




قَــالَ رسَُــولُ اللٌّــهِ: »الـْــمَهْدِيُّ مِــنْ وُلْــدِي وَجْهُــهُ كَالقَْمَــرِ 

 .» رِّيِّ ــدُّ الْ

The Messenger of Allah has said, 
“Mahdi is from my progeny; his face is like 
the brightly  illuminated moon.”

Bihār al-Anwār, vol. 51, p. 91.



The Supreme Leader of  the
  Islamic Republic of Iran:

In Islam, we are asked to be waiting. Expectation is beyond the 
requirement and feeling the need. We are said to keep waiting; 
waiting means hope and believing in a definite future. Expectation 
is not a mere need, but it is constructive. Therefore, there is an 
important position for expecting the arrival of Faraj (relief) in our 
Islamic teachings and narrations. In the Imam of the Age’s letter 
to Ibn Bābawayh (Ali Ibn Babawayh) it is quoted that the Prophet 
has said,

»أفضَلُ أعمالِ أمَُّتي إنتظِارُ الفَرَجِ«1
“The best deed of my Ummah is to keep waiting for the Relief.”

From Imam Mousa bin Jaˈfar, it is narrated,
»أفضَلُ العِبادَةِ بعَدَ المَعرِفةَِ، إنتظِارُ الفَرَجِ«2

“Waiting for the Relief is the best kind of worship after the knowl-
edge [of monotheism and divine facts].”

It is narrated from the Commander of the Faithful, (Imam Ali) to 
have said,

  »إنتظَِروا الفَرَجِ وَ لا تيَأسوا مِن رَوحِ اللهِ«3

“keep waiting for the Relief, and do not be disappointed of Allah’s 
mercy.”

Thus, in the waiting for the Relief, there is hope, motion, and ac-
tion. Of course, this has been said about the waiting for the Relief, 
and it is obvious that it means waiting for the appearance of the 
Imam of the Age. 

1.  Bihār al-Anwār, vol. 50, p. 318, hadith no. 14.

2.  Bihār al-Anwār, vol. 75, p. 326, hadith no. 4.

3.  Al-Khisāl, by Sheikh al-Sadūq, vol. 2, p. 616, hadith no. 10.
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Editorial
There is a hypothetical question: Are those who are waiting 
for the Imam’s appearance standing up or sitting down?

Mu’ammar bin Khallād narrates, “We were in the presence 
of Imam Rizā when the Upriser (Imam Mahdi) was men-
tioned and the Imam said, 

»أنَتْمُُ اليْوَْمَ أرَْخَى باَلً مِنْكُمْ يوَْمَئذٍِ«
“Today, you are at ease more than that day (when the Upris-
er appears)!”

People asked for further explanation and the Imam replied, 

ــرُوجِ  »لـَـوْ قَــدْ خَــرَجَ قاَئمُِنـَـا لـَـمْ يكَُــنْ إلَِّ العَْلَــقُ وَ العَْــرَقُ وَ النَّــوْمُ عَلَــى السُّ
وَ مَــا لبِـَـاسُ القَْائـِـمِ إلَِّ الغَْلِيــظُ وَ مَــا طَعَامُــهُ إلَِّ الجَْشِــبُ«.1

“When our Upriser rises, there will be nothing (for his com-
panions) save blood-clot, sweat (due to working hard and 
struggling), and sleeping on the saddles (of their animals 
meaning that they will not have a chance to sleep!) And the 
Upriser’s clothes will be nothing but rough; and his food will 
be nothing but course, bad, and unpleasant. (Do you have 
such preparation?!) “

The fact is that in the final phase of opposition between the 

1. Al-Ghaybah, by al-Nuˈmānī, p. 285, hadith no. 5.

right and the wrong, the falsehood will rise with all its might 
and power against the truth. This is when the right front 
needs some helpers to rise, strive hard, and fight with their 
property and their lives to achieve universal justice and to 
destroy the oppressors; some assistants who are packed with 
enough knowledge about their goal, those who are equipped 
with fidelity towards their Imam circulating him with pas-
sion and a lot of love and affection like a butterfly flying 
around a candle, listening to the commands of their Imam. 

Today is the day that Imam Riza anticipated. The practical 
test has begun so that the true helpers be known from those 
who only claim and pretend to be the helpers.

Are we worthy to be given the medal of “the worthful sup-
porter of the Household of the Prophet (peace be upon 
them)”?

Literally, Expectation with regard to the appearance of Imam 
Mahdi, means readiness, preparation, standing up, and doing 
something important and effective not sitting down and only 
waiting for a bright future. 

Editor in Chief: Sayyed ‘Abd-al-Mahdi Tavakol

Smtavakol@gmail.com

mailto:Smtavakol@gmail.com
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Imam Mahdi in the Quran
Surah Yūnus, verses 62 and 63

Allah in Surah Yūnus (Jonah), verses 62 and 63 says, 

ــوا ُ ــوا وَ كان ــنَ آمَنُ َّذي ــون * ال ُ ــمْ يحََزَن ــمْ وَ لَ هُ فٌ عَلَيْهِ ــوْ ِ لَ خَ ــاءَ اللَّ  ﴿ألََ إنَِّ أوَْليَِ
ــونَ﴾1 يتََّقُ

“Look! The  friends of Allah shall indeed have no fear nor shall 
they grieve. Those who believe (in the oneness of Allah) and con-

1. The Quran, 10:62,63.

An explanatory narration:

ــدٍ علیــه الســام: »... يـَـا أبـَـا ــادِقُ جَعْفَــرُ بـْـنَ مُحَمَّ  »عَــنْ أبَـِـي بصَِيــرٍ قـَـالَ، قـَـالَ الصَّ
ــي َــهُ فِ ــنَ ل ــهِ وَ المُْطِيعِي ــي غَيْبتَِ ــورِهِ فِ ــنَ لظُِهُ ــا المُْنْتظَِرِي ــيعَةِ قاَئمِِنَ َــى لشِِ ــرٍ طُوب  بصَِي

﴾«.‏1 َّذِيــنَ ﴿لا خَــوْفٌ عَلَيْهِــمْ وَ لا هُــمْ يحَْزَنـُـونََ ِ ال ــاءُ اللَّ ظُهُــورِهِ أوُلئَِــكَ أوَْليَِ
According to a tradition, Imam Sādiq (the sixth Shia’s Imam) ad-
dresses Abū ‎‎‎Basīr‎ (one of his great companions) and says, “...O 
Abū ‎‎‎Basīr‎! How prosperous are the followers of our Upriser 
(Imam Mahdi) who during the period of Occultation wait for his 
appearance; and in the time of his advent will obey him submis-
sively. They are the friends of Allah, (those who shall have no fear 
nor shall they grieve).”

1. Bihār al-Anwār‎‎, Vol. 52, P. 149, hadith no. 76.

Those who follow their 
Imam and act according 
to their believes are the 

friends of Allah.
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Points for consideration:

1.	 Allah is with the one who wants to be with Him: Allah 
clearly says that He is with those who are His friends. To be the 
friend of Allah means to listen to His commands and obey. This 
can be achieved by listening to the commands of the Imam of the 
time. As a result, to obey the Imam means to become the friend of 
Allah and as Allah says, those who are His friends have no fear nor 
will they grieve. Therefore, if one wants not to have fear and grief 
he should know the Imam and try to obey him.

2.	 The reason why the friends of Allah have neither fear 
nor grief: Those who listen to the commands of Allah are those 
who try to be related to Allah and want to be His friends. When 
one is with Allah, it means that he is with the most Powerful Ex-
istence of the world. To be with Him means to enjoy the strongest 
support; therefore, there should be no fear for such a man. Also, 
since Allah is all-Wise and whatever He decides for man is the 
best for him, one who is with Allah should not be grievous, since 
whatever happens to him is for his best benefit even if he does not 
know the reason behind it. Besides, as was mentioned earlier, to 
be with Allah means to listen to the guidelines of the Imam since 
no one except the Imam can directly take his religious orders from 
Allah. Consequently, if one wants not to be fearful or grievous, he 
should obey his Imam.

3.	 The real followers of the Imam are the friends of Al-
lah: As the mentioned narration expresses, those who follow their 
Imam and act according to their belief are the friends of Allah and 
are free from fear and grief. It means that in order to be the friend 
of Allah one has to follow the guidelines of his divine leader. To be 
the friend of Allah means to love Allah which means to feel the real 
love of Allah in the heart and to make the heart luminous with the 
light of Allah. This goal can be achieved by obeying the guidelines 
of the Imam. 

4.	 One who waits for the Imam should be a real believer 
and pious: As Allah says in the 63rd verse of the same Surah, a real 
friend of Allah is one who is a real faithful and a real pious. Faith is 
something that is related to one’s belief, and piety is something that 
is connected to one’s action. Therefore, if one claims to be obedi-
ent to the Imam and as a result, be the friend of Allah, he should 
check himself against these two qualities and then realizes the truth 
of his claim. He has to have a proper belief in Allah and must do 
whatever his belief requires. There are many people who deeply 
think they love Allah, but in reality, it is solely an imagination. 
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Establishing a Connection with Imam Mahdi
 According to the Speech of Grand Ayatullah Wahīd Khurāsānī

Allah the Glorified says in the Holy Quran, 

َّذِيــنَ يؤُْمِنُــونَ باِلغَْيْــبِ وَ ِّلْمُتَّقِيــنَ * ال  ﴿ألــم * ذَلـِـكَ الكِْتَــابُ لَ رَيْــبَ فيِــهِ هُــدًى ل
َّذِيــنَ يؤُْمِنُــونَ بمَِــا أنُــزِلَ إلِيَْــكَ وَ ــا رَزَقْناَهُــمْ ينُفِقُــونَ * وَ ال ــاَةَ وَ مِمَّ  يقُِيمُــونَ الصَّ

مَــا أنُــزِلَ مِــن قبَْلِــكَ وَ باِلْخِــرَةِ هُــمْ يوُقنُِــونَ﴾1

1. The Quran, 2:1-4.

“Alif Lām Mīm. This book, there is no doubt in it, is a guidance for 
the pious. Those who believe in the unseen and keep up prayer and 
spend out of what We have provided for them. And who believe in 
that which has been revealed to you and that revealed before you 
(to other messengers) and they are certain about the hereafter.”

This noble verse is the guiding model for attaining bliss in this 
world and in the hereafter.

After Allah describes the greatness of the Quran, He allocates the 
guidance of His book to a specific group of people who are pious. 
Though the rays of the Quranic verses illuminate the entire uni-
verse, without eyes one cannot see the sun that produces those rays 
because there is a cover on those eyes. It is clear that for seeing the 
sun, two prerequisites are necessary:

First, having the seeing eyes, and second, the removal of any 

Making a connection with 
the Imam is not necessarily 
done through visiting him 

in person. 
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rays and benefits of the Imam, but we must know the Imam first-
ly. Actually, we all have heard the word “the Imam of the Age”, 
but understanding the matter and understanding the greatness of 
the Imam is really outside of the scope of the intellect of human 
beings. Both Shia and Sunni have reported this narration from the 
Prophet to have said,

»الَمَْهْدِيُّ طَاوُوسُ اهَْلِ الجَْنةَِّ عَلَيْهِ جَلَبيِبُ النوُّرِ«1
“Mahdi is the peacock of the people of paradise. On him are the 
cloak and garments of the light.”

It is easy to say it, but comprehending it is of the utmost difficulty! 
Paradise by itself is the focal point of all beauties. Paradise is a 
place where the face of prophet Joseph and other divine prophets 
shine like the bright illuminated moon. Despite all this, the peacock 
of paradise is the Imam of the Age (Imam Mahdi)! How beautiful 
is his inner self if his outward characteristics are as such?! Let’s 
be honest, we spent our life speaking of Imam Mahdi, but did we 
recognize him literally?

According to the Prophet, Imam Mahdi is covered with garments 
and a cloak of light. Those clothes of lights are lit from the rays 
of the illuminating Allah (Who is the light of the Heavens and the 
Earth). Fortunate is the one who finds the right path and adopts pi-
ety and becomes the subject of his grace. That is, each of you have 
this opportunity. Try not to let this opportunity slip away from your 
hands. No one can reach a destination until he walks towards that. 

1. Muntakhab al-Athar, p. 147; Yanābī› al-Mawaddah, vol. 3, p. 164.

screens and coverings that are on those eyes.

Based on this, the sun is the book of Allah in which is divided 
into two books: the textual Book i.e., the honorable Quran; and the 
other, the Book of genesis (Takwīn). We believe that Imam Mahdi 
is the person who embodies the Quran and all its realities; the es-
oteric and the exoteric aspects of the Quran; and the insights into 
Quranic verses are all concentrated in him. The ethics and morals 
of the Quran are embodied in his characteristics and all the Qura-
nic commandments are reflected in his deeds. Indeed, our Living 
Imam, Imam Mahdi is the speaking book of Allah; and the unseen 
that is mentioned in these verses.

Regarding the abovementioned example, establishing a connec-
tion with these two suns firstly requires the eyes of reason and 
thought; and secondly sinning should not cover the eyes of intel-
lect. Only such a believer deserves to use the intricacies contained 
within the Quran; and in the same way, to benefit from the grace 
of the Imam of the Age. So, making a connection with the Imam 
is not necessarily done through visiting him. Let me give you an 
example, here, this door and wall that you see are facing the Sun 
from dawn till dusk. What profit have they gained from the Sun? 
Nothing while in the depths of mountains, many hundred meters to 
the depth of the earth, there are the pieces of the turquoise stones 
that have never seen the Sun but have acquired all the necessary 
rays and benefits of the sun and it has made them become a shining 
gem. The turquoise is not near the sun but it has received the mys-
terious rays of the Sun.

In the same way, if we also tread the same path, we will use the 
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And, of course, those who in the time of the Major occultation will 
reach such a rank are the most fortunate people of the world. There 
is a Hadith from Imam Sajjād saying about the mentioned point, 

ــلِ ــهِيدٍ مِثْ ــفِ شَ ْ ــرَ ألَ ُ أجَْ ــاهُ الَلَّ ــا فيِ غَيْبةَِ قاَئمِِناَ أعَْطَ ــى وَلَايتَنَِ ــتَ عَلَ ــنْ ثبََ  »مَ
حُدٍ«1 أُ   وَ   رٍ بدَْ   ءِ ا شُــهَدَ

“Each of those who in the time of the Major Occultation stay 
faithful to this creed and not lose their belief will get the reward 
of a thousand martyrs from the martyrs of the battle of Badr and 
‘Uhud.”

Your position is such a position! Now, what is the way for attaining 
this elevated rank? This is the way: 

•	 From today prefer the daily prayers to other acts. This is 
the first word of advice. Keep your relation with Allah. Do 
not compare the prayer to anything else. This is the first 
condition; If you perform the prayers at the beginning of 
its appointed time; perform religious obligations; abstain 
from what Allah has forbidden, and do not forget to seek 
the intercession of the Imam every day, only then, that illu-
minating ray will shine on your soul and will fundamental-
ly change your soul by its elixir; and the Imam’s gracious 
hands will bestow their favors on you in a way you will 
sense them;

•	 Every day after the dawn prayer, read ‘Ahad supplication 

1. Bihār al-Anwār, vol. 52, p. 125, hadith no. 13.

which is located at the end of the book Mafātih;

•	 Do not look at non-mahram women (those at whom you are 
forbidden to look with the intention of passion);

•	 Protect your stomach from what is forbidden to eat;

•	 Perform the obligatory duties (the commands of Allah);

Try, every day, without an exception to read a part of the Quran, at 
least fifty verses. Every day recite the 36th chapter called Yāsīn and 
grant the rewards and blessings of it to the Imam of the Age.

This is the way to bliss. If you want the blessings to be yours in 
this world and the hereafter, begin from today. God willing, with 
this program you will secure your salvation both in this world and 
in the hereafter.
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Imam Mahdi in Nahj al-Balāghah1

An introduction
Human beings, according to their religion and culture, have been 
always waiting for the coming of a world peacemaker and savior. 

1. Nahj al-Balāghah is a book that contains some eloquent words of Imam Ali.

Not being neglectful about this need, the infallible prophets and 
Imams have spoken a lot about this matter, its related conditions, 
the period of its emergence, its signs, and its outcome. In fact, in 
all the divine religions, there is the news of prophecy about the 
events related to the apocalypse and the eventual appearance of a 
savior. Pretty much the same, in the Shiite religion, there are many 
narrations about this theme, which in addition to the emergence of 
Imam Mahdi as the promised savior, predict the events of the End 
of Time. Since a detailed analysis of the related events to the apoc-
alypse requires proper and accurate knowledge and awareness of 
those conditions, strict attention to these elaborative narrations is 
imperative; because the situation at that time will be so tumultuous 
that it would become difficult for people to distinguish the right 
from the falsehood.

Imam Ali in many sections 
of Nahj al-balāghah refers 
to the climate and condi-
tions of the apocalypse and 

tries to depict it. 
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In the noble book of Nahj al-Balāghah, in many cases, the prom-
ised Islamic Savior (Imam Mahdi) is mentioned implicitly. This 
valuable book is a selection of sermons, letters, and short sayings 
of the Commander of the Faithful, Imam Ali bin Abi Tālib, which 
was compiled by Sayyid Razī in the fourth century A.H. Imam Ali’s 
speeches in this book are categorized in three chapters: sermons, 
letters, and short sayings. In his speeches, Imam Ali sometimes 
speaks about the personal characteristics of Imam Mahdi; and 
sometimes describes the events of the apocalypse and the bright 
future of mankind at the time of the Advent. He also tells us about 
the features of the global government of that Imam and expresses 
how justice will be universal in that age. The Imam also declares 
how Islam, the Qur’an, and the Sunnah will be revived; and how 
the corrupt and the oppressors will be punished and perished.

Among these instances, there is the 138th sermon of Nahj al-
Balāghah, in which there are phrases that many commentators of 
the book consider to be compatible with the conditions of the End 
of the Times. Since, at first glance it may not be plausible to find 
a clear link between them and the apocalypse, the article at hand 
seeks to review and analyze the commentators’ viewpoint concern-
ing this sermon and prove that the connection exists.

The 138th sermon of Nahj al-Balāghah
Imam Ali, in sermon 138 of Nahj al-Balāghah predicts some future 
events. This sermon consists of three parts all of which are related 

to each other and they pursue the same subject. 

In the first part, the Imam refers to a divine man who bases his 
work on the guidance of the Qur’an and proceeds according to its 
conduct. Most commentators of Nahj al-Balāghah, according to 
the descriptions offered in this sermon, consider this divine man to 
be the global reformer - Imam Mahdi.

In the second part, Imam Ali refers to the bloody events that will 
take place at the threshold of the rise of that divine man who in-
tends to establish a government, so that later on, peace, justice, 
wealth, and welfare  will fill the earth.

In the third section, he refers to other bloody incidents which arise 
from Damascus (Syria) that afflicts people severely. This section 
may refer to the rule of some “Banī Marwān” (the tyrant rulers of 
Marwān’s descendant), or to the emergence of some despot people 
like “Sufyānī” that will take place before the appearance of the 
Upriser.

The first section of this sermon

أْيَ  ‏»... يعَْطِــفُ الهَْــوَى عَلَــى الهُْــدَى إذَِا عَطَفُــوا الهُْــدَى عَلَــى الهَْــوَى وَ يعَْطِــفُ الــرَّ
أْيِ«. عَلَــى القُْــرْآنِ إذَِا عَطَفُــوا القُْــرْآنَ عَلَــى الــرَّ

“... He will direct desires towards (the path of) guidance while 
people will have turned guidance towards desires, and he will turn 
their views to the direction of the Quran while people will have 
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turned the Quran to their views.”

As it is clear, this part of the sermon gives focus on two important 
points:

The first point

It gives a hint to the conditions of the world community before the 
advent of that divine leader, which is the isolation of the Quranic 
truths; and the spread of corruption and sedition in all areas regard-
ing one’s individual, social, cultural, political, and economic life; 
and the emergence of heresies and distortions of religions.

In these phrases, from the point of view of the commentators of 
Nahj al-Balāghah, Imam Ali refers to the climate and conditions 
of the apocalypse and tries to depict it. The Imam’s expression 
in this part seems to refer to an apocalyptic controversy in which 
“guidance” is subjected to the games of people’s “whims and de-
sires” and “the Quran” follows “one’s self-opinion”. It also points 
to a battle at a hard time when man is so obsessed with his ego that 
the rule of guidance is lost, and the “one’s personal conception” 
reaches such a position that it overpowers the manifest words of 
the revelation.

If we contemplate wisely, we can acknowledge that the root of all 
the misery is linked to these two factors: Preferring one’s carnal 
desires to the intellect; and interpreting the verses of the Quran 
based on one’s particular understandings. All the issues that have 
plagued Muslims from the beginning until now are due to these 

two major deviations. Consequently, if these two problematic fac-
tors are eliminated, the way to implement the rules of divine justice 
is paved and the steps along the path of improvement can be taken.

In the field of discussing the matters related to the study of human 
knowledge and cognition, scientists have mentioned destructive 
effects of the veils that cover one’s knowledge which is resultant 
from following the demand of carnal desires, as the Holy Qur’an 
says,

 ﴿افَرََأيَْــتَ مَــنِ اتَّخَــذَ إلهَــهُ هَــوَاهُ وَ اضََلَّــهُ اللهُ عَلَــى عِلْــمٍ وَ خَتـَـمَ عَلَــى سَــمْعِهِ وَ قَلْبـِـهِ
ِ أَ فلَا تذََكَّــرُون‏﴾.1 وَ جَعَــلَ عَلَــى بصََــرِهِ غِشــاوَةً فمََــنْ يهَْديــهِ مِــنْ بعَْــدِ اللَّ

“[O the Messenger!] Have you observed the one who takes his 
dominating carnal-self as his god and follows its orders? So, Allah 
has left such person in his error while he is aware of the truth and 
has sealed his ears and his heart; and has put a cover on his sight 
[that he should not hear, understand, and see the Truth.] Then who 
is there but Allah to guide such a person? Will you people not re-
flect and take admonition?”

Interpreting the verses of the Quran based on one’s personal under-
standing; and adopting a personal verdict as an unchanged fact and 
trying to find some Quranic examples to support it are two major 
traps of Satan that eventually will devalue the divine revelation 
altogether. For this reason, this form of approach with regard to the 
verses of the Quran is rendered as infidelity in Islamic hadiths as 

1. The Quran, 45:23.
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Imam Sādiq states, 
رَ برَِأْيهِِ آَيةًَ مِنْ كِتابِ اللهِ فقََدْ كَفَرَ«.1 »مَنْ فسََّ

“Whoever interprets (even) a verse of the Quran by his own opin-
ion has become a disbeliever.”

The second point

This point alludes to the practical programs and comprehensive 
reforms offered by the expected reformer that will lead to human 
being’s emancipation from the ties of carnal desires, corruption, 
debauchery, and deception.

Following the previous point, Imam Ali gives glad tidings that 
people’s desires and lust will be turned towards intellect and divin-
ity; and people’s opinions and thoughts will follow the words of 
revelation (the Holy Quran). It means that, on the day when people 
forget the logical points of their reason and depreciate the rules of 
divine guidance, the mentioned reformer helps them remove the 
curtain of adversities, adapt the Quran as their guide book; and he 
gives direction to how people should interpret their opinions and 
control their desires.

It is now important to know who that great reformer is, how he 
leads humanity who were drowned in the mire of their “degraded 
opinions” to a utopian society that is supervised based on “divine 
revelation” and “perfect guidance”. Since fighting against the two 

1. Tafsir ‘Ayyāshī, vol. 1, p. 18, hadith no. 6.

mentioned deviations is definitely listed in the plans of Imam Mah-
di, the commentators of Nahj al-Balāghah believe that this part of 
the sermon is going to target him.

Ibn Abi al-Hadīd, one of the well-known exegetes of Nahj al-
Balāghah, states herein, 

“The Shia believe that by these words, Imam Ali points to Imam 
Mahdi... and it is not unlikely that he wanted to point to the Upriser 
who is among of the household of the Prophet and will rise at the 
End of Time.”1 

Elsewhere he says: “This statement of Imam Ali refers to the Imam 
who will come at the end of Time whose arrival is announced in 
many narrations; and by his appearance, a comprehensive guid-
ance will emerge, the practice of one’s self-opinion will be disap-
peared, and people will act according to the Quran.”2 

The second section of the sermon
ً  »... حَتَّــى تقَُــومَ الحَْــرْبُ بكُِــمْ عَلَــى سَــاقٍ باَدِيــاً نوََاجِذُهَــا مَمْلُــوءَةً أخَْلَفهَُــا حُلْــوا

رَضَاعُهَــا عَلْقَمــاً عَاقبِتَهَُــا«.
“... (This situation continues) till war will rage among you (with 
full force) like a (dangerous and angry) animal standing on its feet, 
showing forth its teeth, with udders full of sweet milk but with a 
bitter (and unfortunate) outcome.”

1. Sharh Nahj al-Balāghah, by Ibn Abi al-Hadīd, vol. 10, p. 96.

2. Sharh Nahj al-Balāghah, by Ibn Abi al-Hadīd, vol. 2, p. 386.
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الهََــا ــونَ يأَْخُــذُ الوَْالـِـي مِــنْ غَيْرِهَــا عُمَّ  »ألََ وَ فِــي غَــدٍ وَ سَــيأَْتيِ غَــدٌ بمَِــا لَ تعَْرِفُ
ــلْماً ــهِ سِ ــي إلِيَْ ــا وَ تلُْقِ ــذَ كَبدِِهَ ــهُ الَْرْضُ أفَاَليِ َ ــرِجُ ل ــا وَ تخُْ ــاوِي أعَْمَالهَِ ــى مَسَ  عَلَ

ــنَّةِ«. ــابِ وَ السُّ ــتَ الكِْتَ ــي مَيِّ ــيرَةِ وَ يحُْيِ ــدْلُ السِّ ــفَ عَ ــمْ كَيْ ــا فيَرُِيكُ مَقَاليِدَهَ
“Beware! It will be tomorrow and the morrow will come soon with 
things which you do not know. The Man in power, not from this 
crowd (who are the instigators of bloody and cruel wars), will take 
to punish all those who were formerly appointed for their ill deeds; 
and the earth will pour forth its internal treasures; and submit to 
him easily her keys. He will show you the just way of behavior; and 
revive the Quran and Sunnah which have become lifeless (among 
people).”

In this section, Imam Ali refers to the insurrections and hard wars 
that will take place at the threshold of the advent of Imam Mah-
di; and through enchanting words and beautiful metaphors, im-
plicitly points to the continuity, extent, and intensity of the battle. 
What is remarked in Islamic narrations is the occurrence of wars 
and the massacre of human beings through those battles; and the 
widespread resultant diseases and hardships like the plague, mi-
crobial weapons, famine, and so on. Perhaps the reason why the 
Imam likened the initiation of war to sweet and refreshing milk is 
that usually at the beginning of any war, typically war booty and 
achievements are given to the warriors; and in the hope of gaining 
greater benefits and a complete victory over the opposition front, 
it will be sweet to the taste of the combatants in such a way that 
neither the two opposing sides in any battle accept the ceasefire 
plan from the other one. But the outcome of those battles is nothing 

but some ominous results like murder, destruction, many disabled 
people with amputated body parts, mental and physical illnesses, 
looting of property, rape, and all kinds of misfortunes that make it 
totally insufferable both for the warmongers and war-torn nations.

Afterward, Imam Ali alludes to the satisfactory, pleasant, and 

blessed climate that arises after the man’s uprising in several cases:

•	 Through the government of Imam Mahdi, precious mines 

of the earth are easily discovered. 

•	 The key to these resources or the key to governing the 

whole parts of the earth is given to the Upriser.

•	 By having those rich resources and this all-encompassing 

government, the Upriser will let justice pervade the whole 

earth. 

•	 The Upriser revives the forgotten teachings and values ​​of 

the Quran and the Sunnah of the Prophet so that people 

will be on the path of evolution both materially and spiritu-

ally and they can easily proceed on this path with peace of 

mind. Thanks to the government of Imam Mahdi, people’s 

intellect is perfected, human values ​​are revived, all kinds 

of divine gifts are given to human beings, and the roots of 

oppression are eliminated.

Similar to these sentences is clearly seen in narrations related to 
the rise of Imam Mahdi. As one instance, Imam Bāqir states,
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ُ عَــزَّ وَ جَــلَّ  »... وَ تظَْهَــرُ لـَـهُ الكُْنـُـوزُ وَ يبَْلُــغ‏ُ سُــلْطَانهُ‏ُ المَْشْــرِق‏َ وَ المَْغْــرِبَ وَ يظُْهِــرُ اللَّ
ــزِلُ ــرَ وَ ينَْ ــي الَْرْضِ خَــرَابٌ إلَِّ عُمِ ــاَ يبَْقَــى فِ ــرِهَ المُْشْــرِكُون‏َ فَ َــوْ كَ ــه‏ُ وَ ل ِــهِ دِينَ  ب

ِ عِيسَــى ابـْـنُ مَرْيـَـمَ«.1 رُوحُ اللَّ

“... The treasures of the earth are revealed to him, his rule covers 
the East and the West of the world, and Allah prevails His religion 
over all other religions even if the polytheists detest it. So, at that 
time no ruin remains on the face of the earth unless it is settled and 
Jesus, the Son of Mary, descends.”

In another narration, it is quoted from Imam Bāqir to have said, 

ــهُ َ ــحُ اللهُ ل ــورَاً فيَفَْتَ ــاً وَ جُ ــتْ ظُلْمَ ــا مُلِئَ ــطاً کَمَ ــدلًا وَ قسِ ــهِ عَ ِ ــاَ اللهُ الْارْضَ ب  »يمَْ
ــهُ الْارْضُ«.2 َ ــوِى ل ــا... وَ تطُْ ــرْقَ الْارْضِ وَ غَرْبهَ شَ

“Allah through him will fill the earth with justice, as it is filled with 
oppression, and Allah will conquer the East and the West for him… 
and the earth will be twisted for him. (meaning that the Imam by 
using some so-called modern facilities will be able to move from 
one place to the other quickly).”

Therefore, from the point of view of Imam Ali, the ultimate goal 
of that Uprising reformist that will undoubtedly take place is to 
establish a universal justice and revive the book (the Holy Quran) 
and the tradition of the Prophet.

1. Bihār al-Anwār, vol. 52, p. 191, hadith no. 24. 

2. Bihār al-Anwār, vol. 52, p. 390, hadith no. 212.

The third section of the sermon

ــفَ ــانَ فعََطَ ــي كُوفَ ــي ضَوَاحِ ــهِ فِ ــصَ برَِاياَتِ ــامِ وَ فحََ ــقَ باِلشَّ ــدْ نعََ ــهِ قَ ِ ــي ب ِّ  »... كَأَن
ءُوسِ قَــدْ فغََــرَتْ فاَغِرَتـُـهُ وَ ثقَُلَــتْ فـِـي ــرُوسِ وَ فـَـرَشَ الَْرْضَ باِلــرُّ  إلِيَْهَــا عَطْــفَ الضَّ

وْلـَـةِ«. الَْرْضِ وَطْأَتُــهُ بعَِيــدَ الجَْوْلـَـةِ عَظِيــمَ الصَّ
“... As if I see him (the bloodthirsty ruler) shouting in Syria and 
extending his banners to the outskirts of Kūfa. He is bent towards 
it like a biting camel. He has covered the ground with (cut) heads. 
His mouth is wide open (swallows everything) and (the trampling 
of) his footsteps on the ground have become heavy (and takes all 
areas under its influence). His advance is broad and his attack is 
severe.”

َّكُمْ فـِـي أطَْــرَافِ الَْرْضِ حَتَّــى لَ يبَْقَــى مِنْكُــمْ إلَِّ قَلِيــلٌ كَالكُْحْــلِ فـِـي دَن ِ ليَشَُــرِّ  »وَ اللَّ
العَْيْــنِ فـَـاَ تزََالـُـونَ كَذَلـِـكَ حَتَّــى تئَـُـوبَ إلِـَـى العَْــرَبِ عَــوَازِبُ أحَْلَمِهَــا«.

“By Allah, he will disperse you throughout the earth till only a few 
of you remain like the kohl in the eye. You will continue being in 
this situation till the Arabs return to their senses (and through wis-
dom, put aside differences and join hands to awaken people and 
move against the oppressors).”

ةِ َّــذِي عَلَيْــهِ باَقـِـي النُّبـُـوَّ ــننََ القَْائمَِــةَ وَ الْثـَـارَ البْيَِّنـَـةَ وَ العَْهْــدَ القَْرِيــبَ ال  »فاَلزَْمُــوا السُّ
َّمَــا يسَُــنِّي لكَُــمْ طُرُقـَـهُ لتِتََّبعُِــوا عَقِبـَـهُ«. ــيْطَانَ إنِ وَ اعْلَمُــوا أنََّ الشَّ

“You should therefore stick to established traditions, clear signs, 
and the early period which has the lasting virtues of the propheth-
ood. You should know that Satan makes his ways easy so that you 
may follow from its behind.”

In this part of the sermon, Imam Ali refers to a bloodthirsty, 
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hard-hearted, and powerful ruler who will rise from “Syria”, and 
will take the whole country of Islam under his control by force. 
The Imam counts nine attributes for him. These nine expressions, 
which include a complete introduction to that mighty and ruthless 
ruler, indicate that he crushes the believers to the degree that only 
a few of them will remain. The environment will become deeply 
suffocating, people due to a profound fear will hold their breath, 
and those who rise will be subject to defeat. The mentioned ruler 
with its extensive bloodshed will take from Syria to Kūfa under his 
authority. 

Who is this oppressive person with these descriptions? The com-
mentators of Nahj al-Balāghah have two different views:

Some consider it to refer to ‘Abd al-Malik bin Marwān, who was 
the fifth Umayyad caliph and a very murderous and tyrannical 
man. With a great expedition from Syria, he overthrew his rival, 
Mus’ab bin Zubayr, who ruled in Kūfa, crushed his adversaries, 
and took control of Kūfa and Iraq. Bin Marwān then sent a con-
siderably massive army under the supervision of Hajjāj bin Yūsuf 
to the Hijāz who killed Abdullah bin Zubayr, who had risen there, 
and took control of Mecca and Medina. He even destroyed a part 
of the Ka’ba where a group of Abdullah bin Zubayr’s army had 
taken refuge to.

Another group of the commentators believe that this person is none 
other than Sufyānī who appears from Syria prior to the advent of 
Imam Mahdi. Sufyānī will shed blood greatly and call people to 
himself.

Considering that the previous parts of this sermon were about the 
advent of Imam Mahdi, it seems that this part is also about his 
coming, and the above sentences refer to the advent of Sufyānī.

At the end of this sermon, Imam Ali anticipates that this unfor-
tunate situation will continue until the lost Arab’s intellect and 
wisdom return back to them. Here the Imam gives four orders to 
people to help them gain victory over the tyrant rulers and restore 
safety and security to their community:

Following the “established traditions” which are the divine neces-
sities and the eternal plans of Islam, which should be the center of 
all political, social, and individual activities at all times. 

Acting based on the “clear signs” which are the narrations that 
their authenticity is proven through authentic methods; and em-
body a large part of Islamic teachings and programs.

Sticking to “the early period” which is the will of the Holy Prophet 
about the guardianship of Imam Ali who possessed the legacy of 
the knowledge of the Prophet.

And the fourth advice is to beware of the satanic tempting and 
alluring deceits concerning the abovementioned points since Satan 
offers its method in straightforward and imploring ways to prevent 
people from obeying Allah and being submissive to the guidelines 
of the Infallible Leaders. 

In fact, in the final part of this sermon, Imam Ali explains the duty 
of people in that time of fear, warns them not to abandon the divine 
traditions, and not to forget the covenant (about the Prophet suc-
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cession) which had not been made in a distant past lest people do 
not follow the devil in that troubled time. These warnings clearly 
show that the future situation will be so complex and unfamiliar 
that people may simply stumble in realizing the truth, and would 
treat on the evil path - the road that Satan paves for people to sim-
ply get trapped and be hunt. 

It is worth mentioning that those who consider this part of the ser-
mon to be related to the government of ‘Abdul Malik bin Marwān” 
confront with two problems:

First, the result of their opinion is that the defeat of Umayyads and 
the establishment of the Abbasids dynasty was in agreement with 
Arab’s wisdom and an example of returning to the right path, while 
there is no doubt that Bani Abbas also continued to perpetrate the 
same crimes as Umayyads; and even their authoritarian and tyran-
nical government was not less than that of the Umayyads. Howev-
er, it may be claimed that the fall of the Umayyads and the begin-
ning of the movement of the Abbasids was a wise and calculated 
incident that put an end to the oppression of the Umayyad rulers, 
although they also went astray soon in the near future.

Second, the emergence of the Bani Abbas did not take place im-
mediately after the death of Abdul Malik, rather it took decades for 
the sons of Abdul Malik to rule, and then the fall of the Umayyads 
began; unless in response to this objection, it is said that the rule of 
the sons of Abdul Malik was also a continuation of his own rule.

But those who consider this section to refer to the rise of Sufyānī 

that will take place before the appearance of Imam Mahdi interpret 
the above sentences as follows: After the immense bloodshed, and 
the corruption, and destruction that will take place corresponding 
the advent of Sufyānī, the veils of negligence will be lifted, the 
intellects awakened, and people will be ready to accept the divine 
rule of Imam Mahdi. For being more prepared in those circum-
stances, people must preserve the Islamic traditions, adhere firmly 
to their true beliefs, and keep away from any sort of distortion in 
their religion.
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The Special Deputies of Imam Mahdi 

Abu al-Qāsim Husayn bin Rūh al-Nawbakhtī 
(d. 326 A.H. / 938 A.D.)

The biography 
Husayn bin Rūh, the third special deputy of Imam Mahdi, was a 
leading individual from the family of Nawbakht. Though his exact 
date of birth is not recorded in history, there are several reports 

indicating that he was a native of the traditional Shiite city of Qum 
so, he was fluent in Persian dialect of the people of Ābeh (near the 
city of Sāweh), one of the suburbs of Qum, and this suggests that 
he belonged to the branch of Banū Nawbakht who were resident 
in Qum. However, he had immigrated to Baghdad during the time 
of the first special deputy of Imam Mahdi. Then he joined the ser-
vice of the second special deputy and became his agent. Despite 
his youth, al-Nawbakhtī was distinguished by his shrewdness, par-
ticularly in his relations with the opponents since he had to observe 
precautionary concealment of his faith and opinion. Perhaps it was 

He was a worthy personali-
ty, a pious, intelligent, and a 
knowledgeable man; and a 
close friend of Muhammad 
bin ‘Uthmān (the second 
deputy of Imam Mahdi). He 
at the command of Imam 
Mahdi, introduced him as 
his successor in the last days 
of his life.
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for this quality that enabled him to rise quickly in the ranks of the 
organization. His service as being the agent of the second special 
deputy helped him in contacting high Shia officials of the ‘Abbasid 
administration, particularly his relatives Banū Nawbakht and also 
Banū Furāt.

In his book al-Ghaybah, Shaikh al-Tūsī has narrated many tra-
ditions regarding Husayn bin Rūh, highlighting the various as-
pects of his life. The cause and reason of his fame and recognition 
were attributed to his religious position. He is counted amongst 
the four special deputies of Imam Mahdi during the period of Mi-
nor Occultation. He was a worthy personality, a pious, intelligent, 
and a knowledgeable man; and a close friend of Muhammad bin 
‘Uthmān (the second deputy of Imam Mahdi). Muhammad bin. 
‘Uthman, at the command of Imam Mahdi introduced him as his 
successor in the last days of his life. Also, Ibn-e Shahr Āshūb has 
included him amongst the close companions of Imam Hassan al-
’Askarī,1 but it is difficult to accept such a report because the elev-
enth Imam was martyred in 260 A.H. / 874 A.D and al-Nawbakhtī 
died in 326 A.H. / 937A.D.

His appointment as the third special deputy
Husayn bin Rūh would work as an agent for the second deputy 
and in the last few years of Muhammad bin ‘Uthmān’s deputyship, 

1. Al-Manāqib, vol. 4, p. 423. 

he was appointed by him as the head of the network of the agents 
and he acted as an intermediary between Muhammad bin ‘Uthmān 
and other agents. He was in possession of high social status among 
the Shias in Baghdad. Also because of his tribe, al-Nawbakht, 
which was a well-known and impressive tribe, he held sway over 
high-ranking government officials. In addition, due to his being 
cautious to not act contrary to the regime, that did not accept the 
Imamate of the Household of the Prophet, the government was not 
sensitive to him. This adapting strategy helped him to establish an 
influential presence in the court of the ‘Abbāsid rulers (the present 
government at that time) before being chosen as the third deputy 
of the Imam. It, of course, indicates the great degree of influence 
that Husayn bin Rūh exerted in the court. We can also realize that 
he was the beneficiary of Imam’s special care and attention while 
he had not yet become a special deputy.

However, more than three years before his death, Muhammad bin 
‘Uthmān had started directing some of the Shias to Husayn bin 
Rūh, who were bringing religious taxes and other forms of financ-
es to the Imam. In this manner, he was preparing the ground for the 
appointment of Husayn bin Rūh as the third special deputy. 

However, Muhammad bin ‘Uthmān took particular care in choos-
ing Husayn bin Rūh as his successor. He endorsed his successor-
ship at times in the assemblies of sincere Shias and at other times, 
in front of his representatives. The reason for adopting such an 
approach was because Husayn bin Rūh was one of the most reli-
able and trustworthy men at that time and it was highly probable 

https://en.wikishia.net/view/Muhammad_b._%27Uthman
https://en.wikishia.net/view/Muhammad_b._%27Uthman
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that he would be chosen as the next special deputy by the Imam. 
However, there had not been yet a clear statement from the Imam 
about his assignment. Muhammad bin ‘Uthmān felt Husayn bin 
Rūh should become more famous since neither the representatives 
of Baghdad nor the special and common Shias, expected the dep-
utyship of Imam to fall on the shoulders of a relatively unknown 
and unfamiliar man like him. It has been narrated that before his 
demise, Muhammad bin ‘Uthmān gathered the leaders and chiefs 
of the Shias and announced, 

ــيُّ وَ ــمُ مَقَامِ ِ ــيُّ القَْائ ــرٍ النَّوْبخَْتِ ِــي بحَْ ــنِ أبَ ــنُ رَوْحِ بْ ــيْنُ بْ ــمِ الحُْسَ ــو القَْاسِ ُ ــذَا أبَ  »هَ
ــفِيرُ بيَْنكَُــمْ وَ بيَْــنَ صَاحِــبِ الَْمْــرِ وَ الوَْكِيــلُ لـَـهُ وَ الثِّقَــةُ الَْمِيــنُ فاَرْجِعُــوا إلِيَْــهِ  السَّ

ــدْ بلََّغْــتُ«1 ــرْتُ وَ قَ ـِـكَ أمُِ ــمْ فبَذَِل اتكُِ ــي مُهِمَّ ــهِ فِ ُــوا عَلَيْ ل ــمْ وَ عَوِّ ــي أمُُورِكُ فِ
“After my demise, this man, ‎Husayn bin Rūh al-Nawbakhtī, will be 
my successor and is an intermediate between you and the Imam. 
He is the Imam’s agent and is trustworthy and reliable. Therefore, 
turn towards him and rely on him regarding your important affairs. 
I have been ordered to appoint him in my place and I did so.”

The reasons behind this unexpected selection
A critical aspect of the lives of the special deputies of Imam Mahdi 
is that they were special Shias who exceptionally performed their 
administrative duties. Although they were in close contact with the 
Imam and knew the place of his residence, they ensured that it re-

1. Bihār al-Anwār, vol. 51, p. 355, hadith no. 6.

mained a secret from the prying eyes of others around them. This 
trait is even commendable when we consider that the period of Mi-
nor Occultation was not a period of one or two years, rather a long 
era spanning more than seven decades. Over this lengthened dura-
tion, keeping constant touch and contact with the Imam, and at the 
same time, regularly communicating the problems of the people to 
the hidden Imam, and seeking a solution from him underlines their 
maximum efficiency.

They had to deal with constant requests and pressures from the 
people for being allowed to meet Imam Mahdi and they had to all 
along be careful never to disclose the Imam’s location to the peo-
ple. It is clear that if we try to conceal something, while the people 
are aware that we are trying to hide something from them, and we 
are also aware that people are trying to discover the hidden thing, 
then it is indeed a difficult task to conceal that hidden object from 
the inquisitive eyes of the people. It may be possible to divert their 
attention and delay the matter for a few days, but certainly not for 
some decades. These points will help us appreciate how well the 
Imam must have trained the deputies and how loyal and clever 
they were.

However, there was no doubt whatsoever in the minds of the spe-
cial Shias that in the case of any eventuality, Jaˈfar bin Muttayal 
(one of the closest friends and agents of the second special deputy) 
would succeed Muhammad bin ‘Uthmān (the second special depu-
ty). This assumption was due to the close friendship of Muhammad 
bin ‘Uthmān with him. However, when Muhammad bin ‘Uthmān 



44 45

through an order from the Imam appointed ‎Husayn bin Rūh as his 
successor, everyone submitted to him and accepted him; and their 
conduct towards him was like their conduct towards the second 
deputy. 

Another reason for his deputyship is some letters sent to him by 
Imam Mahdi on various topics, including legal issues and answers 
to the Shias’ questions, as well as letters in which the Imam con-
demned some of those who went astray, such as al-Shalmaghānī.

The next reason is that at the beginning of his deputyship, the ser-
vant of Muhammad bin ‘Uthmān took some belongings of the sec-
ond deputy such as his cane, key, and casket to ‎Husayn bin Rūh 
and told him, “Abu Jaˈfar (Muhammad bin Uthmān) told me to de-
liver these to you after his burial. This casket contains the signets 
and seals of the holy Imams”.

In addition, he was the wisest among the Shias and Sunnis. Also, 
he had placated the enemies and also pleased his friends. In the last 
tawqī’ (Letters from the side of the Imam) received by Sheikh Tūsī 
through the third deputy, the Imam asserted,

ــف وَ ِ ــدَ المُْخَال ــاسِ عِنْ ــلِ النَّ ــنْ اعَْقَ ــه مِ ــة اللهِ علي ــمِ رحم ــوْ القَْاسِ ُ  »... وَ كَانَ ابَ
المَْوَافـِـقِ«1

“Abu al-Qāsim (Husayn bin Rūh) was believed by both the Shia 
and Sunnis as the wisest.”

On the other hand, Husayn bin Rūh was living in a time when the 

1. Al-Ghaybah, by Tūsī, p. 384.

society was full of hatred and malice towards the family of the 
Messenger of Allah. Therefore he was compelled to secure his life. 
So that he may continue to fulfill the great duty and heavy respon-
sibility of the deputyship of the hidden Imam. Thus he used to 
act in Taqiyyah (religious precautionary concealment). Historians 
state that one of his sentries cursed Muawiyah, therefore Husayn 
bin Ruh terminated his services and though many people interced-
ed that he be reinstalled he was not taken back by him ever!1

The reason behind the appointment of Husayn bin Rūh as the dep-
uty of Imam Mahdi is seen by paying attention to some of his spe-
cial traits. He was appointed as the deputy largely due to his faith, 
intelligence, patience, generosity, and sincerity. These qualities 
are believed to be very useful in that suffocating political environ-
ment when Shias were under the pressure from the ‘Abbasid rulers 
and should act in a way not to be assumed that they were moving 
against the regime. It requires a great level of intellectuality that 
could be found in ‎Husayn bin Rūh.

It seems most likely that Husayn bin Rūh had personal qualifica-
tions which made him a suitable case for being a special represen-
tative of the hidden Imam. Supporting this point, we have a report 
attributed to Abū Sahl al-Nawbakhtī. The latter was asked by some 
Shias as to why he had not been promoted to this state instead of 
bin Rūh. He answered,

“They (the Imams) know the best about whom they have selected 

1. Al-Ghaybah, by Tūsī, p. 386.
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for this office. I am a person who meets opponents and argues with 
them. If I had known what Abu alQāsim (bin Rūh) knows about the 
Imam, perhaps in the course of my arguments, having found myself 
under the attack of enemies to give them well-founded reasons for 
the existence of the concealed Imam, I would have revealed his 
whereabouts. But if he (Husayn bin Rūh) had the Imam underneath 
his garments, and if his flesh was being cut into pieces to make him 
reveal his whereabouts, he would not yield or reveal the Imam’s 
presence to his foes.”1

His social and political activities  
After the demise of the second special deputy, his successor Hu-
sayn bin Rūh went to the headquarters of the organization (Dār 
al-Niyāba). From the very beginning, he proved his ability to 
lead the organization successfully. His shrewdness enabled him to 
avoid the consequences of participation in the sectarian discussions 
which took place at the palace of bin Yasār, one of the high officials 
of al-Muqtadir, the Abbasid caliph. He used to attend those discus-
sions only as a listener.

There is evidence that the ten agents of the second special depu-
ty continued their activities under him as the third deputy. Through 
his ten agents in Baghdad, he directed the activities of other agents 
and their underground political cells in the other provinces such 
as Kūfah, Basrah, Mūsil, Mecca, Medina, Egypt, Balkh, etc. In 

1. Al-Ghaybah, by Tūsī, p. 391.

Iran, Muhammad bin Jaˈfar alAsadī alRāzī, the agent of the city 
of Reyy, had been instructed by the second deputy to supervise the 
activities of the agents of the other Iranian provinces. He continued 
this supervision during the time of bin Rūh.1 

These reports indicate that the position of bin Rūh as the special 
deputy of the Twelfth Imam became well known amongst the Shi-
as, in contrast to that of the first and the second deputies, whose 
office had been kept secret. For this reason, some ordinary Shias 
were encouraged to ignore the agents of their areas and contact the 
third deputy directly.

Also, he was highly esteemed by the ‘Abbasid court during the 
time of the caliph of alMuqtadir. This can be attributed to the in-
fluence of Husayn bin Rūh’s family in the ‘Abbasid administra-
tion, an influence which had begun during the time of the caliph, 
alMansūr, and lasted until the time of alMuqtadir. Husayn bin Rūh 
himself participated in the ‘Abbasid administration so that his 
house became the place for the meetings of administrators, nobles, 
and deposed viziers.

Most likely he exercised his influence upon the Shias, who were 
working in the Abbasid government, encouraging them to employ 
their brothers in faith in the ‘Abbasid administration and offer fi-
nancial help to the needy among the Shias in general. Certain ref-
erences indicate that these instructions were put into action by Ali 
bin Muhammad bin Furāt. According to Ibn-e Khallikān, he used 

1. Rijāl, by Najāshī, p. 373.
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to support five thousand people financially.1 In fact, the agents’ 
participation in the ‘Abbasid regime enabled them to study the 
economic and political situation of the government and facilitated 
communications through their administrative positions.

Despite bin Rūh’s great influence he seems to have been put in a 
critical situation by the militant activities of the other Shias, partic-
ularly the Qarāmatis. These were used by his rivals as a pretext to 
cause his arrest. This reveals that some officials may have falsely 
accused him of corresponding with the Qarāmatis in order to fa-
cilitate his arrest. In any case, he spent five years in jail until the 
caliph, alMuqtadir, released him in 317 A.H. / 929 A.D. However, 
he recovered his previous respect and reputation, renewed his di-
rect supervision over the Twelver Shia’s activities, and many of 
his relatives had managed to maintain high offices in the ‘Abbasid 
administration, so his influence increased in a way that many influ-
ential officials and deposed viziers sought his acquaintance to pave 
the way for their advancement in the ‘Abbasid administration.

The third special deputy and al-Shalmaghānī
At the same time that Husayn bin Rūh was wielding his powerful 
influence in official circles, he was faced with the serious deviation 
of his main deputy, al-Shalmaghānī, who began to make claims 
outside Islamic beliefs.

It has been noted that after the promotion of Husayn bin Rūh to 

1. Wafayāt al-Aˈyān, by Ibn-e Khallikān, vol. 3, p. 99.

the deputyship, he appointed al-Shalmaghānī to direct the activi-
ties of the Shias in Baghdad. Al-Shalmaghānī continued directing 
the Shias’ activities in Baghdad and Kūfah for many years. He was 
wellknown for his impatient political ambitions, and he realized 
that it was highly probable to lose his influence in the near future. 
Therefore, he decided to ignore the Twelfth Imam’s instructions 
and started searching for other groups to achieve his political am-
bitions. 

After discovering al-Shalmaghāni’s heretical ideas, Ibn-e Rūh dis-
charged him from his office and caused the news of his heresy to 
become widespread, first among the people of Banū Nawbakht and 
then among others. Afterwards, he ordered the agents to sever their 
relations with him. His announcement reveals that a considerable 
body of the agents in Baghdad and the ordinary believers had been 
influenced by al-Shalmaghānī. After his ex-communication, he be-
gan propagating the idea that he and not Husayn bin Rūh was the 
rightful representative of the Twelfth Imam. Through this claim 
and a series of other nonsensical ones like the belief in the incarna-
tion of Allah in the bodies of the Prophets and the Imams, al-Shal-
maghānī tried to monopolize the economic and political positions 
of the organization. 

It has already been noted that Husayn bin Rūh was imprisoned 
in 312 A.H / 924 A.D. Al-Shalmaghānī seized this opportunity to 
expand his activities among the Shias, who had not yet received 
any more answer from the Imam himself concerning the claims 
of al-Shalmaghānī. Therefore, the Imam sent via Husayn bin Rūh 

https://www.al-islam.org/occultation-twelfth-imam-historical-background-jassim-m-hussain/career-third-safir-al-nawabakhti
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this pronouncement concerning his attitude towards the claims of 
al-Shalmaghānī:

ــدِ ــهُ قَ ــةَ وَ لَ أمَْهَلَ َــهُ النِّقِمَ ُ ل ــلَ اللَّ ــلْمَغَانيِِّ عَجَّ ــرُوفَ باِلشَّ ــيٍّ المَْعْ ــنَ عَلِ ــدَ بْ  »... مُحَمَّ
عَــى مَــا كَفَــرَ مَعَــهُ باِلخَْالـِـقِ ِ وَ ادَّ  ارْتـَـدَّ عَــنِ الِْسْــاَمِ وَ فاَرَقـَـهُ وَ ألَحَْــدَ فـِـي دِيــنِ اللَّ
 جَــلَّ وَ تعََالـَـى وَ افْتَــرَى كَذِبــاً وَ زُوراً وَ قَــالَ بهُْتاَنــاً وَ إثِْمــاً عَظِيمــاً كَــذَبَ العَْادِلـُـونَ
ِ تعََالـَـى ــا إلِـَـى اللَّ َّــا برَِئنَْ ــوا ضَــالً بعَِيــداً وَ خَسِــرُوا خُسْــراناً مُبيِنــاً وَ إنِ ِ وَ ضَلُّ  بـِـاللَّ
ِ عَلَيْــهِ وَ سَــاَمُهُ وَ رَحْمَتُــهُ وَ برََكَاتـُـهُ مِنْــهُ وَ لعََنَّــاهُ عَلَيْــهِ  وَ إلِـَـى رَسُــولهِِ صَلَــوَاتُ اللَّ
ــتٍ وَ ــي كُلِّ وَقْ ــرِ وَ فِ ــرِّ وَ الجَْهْ ــنِ وَ السِّ ــا وَ البْاَطِ ــرِ مِنَّ اهِ ــي الظَّ ــرَى فِ ِ تتَْ ــنُ اللَّ ِ  لعََائ
هُ  عَلَــى كُلِّ حَــالٍ وَ عَلَــى كُلِّ مَــنْ شَــايعََهُ وَ بلََغَــهُ هَــذَا القَْــوْلُ مِنَّــا فأََقـَـامَ عَلَــى تـَـوَلَّ

 بعَْــدَهُ.

ــهِ ــلِ مَــا كُنَّــا عَلَيْ ــهُ عَلَــى مِثْ ــي وَ المُْحَــاذَرَةِ مِنْ ــا فِــي التَّوَقِّ َّنَ ُ أنَ كَ اللَّ  أعَْلِمْهُــمْ تَــوَلَّ
ــرِيعِيِّ وَ النُّمَيْــرِيِّ وَ الهِْلَلـِـيِّ وَ البْلَِلـِـيِّ وَ غَيْرِهِــمْ مَــهُ مِــنْ نظَُرَائـِـهِ مِــنَ السَّ ــنْ تقََدَّ  مِمَّ
َّــاهُ ــدَهُ عِنْدَنـَـا جَمِيلَــةٌ وَ بـِـهِ نثَِــقُ وَ إيِ ــاؤُهُ مَــعَ ذَلـِـكَ قبَْلَــهُ وَ بعَْ ِ جَــلَّ ثنََ  وَ عَــادَةُ اللَّ

ــمَ الوَْكِيــل‏ُ«.1 نسَْــتعَِينُ وَ هُــوَ حَسْــبنُاَ فِــي كُلِّ أمُُورِنـَـا وَ نعِْ
“... Muhammad bin ‘Ali, known as al-Shalmaghānī, is one of those 
upon whom Allah has hastened His revenge and to whom He has 
granted no respite. He has deviated from Islam and separated him-
self from it. He has become an apostate from the religion of Allah, 
making claims which indicate the denial of Allah, the Most Glori-
ous and High, fabricating lies and falsehoods, and pronouncing 
untruths and great transgressions. Those who associate another 
with Allah are in far error and clearly suffer a great and manifest 
loss. For indeed we (the Household of the Prophet) declare our-

1. Ithbāt al-Hudā, by Sheikh Hurr al-’Āmilī, vol. 5, p. 394, hadith no.67; 
Al-Ghaybah, by Tūsī, p. 411.

selves free (of any relationship with al-Shalmaghānī) before Allah 
the Exalted and His Messenger may the blessings of Allah, His 
peace, His mercy, and His benediction be upon him according to 
His benevolence; while we curse him (al-Shalmaghānī), may the 
curses of Allah be showered successively (upon him) externally 
and internally, secretly and publicly, at every time and in every cir-
cumstance. And (may the curse of Allah be) upon those who agree 
with him and follow him, and also upon those who, having heard 
our announcement, continue to pay allegiance to him.

So, inform them (the Shia agents) that we shall guard and take 
precautions against him, as was the case with those who preceded 
him and held similar views, like alShariˈī, al-Numayrī, alHilālī, 
alBilālī, and so forth. For the traditions of Allah are conformable 
to us before this event and after it. In Him, we place our trust, and 
only from Him, we seek assistance. He is sufficient for us in all our 
affairs and is the best of Guardians.”

One example of his debates with the opponents
A person from among the opponents had a debate with Husayn bin 
Rūh that shows his intellectual level and his powerful knowledge. 
The opponent said to him, “I wish to pose some questions to you.” 
He replied, “You may ask.” He asked, “Please tell me if Husayn 
(the third Imam of Shia) is the agent (Walī) of Allah?” He replied 
at once, “Yes.” He asked, “Is it possible for Allah to give power to 
His enemy over this friend?”

Husayn bin Rūh said, “Pay attention to what I am saying and 
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remember it. You should know that the Almighty Allah does not 
speak to the people directly. But He sends some prophets of His 
to them. If He had sent non-humans as prophets, they would not 
have gathered near him, they would have shunned him. That’s why 
the prophets were from the people (human). They used to eat like 
humans and walked in the streets and bazaars. People used to say 
to him, ‘You are like us and we are like you. We do not accept that 
you are a prophet but that you present some miracle. If you show 
a miracle, we would know that you have a special distinction from 
Allah, which we do not have. Thus, the miracles of the prophets are 
the greatest proof of the veracity of their claims…. The wisdom of 
the Almighty was such that the prophets, though they possessed the 
miracles, sometimes achieved victories, and sometimes suffered 
defeat. If they had always been victorious and had never suffered 
defeat and calamities the people would have mistaken them for 
being god and considered them all-powerful…”

This reply and debate shows the powerful rational capability and 
knowledge of Husayn bin Rūh. Muhammad bin Ibrahim bin Ishāq 
who was present in the gathering says that the reply of Husayn bin 
Rūh was so astonishing that the next day I went to him to ask him 
whether it was his own reply or he had learned it from the Infal-
lible Imam. Husayn bin Rūh told him, “Muhammad bin Ibrāhīm! 
I never say anything on my own even in the most difficult circum-
stances. Rather the source of all the things is from the favors I have 
received from the Proof of Allah (Imam Mahdi) and heard from 
him...”1 

1. Muntakhab al-Athar, vol. 2, p. 517.

Miracles and manifestations
Many miraculous incidents that took place by Husayn bin Rūh 
highlighting his connection with the Imam, and we point to two 
instances,

1.	 The great ˈAllāmah, Ali bin Husayn Qummī wrote a letter to 
Husayn bin Rūh and requested Imam Mahdi to pray that the 
Almighty Allah might give him a child from his present wife 
who would become a scholar of His religion, his wife was the 
daughter of his uncle. Ibn-e Rūh also conveyed his request to 
the Imam. The reply came that he would not have any chil-
dren from this wife. But soon he would become a master of 
a girl through whom would be born two sons for him, deep-
ly knowledgeable about religion and religious law. Not much 
time passed till the anticipation came true and Almighty Allah 
gave him three sons from this lady, Muhammad, Husayn, and 
Hasan. But only Muhammad and Husayn became the promi-
nent scholars of Shia Islam. They were experts of religion and 
memorizers of the verses of Allah Almighty and their powerful 
memory astonished the people and people say that this distinc-
tion was due to the blessings of Imam Mahdi. However, Hasan 
was an ordinary man and was always engrossed in prayers, 
away from the company of people.

2.	 Husayn bin Ali bin Bābiwayh (brother of Shaikh Sadūq) nar-
rates: “Some people from the city of Qum (in 311 A.H.), pre-
pared to go for Hajj when the Qarāmatah attacked them. My 
father (Ali bin Bābiwayh) who was not with them and did not 
hear the news wrote a letter to Husayn bin Rūh to present it to 
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Imam Mahdi and seek permission for Hajj that year. The Imam 
ordered him not to go for Hajj. My father wrote another letter 
saying that Hajj was obligatory and whether it is permissible to 
stay away from it? The Imam replied:

»إنِْ كَانَ لَ بدَُّ فكَُنْ فيِ القَْافلَِةِ الَْخِيرَة«.1
“If you cannot avoid it, then travel with the last caravan.” 

Then, he adds, “As my father left for Hajj with the last caravan, 
he was saved while the people with the earlier caravan were 
killed.”

His demise
He was appointed as the third deputy in the year 305 A.H / 917 A.D 
so he served as a special deputy of the twelfth Imam for 21 years. 
After this period, he fell ill and died in the year 326 A.H / 938 A.D 
and was buried in Baghdad with elaborate funeral arrangements. 
Now, his grave is situated in Baghdad in Nawbakht, near the door 
of the house of Ali bin Ahmad al-Nawbhaktī. However, this place 
is now known as Sūq al-Attārīn.

1. Bihār al-Anwār, vol. 51, p. 293.

Teenager Corner
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Hearty Words

O my dear Master! It is difficult 
for me to be able to see every-
one, but not you; to hear from 
others, but hear nothing from 
you. However, I think it would 
be nice that you only can see 
me. If I also could see you, how 
I could look at your face while 
I was fully ashamed of my mis-
takes, sins, and my bad behav-
ior!

One month passed too like all 
the previous ones and yet I am 
waiting for your coming. 

I am waiting for your appear-
ance since I know no matter 
how long it will take; it will fi-
nally come the day of your ar-
rival. 

And every day till that day, I 
pray for your coming from the 
bottom of my heart.
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As always, I feel so confident and 

hopeful when it comes to Friday.

Sooner or later, you will come.

Your coming is promised by Allah as 

He says in the Quran,
َّهُمْ يرََوْنهَُ بعَِيداً * وَ نرَاهُ قرَِيبا﴾.1 ﴿إنِ

“Surely they consider it (the appear-

ance) to be distant while we consider 

it to be near.”

1. The Quran, 70:6 and 7.

Your absence is so much felt these days.

In this cruel world that all sorts of discrimi-
nation are seen among them and their govern-
ments.

Your absence is so much felt these days as we 
call you in Nudbah supplication every Friday:

»أيَْن‏َ المُْرْتجََى‏ لِِزَالةَِ الجَْوْرِ وَ العُْدْوَان‏«.
“Where is the one hoped for removing the op-
pression and aggression?”

Your absence is so much felt these days and it 
is felt like never before.
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Turn Your Mind!
A student told his teacher that he really wanted to see the Imam of 
the Age, but he did not know why it seemed to be impossible!!!

“Turn back and sit down in a position in which I am behind you.” 
The teacher told.

The student turned back and sat down.

“Can you see me now?” The teacher asked.

“It is clear, no.” The student said.

“Why?” The teacher asked.

“Because you are behind me.” The student answered.

“Do you notice why you cannot see the Imam of the Age? Because 
you put him behind yourself.” The teacher stated.

“We put the Imam of the Age behind ourselves by sinning and 
neglecting him; and we are still looking to meet him.” The teacher 
continued.

Sayyid bin Tāwūs wrote to his son,

“Do not think that the Imam of the Age needs your prayers,

It is never true; and anyone who thinks so is in error. 

When I say, ‘Pray for the Imam’ it is just because the Imam has a 

great right over you, and he has done lots of good things for you.

Beforehand, firstly pray for yourself to get ready, then if you pray 

for him for the next step, the doors of acceptance will be opened 

sooner for you;

You have closed the doors of answering your requests with your 

sins, but when you pray for that Master who is one of Allah’s spe-

cial agents, due to his respect in the presence of Allah, the doors of 

compliance will be opened to you and you will be subject to divine 

mercy, grant, and care.”1

1. Falāh al-Sā’il, by Sayyid bin Tāwūs.
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Who can fully understand the meaning of seven years? A paramed-
ic who spends seven years on his course.

Who is able to realize the meaning of four years? A Bachelor stu-
dent who should spend four years to complete the course. 

Who can fully understand the meaning of nine months? A mother 
who waits nine months to give birth to her child. 

Who can fully realize the meaning of one month? People who fast 
during the month of Ramadān.

Who can fully understand the meaning of one day? The workers 
who are paid on a daily basis.

Who is able to understand the meaning of one minute? People who 
missed a flight. 

Who can fully understand the meaning of one second? People who 
survive after an accident.

Who can fully understand the meaning of one-tenth of a second? 
Those who gained the second rank in Olympics. 

BUT

Just one person can fully understand the meaning of 1183 years of 
solitude. He is our Imam who is waiting for his Shias and also the 
needy people of the world to get prepared for his appearance; and 
the Imam knows that they still are not ready.
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