that Imam al-Sadiq (‘a),

1- Al-Hurr al-'Amili, Wasa’il al-Shi'ah 8:478, S. 80, H. 4.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:477, H. 3.
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on the authority of his fathers, quoted the Holy Prophet (s)
to have said:

If a kind act is offered to you, .+ _.e,2 .+ - - .,
you must not refuse it, because e s f’s”\"‘ ot s "’%
only donkeys refuse acts of Al &4 w36 B
kindness.' - T ’

When he was asked about the meaning of acts of kindness,
Imam al-Rida (‘a) answered,

Acts of kindness are such as _ . . Al
perfumes that are offered to “"l" S ol ;...19_51 =
somebody and rooms that are made . ., . .3 .. %
. . QIR ESA] <
in sessions. He who refuses such = oo o &30
acts is as exactly as what has been JB LS 0K Lal
said about him.?

According to other narrations, cushions that are offered to a
new comer in a session as well as any other such acts are
added to acts of kindness.?

Fourth Step: Respect and Reverence

In the fifth rule of the Islamic concept of social relations,
all comportments of kindness and favor are undoubtedly
examples of courtesy, amicability, and endearment of
oneself to people. More details and clarifications will be
mentioned in the coming discussion of the superstructure of
this fifth rule.

Respect and reverence fall under and are examples of acts
of kindness and favor. However, because this topic is also
related to the topic of meetings among believers, it is

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:470, H. 7.
2- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:470, H. 5.
3- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:477, H. 3 & 4.
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appropriate to mention it in this discussion of amicability
and endearment of oneself to people, because it has been
dedicated to this topic.

The special interest taken by the Holy Legislator in this topic
can be noticed through the set of laws, regulations, and
etiquettes set down by Him, some of which are as follows:

Veneration and Reverence

Confirmation on the necessity of deferring to one’s
companions has been made through many traditions. For
instance, Imam al-Sadiq (‘a) is reported to have said:

Abi-Ja'far (al-Baqir) (a) (,4bz:J,% )(‘,M| <l ws fo8
used to say, “Venerate and , - A
have respect for your r—<~@"¢-"—€*—’ Y5 R 55555 V.QW\
companions, and do not T
assail each other.” e <

In the previously mentioned discussion of special
treatments, we have mentioned some traditions revealing
the Ahl al-Bayt’s teachings about respecting and showing
consideration for old people and celebrated personalities. In
these traditions, the Holy Imams (‘a) have said that
showing respect to such people is a sort of veneration of
Almighty Allah.

Treating Muslims and Noble People with Deference

The Ahl al-Bayt (‘a) have also instructed treating Muslims in
general and noble personalities in particular with deference
and to confer honor upon persons who join public meetings.
Some aspects of this instruction have been previously cited
in the course of the disapproval of rejecting acts of kindness.

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 12:15, H. 5.
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Besides, the approval of this manner can be inferred from the
Holy Prophet’s behavior with “Adi ibn Hatam, as reported by
Imam "Ali (‘a) who said:

When "Adi ibn Hatam visited the Holy Prophet (s), he
allowed him to enter his house which had no furniture at all
except a rug made of palm leaves and a pillow made of
skin. The Holy Prophet (s) offered them to *Adi to sit on.

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

He who confers honor upon his 337 2% -~ ectf) 2] &7 o4
brother-in-faith by a nice word - "- - UA}‘:S . r}/f v
and relieves his agony will stay 3 J35 VJ’A.:’; e 75 e
under the shade of Almighty ~ - e
Allah that covers him with & &350 ade s lldian Jb
mercy as long as he is in that ~ T e g
state.? 'J,J & o
The Holy Prophet (s) is reported to have said:

If an eminent person comes to L o
you, you should confer honor 2 SG o3 Loy 5 ;.5l3| 13
upon him.? -7 g .

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

If a person that is reputed among p_a ;._.; ‘,?lal i3
his people comes to you, you should * g el
confer honor upon him.* -vyfb

Exegetes have explained that an eminent person intended in

1- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:468, H. 4.
2- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 11:591, S. 31, H. 2.
3- Al-Hurr al-"Amili, Wasa’il al-Shi'ah 8:468, H. 1.
4- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 8:469, H. 2.
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the previous traditions stands for the wealthy, the highborn
stands for the doer of kind acts, and the honorable stands
for the pious.*%®

Actually, this instruction is not limited to these persons; it
is more expansive.

According to a validly reported tradition, Imam al-Sadiq (‘a)
has said:

He who honors his brother- _o: s., ox. o, 24,2,
in-faith who visits him has f ‘L‘”}’ s ('{““fj‘ o5 obl e
in fact honored Almighty PR
e ]
Allah.*® S

Using the Most Favorable Names

It is also recommended to call people with the most
favorable names to them and to call them with their dearest
surnames to them, because this involves veneration and
endearment of oneself to them.

Shaykh al-Kulayni has reported through a valid chain of
authority that Imam al-Rida (‘a) said:

408- Al-Hurr al-'Amili has reported the following in his book of
Wasa’il al-Shi‘ah 12:100, H. 1: Al-Hajjal has reported that he
said to Jamil ibn Darraj that the Holy Prophet (s) was reported to
have said, “If a person that is reputed among his people comes to
you, confer honor upon him.” Jamil confirmed this. “What is
meant by a reputed person?” al-Hajjal asked. “I asked Abu-
*Abdullah (Imam al-Sadiq) about this,” Jamil answered, “He said
that a reputed person is the wealthy.” “What is meant by the
highborn?” al-Hajjal asked. “A highborn is he who does kind
acts,” answered Jamil. “What is meant by honor?” al-Hajjal
asked. “Honor is piety,” answered Jamil. [translator]

409- Al-Hurr al-" Amili, Wasa’il al-Shi’ah 11:590, H. 1.
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When you want to refer to a present T e A A L
man, you may use his surname, and ‘J’ﬁpb S "%
then he 1s41&(1)bsent, you may use his ns BE OB B
first name. i - -

This is so because reference to an absent person requires
more accuracy than the present; therefore, to mention the
name of an absent person makes the others know him
better, while to mention the present with the surname does
not require much introduction.

The Holy Prophet (s) is reported to have called his
companions with the dearest names to them as a sign of
conferring honor upon them and making their hearts incline
towards him. He would also give nicknames to those who
did not have one. After that, all people would call them
with these nicknames used by the Holy Prophet (s). He
would also use nicknames for childless women and those
who had not yet given birth to any child. Making their
hearts incline towards him, the Holy Prophet (s) used to
give nicknames to children, too.

In this regard, it is reported that "Umar, once asked Suhayb,
“Why are you called by a nickname while you are
childless?”

He answered, “It was the Holy Prophet (s) who nicknamed
me Abu-Yahya.”*!

Abu-Bakrah has reported that the Holy Prophet (s)
nicknamed him so after he had ridden a young she-camel
(bakrah) that led him to al-Ta'if.*

410- Shaykh al-Kulayni, al-Kafi 2:671, H. 2.
411- Sunan Ibn Majah 2:1231, H. 3738. [translator]
412- Al-Haythami, Majma" al-Zawa'id 6:190. [translator]



KIND ACTS AND TAKING THE LEAD IN CHARITY

In our discourse about the fifth rule in the superstructure of
the Islamic concept of social relations; namely, kind acts
and taking the lead to charity, we can touch on expansive
horizons, because the majority of the previously cited items
and details fall under this topic although some of them are
possess other features as well.

For instance, we have referred to the topics of exchanging
salutations and forbiddance of separation and alienation
among Muslims within the first aspect of openness in social
relations, because these topics act as two demonstrations of
openness in social relations. Meanwhile, to begin with
greeting others and to mend one’s ruptured relations are
acts of kindness to the other party.

The same thing is applicable to principles of social
solidarity, supporting and helping each other, and enjoining
the right and forbidding the evil. These three principles
have been previously discussed under the rule of
reinforcing the social structure. The same thing is also
applicable to other items like thinking well about others
initially, overlooking their maltreatment or abuse, behaving
modestly, and enduring the malicious acts of the envious.
Although the last two features have been previously
mentioned under the rule of control over sentiments and
emotions, they have something to do with acts of kindness
and taking the lead in charitable deeds.

Besides, the totality of the manners of amicability,
courteous behavior, and mannerliness, are also sorts of kind
and charitable acts. So are the majority of religious and
social duties and commitments, which are considered acts
of kindness in the totality of man’s movement in the field
of building good social relations with others.
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In view of this fact, we will devote our discussion of the
superstructure of this rule to mentioning four aspects
related to the rule of kind acts and taking the lead in
charity.

Regulations of Kind Acts

This aspect discusses the general guidelines and regulations
of kind acts. In the coming points, a general glance will be
taken at these guidelines and regulations.

Balance between Profit and Loss

It goes with saying that kindness is well-liked act that, in
the majority of its applications, expresses altruism, because
it is founded on the concepts of fraternity, justice, and
equality among believers. Nonetheless, a doer of kind acts
must take into account that he must not cause himself
damage and loss more than the advantage and profit offered
to his brother-in-faith. For instance, when one offers an
amount of money or a title in compensation of another
amount or title, the advantage for oneself must be more
than, or at least equal to, the profit that he offers to the
others. This is in the field of transactions and financial
compensations. This warning has been mentioned in
traditions reported from the Ahl al-Bayt (‘a). In this
connection, al-Hasan ibn Muhammad al-Tusi, in his book
of al-Majalis, has reported through a wvalid chain of
authority that Isma'il ibn Khalid heard Imam al-Sadiq (‘a)
saying:

Abii-Ja far al-Baqir (‘a) gathered
us (i.e. his sons) and said, “O
sons, beware of exXpoSINg & s 5 . -y cLaiye
yourselves to violating theprightg, Vfb‘ s e CM‘

of the others, and act patiently = _fe 1,050 3 a2 ’uéi;in/}
towards catastrophes. When one - - -

e CaLn e i Lsas
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of your folks asks you to engage ~ , =f?"§l_33 05 ety
yourselves in a matter that -~ T

causes you bigger damage than Stiey, s &f 135053
the profit he gains, then do not LS
respond to him.”? ;}1’” My W‘ u‘ s

Shaykh al-Kulayni, in his book of al/-Kafi, has referred to
the same in several traditions reported from Imam al-Sadiq
and Imam al-Kazim (‘a):

Do not engage yourself in an ,x-. . .+ . o fecx
issue that causes you bigger © j"\ < J"’N Sy
damage than the profit it brings Py u-"r]"‘é“‘
to your brother-in-faith. . . i
Do not give from yourself to your . e ot
brothers-in-faith  things that = o J""’Y Jsy
cause you bigger damage than o .f 2% e sl 27
the profit they gain.? V-«J e Al

Immediateness in Offering Kind Acts

An act of kindness should be done as immediately and
secretly as possible and should be belittled in the eyes of
the one to whom it is done, because this brings about
spiritual, mental, and social outcomes to the doer of the
kind act in particular and the people of favors in general. In
this respect, Shaykh al-Kulayni, in his book of al-Kafi, and
Shaykh al-Saduq, in his books of Man-La-Yahduruhul-
Faqih and al-Khisal, have reported that Imam al-Sadiq (‘a)
said:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:544, H. 6.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:544, H. 1 & 2.

I have found that favors are N(%: ;Y s, safio_sf
worthless unless belittled, veiled, ﬁ b_d . /')
and provided immediately. If you c¢o "% o pira 5 1M
belittle your favor, you will surely = : .
make it great in the eyes of the one
to whqm you have .done it. If you T A o e e
cover it up, you will surely have .7: .
accomplished it. If you offer it as 2 (31, Azis PE
soon as possible, you will surely I
have  given it  pleasantly; &5, 0L 1305 @ sta
otherwise, you will destroy it and - .
give unpleasantly.!

el ‘3“,5 ?pf‘ “.Q:}

- G oG
‘,:Ge §./j}” . -

Imam "Ali (‘a) is reported to have said:

The settling of the others’ needs cannot et
be consummated except by three glslslas e Y
attributes: it must be belittled so that it ~_ .- ., .- ¢

will be great in the eyes of those to uf - L“’M"’w
whom it was made. It must be given | X -, - fa:

secretly so that it will be manifested. It LP Y B
must be immediate so that it becomes g elowny (el
pleasant.? cn -

Through a valid chain of authority, Hamran has reported
that he heard Imam al-Baqir (‘a) saying:
Everything has a fruit, and the fruit 3,5 &, <5 .21

of doing a favor is to do it as e T
immediately as possible.? 'C‘f“‘j‘ ul"““ f’b""‘”

Doing Kind Acts to Those Who Deserve Them

It is important to do kind acts and favors to those who

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:542, H. 1.
2- Nahj al-Balaghah, Saying No. 101.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:543, H. 2.
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deserve them only; i.e. the virtuous people, because it is
unfit to do favors to unworthy people.

It is worth mentioning that this regulation is not in
violation of the aforementioned advice of doing favors to
all people, because this advice is applicable when the one
to whom a favor is done is unknown. Generally, it is highly
suggested to do favors due to love for favor, but when one
discovers that the one to whom a favor is intended to be
done is wicked and unworthy enough to receive such acts,
then the favor done to him will be useless and, moreover,
bring about negative results under certain conditions. One
of these negative results is that such a wicked person, when
denying or acting ungratefully towards the favorer, will
cause cessation of doing favors to others.

In this connection, many traditions, confirmed by many
others, have been validly reported from the Holy Imams of

the Ahl al-Bayt (‘a).

Sayf ibn 'Umayrah has reported that Imam al-Sadiq (‘a)

said to al-Mufaddal ibn ‘Umar,

O Mufaddal, if you want to
know whether someone is
wretched or blessed, you should
regard who receives his favor
and act of kindness. If he does
them to worthy people, then let
it be known to you that he is
heading for goodness, but if he
does them to unworthy people,
then let it be known to you that
he will deserve no item of
goodness with Allah.!

&J‘ KO‘J‘J‘"&S“
ﬁ,w“mwgm;.x;bw

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:532, H. 1.
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Imam "Ali (‘a) has said:

Let him who has riches beware
of extravagance, because to give
out of that wealth unduly is
certainly  wastefulness and
lavishness. Although it honors
the giver among people, it
disgraces him in the view of
Almighty Allah. If man gives
out his wealth improperly or to
those who do not deserve it,
then Almighty Allah will
deprive him of their
gratefulness, and their love,
too, will be for others. Only
slavish flatterers and liars will
show him false gratitude and
give him insincere advice.
Then, if he slips and needs their
help and compensation, they
will prove themselves as the
worst comrades and the most
ignoble friends. Yet again,
anyone who gives out of his
wealth unduly or to people who
do not deserve it, will have no
reward except praise of the
lowly, commendation of the
wicked—as long as he gives
them munificently and
benignly—and the ignorant will
express their admiration of his
generosity while he is regarded
as stingy by Almighty Allah. Is
there then any fate more ill-
omened than this? Is there a
more profitless favor? He who
has some riches must use it in
fields like building good

BLAfl S66 U6 WSS s 1
S e 5k
4.;-\_.; 153 B R S r
‘,J,m_m.\_.pwjvuv
.L&jn\_n’j_&gréfdb* C@
y ;§_f;uw o Lmj_.;

L&Lﬁuucr_wjefalulfj
L;’:UJQJ‘J-«J@ u-""
Quw.\s,du;bgmu c@j\
gs—SlCL*’lr—’J—"J“‘—f‘—b
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UG T ai oy s 55
"S5 v”‘ Al B ey s %
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relat.io.ns with relgtives, i er Ls;l_;j‘ % ’1:"5}
receiving guests hospitably, T TR
releasing paupers, prisoners, Jlaslodg eallOLe ¢ Ll
and wayfarers. If he does so,he - - -~ _- T

will then win good reputation ey \5510‘?)&;
in this world and honor in the o .
Hereafter.*®

Within his instructive words to Imam “Ali (‘a), the Holy
Prophet (s) said:

O "Ali, four matters g0 . sog, s ., ecs e
waste: to eat after satiety, to e SVl Tads 4] ‘u,l“ t
light a lamp in the ‘ | 2 <y
moonlight, to seed in briny “;9 @’J} "'“d Cf”“j C‘J

land, and to do favors to the LT % e el s
undeserving. - LN .

Responding to Kind Acts

When Almighty Allah blesses one of His servants with gifts
and blessings, the servant must undertake their
responsibility through spending more and offering more
acts of kindness. Naturally, people will betake themselves
to those upon whom Almighty Allah has conferred open
boons and disturb them with requests. As a result, much
pressure and stress will be caused to these wealthy people.
Treating this situation, the Ahl al-Bayt (‘a) have
maintained, as a regulation, that wealthy people must
undergo the burden of the graces they are enjoying and
must endure such pressures by responding to the requests of
people. If they do so, this will conduce to the permanence,
stability, and continuity of these boons; otherwise, they will
expose these boons to elimination. To this fact and
inescapable norm that is applicable to all divine boons, the

419- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:532, H. 3.
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Ahl al-Bayt (‘a) have called the attentions of the virtuous
community from amongst their followers. Imam al-Sadiq (‘a)
is thus reported to have said:

The more graces Almighty Allah

confers upon someone, the more 4_.194_151
people move towards him with
requests. Therefore, make graces
permanent for yourself by means of JLWL a_;...Jl IJH.\,.,,,@
bearing the burdens (caused to you

by people). Do not expose these ‘JUJ'U L“J"J"' Y ““3")‘

graces to elimination, because it 4—MJ|L9-—5‘)U—AJ—”
rarely happens that graces, which g
have been removed from someone,
are given back to him.*?

&
P L

54_211 wu\ a_;j;; It

PN EPER RS

Aban ibn Taghlib has reported that Imam al-Sadiq (‘a) said
to Husayn al-Sahhaf,

O Husayn, whenever Almighty
Allah abundantly graces
someone, He overburdens him 3 = . o-alh % -0y
with requests of people. Hence, g ugﬁuo “5_’ f""""
he who treats them patiently and (’l—% V—GJ o e u‘l—J‘
responds to their requests will be
graced more by Almighty Allah
because of them, but he who VJ) ("‘J jvJ By ‘V’“'&
neither treats them patiently nor -

responds to their requests, J}’fg A'U‘ Jit ("“L“ V"“‘
Almighty Allah will remove those FR Ml
graces from him.** -7

Lz e 4 LbLa ’,,,...a-"”’ Y

uow;ewtubﬁu_,

Imam "Ali (‘a) is reported to have said:

420- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:549, H. 1.
421- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:549, H. 3.
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In each and every grace, there is a duty " & 5 jL 4%
to be carried out towards Almighty J_{ “’_e“; oo
Allah. If one carries out that duty, 5155 1%
Almighty Allah will increase that grace , . .S
from him, but if one fails to fulfill it, 8 oo g WIS
one will risk permanence of that grace.* el d\/’;} LG

There are certain servants of .5 -.% =2.7.. :a

Almighty Allah who are graced ‘“JL’W ‘JL’T fwd%
exclusively, in order to benefit other s Laas NIEA @L“J
servants. He therefore makes these = - - - - > -
graces unwavering in their hands as b5 136 (s Ji5 G Ry
long as they give generously. But if e e
they refrain, Almighty Allah will ;r” L e e s
deprive them of these graces and o o
transfer them to other servants.? (e

Appreciation of Favors and Kind Acts

When Almighty Allah endues a servant of Him with a favor
directly or through another servant who acts kindly towards
him and does him a favor, then it is necessary for the
servant to appreciate this boon and favor. Being thankful
for favors makes their flow continuous for the grateful,
while ingratitude causes favors to fade away. One of the
best varieties of thanksgiving is to do favors to others, to
act kindly towards them, to thank the Munificent Lord, and
to thank His charitable servants.

Muhammad ibn "Ajlan has reported that he heard Imam al-
Sadiq (‘a) saying:

Remain in the neighborhood of blessings. (v-*-j‘ Sl ‘;:«5-7

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:550, H. 7.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:550, H. 10.
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“How can we remain in the neighborhood of graces?” asked
the reporter.

Imam al-Sadiq (‘a) answered,

By thanking those who have favored * « = = . _ .2
you with those blessings and -5 L“;{"’”‘ U‘“JJS“‘“
fulflllu}g your duties towards these g5 52
favors. P
Dawtd ibn Sarhan has reported that he, along with others,
was in the presence of Imam al-Sadiq (‘a) when Sadir al-
Sayrafi entered, offered a salutation, and sat down. The
Imam (‘a) then said to him,

O Sadir, the more riches one ¢, ¢ . .« . ., _
may hold, the stronger will be y% L j"" Jo s ‘Jij"“‘ L
Almighty Allah’s argument -\ o 5 4isa] o i
against him. If you can, try to e < B u’_s
repel this argument against |j1,‘,\9 [ RN AR 06
yourself. e =

“O son of Allah’s Messenger!” asked Sadir, “How can we
repel it?”

The Imam (‘a) answered,

You can repel it by means of . .z, o, .. . .=
spending your wealth to fulfill the <~ Vg,‘}" ! C‘P s
requests of your brothers-in-faith. -+ - ;-5 ¢35 .. .2 sl
O Sadir, receive graces by means of > N rd = rﬂ/}a
remaining in their neighborhood. = 15S il Lgisld ube
Thank those who have bestowed =~ _ .  , ~
you with graces, and bestow upon o= & lenls °p—<~_-‘~° o=
those who have thanked you with .= o .29 .2 on
graces, for if you do all that, then ‘D'S = "’% Vg b @S e
you will deserve increase of graces
from Almighty Allah and sincerity

o‘a/ 0/0
" |

ey 3L A e

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:552, H. 3.
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from your brothers-in-faith. Hence, §) Ao olafi = &r |
Almighty Allah says, “If you are Vg
grateful, I shall certainly give you -(r“(“‘i ﬂ ‘..,
more. (14:7)"? g

Falling under the same regulation, to reward an act of
kindness with a similar act or with even a doubly better act, or
with a prayer of goodness and excellent reward for the doer of
that act of kindness is another way of appreciating favors.

The Holy Prophet (s) is reported to have said:

It is sufficient commendation to say o L
to your brother-in-faith who has ‘5‘1‘1—»'\ er«‘i—»\w s
done you a favor, “May Allah reward L
you with goodness.” When a ‘J JJ—" RIIErS J.JI s
reference to him is made in a . .¢p. 4

. . . .. Bl d 2 \J\
session from which he is absent, it is "’”J} ’_(; > nd "’. e g
sufficient to say, “May Allah reward - ey }_,L, RJIE ;\
him with goodness.” If you do so, e
you will have rewarded him Pt Ul \;b = m\
adequately.?

The Ahl al-Bayt (‘a) have thus encouraged showing
gratitude for favors and disapproved of ingratitude. In this
respect, Imam al-Sadiq (‘a) is reported to have said:

May Allah curse the interrupters e o
of the way to favors.. This is -5l Joi (DB &I 04
when the one whom has been ,. . ..: .~ .+ ..
done a favor does not show <%~ “_J‘C“_ J=
gratitude. As a result, the one - Co e e o il S
who has done the favor will stop e e e
doing any3 further favor to © J,;, Jl s
anyone else. . c

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:552, H. 7.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:537, H. 7.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:539, H. 1.
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He (‘a) is also reported to have quoted the Holy Prophet (s)
as saying:

Whoever receives a favor must Q_,L(j@ @}3;; ) d‘\uﬁ
return it. If he is incapable of --— ~ - -7 7
doing so, he must then thank for V“ Obs e idls e Bl
it. If he does not, he has been T e i gce e
ungrateful.! e

"Ammar al-Dahni is reported to have said that he heard
Imam Zayn al-"Abidin ("Ali ibn al-Husayn) (‘a) saying:

Verily, Almighty Allah loves y
sympathetic people and His ‘Jj}kﬁb"‘jwu"wd‘
grateful servants. Allah, the jiwu Jf ¢
Blessed and Exalted, will ask one

of His servants on the Day of u—‘**—*‘JL’U 'J)Lv &
Resurrection, “Have you thanked P
so-and-so?” The servant will
answer, “No, but I have thanked .. ;r <
You, O Lord, instead!” The Lord = J’L& ijj . /Lw

will say, “As long you have not dl @S“‘ e
thanked him, this means that you VJ V“

have not thanked Me!” The most drfﬁ—w‘ °)§"“_’
thankful to Almighty Allah are also -~ 5o tagt
thankful to people.? U‘w V‘fJg‘"‘

,CJQ \ uL’J:J\ (:)_: au\_..&

Fulfillment of Duties towards Others

The second aspect of doing favors to others is to carry out the
duties that Almighty Allah has made obligatory upon Muslims
towards each other and towards the faithful believers. Let us
refer to another set of examples and applications that express
the superstructure of this aspect, not to forget that some of
these are obligatory and others recommended.

1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:539, H. 2.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 11:539, H. 3.
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Lenience with Companions

When one accompanies another on a journey or associates
with him in a school or a certain task, the two parties will
be bound to observe certain duties towards each other.
According to these duties, they are required to be lenient
with each other and to do acts of kindness and favors to one
another. These duties have been confirmed in many
traditions reported from the Ahl al-Bayt (‘a).

Imam al-Sadiq (‘a) is reported to have quoted the Holy
Prophet (s) as saying:

When two persons accompany each  _¢ .. . .
other, the one who is more lenient o ‘yg 9L"l O et
with his companion than the other [ (-a6. % T of a Tot

| I 1,21 f
shall be the one of greater reward “;Sf e J} W
fggd the dearest to Almighty Allah. . (,, ©3d) J>-jf— &l

Imam al-Sadiq (‘a), on the authority of his fathers, is
reported to have quoted the Holy Prophet (s) as saying:

When one of your companions in V'?"\’" b i B V‘:I( 13
a journey feels sick, you must BV
reside there for three days.*! f AW e ‘}‘*:‘f\’

e

Granting the Brothers-in-Faith’s Requests

Another duty towards one’s brother-in-faith is to grant his
requests, because this is one of the general duties of
Muslims towards each other. Many traditions, reported
from the Ahl al-Bayt (‘a), have confirmed the
recommendation of such acts in general and the abundant

430- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:492, H. 2.
431- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:492, H. 3.
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rewards obtained due to doing such acts, not to mention the
positive and worldly fruits that are gained as a result of this
act.

Imam al-Baqir (‘a) is reported to have said:

It happens that a faithful believer . . . . .
feels upset because he cannot “—"\"‘H“—‘L’ "g—ﬂ Cffﬁ—“'“ ol
solve the problem of one of his . z:.. ..° . zorg:s ) L%
brethren-in-faith. Because of this ¢ % < d“SJ s 4ty
feeling, Almighty Allah allows Aad ey walus ks
him into Paradise.*? -

Imam al-Sadiq (‘a) is reported to have said:

No Muslim grants the request of his 312 o 2322 i
brother-in-faith but that Allah, the = [ i =
Blessed and Exalted, calls upon : JLss2,ls dlenly)
him, “Your reward shall be P I
identified by Me, and I shall not &J 20 ¥selirsi Lo
accept for you anything less than R
Paradise.”** A o
Isma'il ibn "Ammar has reported that he once said to Imam
al-Sadiq (“a), “Is it true that a faithful believer is mercy for
the other faithful believers?”

“Yes, it is true,” answered Imam al-Sadiq (‘a).
“How is that?” asked Isma'il.
The Imam (‘a) answered,

Whenever one asks his brother-
in-faith for a request, this will
be mercy carried and brought s gLz, RIS B SR W
forth by Almighty Allah to him. - °° . . .

W e 3l T g W

432- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:576,

S.25,H. 3.
433- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:576, S. 25, H. 4.
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If he grants his brother-in- <554z 25 ‘D\; AR
faith’s request, then he will T e 0P s
have accepted that mercy, but if % 2%, t;\’j W) }..a, 37 J_.e
he rejects to help him while he . oL

has the power to do so, then he wa LPW e AL ) 4>
will have in fact rejected the - ~ = - <4
mercy of Almighty Allah Who J"'ﬁfcf” s w’f"““ oF
has carried it and brought forth . __ %~ 24, ai L2 4:5‘ e
to him. Then, Almighty Allah AL E s Gl
will save this mercy up to the L::d\ (,)_, k>_H = ‘)Idl.ls J>-,
Day of Resurrection when the

one rejected shall judge about 4—>l> N Yy u;i» s’
it. He will then have the right to

take it for himself or to give it LH‘ LG-’J-"’ L Ul ‘f—*’/ r—/{L"”
to anyone else. However, I " | "
know for sure that he shall not f& “9 e L d,} w
hesitate to take it for himself. O | .. & e vy S e aed
Isma‘il, whoever rejects to

grant his brother-in-faith’s 1.’>l> u-’ sl 36T e GJJL;.L‘
request while he has the power ° o
to do so, Almighty Allah shall “J ‘-6‘4-‘-’ r—l’ l'é-’l*‘-’ e e

put him under the power of a .. .
serpent that will keep on biting “L“| s “-J-“ @ el

him in his grave from the 7. 3.5
thumb until the Day of

-2 0

Resurrection, whether he will Lm t

be forgiven or tortured.*”*

Imam al-Sadiq (‘a) is likewise reported to have said:

Any faithful believer who rejects s
to grant his brother-in-faith’s i“J‘ s JL‘" 3 L
request while he has the power to A el
do it. Almighty Allah shall put ©-= f‘“jf““{*’” =
him under the power of a serpent {eis s o le b Ll 2 4573
that will keep on biting him in his -7

434- Al-Hurr al-'Amili, Wasa’il al-Shi’ah 11:577, S. 25, H. 5.

grave from the fingers.** anlol o W f_e &9

Dispelling the Grief of a Faithful Believer

Another duty incumbent upon believers is to dispel the
grief of one’s brothers-in-faith who are afflicted with a
hardship or exposed to an ordeal or distress.

Zayd al-Shahham has reported that he heard Imam al-Sadiq (‘a)
saying:

Whoever relieves the agony of .  ..s .. ¢, c- 2.
his aggrieved brother-in-faith, = Olagll C{“J"J‘ ol Sl 0
drives away his sorrows, and PR S N
’ el W pd ol g>
helps him achieve his goal, u_lj 4_’/ iu; IS
A}mighty Allah wi.ll record fqr UZ};}}; 4TS ‘4;',\; Cr,;
him seventy-two items of His
mercy. One of them will cnus\ o FEAE) Wﬁ L,M.s éﬂub
improve his livelihood affairs, L, o
while the other seventy-one f“‘ & CL“ > LG*‘ 4 J"”
items will be stored for him .x_>-\ d fo
when he faces the horrors and ‘J 3 & f. =
terrors on the Day of 45| T */w‘ y s
. e 5 s
Resurrection.*® f Z’

Imam Ali, the Commander of the Faithful (‘a), is reported
to have said:

To render relief to the :
distressed and to help the 4"“‘(‘ \u,;.x_il ubwb’_ﬁ

oppressed make amends - § i r. aal
. 3 r*‘—J J - %l‘J
for great sins.*’ u“

435- Al-Hurr al-'Amili, Wasa’il al-Shi‘ah 11:579, S. 25, H. 10.
436- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:578,S.29, H. 1
437- Nahj al-Balaghah, Saying No. 23.
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Concealing the Flaws of Believers and Repelling Evil
Jfrom them

Concealing the flaws, defects, and whatever sins their
brothers-in-faith commit secretly or inadvertently, and deny
whatever wickedness is ascribed to them as long as they
refuse to admit it, and regard it as false accusation against
them is another duty of Muslims.

In this respect, Shaykh al-Kulayni, in a/-Kafi, has quoted
Imam al-Baqir (‘a) as saying:

It is obligatory upon faithful s N I
believers to conceal seventy great -~ U”’J J’“"’”
sins committed by their brothers-in- T S e
faith. g B L e

In al-Ja fariyyat, Imam "Ali (‘a) is reported to have said:

Even if I find a believer committing a L eate o
sin, I will certainly conceal him with L L"f}‘ =
my dress (or with his dres.s,' according o 4:,~J PYRRH
to another form of the tradition). =0 .-

Al-Qutb al-Rawandi, in his book of Lubb al-Albab, has
reported the aforesaid statement of Imam "Ali (‘a) within a
dialogue with the Holy Prophet (s).*°

Imam "Ali (‘a) is also reported to have said:

O people! If a person knows his e e e s R
brother to be steadfast in faith 4"" N el o
and of correct ways, he should 5 . [ oo, s 5%
not lend ear to what people may u-’)ﬂ TR S

438- Al-Hurr al-"Amili, Wasa’il al-Shi’ah 11:593, H. 1.

439- Sayyid al-Borujerdi, Jami' Ahadith al-Shi‘ah 16:187, H. 2
&3. In the same chapter, there is another number of traditions on
the same topic.
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13
£ .

say about him. Sometimes, the 4% (i i | 61 s *aass
bowman shoots arrows but the : . ;‘}Jw
arrow goes astray. Similarly, talk Il ¢ Loy WF) 0726
can be off the point. Its wrong s J A B
perishes, while Allah is the s els Jbt @S s
Hearer and the Witness. Thereis _ . ;;?‘ L“ - e w ’
nothing between truth and o= o3 A S I ol
falsehood except four fingers. ’/CL/”T ‘é’j Ml de‘} ‘i
He was asked the meaning of this whereupon he closed his
fingers together and put them between his ear and eye, and
said:

Falsehood is to say, “I have heard i;_;r_i’\} hel ); Wy i}bUl
so.” The truth is to say, “I have L .
seen it.”** sl id s Ol

DAV

Giving Sincere Advice to the Believers

Among the duties of believers towards each other are to
give them sincere advice and to act faithfully towards them.
In this connection, Shaykh al-Kulayni, in his book of al-
Kafi, has reported through a valid chain of authority that
Imam al-Baqir (‘a) and Imam al-Sadiq (‘a) said:

It is obligatory upon believers : ¢ ..¢ ©  ..n.
to act sincerely towards their 4"",‘“‘“ U“’“’J‘kfbu‘f‘u"’”
brothers-in-faith, . be they iy W‘@’ﬂ
present or absent. - - -
It has been previously cited that the Holy Prophet (s) is
reported to have said:

Religion is to act sincerely.. ; 4. RN
towards Almighty Allah, His by - o

440- Nahj al-Balaghah, Sermon No. 141.
441- Al-Hurr al-* Amili, Wasa'il al-Shi‘ah 11:549, S. 35, H. 2.
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Messenger, the leaders of the LA AN S,
religion, and the community of . :," h
Muslims.**? RO FATCu

Through a valid chain of authority too, Imam al-Sadiq (‘a)
is reported to have said:

Any believer who acts insincerely 4_,.1,_ L,,|
while he is trying to solve the u_a w u‘y’
problem of his brother-in-faith, has QL‘» W) Wu V"b 4.>|
in fact betrayed Almighty Allah and

His Messenger.** A0 “”‘

Conceding Rights

The third aspect in the topic of doing favors and acts of
kindness to others is to concede one’s rights to others and
avoid demanding them with one’s rights. This is in fact the
most superior act of kindness and the most excellent
exercise of courageous will in the conduct of affairs, as
expressed by the Holy Qur'an that states,

But, indeed, if any show patience and

forgive, that would truly be an exercise of 24 ¢ [J [ [J
courageous will and resolution in the 00
conduct of affairs. (42:43)

Besides, the reward of forgiving and pardoning others is
received directly from Almighty Allah:

The recompense for an injury is an
injury equal thereto (in degree): but if (53 & Ll %R
a person forgives and makes NRERT
reconciliation, his reward is due from
Allah, for (Allah) loves not those who

442- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:549, S. 35, H. 7.
443- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:596, H. 2.

do wrong. (42:40)

The Ahl al-Bayt (‘a), who are reported to have said that
conceding of rights is the most excellent moral standard in
this world and the Next World, have laid much emphasis on
this point through a set of features to be mentioned
hereinafter:

Pardon and Forgiveness

The Ahl al-Bayt (‘a) have emphasized pardoning and
forgiving evildoers, especially when one can punish them
or regain one’s violated rights. As a result of pardoning the
evildoer, many advantages are gained; some are material
that are gained in this worldly life, others moral, and others
in the Hereafter. Those will be great and abundant. For
each advantage, there are many traditions reported from the
Ahl al-Bayt (‘a).

As for the worldly advantages, Shaykh al-Kulayni has
reported through a valid chain of authority that Ibn Faddal
quoted Imam al-Rida (‘a) as saying:

Whenever two parties meet, victory .o ‘YI Ju uL.a y_a.Jl &
shall definitely be for the more
forgiving.** -‘j‘-" Lgedasd

Similarly, Shaykh al-Kulayni reported Isma'il ibn Ziyad al-
Sakuni to have quoted Imam al-Sadiq (‘a) as saying that the
Messenger of Allah (s) has said:

Adhere to pardoning, because it <. 2pa, ¢ %8 . 2o
increases in the servants (of Allah) ¥ el Q,P ’wb‘ B

nothing but dignity. Therefore, Falacs ‘TJ.__G Y i g
pardon each other so that Allah will A6

444- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 8:518, S. 112, H. 1.
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confer dignity upon you.** A VJ{ o5

Shaykh al-Saduq has reported the Holy Prophet (s) as
saying:

The forgiveness of kings perpetuates <0y |JLJ‘ 5
their kingdoms.*6 = #

Imam "Ali (‘a) is reported to have said:
Pardon is the tax of victory.*”’ A1 3875 sl

As for the moral results of pardoning, Sharif al-Radi, in
Nahj al-Baldghah, has quoted Imam “Ali (‘a) as saying:

If you overpower your enemy, .. ... [ ...

then pardon him by way of gt e e oy "‘
thankfulness to Allah, for being e vl St -
able to subdue him.*® 2 ng }w

The most capable of pardoning is _I& ;._’&31_37 sl L1
he who is the most powerful to AP
punish.* A el

These two words demonstrate the items of self-perfection
that are gained due to pardoning others while there is power
to punish them. Pardoning others is a sort of thanking
Almighty Allah for bestowing the pardoner the power to
punish. It is also a feature that distinguishes the pardoner
from others and gives him preference over the others.

As for the great reward and return of pardoning, the Ahl al-

445- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:519, S. 112, H. 2.
446- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:519, S. 112, H. 5.
447- Nahj al-Balaghah, Saying No. 211.

448- Nahj al-Balaghah, Saying No. 11.

449- Nahj al-Balaghah, Saying No. 52.

Bayt (‘a) have explained the abundant reward that shall be
given exclusively to the people of forbearance and
forgiveness on the Day of Resurrection. In this respect,
Imam al-Baqir (‘a) has quoted the Holy Prophet (s) as

saying:

On the Day of Resurrection, a
caller will call out in such a loud
voice that the last ranks will hear
as clearly as the first ranks,
“Where are the people of
preference?” A group of people
will then stand up. While receiving
them, the angels will ask, “What is
this preference that distinguished
you from the others through this
call?” They will answer, “In our
worldly lives, we used to endure
the annoyance that was directed to
us and we used to pardon those
who maltreated us.” Then, a caller
from the side of Almighty Allah
will call out, “True are My
servants! Make them a way to
enter Paradise without -calling
them to account.”*?

Acceptance of Apologies

.>l_.~ @u ‘uCﬁ\ %}’ HE 5

|
J_A\u_;\ J)_xw V_GJT
AN 1 15D
G20 i &M\W
?f“’;;""-:’}"éj\'m“’“”rg“"’
u_eL...l.o le LS D4 400
,LSU\;L.NNML“\J\
.JL;.TA»\C)_AJ\_..A‘:SQ\_..:S
GV'GL"‘/ lj_f;‘ cggal_;clélx_:a

ol R a5y

To accept the apology of an individual who had committed
an offensive deed and then apologized is an act of kindness
and an expression of relinquishing rights.

Shaykh al-Saduq, in man-la-yahduruhu’l-fagih, has
reported that Imam al-Sadiq (‘a), on the authority of his

450- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:520, S. 112, H. 10.
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fathers, reported the following statement within the Holy
Prophet’s instructive will to Imam “Ali (‘a):

O "Alj, he who rejects the apology of . " &5 J° 2 ¢ e U
any one apologizing, be he truthful o = VJ - erp
or untruthful, will be deprived of my % O mu dya J..a.a
Intercession (on the Day of

Resurrection).*! u"L““ B VJ ‘l"’K

In his instructive will to his son Muhammad ibn al-
Hanafiyyah, Imam "Ali (‘a) is reported to have said:

Do not desert your friend due to «ol5h] & Wi (,.aa\(
suspicion and do not leave him .  ~ . =~ “.
before you tell him why. Perchance, S ‘:.’t"'"“l 03> 4ks ¥

he has an excuse for your J—J‘ .A_g}j.ff/dj}@iliﬂ

annoyance. Accept the apology of

any one apologizing, be he truthful &G, 1,08 | a
or untruthful, so that you will win . -
the Intercession.*? Aeladl el L3S %)

In Rawdat al-Kafi, Shaykh al-Kulayni has reported that
Imam al-Rida (‘a) quoted Imam “Ali ibn al-Husayn (Zayn
al-"Abidin) (‘a) as saying to his son,

If one reviles you while on J_W ;1,;};;3‘
your right side, and then i f - J’

turns to your left side and JJL% J.J\ )-L.o\s J)Lw u.od.}i
apologizes, you should accept

his apology.*? e

It is noticeable that the three previously mentioned
traditions have come in the form of instructive wills by the
Holy Infallibles (‘a) to their sons or family members. This

451- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:533, H. 1
452- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:553, H. 2.
453- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:553, H. 3
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may prove that the deed of accepting apologies is
considered the highest rank of self-perfection.

Granting the Insolvent Debtor a Delay or Acquitting him
of Payment

The Ahl al-Bayt (‘a) have urged their followers to grant the
debtors, who experience harsh circumstances that prevent
them from paying back their debts, a delay or extension of
time to pay, because this is one of the religiously
commissioned duties which the Holy Qur'an has
emphasized. It would however be better to remit such
debtors from repaying their debts by changing the debt into
charity.

In this respect, the Holy Qur'an reads,

If the debtor is in a difficulty,

grant him time until it is easy

for him to repay. But if you 0 [ 0J U0 OO0 O Hg
remit it by way of charity, that 000000
is best for you if you only knew.

(2:280)

Many traditions have been validly reported from the Ahl al-
Bayt (‘a) confirming this feature in various styles.

*Abd al-Rahman ibn Abi-"Abdullah has reported that Imam
al-Sadiq (‘a) narrated the following:

On one hot day, the Messenger of Allah (s) bent his palm
and said, “Which one of you wishes to be protected from
Hellfire?”

“We all do,” they answered.

The Holy Messenger (s) repeated this question three times
and they repeated the same answer each time. Then, he
said:
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“He that respites a debtor or ..
remits an insolvent one will be  xddl 5% L 2 0L 0
shaded against the Hellfire.” - .

Imam al-Sadiq (‘a) then added:

*Abdullah ibn Ka'b ibn Malik has narrated that his father once
detained a debtor in the mosque. The Holy Messenger (s)
came towards the two and then entered his house while they
were still sitting there. He then went out at midday,
exposed his veil, and said, “O Malik, are you, along with
your debtor, still sitting?”

“Yes, we are,” my father answered, “May Allah accept my
parents as ransom for you!”

Then, the Holy Messenger (s) extended his hand and asked
my father to take half of the amount that was in his palm.
My father did and said, “May Allah accept my parents as
ransom for you!”

The Holy Messenger (s) then asked me to surrender the
other half of the amount so that the debtor would be freed
from repaying that debt. My father then took half of the
amount and surrendered the other half.**

Mu'awiyah ibn "Ammar has reported Imam al-Sadiq (‘a) as
saying:

Which one of you wishes to be shaded by 4 4_le oisnio—
the shade of Allah on the day when there e
shall be no shade except His? ?“L% ‘y% Jj’ Yo

The Imam (‘a) repeated this question three times, but
people were too diffident to answer. However, he said
thereafter,

454- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:546, H. 2.

He that respites a debtor or ) )
remits his right to him will be .« dFud5 e %kl
455 T ST

SO.
Imam al-Sadiq (‘a) is also reported to have narrated the

following:

One day, the Messenger of T T T
Allah (s) climbed the minbar fd,‘jf"b W s :ual Js=5 W
and, after praising Almighty .oz ZF, G zd o0 o 240
Allah, said, “O people, let the -~ @j - (y . }w{
present inform the absent of ;;.(.a Aalidl CL:J TSIV (.J
this. Whoever grants respite - -~ 7. . = .
to an insolvent debtor, alms IO jeza il 1l VTS
as much as his money willbe . - , .o s s . o
recorded for him by Almighty Ve £ Jf < o2 j”‘ e
Allah every day until he PR Y
receives his debt in full. RSt J“J
Imam al-Sadiq (‘a) then added,

If the debtor is in a difficulty,
grant him time until it is easy

for him to repay. But if you [J 1 [J 00 000000 g
remit it by way of charity, that 000000
is best for you if you only knew.

(2:280)

This means that if you remit the
insolvent debtor from the amount :
that he owes you, then this will be s Liner -2t oo o KT
best for you.*® rﬂ IR V_Q

SR s

Reprieving the Dead and the Alive from Debts

One of the most favorable sorts of alms and the highest
degree of charity is to acquit the debtors, especially the dead,

455- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:546, H. 1.
456- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:546, H. 4.
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from the debts that they failed to repay. By thus doing, the
debtors are done double charity by lending them money or
by acquitting them from repaying the creditor’s due.

This sort of charity and condescension of rights has been
highlighted by the Ahl al-Bayt (‘a) through many
traditions.

Shaykh al-Kulayni, in al-Kafi, has reported that Hasan ibn
Khunays said to Imam al-Sadiq (‘a), “A man who has died
owed "Abd al-Rahman ibn Sayyabah an amount, but when
we begged "Abd al-Rahman to release the dead man from
that debt, he rejected.”

The Imam (‘a) commented,

Woe to him! He should have (& 2 {#f+ {s-(<7p 2o
known that he would be given ten J&u d‘v_l” /Li‘ e
Dirhams for each Dirham if he LJisLs @l 135 ke 22
released the dead man from that = - P
debt, but he would gain a single Jaz—2)s>at LGkl
Dirham for each Dirham if he did . -
not.457 Y-‘w:’

Muattab is reported to have said that Muhammad ibn Bishr
al-Washsha' once visited Imam al-Sadiq (‘a) and asked him
to mediate between him and Shihab to grant him respite to
the end of that season, for he owed Shihab one hundred
Dinars. The Imam (‘a) sent some people to invite Shihab to
be present before him. When Shihab came, the Imam (‘a)
said to him, “You already have an idea about the condition
of Muhammad who is our adherent. He has told me that he
owes you one thousand Dinars, which he has not used up
on his stomach or private parts; rather, it has been used up
as debts on others and deposits he had put with others. |

457- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:548, H. 1.

284 The Role of the Ahl al-Bayt in Building...

will therefore be glad if you release him from repaying this
amount to you.”

Shihab answered, “It seems that you are one of those who
claim that the rewards of the debtor will be given to the
creditor as compensation of his due in the debtor’s liability!”

Imam al-Sadiq (‘a) replied, “Yes, I do claim so according
to what I have received.”

The Imam (‘a) then added,

Almighty Allah is too generous to 55 b T Juzty ’(LJ,_(T Al
deprive a servant (of Him), who . . -~ . =~ _
worships Him on chilly nights, -2 &l 550 sas e 4
observes fasting for His sake on .. . _ & .. ., *
burning days, and O 5kl L C’J ‘ e
circumambulates this House, of ;1535 aJJ.siCL.;vj e g,
his rewards and transfers them - ° "' . -
to you! Nay! Almighty Allah has L W O N
innumerable rewards with which - - - C
He awards the believers. Lrose]]

Upon hearing this, Shihab declared that he would release
Muhammad from that debt.*®

Precedence to Charity

The fourth aspect of kindness and favor is that a believer
must precede others in doing acts of kindness and deeds of
favor. This precedence in charity can be attained when man
takes the initiative in doing kind acts and favors to people,
while its highest rank is achieved when man does favors to
those who maltreat, wrong, or rupture relations with him.
This sort of kindness is expressed as rewarding evil with
good. In conclusion, there are two levels of precedence to

458- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:548, H. 2.
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charity. The first is to take the initiative to doing acts of
kindness and the second is to reward evil with good.

Spending and Kind Acts

To spend on one’s friends, brothers-in-faith, and Muslims in
general, be it by way of charity or gift, is regarded as one of the
financial acts of kindness to be practiced as a recommendation.
In the word of Imam ‘Ali (‘a), such deeds protect against
shameful death.*®® Much emphasis has been laid by the Holy
Qur'an on spending. For instance, Almighty Allah says,

By no means shall you attain righteousness i
unless you give freely of that which you Qoaigel
love. (3:92)

Many other traditions, reported from the Ahl al-Bayt (‘a),
have highlighted the recommendation, significance, and
results of giving alms and doing charitable acts. For
instance, the Holy Imams (‘a) are reported to have said:

459- Imam "Ali (“a) is reported to have said,

The best means by which seekers of nearness to Allah, the
Glorified and Exalted, seek nearness (to Him) is, by believing in
Him and His Prophet (s). They fight in His cause for it is the
high pinnacle of Islam. They establish prayer for it is the basis of
community. They pay zakat for it is a compulsory obligation.
They fast during the month of Ramadan for it is the shield
against chastisement. They perform Hajj and ‘Umrah of the
House of Allah for these two acts banish poverty and wash away
sins. They regard kinship highly for it increases wealth and life.
They give alms secretly for it covers shortcomings. They give
alms openly for it protects against a bad death. They extend
benefits to people for it saves from positions of disgrace. (Nahj
al-Balaghah, Sermon No. 110)
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Almsgiving helps in

settling the debts and -7k Lallds (5 g 25 Bl )
increases blessing. S . .
Almsgiving dispels bad death. PA [t ’@4» L 101

Charity and almsgiving drive 0l ;7% adl ol iﬁ:\;)\} Al
out poverty and extend the - - e
span of life. -/ﬁ’-“ <

For one act of charity, Almighty J| 5,22 sielfl, Lt &%)
Allah rewards ten to one hundred - o T g

thousand fold and even more. 3l G /dj‘ sl
Increase sustenance by S B et 5

. . UL [1g) seal
means of almsgiving. h Ld)"j jj, :

Alms do not reach the hand of Ul 55& L FERRTEY
the beggar before falling in the ~-. -, " -~ .-
Hand of the All-majestic Lord. A Jo LSS

The land of the Resurrection is =~ ) L
entirely fire, except the shade of L= 50U LN 20
the faithful believers, because - - ©

their alms shall cast a shadow over Al &sis D el
them. . T
Almsgiving is protection against G-l i B0
Hellfire. DAL

Cure your patients with alms. RECWAP }5‘:#5}3 15751

The faith of any servant (of S e Al e
Almighty Allah) does not attain w= *=* “’L“—%J"&iy
perfection before he or she enjoys ..\ 2<7.;- &
four features: (1) good manners, <. J - & wujg
(2) generosity, (3) abstinence from  l._35y de s Aol dals
extra speech, and (4) over- -
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spending of money.*"° )’CJ—’;J m_!}s 1’;—‘ s

Ak o Jad
Owing to the importance of this topic, the Ahl al- Bayt (‘a)
have treated its various aspects and manners in detail
through many traditions that can be referred to in books of
traditions. They have also highlighted the following
instructions:

1. The only intention of almsgiving must be to seek
nearness to Almighty Allah.

2. It is necessary to give alms, be it little or much.

3. Avoid rejecting any beggar.

4. Initiate giving secret alms.

5. Give alms on certain times.

6. Almsgiving precedes being rewarded, compared to other
recommended acts of worship.

7. Treat all creatures, including animals with charity—yet
in different ways.

8. It is more favorable to give alms to relatives.**

Public charity and spending occupy a major portion in the
traditions of the Ahl al-Bayt (‘a).

In this regard, Imam al-Sadiq (‘a) is reported to have said:

A reason for the perpetuation of -

Muslims and Islam is that the ‘L"ﬁ J“L“‘—“J‘ ‘\—”u—‘d‘
funds are kept in the hands of
people who have full awareness
of their duties towards these ” “; ,=s|| “JJ_,U
funds and who do favors and acts

460- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 6:255-259.
461- Refer to al-Hurr al-'Amili, Wasa'il al-Shi’ah 6:255-336.

of kindness. However, a reason 5;\_;;9‘ LS o™y s oll
) P Algel2
for the extinction of Muslims and £ oo M
Islam is that funds are placed in J\}_AH )| w.lmjl ;Ls)
the hands of those who neither

have acquaintance of their duties G ‘4-:9 ST By &
towards these funds nor do they et stk
do any act of kindness.*? Dl s ¥

Imam al-Sadiq (‘a) is also reported to have quoted the Holy
Prophet (s) as saying:

Every act of kindness is alms.*? B O ij
Imam al-Sadiq (‘a) is also reported to have said:

A kind act is different from ‘BL’{‘J.H s ir"‘ gl
zakat. Therefore, seek nearness - DA -
to Almighty Allah by means of a3 L &5 2 &t JI |55
charity and building good -~~~ -

relations with relatives.** o=

Imam al-Baqir (‘a) is reported to have said:

Doing favors protects against ,J\ @Lm u_m d)fdl C\"’
violent death. Secret
almsgiving extinguishes the ire J—A‘ﬁ Bu o dﬁ;—’“ JJ 3
of the Lord. Regard of relatives
prolongs the span of life. Every S — Bl - f}”—“)‘

favor is charity. People of  «of*ot . Xy i 4 se-f
charity in this world will also f&‘ S .’a,?-\!! Eff,d}ﬁd‘
be the people of charity in the = < °§|’J_;T;,_f; G )
world to come. Similarly, *--  ~°~ ' 7 -
people of evil in this world will  J| ¥=3 a:;Jl Jﬁal J51 .s’f‘Y\
be the people of evil in the . g;a g

world to come. People of J—" ) ﬁ Jﬁ)’““J’“ “*"“

462- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:521, H. 1.
463- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:521, H. 2.
464- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:522, H. 7.
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charity will be the first to enter a0t O NN s
Parad?se and people of evil will 'fS“J‘ S /)ul “;H Y /JU‘
be the first to enter Hellfire.*">

Abu-Basir has reported that his companions and he
mentioned something about the wealthy Shi‘ah in the
presence of Imam al-Sadiq (‘a) who, as if he did not like
what he had heard about them, said:

O Abu-Muhammad, when a
faithful believer is wealthy,
seeking good relations with others,
being merciful, and doing favorsto . ..: ..~ <, ... s .
his gcompanions, then gAlmighty &ff‘j‘ oS b% S by
Allah will ?eward him two fpld as vy 4 L‘}) y )jp/} L.;
compensation for the charity he . .

has shown towards others. This is & 31 & sl el |
because Almighty Allah says in His . T ;
Book: “It is not your wealth nor coxs o5 ol & G
your sons that will bring you =~ [ . < s % %
nearer to Us in degree, but only <4 “’\5 ¢ Jsz "?
those who believe and act jjjjji&&ééﬂac
righteously; these are the ones for - PO
whom there is a multiplied reward Ho 339933353
for their deeds while secure they

reside in the dwellings on high.

(34:37)"%°

Imam al-Sadiq (‘a) is reported to have said:

Any faithful believer

does a favor to his ., cc. .. oan o f oo et .
brother-in-faith has in uu””r’f’“’“f{" L;‘ y":’ff :
fact done it to the 47, ofiay 1L drgsy, Jiels L
Messenger of Allah (s). SO “;«a el “;i > g
467

465- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:523, H. 10.
466- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:524, H. 13.
467- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:524, H. 15.
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Holding Public Banquets

Another feature of taking the lead to charity is to invite
people to public banquets and to serve people with food.
For the importance of such banquets, Islam has made them
part of religious activities and penances. For instance, the
penance of violating certain religious obligations is to feed
a certain number of people or to serve them with food.
Islam has also recommended Muslims to invite people to
public banquets on social ceremonies, such as marriage,
return from a journey, and the like.

Several traditions that are reported from the Ahl al-Bayt (‘a)
have mentioned the merit and significance of this act. For
instance, Imam al-Sadiq (‘a) is reported through a valid
chain of authority to have said:

Good manners and serving food ’(‘.\_;Ll’j G s ol e
to people are signs of true - SR
faith.*® e

According to another tradition, Imam al-Sadiq (‘a) is
reported to have said:

To serve people with food, offer |, -

salutations, and offer prayers at gl:i._il’, (.L;LJ\ %L«.]a\ Sl o
night while others are asleep g . e T LT
are within the redeeming  p& W0 JL dlally LI
things.*®° ’ -7 i

Through a valid chain of authority too, Imam al-Baqir (‘a)
is reported to have said:

Indeed, Almighty Allah loves ;o o¢ .7 .7 74,
slaughtering animals (for providing G Jro =4 e

468- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 11:554, H. 2.
469- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 11:554, H. 5.
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people witlh meat) and offering food 'Cujé_“ ARANEA
to people. ; - -

According to another validly reported tradition, Imam al-
Sadiq (‘a) reported his father (‘a) to have quoted the Holy
Prophet (s) as saying:

Sustenance is swifter to him who k7 | pod G5
serves people with food than a PR
knife to a hump.? (‘u‘ < u‘g”” o (’L‘U‘

Advancing Money to Brothers-in-Faith

The third feature of taking the lead to charity is to lend
money to the brothers-in-faith to satisfy their needs and
save them from being humbled, render them relief, and put
an end to their adversities. The Ahl al-Bayt (‘a) are
reported to have urged this sort of kind act, preferred it to
giving alms, and matched it to ritual prayers and fasting.

Through a valid chain of authority too, Shaykh al-Kulayni
has quoted Imam al-Sadiq (‘a) as saying:

On the gate of Paradise, the s ¢ ¢ . = - , s
following is inscribed: alms are Sl “"J‘ “L’ e “f}&‘
rewarded tenfold and a loan

; ) e ks Sl
eighteen. el .

According to the report of Shaykh al-Saduq, the Holy
Prophet (s) has said:

Alms are rewarded tenfold, a
loan eighteen, regard of
relations with brothers-in-faith G pimg DT WV AL o
twenty, and regard of relations S . .

Ashy ot @t Bula

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:554, H. 6.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:554, H. 8.
3- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:545, H. 3.
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Z\gth the relatives twenty-four. u;,.&) 4,;) L (v-‘";“:‘-l«éj
According to another report of Shaykh al-Kulayni, *Ugbah
ibn Khalid has reported that "Uthman ibn ‘Imran said to
Imam al-Sadiq (‘a), “I am a wealthy man and if some
people come to me begging, but it might not be the time of
defraying the zakat. What should I do?”
The Imam (‘a) replied,
To us, a loan is rewarded eighteen 33’4.;3\} R v O L
folds and all alms ten. What will f& Lo ‘ffﬂj
harm you if you, claiming being S <=5 15| el 1345 @ in
wealthy, give him? When the time . _ . 7 ,c.:c s o
of defraying the zakat comes, you OL% o ",'ﬁ‘" g ‘ff 78
can reduce this amount from it. 0 ‘3\_’(’}“ e g ] W6
Uthman, never reject a beggar, - -
because it is considered most & Ue 5, DLe Y, SN L
grievous in the view of Almighty - . g .
Allah. N

Dutifulness to Believers

The fourth feature of taking the lead in charity is to treat
the faithful believers dutifully, to give pleasure to them, to
be lenient with them, and to give presents to them. Such
acts entail more kindness and favor and take the lead in
charity. Several traditions have encouraged such kind acts.

Through a valid chain of authority, Shaykh al-Kulayni
reports Abu-Hamzah al-Thumali to have heard Imam al-
Baqir (‘a) quoting the Holy Prophet (s) as saying:

Whoever gives pleasure to a faithful ... .. .z

- : - G/wu‘o‘ﬂﬁ/ o, ~
believer has in fact given pleasure to S s et

473- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:546, H. 5.
474- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 6:208, H. 2.
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me, and whoever gives pleasure to
me has in fact given pleasure to
Allah the Almighty and Majestic.*’”
Al-Mufaddal ibn "Umar is reported to have quoted Imam
al-Sadiq (‘a) as saying:

If one of you gives pleasure to a e inresast sy
. . — : S
faithful believer, he must not = P - V: ) T
feel that he has given pleasure (loas 4l=3l ale &1 1,555 W%
to that person only; rather, he - s

Jes 5 T

has given pleasure to us and to  Js=0 A& 4 e & J

the Messenger of Allah. I swear
it by Allah.*®

According to an authentic tradition, Imam al-Sadiq (‘a) is
reported to have said:

Allah, the Glorified and Majestic, _ =~ . . =« .
revealed to (Prophet) David (‘a) ‘*l‘ 351 u“ J=5 2 A sl
saying, “A servant of Mine may do PR L
a single good deed due to which I “5'“_‘9 o ‘ O,l f !

ATy e o &

allow him to My Paradise.” “What s s ‘b g fb. wu

is that good deed, O Lord?”
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One of the distinctive features that
Allah has given exclusively to a
faithful believer is that He makes
him recognize and do charitable
acts to his brothers-in-faith, even
if it be a trivial amount, because
charity is not required to be very
much. This is because Almighty
Allah says in His Book: “They give
them preference over themselves,
even though poverty was their own
lot.” He then says, “Those saved
from the covetousness of their own
souls are the ones that achieve
prosperity. (59:9)” He whom Allah
makes to recognize this fact has in
fact loved him, and he who is loved
by Allah the Blessed and Exalted,
shall be given his reward perfectly
on the Day of Resurrection
without calling to account. O
Jamil, spread this discourse

b‘\’y}ﬁl‘uh\;ﬁ;&’ol
s Jﬁdlﬁj‘i‘}"f”ﬂ
oa ol & 2
U D S 3 Uk e
b o e L
ey 00000
“’\J}vuy),aml”,a
Sy W @ s g
Sy a;L_::J\ AR
W Sl s Sl

Lt Al el =Y Ly

Prophet David (‘a) asked. The
Almighty Lord answered, “That
good deed is to give pleasure to
My faithful servant, even by way
of giving him a single date.”
Prophet David (‘a) commented,
“O Lord, he who knows You has
the right not to stop having hope
in You.”*”’

ci.f) rM\ 4_.1'9 EYIE Jas

}'L JU ?a.;._;J|J_L L

parsTye w;—J‘ e glf—

o, -t FuA ;//J- Y

ycu)b s

Jamil has reported that he heard Imam al-Sadiq (‘a) saying:

475- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:569, H. 1
476- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:570, H. 3.
477- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:570, H. 7

among your brothers-in-faith, JJ‘ &
because it will arouse their desires
to charitable.*”®

Bakr ibn Muhammad is reported to have said that the
majority of Imam al-Sadiq’s instructions to us was focused
on doing charitable acts and having regard for our brothers-
in-faith.*’°

Sa'dan ibn Muslim has quoted Imam al-Sadiq (‘a) as
saying:

478- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah 11:591, H. 1.
479- Al-Hurr al-*Amili, Wasa'il al-Shi‘ah 11:592, H. 4.
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Whoever removes a mole from %5 . ot o727, G5Te.
the face of his brother-in-faith o /J:}JJ‘ %\/%jffj‘b| o
shall be given ten rewards by (olis iz ¥ Jo) & 41 TS
Almighty Allah, and whoever -, _. . .
smiles in the face of his %S aslaal 50 40
brother-in-faith will be given a Co T T
reward.*

Zayd ibn Argam has quoted the Holy Prophet (s) as saying:

No servant from my nation offers
any item of kindness to his
brother-in-faith but that Almighty <& . {s. .7 4
Allah shall certainly order the ‘yi, e

servants of Paradise to serve him. ) (;4;. Z.j;:m PER]
481 P

sl Cabdiuge At 56

Rewarding Evil with Good

The second level of taking the lead to charity is to reward evil
with good, which is also the second highest rank of charity. The
carrying out of the obligatory duties is considered the first of
the highest ranks of charity, the foregoing of rights to others is
the second, and taking the initiative to doing charity is the third.
Above all, rewarding evil with good is considered the highest
level of kindness and charity. Referring to this level of charity,
the Holy Qur'an has ascribed rewarding evil with good to the
features of the special believers. On more than one occasion, it
has listed it with the obligatory duties of the Prophets:

Those who patiently persevere,

seeking the countenance of their 33iissaazzaag
Lord, establish regular prayers, jj a
spend out of the gifts We have

bestowed for their sustenance

480- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:589, H. 1.
481- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:590, H. 3.
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secretly and openly, and turn off
evil with good: for such there is
the final attainment of the
eternal home. (13:22)*%

Several traditions have been reported from the Ahl al-Bayt (‘a)
highlighting this trait and considering it to be the best and
highest of all nobilities. These traditions have also referred
to a number of models and examples by which man may
pass, embodying this virtuous trait.

Though a valid chain of authority, Shaykh al-Kulayni has
reported that Imam al-Sadiq (‘a) quoted the Holy Prophet (s)
as saying in one of his sermons,

May I teach you the excellent ce s, s
morals in this world and the 3= 5w (ST Y]
Next? They are: to pardon him - " "« .. oo <.
who wronged you, to show J’jb’ Al Lot Sal ?ffyb
regard to him who disregarded 7 (.7-. o 4oV, wlaks *-a
you, to do good to him who “"—A“’Jf if o
maltreated you, aq&to give him RO e RI%S s dl.Jl
who deprived you. - g

According to another tradition that is validly reported from
Abu-Hamzah al-Thumali, he said that he heard Imam Zayn
al-"Abidin (‘a) saying:

On the Day of Resurrection, Allah |

the Blessed and Exalted will gather 4y == AW e LS 13
the ancient and the late P -
generations on the same highland {—9Y¥ JL =5l 5
and a caller will call out, “Where ,, =~ .  _~
are the people of preference?” A ‘j\f‘ﬁ W ¢ &:f\”ﬁ
group of people will then stand up. 7

482- Similar instructions have been mentioned in Surah al-
Mu'minun (23:96) and Surah al-Qasas (28:54).
483- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:520, H. 1.
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While receiving them, the angels ¢ ° 5 (5~ =732 os&
will ask, “Why are you given =~ "L“u—’ - 6
preference?” They will answered, (Alals J\_;j\b_ni;;é’('. g
“In our worldly lives, we used to - R

build good relations with those LS ey 10 5] pa &M‘
who ruptured their relations with

us, give those who deprived us, J““l’sd"‘f‘w V'Q‘J
and pardon those who wronged 7. - . % |fie
us.” Then, it will be said to them, T o e v

“True are you! Enter Paradise.”** e JUS b e s
FNINERY PO

Muhammad ibn "Ali ibn al-Husayn has reported that Imam
*Ali (‘a), in his instructive will to his son Muhammad ibn
al-Hanafiyyah, said:

Your brother should not be
more firm in his d1sregard of LS)J‘ O )49 61;, _5},.\ wg N
kinship than you in paying

regard to it, and you should J.J\ asl.w‘ﬁ\g;l:r‘ﬁ; m.l.aulsdw
exceed him in doing good to
him than his doing evil to

you.

Zurarah is reported to have heard Imam al-Sadiq (‘a)
saying:

The nature of us, the Ahl al- * 4z’ il Uiy oy (sl U
Bayt, is to pardon those who - By
wrong us. Ll

"Ali ibn Ja'far ibn Muhammad (Imam al-Sadiq’s son) has
reported that Muhammad ibn Isma'il asked the permission

484- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:520, H. 2
485- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:522, H. 7.
486- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 8:522, H. 8
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of his uncle, Imam al-Kazim (‘a), to leave for Iraq. The
Imam (‘a) gave him permission. Then, Muhammad said, “O
uncle, I would like you to give me some advice.”

The Imam (‘a) said, “I advise you to fear Almighty Allah
against shedding my blood.”

The Imam (‘a) then handed him a bag containing one
hundred and fifty Dinars, and he took it. The Imam (‘a)
then gave him another bag of one hundred and fifty Dinars,
and he took it. He (‘a) then gave him a third bag of one
hundred and fifty Dinars, and he took it. He (‘a) finally
gave him a fourth bag of one thousand and five hundred
Dirhams, and he took it, too. "Ali ibn Ja'far discussed the
matter with the Imam (‘a) because he deemed these
amounts too much, but the Imam (‘a) answered, “I gave
him such big amounts so that my argument against him will
be more weighty when he disregards me after I have treated
him well.”

However, Muhammad informed al-Rashid, the “Abbasid ruler,
against Imam al-Kazim (‘a), claiming that the Imam (‘a)
appointed himself as the caliph and tributes were paid to
him. Hence, the ruler gave him one hundred thousand
Dirhams and he died that very night.*®’

487- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 8:522, H. 9.



IDEALISM AND DISTINCTIVE BEHAVIOR

An excellent example has its own aspects of influence on
people’s behavior. The creation of ideal and excellent
examples has been one of the most significant goals that the
Ahl al-Bayt (‘a) aimed at in building a virtuous community.

The current discussion is aimed at thrashing out the
superstructure of creating an excellent example—as
sketched out by the Ahl al-Bayt (‘a)—as well as its role in
and influence on social relations.

An Excellent Example and Social Relations

The Ahl al-Bayt (‘a) have noticeably confirmed the
existence of a relationship between an excellent example
and social relations and the significant role it plays in
strengthening the foundations of these relations to achieve
the aim pursued.

In Nahj al-Balaghah, Sharif al-Radi has reported Imam "Ali (‘a)
as saying:

Whoever sets right his inner side, * . 7°t.c . . 1° ..
Allah sets righgt his outer side. plend LA ol
Whoever performs acts for his 4G5 4;,_45};,,:};} EMe
religion, Allah accomplishes his S .l

acts of this world. Whoever deals in & a1 250 ali3 a0 &
acts between him and Allah in a -
good way, Allah turns the dealings
between him and other people

good.?

AT S A RS G

.9,-\;1\1}.}3
This statement indicates the existence of a relationship
between self-reformation and setting right one’s social

1- Nahj al-Balaghah, Saying No. 423.
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relations with people. It also maintains that attaining the
rank of excellent example stands for self-perfection and
social perfection at the same time.

As has been previously mentioned in the discussion of
association with others, the Ahl al-Bayt (‘a) have advised
associating with the righteous people, because associates
have some influence on their associates’ social relations
and general behavior. Any associate who is righteous and
an excellent example of virtue influences the nature of the
others. Based on this fact, the Holy Prophet (s) is reported
by Ibn 'Abbas to have answered those who asked him who
the best ones to sit with are,

They are those whose appearance , . - o,..,
reminds you of Allah, whose speech 273 %3 4 = J{ Lo
increases your knowledge, and .o . ostc .
whose deeds make you desirous of = 7> 7 e
attaining (the rewards of) the e EgaN] &
Hereafter. e T

In this connection, we can classify the features of excellent
examples that influence social relations into two classes:

First: Features expressing the relationship between the
excellent exemplar and Almighty Allah. These features, as
expressed by Imam “Ali (‘a), are “Whose dealings between
himself and Allah are good...”

Second: Features expressing the distinctive behavior of the
excellent exemplar in social relations
Relationship with Almighty Allah

This category comprises belief in Almighty Allah, bearing
good idea about Him, trust in Him, love for Him, hope for

1- Al-Hurr al-' Amili, Wasa'il al-Shi’ah 8:412, H. 4.
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Him, and fear of Him.

Having Full Faith in Almighty Allah

In the field of having full faith in Almighty Allah, Imam al-
Sadiq (‘a) is reported to have said:

Everything has a limit... the limitof ,  , . ¢ « -
putting trust in Almighty Allah is to == *+-~& 43 ¥l {5 ]
have full faith in Him... and the S TS

gl e I
limit of having full faith in o7 O S
Almighty Allah is to fear nothing L:; «C\)\”él'}l;u: yi
save Him.! .

This tradition is an expression of the holy verse that reads:

Those who deliver the messages
of Allah and fear Him, and do
not fear anyone but Allah; and “
Allah is sufficient to take

account. (33:39)

The following validly reported tradition demonstrates the
relationship between full faith and social relations.

PRRTERRERRRE!

L (o-

Imam al-Sadiq (‘a) is reported to have said:

full faith is that he does not please e ot 3
people by means that brings forth Y, j 1i- R E R
the ire of Almighty Allah and does ~-,- -~ =7
not blame them for matters that O ¢l &% PSP P
Almighty Allah has not given to - 2 e
him. Sustenance does not descend 2> 2> ¥5s ¥ B5)
because of acquisitiveness or stop
due to refusal. If you try to escape
getting your sustenance as you try ¢ .-\ -& ;% o e ]
to escape death, it will surely catch T e et ‘Sb‘

A sign of the validity of a Muslim’s o a2 n

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:158, H. 4.

302 The Role of the Ahl al-Bayt in Building...

up with you as same as death does ¢ L:J) »;\_’;/)ejy er;_ﬁ o
when it will unquestionably e T,
overtake you. Out of His justice aJua il .o JIas w0
and fairness, Almighty Allah has - - - -
made comfort and rest to reside in &) 73 Jaz 4kl
full faith and  satisfaction. , .- -, "~
Likewise, He has made distress ! J=5 LA U""’J‘
and sadness to reside in dubiety Lal S el s oyady

. s O 2l
and dissatisfaction. . 3 < A

Trust in Almighty Allah

Trust in Almighty Allah in social and political activities is
a significant quality enjoyed by those who play the role of
excellent examples in the society. Of course, committing
one’s soul to Almighty Allah follows exerting all possible
efforts to fulfill one’s responsibilities as perfectly as
possible.

Imam Zayn al-"Abidin (‘a) is reported to have narrated the
following: One day, I left my house and sat inclined against
a wall. Suddenly, I noticed that a man clad in white was
gazing at me, “ Ali ibn al-Husayn,” the man said, “Why do
you look so distressed and sad? Are you sad for a worldly
affair? The sustenance of Almighty Allah is present for
both the righteous and the sinful.”

“No,” I answered, “I never feel sad for such affairs, because
the matter is as exactly as you have just said.”

“Then,” the man said, “If you are sad for the Hereafter, it is
most surely a true promise that is judged by an All-
omnipotent Judge.”

“No,” I answered, “I am not sad for that either, because it is
as exactly as you have just said.”

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:158, H. 5.
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“What are you so sad for then?” asked the man.

“In fact,” I answered, “I fear the consequences of this
sedition of Ibn al-Zubayr due to which people are
bewildered.”

The man laughed and said, “O "Ali ibn al-Husayn, have you
ever seen anyone who prayed to Almighty Allah but He did
not respond to him?”

“No,” I answered, “I have not.”

“Have you ever seen anyone who had trust in Almighty
Allah but He disappointed him?” the man asked.

“No,” I answered, “I have not.”

“Have you ever seen anyone who begged Almighty Allah but
He did not give him?” the man asked.

“No,” I answered, “I have not.”
Then, the man disappeared.*

In this narration, the Imam (‘a) mentioned a social problem,
which was the sedition of Ibn al-Zubayr and its
consequences on the masses. The answer came to guide him
to put his trust in Almighty Allah, because the Imam (‘a)
had nothing to do in the face of this problem.

Having the Best Concept of Almighty Allah

Having the best concept of Almighty Allah in ones line of
conduct, as well as in ones worldly life and life hereafter,
achieves great results in one’s entire life.

In al-Kafi, Shaykh al-Kulayni, through a valid chain of
authority, has reported Imam al-Rida (‘a) as saying:

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:166, H. 1.

304 The Role of the Ahl al-Bayt in Building...

Always have the noblest idea ‘|z }’- ik H .Jal_. AT
. oML

about Almighty Allah, for He S u_]aj o

says, “I am as exactly as My ¢ dﬂj_ij‘é Nbe ’ulp.uu J %5

believing servant thinks of .o ox
Me, whether good or bad.” LT QU L5 “"

According to a validly tradition that is reported by Burayd
ibn Mu'awiyah, Imam al-Baqir (‘a) has said: We find
written in Imam *Ali’s book that the Messenger of Allah (s)

said from the minbar:

I swear by Allah save Whom there
is no god: no good of this world or
the Hereafter has been granted to
any believer except by his having a
good idea about Almighty Allah,
putting his hope in Him, behaving
courteously, and abstaining from
backbiting faithful believers. I
swear by Allah save Whom there is
no god: Almighty Allah will not
punish any believer (in Him) after
repenting and imploring His
forgiveness except because of his
having a bad idea about Him,
showing lack of hope in Him,
behaving impolitely, and
backbiting believers. I swear by
Allah save Whom there is no god:
no servant (of Him) bears a good
idea about Him except that He will
be as good as the idea that the
servant bears about Him. This is
because Almighty Allah is All-
generous and has full authority
over all that is good. He is
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1- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:180, H. 1.
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therefore  too  generous to i - iLsisciel
disappoint the good idea and the =3 ubu - “’:u‘:bl
hope that His servant has about .aJ| 1,250 %5 4l .36
Him. Therefore, hold a good idea - - c
about Almighty Allah and turn

your hopes to Him.!

Undoubtedly, having such a good idea about Almighty Allah
has a natural reflection on one’s view about the constancy
and continuity of one’s social relations with others.

Shaykh al-Sadtiq, in man-Ila-yahduruhu’l-faqih, through his
chain of authority, has reported the following paragraph to
be a piece of Imam ‘Ali’s instructive will to his son,
Muhammad ibn al-Hanafiyyah:

Havin an ill idea about 4L * G .5 el al -
Almiglglty Allah must never - u_w > J-J; J‘l’u ?}
control you, lest it destroy any (s dLqub Habe >y 2
item of conciliation between your e
friend and you.? el dl'u}

Love for Almighty Allah

Love for Almighty Allah is one of the greatest qualities that
affect all fields of life. Confirming this fact, the Holy
Qur'an says,

Say, “If you do love Allah, then .
follow me so that Allah will love saggiiaa
you.” (3:31)

Those of faith are overflowing in
their love for Allah. (2:165)

Cr
Cr
Cw
Cw
Lb

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:181, H. 3.
2- Al-Hurr al-'Amili, Wasa'il al-Shi’ah 11:181, H. 6.
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Laying much stress on this meaning in social relations, the
traditions of the Ahl al-Bayt (‘a) have demonstrated that all
social relations must be founded on the basis that one must
love or hate for no purpose other than seeking nearness to
Almighty Allah. They have also confirmed that the reality
of religion is this love and sincere affection.

In al-Kafi, Shaykh al-Kulayni has reported through a valid
chain of authority that Abu-"Ubaydah al-Hadhdha' reported
Imam al-Sadiq (‘a) as saying:

He who loves, hates, and gives & Ly & _axiy 451045
for the sake of Allah is actually - .
enjoying a perfect faith.! Al =] e 58

According to another validly reported tradition, Abu-Hamzah
al-Thumali has reported Imam Zayn al-'Abidin (‘a) as saying:

On the day when Almighty Allah . .50 . 6% % -2
. [y~ ] 13}
shall assemble the past and the “fyj“’“{ﬂ el
late generations, a caller will cry - (315 s o5l 5L 20
out in such a loud voice that ail < C L, (: )
people can hear him, “Where are $& 3 O gldl (511 520
those who loved each other forthe .~~~ . . ..
sake of Allah?” A group of people JUEs (oLl e 525 58
will then stand up and they will be .. .= W e at
allowed to Paradise without =% = ‘QJ‘ ‘H°§ f’_@)
settling any account with them. On &< ;.i\ e
their way to Paradise, the angels oL
will meet them and ask where they :3,J,a5 051 J| 203528
are going. “We are going to P
Paradise without any account -—b— i3l |
being settled with us,” they will ~ °T Te tooy
answer. “Which party of people are <= = =7 & 0525
you?” the angels will ask. “We have . . Do {i5e LD
loved each other for the sake of * R b

1- Al-Hurr al-" Amili, Wasa'il al-Shi‘ah, 11:431, H. 1.
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Allah,” they will answer. “What <. 724 4 5452
deeds have you done?” the angels L“sj jj}i . 69 y )
will ask. “We used to love and hate 1§ €SIzl o057 . 2
others for the sake of Allah,” they PP L
will answer. “How excellent a 25 3L=LS
recompense for those who work _° .. < . ci. .
and strive!” the angels will say.1 “J’*ijw ! ~ 5553 'f»‘

According to a third authentically reported tradition, Abu-
Ubaydah Ziyad al-Hadhdha' reported that Imam al-Bagqir (‘a)
said to him,

O Ziyad, is religion anything
other than love? You should have
considered Almighty Allah’s ¢, , . e il e o Ay oy -
saying (in the Holy Qur'an), Y% J"J‘g}‘” el ’Lif s
“Say: If you love Allah, then 3 &), - r.5 - sNi¢f 2§
follow me, Allah will love you b 'jw‘ I P
and forgive you your faults, and §y MAETIIEE H
Allah is Forgiving, Merciful. , o
(3:31)” You should have & Jow il S5 s
considered  Almighty  Allah’s o S
saying to Muhammad (s), “Allah 333322 3H‘ﬁ “—49
has endeared the faith toyouand .. . . s
has made it seemly in your - B e
hearts. (49:7)” He has also said, 2 ey &)
“They love those who have fled to i ’ :
them. (59:9)” Thus, religion is love

and love is religion.?

Hope in and Fear of Almighty Allah
A servant of Almighty Allah is supposed to have hope in

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah, 11:432, H. 6.

2- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:435, H. 17; al-Barqi,
al-Mahasin 1:409, H. 931, published by the Ahl al-Bayt World
Assembly.
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Him under all circumstances, no matter how harsh the
conditions he may experience, how intense the situations he
may face, or how many sins he might have committed. At
the same time, a servant is supposed to fear Him under all
circumstances, no matter how good the conditions may be
and how frequent his acts of worship.

Describing the manners of true believers, the Holy Qur'an,
on more than one occasion, has referred to this quality of
hope in and fear of Almighty Allah, which is one of the
high ranking qualities of true believers:

Their limbs do forsake their beds e
of sleep, while they call on their SSKEKEKE8
Lord, in fear and hope. (32:16)

Those whom they call upon do
desire for themselves means of 0000

access to their Lord, - even those Hlete

who are nearest, they hope for His nood

mercy and fear His wrath. (17:57)

Call on Him with fear and

longing in your hearts, for the PP
3999399338399

mercy of Allah is always near to
those who do good. (7:56)

*Ali ibn Ibrahim reports Imam al-Sadiq (‘a) to have said:
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My father used to say: y‘ u‘)-‘“u-‘w*‘“-" ok G‘ o5

There is no believer *-.

Without two llghtS in hlS Q)jj_s.;l?))‘y}‘\.?)y.db}:ﬂ\:b@j

heart—light of fear and

light of hope. If you weigh >~ r—’ A8 055 s dis e sy H &

each one, it will not
outweigh the other.

Jia Je

Hammad ibn "Isa reports Imam al-Sadiq (‘a) to have said:

Lugman, the wise, said to his
son: Fear Allah so much so that
you think He will punish you
even if you do all the good
deeds of Jinn and men.
Meanwhile, have so much hope
in His Mercy that even if you
commit all the sins of all Jinn
and men, He will forgive you.>

R @Nb&i&‘mg;‘luga@
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Sharif al-Radi has reported that Imam "Ali (‘a) said in one

of his sermons:

He claims according to his own
thinking what he hopes from
Allah. By Allah, the Great, he
speaks a lie. The position is that
his hope (in Allah) does not
appear through his action
although the hope of every one
who hopes is verified through his
action. Every hope is so, except
the hope in Allah, the Sublime, if
it is impure; and every fear is
established except the fear for
Allah if it is unreal. He hopes big

u.\fcmlf-j 5 wjdcvb
“‘\_;;“”M_suuv_ul,
o L’?}wdﬁewa
IS SEERS S o
i}.’ﬁ (lblz\_;afé- 43;\11.;3

1- Al-Hurr al-"Amili, Wasa il al-Shiah 11:170, H. 4.
2- Al-Hurr al-"Amili, Wasa il al-Shi’ah 11:170, H. 6.
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things from Allah and small
things from others but he gives
to others (consideration that) he
does not give to Allah. What is
the matter with Allah, glorified
be His praise? He is accorded
less (consideration) than what is
given to His creatures. Do you
ever fear to be false in your hope
in Allah? Or do you not regard
Him the center of your hope?

O LS LA L Y G ul
ailiss ek 5 e
0 S LT Cuslin

o Nu,iqmstsdwﬂ
j_a‘_)\ Jﬂjew}a s\:-JU

Similarly, if a man fears man he b2l e u“ luze Gl
ives him (such consideration) . -
%ut of his fear, which he does not J-"‘"’ G Lrh’” = “—’}’
give to Allah. Thus, he has made . _ ,:-. JuE sl 25
his fear for men ready currency <~ - ° Monl e
while his fear from the Creator is Jueys e aslls
mere deferment or promise.! .o

Features Expressing Distinctive Behavior

The second class of the features that are supposed to be
enjoyed by those playing the role of excellent examples in
the society is the features that express distinctive behavior
in social relations. We have already cited a number of these
many features in the current discussion, because they have
had connections with topics like modesty, chastity,
forbearance, amnesty, lenience, and suppression of rage.

Let us now refer to another set of features that hold special
significance in social relations and play the role of
excellent exemplars in these relations; namely, patience,
asceticism, pudency, fulfillment of trusts, satisfaction,
abstinence from forbidden acts, and straightforwardness in
action.

1- Nahj al-Balaghah, Sermon No. 160.
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Patience

In his social activities and relations with others, man may
be exposed to problems, complications, ordeals, pangs,
tribulations and tests due to which he is always in urgent
need for energy and power in order to overcome all these
difficulties, pass the examinations successfully, and
undergo these pressures. This energy is no more than
patience, steadfastness, and sedulity. In the Holy Qur'an,
there are many verses confirming, praising, and
commending patience as well as counting the recompense
and rewards that Almighty Allah has decided for the
patient, the steadfast, and the sedulous.

The most effective of all traditions that commend patience
is one that is reported by Shaykh al-Kulayni, in his book of
al-Kafi, Section: Patience. This tradition gathers both
Qur'anic verses and Prophetic maxims:

Hafs ibn Ghiyath has reported Imam al-Sadiq (‘a) as
addressing him with the following words:

O Hafs, whoever perseveres will
in fact persevere for a short while
*2 and whoever breaks down will e UG CJ’ {_F )
also break down for a short . - - 7, P

while. WOk sl pei B el
You must thus abide by =+ =« 7, [ 7
perseverance in all of your affairs. e
Verily, Almighty Allah has sent  .e\. & ¢ «.% 7 o
Muhgmmad & }Es) (as His & s ’“A L o :d/" 4.19

AL o o LA D] s b

502- The Holy Imam (‘a) means that one who takes patience will
take patience for a little time, because he either takes patience
for his whole age, which is relatively little (if compared to the
other life, which is the reward of his patience) or for the time of
the tribulation, which is also little.
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messenger) and ordered him to be
patient and lenient. He thus says,
“Bear patiently what they say and
avoid them with a becoming
avoidance. Leave Me to deal with
the rejecters, the lords of ease and
plenty. (73:10-11)"1

He also says, “Repel evil with
what is best, when lo! He
between you and whom was
enmity would be as if he were a
warm friend. None is made to
receive it but those who are
patient and none is made to
receive it but those who have a
mighty good fortune. (41:34-35)”
So, the Holy Prophet (s) kept on
dealing with them patiently until
they forged unbearable things
against him and accused him
falsely of these things; therefore,
he was distressed at what they
had forged against him. As a
result, Almighty Allah revealed
to him the following: “Surely, We
know that your breast straitens
at what they say! Therefore,
celebrate the praise of your Lord
and be of those who make
obeisance. (15:97-98)”

They then belied and accused him
of fabrications that he felt sad for
that. So, Almighty Allah revealed

Sy SGll U s aTy
W U el Glas
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503- Shaykh al-Kulayni, a/-Kafi 2:88-89, H. 3; Al-Hurr al-

‘Amili, Wasa'il al-Shi‘ah 11:207, H.

earlier reference book).

1 (as quoted from the
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to him the following: “We know
indeed that what they say certainly
grieves you, but surely they do not
call you a liar, but the unjust deny
the communications of Allah.
Certainly, messengers before you
were rejected, but they were
patient on being rejected and
persecuted until Our help came to
them. (6:33-34)”

Although the Holy Prophet (s)
committed himself to patience,
they transgressed all limits when
they began to speak irreverently
of Almighty Allah and belied
Him. So, the Holy Prophet (s)
said, “I have borne patiently
what they said about myself, my
family, and my honor, but I
cannot stand anymore what they
are speaking profanely of my
Lord.” So, Almighty Allah
revealed the following: “Bear
patiently what they say. (73:10)”
So, the Holy Prophet (s)
remained patient under all
conditions.

Then, Almighty Allah gave him
the good tidings of the Imams
being from his offspring and
ascribed perseverance to them,
saying, “We made of them Imams
to guide by Our command when
they were patient and they were
certain of Our communications.
(32:24)” Only then, the Holy
Prophet (s) declared, “The
position of patience to faith is as
same as the position of the head
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to the body.”

For this situation, Almighty Allah
thanked His Prophet and
revealed to him the following:
“The good word of your Lord was
fulfilled in the children of Israel
because they bore up (sufferings)
patiently and We  utterly
destroyed what Pharaoh and his
people had wrought and what
they built. (7:137)” The Holy
Prophet (s) understood the good
tidings and the punishment of
Almighty Allah mentioned in this
verse.

Then, Almighty Allah allowed
him to fight against the
polytheists, saying, “Slay the
idolaters wherever you find
them, and take them captives
and besiege them and lie in wait
for them in every ambush. (9:5)”
“Kill them wherever you find
them. (2:191)” So, Almighty Allah
slew them at the hands of His
Messenger (s) and those who
love Him. He also kept for His
Messenger (s) the reward of
patience along with what He has
already kept for him in the
Hereafter.

Succinctly, whoever draws on
patience will never depart this
world before Almighty Allah
delights him concerning his
enemies not to mention what He
has stored for him in the
Hereafter.



Idealism and Distinctive Behavior 315

Muhammad ibn "Ali ibn al-Husayn has reported that Imam
*Ali (‘a), in his instructive will to his son Muhammad ibn
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al-Hanafiyyah, said:

Throw away from yourself the
coming distresses through the
determinations of patience.
Accustom yourself to patience, for
it is the most excellent trait, and
acclimatize yourself to bearing
patiently the horrors and distresses
of this worldly life that inflict you.!

U_Lﬁ\ o,y ez i
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Abu-Basir is reported to have quoted Imam al-Sadiq (‘a) as
saying: I heard Abu-Ja'far (i.e. Imam al-Baqir) (‘a) saying:

I am training myself to endure the
harm of my servants or wife,
tasting a flavor that is bitterer
than colocynth. Verily, one who
behaves patiently will be awarded
the rank of fasting people who
spend nights in acts of worship
and the rank of martyrs who
fought the enemies defending the
Holy Prophet(s).2
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Imam al-Sadiq (‘a) is also reported to have said:

We are patient indeed, and our
Shi‘ah are more patient than we

are.

@

RER TR

The reported asked, “How come your Shi‘ah are more

patient than you are?”

1- Al-Hurr al-"Amili, Wasa'il al-Shi‘ah 11:208, H. 3.
2- Al-Hurr al-"Amili, Wasa il al-Shi’ah 11:209, H. 5.

The Imam (‘a) answered,

This is so because we bear .
patiently matters with which we L.Mjr_h;l_n &}@W
have full acquaintance, while our o S
Shi‘ah bear matters that they do Dyl Y Jo 0yl
not know.! ’

Asceticism; Abstinence from Lawful Worldly Pleasures

In his lifetime and subsistence, as well as social relations,
man may be exposed to the pressures of whims and the
various worldly desires and appetencies. This matter may
confuse the entire movement of one who intends to respond
to all these desires and epidemics. He is therefore in urgent
need for an objective view to this world and whatever
therein so that he becomes competent enough to deal with
all these things rationally by using his reason, interest, and
whatever leads him eventually to true perfection.

Abstinence from lawful worldly pleasures implies
acquaintance with the reality of this world and its position
in man’s life, as well as the true factual view about it. From
this cause, we can notice the Holy Qur'an inspiring
abstinence from worldly pleasures by saying:

Know you all that the life of this ggdddasddaais
world is but play and amusement, zgz22zg22Z>>
pomp apd mgtual .boasting, and 335355583333, 2a
multiplying in rivalry among ¢ €% % .8 &S K oS
yourselves, riches and children. ‘,.} . 2z 2 z¢e
Here is a similitude: How rain and °- 0 0QU=3 ?"é
the growth, which it brings forth & & 42420 d
delight the hearts of the tillers; §3§333335933dd ~
soon it withers; you will see it [ [0 (23506 335995

1- Shaykh al-Kulayni, a/-Kafi 2:93, H. 25.
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grow yellow; then it becomes dry 0 0 0 00 O 0O 0O 0O
and crumbles away. However, in 0000
the Hereafter is a penalty severe
for the devotees of wrong, and
forgiveness from Allah and His
good pleasure for the devotees of
Allah. And what is the life of this
world but goods and chattels of
deception. Be you foremost in
seeking forgiveness from your
Lord and a garden of Bliss the
width whereof is as the width of
heaven and earth, prepared for
those who believe in Allah and His
messengers. That is the grace of
Allah, which He bestows on whom
he pleases. And Allah is the Lord
of grace abounding. No misfortune
can happen on earth or in your
souls but is recorded in a decree
before We bring it into existence.
That is truly easy for Allah. In
order that you may not despair
over matters that pass you by nor
exult over favors bestowed upon
you. For Allah loves not any
vainglorious boaster. (57:20-23)

In the blessed heritage of the Ahl al-Bayt (‘a), there are
many traditions confirming this trend and explaining it
within the line of conduct that is supposed to be adopted by
those playing the role of excellent exemplars in society.

Muhammad ibn Yahya has reported on the authority of al-
Haytham ibn Wagqid al-Hariri that Imam al-Sadiq (‘a) said:

For those who abstain from
pursuing worldly pleasures,
Almighty Allah will fix wisdom in -y (g, L o5 5 12%..01
their hearts, make it glide on ,L«/djm},l “’3 .

u "\L‘.A_ﬂﬁv\_a)u_n

318 The Role of the Ahl al-Bayt in Building...

their tongues, show them the
malady and remedy of the .
worldly defects, and move them LI I - 2215 e ly3)
from this world to the Abode of - T )
Peace safe and sound.’ (’M‘ 3‘3 J‘

Laeh B Oy B 5 a Ty

Hafs ibn Ghiyath is reported to have heard Imam al-Sadiq (‘a)
saying:

The entire goodness has been /J_,:’?’} wﬁi_ffj_,,,_n&_x;
put in a house the key of which - - 7 - ‘.

is abstinence from worldly Js=)JG.GWI U,-e M,‘\ i’>Lﬁ.n
pleasures. The Holy Prophet (s) , . . . - . .

has said, “No man can find the == Y :j—‘/‘ﬁ ale 4 J-*" “”‘
true sweetness of faith in his

heart before he stops caring for ‘;} 4,19 “59 OL“Y‘ 5 J”“
who should hold the world.” p “\ L”m AP,
Your hearts are forbidden to o il Jf “{ .
taste the sweetness of faith oL_NIsM> o, O r_i,}b
before you abstain from worldly -~ - PR

pleasures.? -‘évd‘ v W Ls""

Abu-Hamzah is reported to have quoted Imam al-Baqir (‘a)
as saying:

The Commander of the
Faithful () has said, o ! (’M‘u‘w}-“”r“ Ji

“Abstinence from worldly

| | | i
pleasures is the most helpful “H M" J'u “ch a)b—‘)( d}o
of all traits in attaining \_j‘,m

religiousness.”

"Ali ibn Hashim ibn al-Burayd has reported on the authority of
his father that someone asked (Imam) "Ali ibn al-Husayn (‘a) to

1- Shaykh al-Kulayni, a/-Kafi 2:128, H. 1
2- Shaykh al-Kulayni, al-Kafi 2:128, H. 2.
3- Shaykh al-Kulayni, al-Kafi 2:128, H. 3
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define asceticism.
The Imam (‘a) said:

Asceticism is of ten ranks the

highest of which is the lowest .\_AJ.“ s PHE c;l.f.M s
rank of piety and the highest

rank of piety is the lowest rank >3 LT ‘@;—” iz o
of conviction (i.e. full faith in ~ .. .~ = _. .
Almighty Allah). The highest w12 (o=l 8303 (31 g5
rank of conviction is the lowest sz - s -

. . L yi \ i |

rank of satisfaction. Asceticism L = “;} JJ’J =
has been explained in a verse of A OES e T 5 a3 B0
the Holy Qur'an that reads, “In # AR Jj -
order that you may not despair [ [0 [J [ [ 0] [ 3 : |57
over matters that pass you by

nor exult over favors bestowed 4[]

upon you. (57:23)"1

Jamil ibn Darraj reported Imam al-Sadiq (‘a) to have
narrated the following story:

One day, the Messenger of Allah (s) passed by a dead young
goat whose ears had been cut and which was thrown on a
dunghill. Upon seeing this dead goat, the Holy Prophet (s)
asked his companions, “What is the value of this dead
animal?” They answered, “If it was alive, it would not be

1”

worth more than one Dirham!

The Holy Prophet (s) commented, “I swear by Him Who
grasps my soul in His Hand: the world is more inferior in
the sight of Almighty Allah than this dead goat in the sight
of its owner.””

Al-Zuhri, Muhammad ibn Muslim ibn Shihab, has reported
that when Imam “Ali ibn al-Husayn Zayn al-'Abidin (‘a)

1- Shaykh al-Kulayni, al/-Kafi 2:128, H. 4.
2- Shaykh al-Kulayni, al-Kafi 2:128, H. 9.

was asked to identify the best act in the view of Almighty

Allah, he answered,

After recognition of Almighty
Allah and His Messenger (s), no
other act is better than hating
this world. There are various
forms of hating this world and
there are various types of acts of
disobedience to Almighty Allah.
The first act of disobedience to
Almighty Allah was self-conceit,
which was committed by Satan
who refused and was haughty
and, so, became one of the
unbelievers. The second act of
disobedience was greed, which
was committed by Adam and Eve
! when Allah, the Exalted and
Majestic, said to them, “Enjoy its
good things as you wish, but
approach not this tree, or you
run into harm and
transgression.” Although they
did not need the fruit of that
tree, they ate it and this greed
remained with their offspring
until the Day of Resurrection. In
this manner, the children of
Adam (i.e. human beings) always
seek things that they do not
need. The third act of
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1- In the faith of the Imamiyyah Shi‘ah, warning Prophet Adam
against eating from that tree was in the form of leading him to
more integrity and more guidance. Hence, Prophet Adam’s
breaking of this warning being expressed as act of disobedience
is just metaphorical, not literal.
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disobedience was envy, which
was committed by Adam’s son
when he killed his brother out of
envy. Several things were derived
from envy: love for women, love
for this world, love for
supremacy, love for comfort, love
for speech, love for headship,
and wealth. These are seven
characteristics all of which are
gathered in the love for this
world. Having recognized this
fact, the Prophets and men of
wisdom all said, “The love for
this world is the root of all sins.
This world is of two types: the
world that is a means of our
delivery to the Hereafter, and the
damned world.”

Satisfaction

CiedadEisius ts
G sy ;u\u;’:ns;f
a_;|,ng_._;/,a_:~u)n

,_lei,_ﬂp«_'ﬁ&_,,
c’dl..a_s‘-c_«u,u.ab_ﬂ,
guutw@wgwu
”,;:.:s_z \_:,w};mudm
J_fw\)u.\_ﬂm J_b
@Lu; ul.il;b.d\ 4.*}47-

A.v}il.;\..a.ﬁj

322 The Role of the Ahl al-Bayt in Building...

Satisfaction occupies an aspect in the psychological
background of those who train themselves to abstain from
worldly pleasures. They therefore become capable mentally
and spiritually of hold back their personal whims and
desires. In view of that, man is required to discipline
himself on being marked by this feature.

The Holy Qur'an has put stress on this feature on many
occasions, such as the following verses:

Let not their wealth nor their
sons dazzle you. (9:55)

el

1- Shaykh al-Kulayni, al/-Kafi 2:130, H. 11.

Do not strain your eyes in longing for

the things We have given for enjoyment 4 ;
to parties of them, the splendor of the

life of this world, through which We test
them. (20:131)
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The reported heritage of the Ahl al-Bayt (‘a) is also full of
confirmations on this distinctive feature in man’s behavior.

Ahmad ibn Abi-'Abdullah has reported on the authority of
"Amr ibn Abi’l-Miqdam that Imam al-Sadiq (‘a) said:

It is written in the Torah: O son  *5 a7 -2 sf, el s o <%
of Adam, be as you wish to be. As > o )}:j ¥ =
you subjugate, you will be & OI%! b LS w R
subjugated. He who satisfies

himself with little sustenance L’JJ'” J.J.AL W o w’)
from Allah, Allah shall accept .

from him his little deed. He who ‘J“’J' f““J' e
satisfies himself with legally - 3% dMi (e jmjb f)
gotten sustenance, his burden -

will be light, his earning will be Cf-, 15286 085 4.,}»
multiplied, and he will give off g A
the limit of sinfulness.’ ‘ff‘d‘ S

Imam al-Sadiq (‘a) is also reported to have said:

He who satisfies himself with 21 " b
whatever sustenance given to <*'* 6 48T Cf o
him by Almighty Allah is verily

g
the wealthiest of all people.? b

Hamzah ibn Harran has narrated that a man complained to
Imam al-Sadiq (‘a) that he could not satisfy himself with
the earnings he was gaining, because he had a desire for
gaining more and more. He therefore asked the Imam (‘a)

1- Shaykh al-Kulayni, a/-Kafi 2:138, H. 4.
2- Shaykh al-Kulayni, al/-Kafi 2:139, H. 9.
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for an advantageous solution.
The Imam (‘a) thus said to him,

If that which is sufficient to you
satisfies you, then you will be

P T
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satisfied by the least of the worldly s 5LS o5 (i Lgs L
gains, but if that which is sufficient s ST,

to you never satisfies you, then all ¥ & b o chax/ ¥ elisS
the gains of this world will never i i M

satisfy you.! :

Refraining from Forbidden Acts

Refraining from the forbidden acts is considered the other
aspect of the psychological background of abstinence from
worldly pleasures and whims. To refrain from violating the
prohibitions of Almighty Allah makes it obligatory upon man
to choose from the worldly affairs only those which have been
deemed lawful by Almighty Allah Who says in this regard:

Say, “Who has forbidden the
beautiful gifts of Allah, which He
has produced for His servants, and
the things, clean and pure, which

TR & E3
He has provided for sustenance?” «i82<i<a 334 ‘55:5 ‘E
Say, “They are, in the life of this a»zza2ggi2
world, for those who believe, and CEI22CC

purely for them on the Day of
Judgment.” Thus do We explain the
signs in detail for those who
understand. (7:32)

Likewise, to practice refraining from the forbidden acts
imposes upon man to avoid all atrocities, sins, filth, and

1- Shaykh al-Kulayni, al-Kafi 2:139, H. 10.

falsities. After believing and putting full trust in Him,
Almighty Allah has preceded this feature to all others, saying:

Those who avoid the greater

crimes and shameful deeds, and, E8 EEE 8 £5SS S
when they are angry, even then * % °

forgive. (42:37)

Comporting with the Holy Qur'an, the Ahl al-Bayt (‘a) have
given much emphasis to the significance of and the role
played by refraining from forbidden acts in the social
relations. In this respect, "Ali ibn Ibrahim has reported on
the authority of *Amr ibn Sa'id ibn Hilal al-Thaqafi that he
said to Imam al-Sadiq (‘a), “I cannot meet you except once
in many years; therefore, please teach me something which
I should adopt.” The Imam (‘a) said:

I advise you to fear Almighty Allah, ¢ 1, & s 50 Sls ol
refrain from forbidden acts, and @}Jj ‘. Lg)_u D
work diligently. Be it known to you CI"" Y4l L Sl
that diligence without refraining Gl

from forbidden acts is worthless. 43 F05 Y3

Imam Musa al-Kazim (‘a) is reported to have said that he
very frequently heard his father saying:

He, about whose devoutness even “.s . Z<ye. - (o wo - o
women that are confined to their o U'AJWJ
houses do not sp_qak, ig not regarded Copysis B asTyy O 228
as one of our Shi‘ah (i.e. partisans). - oo )
He, who lives in a village of ten 333 e eyl e (s
thousand persons among whom  ~ = _o.
there is an individual more devout +° 5}?) f’y‘ o s LP L2
than he is, is not regarded as one of Tt et
. A 8Tl A st
our loyalists.> gEa “51> <

1- Shaykh al-Kulayni, al/-Kafi 2:76, H. 1.
2- Shaykh al-Kulayni, al-Kafi 2:79, H. 15.
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Hannan ibn Sadir has reported that Abu’l-Sabbah al-Kinani
said to Imam al-Sadiq (‘a), “Great is the extent of
harassment we are suffering from people because of you!”

The Imam (‘a) asked, “What kind of harassment are you
encountering from people?”

Al-Kinani said, “Whenever we dispute with someone, he
immediately gibes at us, saying, ‘You are a malicious Ja'farite!””

The Imam (‘a) said, “So, people are gibing at you because of
me!”

Al-Kinani answered, “Yes, they are.”
The Imam (‘a) said:

By Allah I swear, too little are 7§ Z:2 « Z- - 4 ST L
those who follow Ja'far amongst ~ & u—":/ );‘P} ]
you! My followers are only those Wil % &l;wT W] 'V‘i“
who show intense piety, dedicate - “- -~ -~
their deeds to their Creator, and 503 B o2l a2
desire His rewards. These are . bw\ /‘Y""'/ sy
exclusively my followers.* K5 it s

Imam al-Bagqir (‘a) is reported to have said:

All eyes will be weeping on the e

Day of Resurrection except for J-"“-‘L““r “Sl’w"y
three eyes: an eye that spent a RN
night sleeplessly for Allah’s sake, J““ 6‘9 “"f““ o “’M’
an eye that shed tears in fear of  j; S5 4
Allah, and an eye that was cast P w ‘Jﬁw f’:;} P
down against what Allah has 4 (.Jt,uu;w}p}
prohibited to gaze.? e

Imam al-Sadiq (‘a) is reported to have said:

1- Shaykh al-Kulayni, a/-Kafi 2:77, H. 6.
2- Al-Hurr al-'Amili, Wasa'il al-Shi‘ah, 11:200, S. 23, H. 1.
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Within the confidential talks of — ;

Allah, the Almighty and Majestic, =4 252 Lk o
with (Prophet) Moses (‘a) are the .~  , = _°
following words: “O Moses, no B e ‘i:(’wlfﬁk

means used by those who seek . . . ¢ (¢ . »s<uis ¢
. (=~ )l
nearness to Me has ever been better "J,@’J e “’J

than refraining from My o221 5. R
prohibitions. As a result, I will allow -~ - ¢ L‘sa
them exclusively to the Paradisiacal o1 fgme Y o
gardens of perpetual abode. g g

Modesty

Modesty is a high moral and psychological standard that
prevents from rushing towards lusts and from being under
the drift of passions. It also grants intellects an opportunity
to hold sway over the line of conduct and to choose the
best. From this cause, the importance of this feature has
been confirmed in man generally and in women particularly
with regard to the fact that women’s lusts are more
irrepressible than men’s are. Modesty alone can control
such lusts. Through a valid chain of authority, Shaykh al-
Kulayni, in al-Kafi, has reported Imam "Ali (‘a) as saying:

Almighty Allah has created lust

in ten parts nine of which were J—»vﬁnb}\ g yg«J\ 4”‘1}\>
put in women while only one

part in men. Had it not been for @ """ﬁ “f‘ﬁ ;L.Jl @ “f“ B
the modesty that Almighty Allah

has put in women according to “”" “’H g J” L‘yjb Ul”“
the amount of their lusts, every ¢ &j wﬂ_ﬂ g‘ﬂ‘fu u-l" .
nine women would have been )

passionately attached to one muL&l;,i g “*J>JJ§|
man.’

1- Shaykh al-Kulayni, a/-Kafi 2:80, H. 3.
2- Shaykh al-Kulayni, al/-Kafi 5:338, H. 1.
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This is why the Ahl al-Bayt (‘a) have considered modesty
to be inseparable part of faith; therefore, without modesty,
there is no faith.

Through a valid chain of authority, Shaykh al-Kulayni, in
al-Kafi, has reported Imam al-Sadiq (‘a) as saying:

Modesty is part of faith, and faith t;L;_ile} "L“_MU" e
leads to Paradise. A5l &

Mu'adh ibn Kathir is reported to have quoted Imam al-
Bagqir or Imam al-Sadiq (‘a) as saying:

Modesty and faith are tied with
the same rope; therefore, if one
of them goes, the other will Ao 4ad Late ] Las 36
follow it.? E . : :

Ws o5 OLsHEs Dl Ny L)

Ahmad ibn 'Abdullah has reported one the authority of one
of our companions that one of the Holy Imams (‘a) quoted
the Holy Prophet (s) as saying:

Modesty is of two categories;
Modesty of reason and modesty
of idiocy. The modesty of reason . ¢ ¢. « (22" ~ ¢ .o
. | | Lo
stands for knowledge, while the el 5 el e o
modesty (3)f idiocy stands for UPJ‘ﬁw;J‘ i
ignorance. g

L L L ol L)

Honesty and fulfillment of Trusts

Honesty and trustworthiness are the most distinctive features
that act as excellent examples and directly relate to social

1- Shaykh al-Kulayni, al-Kafi 2:106, H. 1.
2- Shaykh al-Kulayni, al-Kafi 2:106, H. 4.
3- Shaykh al-Kulayni, al-Kafi 2:106, H. 6.
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relations. Before he was commissioned as prophet, the Holy
Prophet (s) had been well-known for his honesty and
trustworthiness—two features that greatly and positively
influenced the movement of the Islamic promulgation.

Giving much emphasis to these two features and showing
their significance, the Holy Qur'an enjoined Muslims to be
characterized by them, warned against violating them,
described, on more than one occasion, the faithful believers
as carrying them, and even described the Prophets as
carrying them. It has thus said:

Those who faithfully observe

their  trusts and  their EEE Y X
covenants. (23:8)

Also mention in the Book the story T .
of Isma'il. He was strictly true to 2 diioai&da
what he promised and he was a 8

messenger and a prophet. (19:54)

For Muslim men and women,
for believing men and women,
for devout men and women,
for true men and women, for
men and women who are
patient and constant, for men
and women who humble
themselves, for men and
women who give in Charity, A S
for men and women who fast
and deny themselves, for men
and women who guard their
chastity, and for men and
women who engage much in
Allah's praise, for them has
Allah prepared forgiveness
and great reward. (33:35)

Shaykh al-Kulayni, in a/-Kafi, has reported through a valid
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chain of authority that Imam al-Sadiq (‘a) said:

Verily, Almighty Allah has never {5t sy:d (55 5% &%)
sent any prophet except that he be ™~ - J} -
honest and fulfill the trusts of all <3l Coa 5l d‘l\.a._a V‘

. infull - - -
people, be they righteous or sinful. f_w, ’,’J‘ u“ ml.a\”

Ishaq ibn "Ammar and others have reported Imam al-Sadiq (‘a)
as saying:

Do not be deceived by their Yo 155 Y
prayers and fasting, for they have WL"L’ 7 V'G" et

habituated themselves to oy\,é_n,. C“J L J—‘?}“
performing prayers and - -—- T _-

observing fasting so customarily ¢ &5l &S5 % > el
that they will feel desolate if they = . = ..~
neglect them. Yet, you should 39"—:"*%("‘“5«'—2:""" t;,—?b
test them through honesty and P TP S
fulfillment of trusts.? 'fbm” fbb uw‘

"Amr ibn Abi’l-Miqdam has reported that in his first visit
to him, Imam al-Baqir (‘a) said to him,

Learn how to be honest before R P L8z
skl s Bl | s
you study hadith.> P PO

Abu-Kahmas has reported that when he conveyed the
greetings of "Abdullah ibn Abi-Ya'fur to Imam al-Sadiq (‘a),
the Imam (“a) said:

Peace be upon you and him.

When you visit ‘Abdullah, we i I;\ CM| 4.J.’c’,LLLa
convey my greetings and say to .,

him, “Ja’far ibn Muhammad ik 0‘ i J’ ’M i"ﬁ‘é A
says, ‘Consider the matters due -7

1- Shaykh al-Kulayni, a/-Kafi 2:104, H. 1
2- Shaykh al-Kulayni, al/-Kafi 2:104, H. 2.
3- Shaykh al-Kulayni, al-Kafi 2:104, H. 4
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to which "Al (‘a.) .attalne.:d such 44. CL G ij O ﬂ_’ b& 3
a supreme position with the
Messenger of Allah (s) and then ml J A e %MI u; Lrl;
commit yourselves to them. In
fact, “Ali (‘a) attained the U" Ob ““)b ‘d‘) W 4 &4

position that he attained with
the Messenger of Allah (s) due M 4‘8‘ & d‘ L‘”‘ VM‘ e

to two things: honesty and A_H 2 »Hd
fulfillment of trusts.””* ?
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*Abdullah ibn Abi-Ya'fur has reported Imam al-Sadiq (‘a)
as saying:

Act as heralds to goodness in the
milieus of people by other means J-~;~>'-“—’ U,JL,U Ay

than your tongues (i.e. speech) so =L€—~>\“ & e &

that they can become aware of
your diligence, honesty, and piety.> ,@/}frj Gualls

Straightforwardness

To be straightforward, steadfast, and resolute in work is
one of the features of those who play the role of excellent
examples in society, because it has a big bearing on the
building of man’s personality and the development and
establishment of good social relations with others.

The Ahl al-Bayt (‘a) have called the attentions to this feature
when they advised their followers to endure and continue on
a certain work for one year at least so that the others would
not think of them as unsteady and irregular. Besides, the
results of any deed cannot come to sight in a short period;

1- Shaykh al-Kulayni, al-Kafi 2:104, H. 5.
2- Al-Hurr al-"Amili, Wasa'il al-Shi’ah 8:513, H. 1.
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therefore, it is necessary to be patient and wait so that one
can learn with certainty whether this deed is valid or invalid.

In al-Kafi, Shaykh al-Kulayni, through a valid chain of
authority, has reported Imam al-Baqir (‘a) as saying:

The most cherished deed in the = __+ . .5 =«
sight of Almighty Allah is the work Jrs # fm‘ 6” i_JL.;‘)I\ !
in which a _servant per51lsts, no Jﬁ o0 sl e AR
matter how little it may be. . .
Through another valid chain of authority, Shaykh al-Kulayni
has reported Imam "Ali ibn al-Husayn (‘a) to have said:

G,

I do love to keep doing a certain J.‘...JI e ¢ PR L.j)( |
work, no matter how little it may - - P
be.? Sl

£ w‘

I surely would love that when I meet 5, e (’”T Wi~
my Lord, I will have been constant -~ oL
in my work.> SO G

Excellent Examples

Through their guidelines and advice, the Ahl al-Bayt (‘a)
have aimed at building a virtuous community and excellent
examples in Muslim society. They have sometimes directed
their partisans towards the necessity of adorning
themselves with the highest Islamic moral standards that
represent this excellent example and, on other occasions,
condemned them for showing vicious traits.

Let us now refer to some pieces of discourse in which the
Ahl al-Bayt (‘a) have depicted the picture of true Shi'ah
and sublime excellent examples in the virtuous community.

1- Shaykh al-Kulayni, a/-Kafi 2:82, H. 2.
2- Shaykh al-Kulayni, al/-Kafi 2:82, H. 4.
3- Shaykh al-Kulayni, a/-Kafi 2:82, H. 5.
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Hamran ibn A'yun has quoted Imam al-Sadiq (‘a) as
narrating the following account:

Imam "Ali ibn al-Husayn (‘a) was sitting in his house when
the door was knocked. He asked one of his bondmaids to
open the door. “We are a group of your Shi‘ah,” they
shouted from behind the door.

As soon as he heard this statement, the Imam (‘a) jumped
so hurriedly that he was about to fall down. When he
opened the door, he moved back and said:

on the faces? Where are the signs

of worship? Where are the features .l (5 aalafl A ol
of prostration? Our Shi " ah are only RS J
those who are characterized by 0s,x i Wl 922l
much worship and shagginess. et ei e oS
Their noses are impaired due to —=° % -0 ¢3lx
worshipping, and their foreheads,
as well as the other organs of . .
prostration, are effaced. Their g jj;mum, AN IA Al |
stomachs are atrophied and their -~ S,
lips are withered. Worship has &l cap W leddl f5
changed their faces, staying up at ‘ o

You are lying. Where are the marks ¢, JERA| & A 56 a8

T PRGN r‘*‘ FR VA

nights has fatigued them, and hot
weather has affected their bodies.
They praise Almighty Allah when
other people are silent, offer
prayers when other people are
asleep, and are sad when other
people are happy. Their distinctive
feature is asceticism, their wording
is mercy and their main concern is
(how to win) Paradise.’
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1- *Allamah "Allamah al-Majlisi, Bihar al-Anwar 65:169, H. 30.
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Jabir (ibn ‘Abdullah) has reported Imam al-Baqir (‘a) as

saying to him,

O Jabir, the true Shi“ah of "Ali (‘a)
are only those whose voices do
not exceed their hearings and
detestations do not exceed their
bodies. They neither praise those
who detest us, nor have regard
for those who hate us, nor
associate with those who revile
us. The true Shi ah of "Al1 (‘a) do
not bark like dogs, covet like
crows, or beg people openly even
if they starve. Their earnings are
hardly sufficient. Their dwellings
are roving. When they are
present, they are not recognized.
When they are absent, they are
not missed. When they are sick,
nobody visits them. When they
die, nobody participates in their
funeral ceremonies. They
exchange visits in their graves.
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Jabir asked, “Where can I find such people?”

The Imam (‘a) answered,

You will find them living in the
outskirts among the marts. They
are those intended in Allah’s
saying, “They are humble
towards the believers and
dignified before the unbelievers.

(5:54)"
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1- *Allamah "Allamah al-Majlisi, Bihar al-Anwar 65:168, H. 28.
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Ab-Basir has reported Imam al-Sadiq (‘a) as saying:

Our Shi‘ah are the people of
piety, diligence, faithfulness,
and honesty. They are also the
people of asceticism and
worship. They offer fifty-one
units of prayer in a single day
and night. They pass their nights
with worship and their days with
fasting. They purify their wealth,
go on pilgrimage to the House of
God, and refrain from
committing any forbidden act.!
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Ibn Abi-Najran has reported that he heard Imam al-Rida (‘a)

saying:

Whoever antagonizes our Shi ah is
antagonizing us and whoever
shows loyalty to them is showing
loyalty to us, because they are part
of us. They were created from the
same clay from which we were
created. He who loves them is one
of us, but he who hates them does
not belong to us. Our Shi‘ah see
through the light of Almighty
Allah, move about in the mercy of
Him, and will win the dignity of
Him. We feel the same pains that
any one of our Shi ah feels during
ailment, we become grieved
whenever any of them becomes
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1- Shaykh al-Saduq, Sifat al-Shi ah, pp. 2; *Allamah al-Majlisi, Bihar
al-Anwar 68:167, H. 33 as quoted from the previous reference book.
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grieved, and we feel happy
whenever any of them feels happy.
No one of our Shi ah can be out of
our auspices, whether he was in
the east or the west of the earth.
The debt that is left by any one of
our Shi'ah is in our responsibility
while the estate is his heirs’. Our
Shi‘ah are those who perform the
prayers, defray the zakat tax, go on
the Hajj Pilgrimage to the Holy
House of Allah, observe fasting
during the month of Ramadan,
declare their loyalty to the
Prophet’s household, and declare
their disavowal of the enemies of
them. Those are the people of faith
and God-fearing, and the people of
piety and devoutness. He who
rejects them is rejecting Allah, and
he who defames them is speaking
ill of Allah, because they are the
true servants and the genuine
disciples of Him. By Allah I swear,
each individual of them will be
granted (on the Day of
Resurrection) the right to
intercede for as many people as
the individuals of the tribes of
Rabi*ah and Mudar. This is
Almighty Allah’s honor to them.*
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To end, let us present this admirably superb discourse,

1- "Allamah al-Majlisi, Bihar al-Anwar 65:167, H. 25.
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known as the description of the God-fearing, in which Imam
*Ali (‘a) describes the partisans of the Ahl al-Bayt (‘a). A
few paragraphs of this discourse have been previously cited
within the particularities of the virtuous community.’

1- Al-Karachaki in his book of Kanz al-Fawa'id has reported on
the authority of Abu-Hamzah al-Thumali on the authority of
Yahya ibn Ummi’l-Tawil that Nawf al-Bakkali said:
I have had some requests to be granted by the Commander of the
Faithful, Imam "Ali ibn Abi-Talib (‘a). Therefore, I sent to him Jundab
ibn Zuhayr, al-Rabi’ ibn Khuthaym, and his nephew Hammam ibn
‘Abadah ibn Khuthaym, who was well-known for asceticism and
devoutness. We all thus came to meet Imam "Ali (‘a) who was about to
leave to lead a congregational prayer in the mosque. Followed by us, he
directed towards a group of people, who seemed to be indulging in
luxury, exchanging jokes and amusing each other. When they knew that
Imam “Ali (‘a) was approaching them, they stood up hurriedly and
greeted him. The Imam (‘a) responded to their greeting and asked,
“Who are you?” “We are a group from your Shi'ah,” they answered. “O
group,” the Imam (‘a) said, “Why can I see neither the marks of Shi‘ism
nor the adornment of bearing love for us—the Ahl al-Bayt—on your
appearances?”’ Embarrassed, they could not find any answer.
Then Jundab and al-Rabi’ approached the Imam (‘a) and asked,
“O Commander of the Faithful, what are the marks and
specifications of your Shi‘ah?” Showing no desire to answer
them, the Imam (‘a) said, “O two men, fear Allah and do good
deeds, for Allah is with those who fear Him and those who do
good deeds.”
Hammam ibn "Abadah, who was diligently devoted to worship,
said to him “O Commander of the Faithful, I beseech you in the
Name of Him Who has conferred honor upon all of you—the Ahl
al-Bayt—and given you exclusively and endowed you with special
favors, please tell us about the specifications of your Shi‘ah.”
“Do not put me under an oath,” the Imam (‘a) said, “I will tell
you all about these specifications.”
The Imam then took Hammam from the hand and led him to the
=
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Now then, Allah the Glorified, the
Sublime, created (the things of)
creation. He created them
without any need for their
obedience or harm from their
sinning, because the sin of anyone
who sins does not harm Him nor
does the obedience of anyone who
obeys Him benefit Him. He has
distributed among them their
livelihood, and has assigned them
their positions in the world. Thus,
the God-fearing in it are the
people of distinction. Their
speech is to the point, their dress
is moderate and their gait is
humble. They keep their eyes
closed to what Allah has made
unlawful for them, and they put
their ears to that knowledge
which is beneficial to them. They
remain in the time of trials as
though they remain in comfort. If
there had not been fixed periods
(of life) ordained for each, their
spirits would not have remained
in their bodies even for the
twinkling of an eye because of
(their) eagerness for the reward
and fear of chastisement. The
greatness of the Creator is seated
in their heart, and, so, everything
else appears small in their eyes.
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mosque where he (‘a) offered a two-unit short prayer, sat down,
turned his face towards us, and, encompassed by people from all
sides, praised and thanked Almighty Allah and said,...

(quoted from “Allamah al-Majlisi’s Bihar al-Anwar 65:192, H. 48).
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Thus to them Paradise is as
though they see it and are

enjoying its favors.! To them, Hell
is also as if they see it and are
suffering punishment in it. Their
hearts are sorrowful, they are
protected against evils, their
bodies are thin, their needs are
scanty, and their souls are chaste.
They endured (hardship) for a
short while, and in consequence
they secured comfort for a long
time. It is a beneficial transaction
that Allah made easy for them.
The world aimed at them, but
they did not aim at it. It captured
them, but they freed themselves
from it by a ransom. During a
night they are upstanding on their
feet reading portions of the
Qur'an and reciting it in a well-
measured way, creating through it
grief for themselves and seeking
by it the cure for their ailments. If
they come across a verse creating
eagerness (for Paradise) they
pursue it avidly, their spirits turn
towards it eagerly, and they feel
as if it is in front of them. And
when they come across a verse,
which contains fear (of Hell), they
bend the ears of their hearts
towards it, and feel as though the
sound of Hell and its cries are
reaching their ears. They bend
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1- Nahj al-Balaghah, Sermon No. 193.
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themselves from their backs,
prostrate themselves on their
foreheads, their palms, their
knees and their toes, and beseech
Allah, the Sublime, for their
deliverance. During the day, they
are enduring, learned, virtuous
and God-fearing. Fear (of Allah)
has made them thin like arrows.
If any one looks at them, he
believes they are sick, although
they are not sick, and he says that
they have gone mad. In fact, great
concern (i.e., fear) has made them
mad. They are not satisfied with
their meager good acts, and do
not regard their major acts as
great. They always blame
themselves and are afraid of their
deeds. When anyone of them is
spoken of highly, he says: “I know
myself better than others, and my
Lord knows me better than I
know. O Allah do not deal with
me according to what they say,
and make me better than they
think of me and forgive me (those
shortcomings) which they do not
know. The peculiarity of anyone
of them is that you will see that he
has  strength in  religion,
determination along with
leniency, faith with conviction,
eagerness in (seeking) knowledge,
with forbearance, moderation in
riches, devotion in worship,
gracefulness in starvation,
endurance in hardship, desire for
the lawful, pleasure in guidance
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and hatred from greed. He
performs virtuous deeds but still
feels afraid. In the evening, he is
anxious to offer thanks (to Allah).
In the morning, his anxiety is to
remember (Allah). He passes the
night in fear and rises in the
morning in joy — fear lest night is
passed in forgetfulness, and joy
over the favor and mercy received
by him. If his self refuses to
endure a thing that it does not
like, he does not grant its request
towards what it likes. The
coolness of his eye lies in what is
to last forever, while from the
things (of this world) that will not
last he keeps aloof. He transfuses
knowledge with forbearance, and
speech with action. You will see
his hopes simple, his
shortcomings few, his heart
fearing, his spirit contented, his
meal small and simple, his
religion safe, his desires dead and
his anger suppressed. Good alone
is expected from him. Evil from
him is not to be feared. Even if he
is found among those who forget
(Allah) he is counted among those
who remember (Him), but if he is
among the rememberers he is not
counted among the forgetful. He
forgives him who is unjust to him,
and he gives to him who deprives
him. He behaves well with him
who behaves ill with him.
Indecent speech is far from him,
his utterance is lenient, his evils
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are non-existent his virtues are
ever present, his good is ahead
and mischief has turned its face
(from him). He is dignified during
calamities, patient in distresses,
and thankful during ease. He does
not commit excess over him
whom he hates, and does not
commit sin for the sake of him
whom he loves. He admits truth
before evidence is brought against
him. He does not misappropriate
what is placed in his custody, and
does not forget what he is
required to remember. He does
not call others bad names, he
does not cause harm to his
neighbor, he does not feel happy
at others misfortunes, he does not
enter into wrong and does not go
out of right. If he is silent, his
silence does not grieve him, if he
laughs, he does not raise his
voice, and if he is wronged, he
endures until Allah takes revenge
on his behalf. His own self is in
distress because of him, while the
people are in ease from him. He
puts himself in hardship for the
sake of his next life, and makes
people feel safe from himself. His
keeping away from others is by way
of asceticism and purification, and
his nearness to those to whom he is
near is by way of leniency and
mercifulness. His keeping away is
not by way of vanity or feeling of
greatness, nor his nearness by way
of deceit and cheating.
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