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Editorial

Mankind is the only creature on the earth who
possesses intellect and decided for what he wants
to do. He instinctively look for perfection and loves
spiritual salvation, but he, for being guided, needs
someone since his intellect is not sufficient for him.
Just we can think, how many times in our life we
would become regretful about what we did, or that
we did something wrong and then repent, needed to
gain experience about a specific important action, or
made a decision and then changed it. All of these in-
stances show that we cannot be dependent to our in-
tellect. If our intellect was totally perfect enough, we
would not be at all remorseful or worried about our
past. When this is the case with our worldly life, then
more essentially we need some help with regard to
our unseen and supernatural world. This is why we
need a man who is from Allah to guide us and show
us the correct path. Life is just given to us once and
we have a short time to train ourselves. On the other
hand, the time of our death is totally unknown. As a



result, we are totally needful of a completely prefect
man who is no one, but Imam al-Mahdi. Although
the Imam is in hiding, we can refer to his words and
the words of his ancestors and can refer to his repre-
sentatives.

Editor in Chief: Sayyed Abd-al-Mahdi Tavakol
Smtavakol@gmail.com
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Surah al-Hud verse 80

Allah Almighty, in Surah al-Hud, verse eighty,
talks about the prophet Lut when he wished to have

enough power and a strong support to refer to,
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“He said, ‘If only I had the power to deter you
or could take refuge in a mighty support’”

An explanatory narration
de B Sk sl pu\mgm ,:\ J@j‘ﬁ@;
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It is narrated from Abii Basir narrating from
Imam al-Sadiq (the Shias sixth Imam) to have
said, “The prophet Lut who said “If only I had
the power to deter you or could take refuge in
a mighty support’ wised nothing but to have a
power like the power of the Upriser and Lut

1. Bihar al-Anwar, vol. 52, p. 372, hadith 44.



remembered nothing but the power of the Up-

riser s special followers since each of them will
have the power equal to forty men and his faith
will be strong like pieces of iron. If they face a
mountain made of iron in their way, they will re-
move it. They won t put their weapon down (and
will continuously fight) up until Allah becomes

29

satisfied with them (and allow them to stop).

Points

1. Having enough power and followers is neces-
sary to implement Islamic laws: The universe
is a place where everything taking place there
should follow a certain of natural cause an effect
procedures. Hence, if one, even a prophet or an
Imam, does not have enough power and followers
he cannot accomplish his mission. Imam al-Mah-
di also is not excepted. As a result, he will come
when he has enough followers and when the world
1s so prepared to let him fulfill his mission in the
best way. The reason, or one of the reasons that

his appearance is postponed is this.



2. The real followers of the Imam: Based on the

mentioned narration explaining the verse at hand,
the companions of Imam al-Mahdi will be like
a firm place for others to take refuge. They are
strong in their beliefs and possess a kind of phys-
ical and spiritual traits that if others refer to them
they will be confident and at ease. During the time
of Occultation, those who wish to remain alive till
the Imam comes and are hopeful to be accepted
by him as his real followers, also should be like
this — strong in faith and totally reliable when oth-
ers refer to them. This is one of the most important

traits of real Moslems at the time of Occultation.
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Ibn-e-Qulawayh al-Qummi
(d. 367 A.H /977 A.D)

Abii al-Qasim Ja’far bin Muhammad bin Ja’far bin
Miisa bin Masriir bin Qiillawayh al-Qummi, popularly

known as Ibn Qiilawayh, was an outstanding, noble,
and respectful Shiite traditionist and jurisprudent in
the 4th century of Hijr1. The references did not deter-
mine the exact date of his birth. However, he was born
in a renowned, respectable, virtuous, and well-educat-
ed family in the city of Qum, Iran. His father, Mu-
hammad bin Ja’far bin al-Qulawayh, who is buried in
Qum was a great narrator of traditions and was well
regarded in the field of jurisprudence that numerous
traditions in Kamil al-Ziyrat have been narrated from
him. Qilawayh started learning knowledge since
childhood under the supervision of his father and

brother who were considered among the prominent
hadith narrators of Shia at that time. Also he benefited
from lots of consummate scholars such as Sa‘d bin
‘Abd-Allah al-Ash‘art al-Qummi, Muhammad bin
Ya’qub al-Kulayni, Ibn Babawayh (Sheikh al-Sadiiq’s
father) etc. He immigrated to various places for learn-
ing Hadith. He traveled to Egypt and benefited from




scholars teaching there. Also he went to Iraq and re-

sided there since that he was ill. It is also said that
some of his teachers were resident in Iraq.

His Great Status
Ibn-e-Qiilawayh was one of the most distinctive and

unique scholarly figures of his time, and his hadiths over
a thousand of year have been narrated and referred to in
Shiite hadith sources. Shiite scholars and jurisprudents
have a great regard for him and they rely on a large num-
ber of individuals who have narrated from him. Also, a
large number of great personalities like Sheikh al-Mufid
have benefited from him. He is one the jurists and theo-
logians who tried to find a middle way between the
viewpoints of Ahl al-hadith and Mutakallimin (Islamic
theologians) in that, his opinions were accepted by the
both groups. The number of his narrations in Jurispru-
dence is about 500 hadiths. The following are some of
great scholars’ viewpoints on him:

1. Ayatullah Khu’1 says, “The name of Ibn-e-Qiila-
wayh in chain of narrations has been mentioned in
465 hadiths with the name of Ja’far bin Muham-
mad bin Miisa and in 28 hadiths with the name of



Ja’far bin Muhammad bin al-Qulawayh.” !

2. Sheikh al-Najashi, one of the scholars of ‘Ilm al-Rijal
(knowledge of identity and reliability of hadith trans-
mitters) says, “Ja’far bin Muhammad bin al-Qiila-
wayh is higher than any beauty, knowledge and juris-

prudence with which people are characterized.” ?

3. Al-Sheikh al-Tus1 writes about him, “Ja’far bin
Muhammad bin al-Qtlawayh al-Qumm1 is a reli-
able person and has a lot of books as many as the
number of figh (jurisprudence) sections.” *

4. Sayyid bin Tawiis says about him, “He is an honest

narrator and all agree with his trustworthiness.” *

The Author of Kamil al-Ziyarat

He composed around 30 books which most of them
are in the subject of Jurisprudence and Hadith that
some of them are not available. However, his well-
known work is the book entitled Kamil al-Ziyarat,
a work of 108 chapters, recounting the favors and
rewards given to those who visit the shrines of the

Prophet and the Imams. This book was used by later
1. Al-Mu’jam, by Khu’1, vol. 5, p. 67-68.

2. Al-Rijal, p. 123.

3. Al-Fihrist, p. 91.

4. Igbal al-A’mal, vol. 1 p. 34.



authors both as a fundamental work on Shiite pilgrim-

age. This is indisputably the most complete and com-
prehensive work ever compiled about Ziyarah. One
of the features of the book is that he has assured reli-
ability of all the narrators, and according to his words,
he has quoted hadiths of this book from the most au-
thentic sources and references and he has not selected
even one weak hadith. He also made an index of the
books that he transmitted. This book also considered
as one of the most important sources of Shia in pray-
ing. In this book, Qtilawayh has discussed various as-
pects of a ziyarat including its rewards, authenticity,
legitimacy, and manners. Moreover, he has answered
the questions raised by the opponents of ziyarat. He
declares his purpose of writing as: “I wrote this book
to seek nearness to Allah, the Prophet, Imam Alj,
Lady Fatima, and the infallible Imams, and also to
promote visiting of those nobles among my brothers
in religion; and tried to give all the faithful a present
through spreading the knowledge of Ahl al-Bayt and
mentioning the spiritual reward of visiting them.” !

Not only is Kamil al-Ziyarat an extremely thor-

1. Kamil al-Ziyarat, refer to the preface.



ough book of Ziyarah, but it contains many different

chapters which reveal essential information about the
one whose Ziyarah is being performed and about the
sacred sites being visited. There are also several chap-
ters which discuss the incredible rewards for perform-
ing the Ziyarah of the Ahl al- Bayt, particularly Imam
Hussein (the third Imam of Shia). A large majority
of the book focuses on Imam Hussein, the rewards
and manner of visiting and ziyarat of him. About 84
chapters of 108 chapters, deal specifically with Imam
al-Hussein. The author speaks about issues such as the
prediction of Imam al-Hussein’s martyrdom, knowl-
edge of angels about that and mourning of all the cre-
ation for him. Therefore, this book is an old source for
knowing about the life of Imam al-Hussein.

His Demise

Ibn-e-Qtlawayh al-Qummi passed away in 367
A.H/977 A.D and was buried in Kazimayn in the holy
shrine of the two Imams (Imam Musa bin Ja’far and
Imam al-Jawad the Shiite seventh and ninth Imams)
beside al-Sheikh al-Mufid’s tomb. However, a few of

historians believe that his tomb is located in Qum.!
1. Riyad al-"Ulama, vol. 6, p. 32.
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In Islamic narrations, Sayyed al-Hassani1, which is

the name of an important man who will rise before
the advent of Imam al-mahdi, is mentioned as one
of the signs of the Imam’s appearance. In this short
article we are going to know more about him.

It is obvious that to have a precise account of these
personalities who have an effective role with regard
to the appearance, helps us distinguish the true peo-
ple from those who may claim something falsely. We
have to realize if we face someone who claims to be
Sayyed al-Hassan1 whether he is true in his claim or
not. It acquires to have a correct Islamic knowledge
about these Islamic figures.

Pertaining to Sayyed al-Hassani, there is some
narrations introducing him as a lover and follower
of Imam al-Mahdi. However, there 1s no explicit ac-
count about the place and the time of his rise and
narrations point to these matters differently.

In an authentic narration it is said that he will rise
before the advent of the Imam and will be killed in

Mecca later on,
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Yaqiib al-Sarraj says, “I asked Aba Abdallah
(the Shiite sixth Imam), ‘When will your Shia
receive the relief (in their life meaning that
when Imam al-Mahdi will appear to release
them from discomfort)?’ The Imam replied,
‘Al-Hassani will raise up and the Owner of this
matter (Imam al-Mahdi) will move from Medi-
na to Mecca while he carries with himself some
of the special items belonging to the Messenger
of Allah ... Here Allah permits him to appear
and he will make some of his close companions
aware of the matter. They will come to al-Has-
sani and tell him about it and he will proceed to
come to the Imam (to join him), but the people

of Mecca will assault him and murder him and

1. Kafi, vol. 8, p. 225, hadith 285.



send his head to the Shami (the name of a vi-

cious man that is known as al-Sufyani)...”

This narration that is regarded as being correct
contains the following points:

1. Sayyed al-Hassan1’s movement is one of the signs
of the Appearance since when the narrator asks the
Imam about the time of the Appearance, the Imam
after mentioning some of those sings, points to the
rise of Sayyed al-Hassan.

. It is clearly mentioned in this narration that when
al-Hassani starts to raise up, the Imam will also
leave Medina to Mecca. It means that al-Hassan1’s
movement is before the advent of the Imam. In an-
other part of the mentioned narration, it is stated
when the news of the Imam’s appearance reaches
the man he starts to move, but prior to it, he will
be killed.

. It 1s not distinctly stated where al-Hassan1 will be
initiated his rise; however, during his movement
and while he is in Mecca, the news of the Imam’s
appearance reaches him. Here, when he wants to

join the Imam he will be killed. This narration, of



course, does not support the claim that his move-

ment firstly will be initiated from Mecca.

. Sayyed al-Hassani is one of the close companions
or friends of the Imam since it is stated in this nar-
ration that when Allah permits Imam al-Mahdi to
appear, he will make some of his close compan-
ions aware of the matter and they will come to
al-Hassani to tell him about it. It indicates that the
man is especially close to the Imam. Moreover, in
the following parts of the narration we read that
after his murder, people will cut his head off and
will send it to al-Sufyani. It shows that al-Hassan1
should be an important man.

There is another narration that is known as “Khot-

bah al-Bayan (the sermon of statement)” that de-

scribes the man in another new way,
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“...Sayyed al-Hassani who is the Imam s cous-

in will join him with twelve thousand worriers
and will tell the Imam, ‘O my cousin! I am more
worthy to this troop than you. I am the son of
al-Hassan (the Shiite second Imam) and I am
al-Mahdi.” Imam al-Mahdi will say to him in-
stead, ‘But I am al-Mahdi.’ Sayyed al-Hassanit
here says, ‘Do you have a sign to support your
claim then we would swear allegiance to you?’
Imam al-Mahdi here will point to a flying bird
and the bird will come down and settle on his
hand, then again the Imam will insert a dry
stick into the earth and the stick will become
green and will produce leaves. Al-Hassani says
to him ‘O my cousin! This troop is yours.’ Then
he will hand over his troops to him and will

b

place himself'in front of them...’

This narration clarifies some points about Sayyed

al-Hassant:

1. 'Aqd al-Dorar, p. 21.



1. Sayyed al-Hassanit is one of the descendants of

Imam al-Hassan al-Mujtaba (the Shiite second
Imam) and because of it, the Imam calls him his
cousin and the son of his brother which means
the Imam is descendent from Imam al-Hussein
and Sayyed al-Hassani is a descendent of Imam
al-Hassan. The title of al-Hassani also shows that
he belongs to Imam al-Hassan.

. Sayyed al-Hassant should be an important man
since there 1s a great troop under his order.

. He possesses a strong faith since as soon as he
realizes the truth about Imam al-Mahdi accepts it
easily and gives him his large troop.

. Although Sayyed al-Hassani firstly claims to be
al-Mahdi and then asks the Imam to show him a
miracle or a sign for being the Imam, it would be
said that he was not doubtful about the matter and
just wanted to make the case clear to his people.
Other narrations also prove this justification.
Although the content of this narration includes a
list of new things about Sayyed al-Hassant; howev-

er, there is a controversy over its reliability since it



is claimed that this narration does not possesses a

healthy chain of transmitters. It is also believed that
some great scholars have not regarded it as being
authentic. This narration is not also mentioned in fa-
mous Islamic books of narration.

Contrary to this claim, some believe that since this
narration is mentioned by some other great scholars
and they also sometimes wrote a description about it
in their works, this narration would possess a degree
of authenticity.

The conclusion is that Sayyed al-Hassani is a man
who will intend to assist the Imam and will move
to join him. The man is regarded to be one of the
Imam’s companions, but we cannot claim that his
movement is one of the definite signs of the Imam’s
appearance since firstly, those narrations that clearly
says something about him are not rendered as being
authentic and secondly, the only authentic narration
does not uncover that much about this great man and

his movement.






Why should we pray for Imam al-Mahdi’s health?

Based on Islamic narrations, it is a fact that Allah

has promised to protect Imam al-Mahdi from every-
thing that would jeopardize his mission. Therefore,
he has to remain alive and healthy till he fulfills his
mission. Here a question is raised that why are we
recommended to pray for his wellness while he will
remain safe by the will of Allah and what is the ben-
efit of praying for his health?

Answering the mentioned question we can point
to the following reasons:

First, our Infallible Imams used to do the same:
In some Islamic reliable sources it has been indicat-
ed that supplicating for Imam al-Mahdi refers to the
manners of the Infallible Imams who used to allocate
the best times of their life, e.g. in their prayer, to pray
for Imam al-Mahdi’s health, and they have taught
us to do the same. For example: Imam al-Reda (The
Shiite eighth Imam) recommended us to pray contin-

uously for Imam al-Mahdi by this supplication:
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“O Allah distance the whole difficulties from
Your successor (on the earth) and protect him
from the evil of all of Your creation and pre-
serve him from his right, left, from above and
beneath (his feet) with Your protection that if
You protect someone he would not face de-

)

struction.’

Also Imam al-Hassan al-‘AskarT (the Shiite elev-

enth Imam) used to recite this request in his prayers:

S8 e 00 42855 & e a3 34 st
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“O Allah, position him in a particular place
where he will be safe from the enemies and
those who are going to harm him and protect
him from the things which we fear that would
bring about difficulties for him and misdirect

1. Misbah al-Motehajjed, vol. 1, p. 409.
2. Misbah al-Motehajjed, vol. 1, p. 161.



from him the arrows of deception that the de-

b

ceivers attempt to through at him.’

In this regard, Sayyed bin Tawis (after pointing
to the rewards of praying for one’s religious broth-
ers) states, “Whenever praying for our brothers has
this great reward, so praying for a leader who is the
cause of our creation most be more important and
its reward would be more valuable; a leader who be
believe that if he was not created, Allah would not
create us as well. Therefore, praying for our Imam
should be done before praying for ourselves, our
family, and our brothers.”

Second, Imam al-Mahdi possesses a human
body like others: Based on our belief, Imam
al-Mahdi has been born for centuries and he will
remain alive till his appearance, but it is so clear
that Imam al-Mahdi is a human and possesses a
human body and it makes it highly probable that
he would be inflicted with diseases or sustain some
sorts of damages in his body. However, although
it is said that Allah has intended to protect Imam
al-Mahdi from everything that would threaten him



from fulfilling his mission, it cannot be claimed

that Allah’s will has belonged to preserving him
completely from every diseases and problems
throughout his life.

In accordance with some proofs and narrations, it is
said that even the prophets and Infallible Imams had
some illnesses since they possessed a human body
like other people. For example, some narrations tell us
that Imam Ali sometimes suffered from eye pain and
some of the Imams sometimes had a fever and needed
to cure it or refer to some sorts of supplications. They
sometimes gave alms to prevent diseases.

This is what we read in the Quran that Allah ad-
dresses his prophet saying,

s
-

ESIEMENSFEIN N
“(O the Prophet!), Say: I am just a human be-
ing like you (with this difference that) I receive
revelation (from Allah).”
By this way, Allah introduces the Prophet as a per-

son with ordinary body as other human have, not a

1. The Quran, 18:110.



supernatural man with an extraterrestrial body.

After proving this issue that some difficulties for our
Imam are possible, now a question is raised that what
our duty towards this probable problem is. Regarding
to this issue, just we should pray for his health a lot.

One should not say that if Allah decides to re-
main the Imam healthy, He can do it without our
prayer since the answer is that, in this world, Al-
lah has intended to do everything through a natural
cause and effect procedure and our prayer is one of
the causes that will have its own effect.

Similar to this, is a verse in the Quran where Allah
says about a group of the disbelievers that when it is
said to them to give alms to the needy people they
say if Allah wills to feed them He can do it without
needing us to assist Him,

F1gial Gaald g2 Gl 36 0 22855 15l 231 3131 50
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“And when it is said to them, ‘Spend out of what

Allah has provided for you as sustenance’, those
1. The Quran, 31:47.




who disbelieve say to those who believe, ‘Shall
we feed those whom if Allah had so willed, He
could Himself feed them?’ This proves that you,

b

the disbelievers are in a serious error.’

Third, some advantage for praying for the
Imam: There are numerous benefits to obtain
through praying for Imam al-Mahdi. Here we enu-
merate a few of them:

1. In fact, this is a path to remember our Imam and
thus we can be spiritually connected to him. Ac-
tually, this connection serves for our spiritual
perfection and its sublimity and excellence since
certainly, if we pray for the Imam, he will re-
member us in his prayers, and his special kind-
ness will be extended to us as well. For sure, his
prayer will not be at all rejected by Allah.

2. To pray for the Imam means that we can take him
into our consideration and we are going to give
him precedence over a lot of beings in this world.
Therefore, this issue causes that our affection to-

wards Imam al-Mahdi’s increases in our heart



since remembering someone who is beloved,

causes the lover to love him more and more.

3. This is a fact that praying for Imam al-Mahdi
means to swear allegiance to him because one who
wishes his health, he tries to avoid everything that
bothers him. It also helps us not to be negligent
about our Islamic duties and to always be cautious
not to act irreligiously.

Consequently, according to the Infallibles’ state-
ments and narrations, praying for Imam al-Mahdi’s
health is acceptable and also recommended because,
praying is not only a sort of Allah’s worshiping, but
also is influential in preventing difficulties and con-
straints imposed on our life too. On the other hand,
praying for our Imam’s health has a great role in hu-
man’s spiritual purifications and it causes to love our
Imam more. In other words, although Allah protects
the twelfth Imam from serious diseases and problems
throughout his life, but we should pray for his health
so that we could show our affection to him and by

this way we can attract his kindness to ourselves.
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- Islamic sources and




Shia believes that Imam al-Mahdi was born in the
year of 869 A.D (255 A.H) in Samara and went into

the hiding soon after. He is the man that is still alive

and will come at an appointed time to save the world
from tyranny and injustice. Sunnis mostly believe
that he has not been born; however there are suffi-
cient proofs in Sunni and Shia sources to show that
the Imam 1s now alive. These narrations are so wide-
ly narrated that no one can deny them.

We, in the previous series of this article, studied
the ““Hadith al-Thagalain (Two precious things)” and
now will refer to another set of narrations known as
the hadith of “the Death of Ignorance”. This narra-
tion tells us that those who die while they did not
recognize the Imam of their time, their death is like
the death of those who had died at the Age of Igno-
rance'. Based on these narrations, we have to realize
who this Imam is that people have to know him and

that to know him is so important that if people do not

1 A period of time before the advent of Islam is called “the Age of Ig-
norance” since people at that era were deprived from moralities and
ethical teachings and used to behave inhumanely.



recognize him they would die like an ignorant man

who died before the advent of Islam.

The sources of this narration

This narration is remarkably reflected in Islamic
sources and both the Shia and Sunni scholars have
referred to some versions of it.

1. Moslem, the famous Sunni traditionist, narrates in
his Sahth from the Prophet to have said,
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“The one who dies while he did not owe alle-

giance (to a just leader or Imam) his death is
like the Death of Ignorance.” !

2. Bokhart narrates in his Sahih from the Prophet
saying,
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“If someone disliked an action from his emir

he has to remain patient since if someone dis-

obeys his sultan even a little (equal to the span

1. Sahth Moslem, vol. 6, p. 22, the book of al-Emarah.



of the hand) he will die like a man at the Age

’1

of Ignorance.’
3. Ahmad bin Hanbal narrates from the Prophet saying,
bl B, ok Pl 2 S gy
“The one who dies while he has 1;0 Imam his
death is like the Death of Ignorance.” *

4. Hakim al-NaysabiirT narrates from bin Umar, the
son of the second caliph, who narrates from the
Messenger of Allah to have said,
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“The one who dies while he did not accept the

leadership of an Imam who is the leader of a

group of people his death is indeed like the

Death of Ignorance.” 3

5. Al-ZamakhsharT narrates from the Prophet to have
said,
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“The one who dies while he did not owe alle-

1 Sahih BokharT, vol. 8, p. 87, the book of al-Fetan.
2. Mosnad Ahmad, vol. 1, p. 416.
3 Al-Mostadrak ‘Ala al-Sahthayn, vol. 1, p. 77.



giance to a Moslems’ Imam his death is like

the Death of Ignorance.” '

6. Ahmad bin Hanbal narrates from the Prophet saying,
a0 lgals 01 Adals iz wle Zelb ade cods Sl 0n
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“The one who dies while he has not accepted
to obey (an Imam) his death is like the Death
of Ignorance and even if someone accepts the
leadership of an Imam, but later on rejects him
he will meet Allah the Exalted the Glorified
while he has nothing to offer as an excuse.” ?

7. Fakhr al-Din al-Razi narrates from the Prophet saying,
sl sl o) 5 bagr ol o) condd il plal G ‘13 CH PR
“The one who dies while he did not recognize
the Imam of his age he has a choice to die as a

Jew or a Christian.” 3
8. Al-Mottaqi al-Hind1 narrates from the Prophet

saying,

1 Rab7 al-Abrar, vol. 4, p. 221.
2 Mosnad Ahmad, vol. 3, p. 446.
3 Al-Masiel al-Khamsiin, p. 374, issue no. 47.
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“The one who stops following (the just lead-
er) will enter the Day of Judgment while he has

nothing to offer as an excuse.” '

9. Moslem narrates in his Sahth from the Prophet to

have stated,

-
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“The one who stops following (the just leader)
and distance from what the majority of people
do and die (in that status), his death is like the
Death of Ignorance.” ?

Now let's have a look at the sources of this narra-
tion in Shia books. The Shia also relate this narration
with many different wordings:

1. It is narrated from Imam al-Hassan al-‘AskarT (the

Shia eleventh Imam) to have said,

¢
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“The earth, till the Day of Judgment does never

1 Kanz al-‘Ummal, vol. 6, p. 65.
2 Sahih Moslem, vol. 6, p. 21, the book of al-Emarah.




remain without an Imam who is (sent) from Al-

lah to people and indeed if someone dies while
he did not recognize the Imam of his age his
death is like the Death of Ignorance.” '

2. Yahya bin ‘Abdullah narrates from Imam al-Sadiq
(the Shia sixth Imam) to have said to him,
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“O Yahya! The one who spend (even) a night
while he does not recognize his Imam in that
night, his death is like the Death of Ignorance. "

3. Umar bin Yazid narrates from Imam al-Kazim (the

Shia seventh Imam) to have related,
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“The one who dies while he did not recog-
nize an Imam who is living, his death is like
the Death of Ignorance... Indeed, by Allah, the

Messenger of Allah uttered this narration and

1 Bihar al-Anwar, vol. 51, p. 160.
2 Al-Ghaybah written by al-No’mani, p. 127, hadith 1.



also stated that the one who dies while did not

have an Imam to whom he listen and obey, his
death is like the Death of Ignorance.” '

4. Imam al-Rida narrates from his fathers who nar-
rate from the Prophet to have said,
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“The one who dies while he did not have an
Imam who is from my progeny his death is like
the Death of Ignorance.” ?

5. In another narration from Imam al-Sadiq (the Shia
sixth Imam) through a healthy chain of transmit-
ters, the Imam states,
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“Indeed the earth will never be in a correct
way but just with the Imam and if someone dies

while he did not recognize the Imam of his age,
his death is like the Death of Ignorance.”’

1. Al-Ikhtisas, written by Sheikh al-Mofid, p. 268.
2. 'Uytin Akhba al-Riza, written by sheikh Sadiiq, vol. 2, p. 58, hadith 214.
3 Al-Mahasen, written by al-Barqf, vol. 1, p. 154, hadith 79.



6. Abi al-Yasa’ narrates that he asked Imam al-Sadiq

about the pillars in which Islam is built upon, those

that no one is allowed to dismiss and the Imam stated,

-
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“(They are) to bear testimony to the oneness
of Allah and to believe to the prophethood of
the Messenger of Allah... and if someone dies

while he did not know the Imam of his age,
his death is like the Death of Ignorance” !

These are some samples of this narration in Sunni
and Shia sources and we just sufficed ourselves with
a little portion of them. The fact is that when a nar-
ration is related so extensively in Islamic sources, no
one should doubt the authenticity of it. Also, these
narrations are uttered by the Prophet and the Imams
by a variety of different wordings it shows that the
Prophet and the Imam’s uttered them repeatedly in
different occasions and it indicates how much it was

important for them to repeat them again and again.

1 Bihar al-Anwar, vol. 23, p. 89, hadith 35.



In summary, these narrations contain the following

points:

* It is duty upon everyone to know the Imam of his
time; and to recognize the Imam is part of the re-
ligion. On the other hand, not to know him or to
reject him is rendered as to be like the people at
the Age of Ignorance.

* The one who dies while he did not accept the lead-
ership of the Imam his death is like the Death of
Ignorance though he would be a learning man.

* People should obey the Imam and should listen
to his orders.

* In each time, there should be an Imam and the line
of these consecutive Imams should not be broken
even for a short period of time (so that there would
be no one to die without an Imam in that time.)
Here a question is raised that who this Imam is that

people have to recognize and obey him; or else, they

would be like those who died before Islam (which
means their Islam will be of no use for them).
This Imam, of course is not one of the unjust or

tyrant ruler since Allah in the Quran ordains people



not to take them as friends or guardians and says,
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“Do not depend on those who do wrong, lest
the fire may seize you too, for you there is no
guardian but Allah; and you will receive no

help [If you disobey Allah’s command)].”

And Allah says in other verses,

405033 2 3 By 5201 b 20 i N 3
“And do not obey the orders of the extravagant
chiefs [who exceed Allah’s limits;]. Those who
make corruption in the earth and do not amend
themselves.

Also in another verse, Allah puts emphasis to this

matter and says

- - -
&
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“[O, the Messenger!] Have you not observed

those who claim that they believe in the revela-

1 The Quran, 11:113.
2. The Quran, 26:151 and 152.



tions which have been sent down to you and was

sent down before you, and they wish [in their
deep down] to go for judgment [in their dis-
putes] to the Satanic and unjust rulers though

they have been ordered to reject them? !

As a result, no one is permitted to refer to an un-
just or oppressive ruler.

On the other hand, even just kings and righteous rul-
ers are also excluded from the content of these narra-
tions because, although one should not disobey them,
to know them is not that much important to make it
necessary to be under the spotlight and to receive that
much attention in Islamic narrations; and basically,
why everyone before his death has to know this ruler
and should swear allegiance to him and why otherwise,
his Islam would not be accepted from him? Why such
an ordinary king is so important that to know him and
to believe in him is rendered as much important as to
believe in Allah and His messenger is.

These questions help us realize that the Imam here

is not even a just king. He is the one who is from the

1. The Quran, 4:60.



progeny of the Prophet, and the one who in the hadith

of al-Thagalain is mentioned next to the Quran that,
till the Day of Judgment, will not be separated from it
as the Quran also will never be parted from him.

As a result, the only correct explanation for this
narration is what the Shia believe which is that these
narrations talk about a divine custom of Allah that
is to always designates a just infallible Imam to live
among people and they should recognize him and
follow his guidelines. After the demise of the Proph-
et the position of Imamate was bestowed to Imam
Ali bin Abit Talib and this line continued till Imam

al-Hassan al-‘AskarT and, based on these narrations,

he has to have a son who is still alive and his name

1s Imam “al-Mahdi”.
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Abi Sa’id al-Khudri narrates from the
Messenger of Allah to have said,

“With regard to my nation, a severe calamity from
their ruler will befall on them during the Last
Days. It will be so severe that people will never
have heard anything like it. It will be continued till
the earth, despite its vastness, seemed straitened
for its inhabitants and will become full of injustice
and oppression. At that time, Allah the Exalted, the
Glorified will send a man to fill the earth with jus-
tice and equity just as it is filled with injustice and
tyranny. The dwellers of the heavens and the earth
will be pleased with him. The earth will bring forth
all kind of plants, and the sky will pour down rains
in abundance by the command of Allah the Exalted,
the Glorified. He will live among people for seven,
eight, or nine years. From all the good that Allah
will bestow on the inhabitants of the earth, those
who are alive will wish that the deceased were

alive as well (to receive those blessings).”

Al-Mostadrak by al-Hakem al-Nayshaburi, vol. 4, p. 465
and he adds that the chain of transmission of this narration
is correct and accepted and is like those in Sahth al-Bokhar1
and Moslem although these two sheikhs did not relate them.






Those who met the Imam

The famous Shiite traditionist, Haji NiirT in his book
Najm al-Thaqib and also The Late Allamah Moham-
mad Bagqir al-Majlest who is one of the greatest Shia
scholars narrate a story about a man who met Imam
al-Mahdi. This story took place in 720 A.H (around
1320 A.D.) Allamah MajlesT also adds that he heard it
from a trustworthy man who said to him,

“I am living in an old and worn house that once
belonged to a man who was righteous and virtuous
whose name was Hussein Mudallil. This house is lo-
cated in Kufa near the holy shrine of Imam Ali bin Abi
Talib. Hussein who had a somehow extended family
was affected by paralysis and for a long time lost his
ability to move. He was always in his bed and was un-
able to carry out his personal needs. He even for using
the toilet was dependent to his family. His illness took
long and since he could not get out of the house to
work, he ran out of money and his basic necessities of
life and his house members were put into seemingly

unsolvable difficulties.”



“Once it was at midnight that Hussein’s house-

hold woke up and witnessed that an unusually strong
beam of bright light is seen from the rooftop. The
light was so shining that would dazzle the eyes.”

“What is this light for and what happened here?”
They asked Hussein Mudallil.

“This is the light of my master Imam al-Mahdi
who was now here.” Hussein replied.

Then Hussein continued, “The Imam came to me
and uttered my name and said, O Hussein! Get up
from where you are and rise to your feet.”

“‘O my dear master! As you can see [ am unable to
stand up and I am affected by paralysis.’ I replied.”

Then Hussein continued, “The Imam took my
hand and assisted me to rise up and I suddenly began
to recover and felt totally sound and healthy and I
realized there was no sign of the illness in me. The
Imam here told me that he wanted to go to the holy
shrine of Imam Ali bin Ab1 Talib. Then he showed
me the door he wanted to pass through and told me
to lock it at nights. I told him that I would do as

he commanded. Then the Imam left me and passed



through that door and this light is due to his being

present here.”

Hajt al-Nir1 adds that the door is still existent and
people know him as the door of Hussein Mudallel
and they refer to it to seek closeness to the Imam and
they demand the Imam to answer their requests and

sometimes they are answered.

Final words

We know that the benefit of Imam al-Mahdi on
the earth is not at all restricted to just healing people.
The Imam is preserved by Allah to form a single and
divine global government to protect the religion of
Allah and to save the whole world from injustice and
discriminatory acts. However, the Imam occasional-
ly, with the permission of Allah, does such miracles,
heals people, and shows himself to them to make the
hearts of the Moslems certain then they would be
assured that the Imam is among them and is not un-
mindful about their problems.

May Allah hasten to his appearance that by this

way we will taste the real meaning of a good life.



A letter to the Imam

If you have a great difficulty or need something im-
portant, you can write this letter to Imam al-Mahdi and
cast it into a well, the river or the like. For sure, the
Imam will read it or will be aware of the content and,
with the permission of Allah, may answer you. This
letter helps you be in close contact with the Imam and

be more hopeful to meet what you wish.

Dear Imam...

I begin with, “in the name of God the most Com-
passionate and the most Merciful”.

O my Imam! May Allah bless you. I am writing
to you, asking for your help. You are my Imam, and
I wish to write to you about what scares and worries
me, and what I wish for the most. I know that I cannot
solve these difficulties myself, so I have knocked at
Allah’s door and yours. Your status is closer to Allah
than mine, and I know that you will ask Allah on my
behalf to help me. I pray to Him to solve my difficul-
ties quickly, and to provide me with comfort, and to

guide me to succeed in this world and in the next.



Write your wishes and troubles for the Imam

to help you. Don’t forget to pray for your parents
and family and those who may need help:

Peace be upon you, Oh Imam! During the difficult
times, I ask again that you pray to Allah on my be-
half .Allah is the most Powerful and I accept what-
ever He wishes. He is the Great even if he wishes not
to answer me so soon. Also, by this way we can have
a secret talk with our Imam and helps us endure our
difficulties more easily since we know a great man

like the Imam 1is looking after us.









